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This learning is dedicated to the success of IDF soldiers, the healing of the injured, and the safe return of all our brothers and sisters to their homes.

Our brethren, from among the entire Jewish People 7 >
who are in distress and captivity,
whether they be on the sea or dry land,
May God have mercy on them,

and bring them from distress to comfort,
and from darkness to light,

and from slavery to redemption,

now, swiftly, and soon.

And let us say: Amen.

. Daf 159: THE THIEF WHO SIGNED A DOCUMENT

According to Din Torah, a thief is disqualified from being a witness.
From the moment a person steals money, he is disqualified from testifying.
If he were to go to the Beit Din and testify, “l say such and such,” he is
told: “You are a thief. Until you do teshuva (repent), you are disqualified
from giving testimony.” It makes no difference whether the person is
coming to testify about an incident that took place after he
stole, or even if the person seeks to provide testimony about
an incident that took place before he became a thief. If that
individual had already stolen at the time of the testimony, that
person is disqualified.

Nevertheless, some possibility does exist for the testimony of 3
a thief to be accepted. In the case of a person who signed

a document and only afterward stole, it is permissible to

use the document with the thief’s signature as proof of what is
written in the document, even though at that very moment he is
disqualified from offering oral testimony.
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Nichsei Melug are assets that belong to a married woman.
When a married woman inherits land from her father, that land
belongs to her. However, Chachamim stipulated that as long
as she remains married, her husband retains rights pertaining
to that asset. For example: The husband may rent the property
and receive money for the rental, or work the land and keep
the produce that grows on it. Should the husband die, or if
they get divorced, the land reverts to the wife’s full ownership.

What is the meaning of the words “nichsei melug”? “Melug”

is an Aramaic word meaning “tearing off” or “plucking.” For example,
the activity of plucking the hairs from the head of an animal is called
“meligat ha’rosh” (plucking of the head.) According to this explanation,
“nichsei melug” are assets belonging to the wife the profits of which are
“plucked” from her and given to her husband.

NRIY] NY'X 7¢ 0'02) DN AN ')
Vi YNz 0axN Ny nriv) Ny
N TV 7Y 'R 0N 72K A7 Ny
2van :]iad .0212 NitdT N7y2Y U NN
902 NX 7AW YD NX wn7 7!
,D'YANN DY IN NN Y20 DX .Y
DYDY NN Ni7Y27 NATin v

AYN'9Y N'mIX At N "a'm”
nY'm Y nyen S7un? Muimy” tawtm”
'97 ."Ur MM NAdN NNNAN UKD NiNYY
0'2'¢Y 0'02) DN "M71) 101" '3 KIN 120NN NT
,NYRD 1 D071 ,0W7N) DN AR NYNRY

Av27 Da DY

Weekly Kit 581



Seder Nezikin | Bava Batra 161-162

K Daf 161: AN ORDINARY DOCUMENT vIwa vy x7op 91
A “get” commonly refers to a divorce document. But the Ba’alei N9OYAY 010N NIDQIND "7Y2 ,|'YiN'a TVY XN L]
HaTosafot (medieval Talmudic commentators) explain that, in the J'0'a D1IdN QiN MYY |iad ,0'90i1 NINYY D3 71N
language of Chazal, other types of documents (e.g., promissory notes)

are referred to as “gittin” (plural of get). QY 210 W' 201Y9 iKY V0 U 11 ,"0IUD V" 1NN
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What constitutes a “Get Pashut”? |s there a document that is not
considered “ordinary”? For example, there is a type of document
which, while being written is folded, and then the ends are sewn
closed. In contrast, a regular document is written and witnesses

sign on one side of the paper. U2 K2y DIy 11
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There were Amoraim who, when asked to
sign as witnesses on a document, would
draw a special symbol instead of signing
their names. For example: Rav would draw
a picture of a fish; Rabbi Hanina drew an
image of a palm tree; Rava Bar Rav Huna
drew the sail of a ship. Even though they did
not write their names, these drawings served
as signatures, since everyone recognized
the images.

K Daf 162: A REGULATION TO PREVENT LYING ON DOCUMENTS 1TiTow3 0w r»ant mspm :37op 471 K

A shtar chov (promissory note) is invalid when it is possible to forge 109 - D'V ia 9'0INY IX I9!T7 NYINY 1IN VY
it or add items into it. For example, a document would be invalid if the ,NTY NN 'VY9 12N |iY7Yn I'YNAY Y L 7YinY
upper portion contained the details of the sale of a field and the lower |'2 7" DI NIAY 72 ,00¥N N'ANDA INNN DY
portion had the signatures of witnesses, but there was also a large SH09 DT VY - DTV NN 1Y iy 7700

empty space in between, where something could have been added

after the document was signed. migny  on  ?uim
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Why? Because the buyer could add in that after three years
the seller must refund half of the payment, or the like. The
Beit Din would have no choice but to believe the buyer, since
the witnesses’ signatures remained on the bottom of the
document. To prevent such complications, Chazal ruled that
if there is a space of two lines between the provisions/
contents and the signatures of the witnesses, the
document is invalid. However, if there is one line of empty
space, the document remains valid because it is very hard
for the witnesses to be accurate and write their signatures so
close to the body of the document.
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K} Daf 163: FAITHFULLY SERVING THE PUBLIC

In the Babylonian Talmud, many Amoraic statements and 1N7Y2Y Nid70I NN 7220 TNYR2 NiNQIN NiaY DMy
halachot are mentioned as having been sent from Eretz NivinY 07 7222 0NN "TAA 1D YK IR YINN
Yisrael. When talmidei chachachim in Babylonia learned such LY yaxn ,0wn 1INy - "oRn Nyt K Innoe 47X
teachings, they would say: “Shalchu mi’tam” (sent from

there, i.e., Eretz Yisrael). '7? '71_1321 MNXI [TNI0 NDONA
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In Masechet Sanhedrin, it says
that the source of all these
word-of-mouth teachings
is Rabbi Elazar. In one such
teaching, Rabbi Elazar stated
that it is preferable to engage

in Torah study with a group of ‘7?57,_277 PyweEorma 0197 7910 1"y - o9
people because when many Eretz Yisrael vg%;»- < NPTY '9021n DYy
o

people learn together the
words are best understood.
Rabbi Elazar was appointed
to the position of “Parnas”
(the person responsible for
providing for the needy from
charitable funds).

K3 Daf 164: MALICIOUS SPEECH v 11w :17op 91 @
Rabbi Yehudah HaNasi, redactor and editor of the Mishnah, ,0'MN "T'RYA D2 N2 ') ,NMIYNAD ITOoN ,N'YID NTIN! A7
had several sons who were talmidei chachamim. On this daf the Jivay 0,2 oy 1w'RY D'YYN Y TNYHN RN N7 9T
Talmud relates two incidents involving his son Rabbi Shimon. A 2N NNY QYN 2Y D407 1YY A0 1197 X2IN NNX DY9
document was brought to Rabbi Yehudah HaNasi that he thought 20 AN |iVAY 121 i12Y 127 YN INYoN NA'eN L|3ind N7y
was not written properly. For some reason, Rabbi Yehudah N7" :livny 21 i% K Doyt 01992 ia VAN KIN 29 AT
HaNasi (often referred to in the Talmud and otherwise as “Rabbi”) DTN NYN 0WD DX NAND N

assumed that the document had been written by his
son, Rabbi Shimon and, therefore, he looked at him
disapprovingly. But Rabbi Shimon told his father that
he had not written it, but Rabbi Yehudah Hayyata had
done so. Rabbi responded, “Distance yourself from
lashon hara (malicious speech).” Rabbi Yehudah
HaNasi here was, in effect, saying: “You should only
have told me that you did not write it. Why did you
need to tell me who wrote the deficient document?”
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K2 Daf 165: A HINT OF MALICIOUS SPEECH 77 17 par op 91 Q&
In the Talmud, Chazal state there is one prohibition from which people are D)X DTX Y MO W'Y mx TR 7N
generally not spared: Issur avak lashon hara (the prohibition against VNN iYYT Pax" Mo (77 0T aan 0Yixn
a hint of malicious speech). Avak Lashon Hara, literally "the dust of N2 NN MK IPRY D0 NN YN |IYY pax
evil speech," refers to a story told without any bad intention but that 2ya N0 179 1 20 yanRwnY? 77y D'EX N
nevertheless, might be interpreted by the hearer (or reader) negatively. AN NN

Rashbam gives an example: If a person says, “There is smoke rising from the
chimney of so-and-so’s home every day,” such words would not remotely
appear to be lashon hara. However, it might be understood by the hearer that
excessive cooking is done in that home for over-indulgent parties, otherwise,
why would smoke rise from the chimney every single day?
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Thus, there is sometimes the potential for - [
completely innocent words or phrases to p - ;
be considered avak lashon hara. It is very
difficult for anyone to guard against violating
this prohibition. However, the Chofetz Chaim
states that someone who decides to be
careful and conscientious about
this is guaranteed to succeed.
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D’VAR TORAH: PARASHAT VAYETZEI

As Ya'akov and his household fled from Lavan, Rachel took Lavan's 707 D701 27 in'a )i 2py! 7 innna nya
terafim (household idols), motivated by a desire to eliminate idol DX AN 7un 7707 |ix1 AN |27 7¢ D'9INN NN
worship from her father's life. When Lavan accused Ya'akov of NYUn NX 2py! 1192 N7yn |27¥2 .0'7090 NTIAY
stealing these idols, Ya'akov, unaware of what Rachel had done, "721 TQIXI 2pY! 2'Yn ,0'9IND NX 17 113 XN D
replied inadvertently with a curse: “But anyone with whom you find ~ 2¥! .”n'n' N7 3'07X DX X¥XNAN WK DY” :[1INNY?
your gods shall not remain alive!” Ya'akov certainly did not intend to  ,NINXD INYUX 7072 Ya9Y1 7927 12010 N7Y 2102
harm or curse his beloved wife Rachel, but his words unintentionally ~ 7'32 701 7¢ ANin% DMAIANR TN XD ITINTMX AN
contributed to her untimely death while they were on their journey. This ~ IRid 7V MIND 1DIX NTA7N 722 .9772 DNI'NA WY
narrative from the Torah illustrates the profound impact of human N¥ DTZ7 iR72'2 WX ,0TRD Y iNAT Y iTan
speech, which has the power to transform and enhance the world, 179X NXTI ,N"AN71 0707 DA X ,inY 2'0'D71 D7V
but also to destroy and end lives, even when there is no such intent. 11200 K7 773 DIRD ia Dipna
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