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בס"ד
SPONSORED BY:

Nichsei Melug are assets that belong to a married woman. 
When a married woman inherits land from her father, that land 
belongs to her. However, Chachamim stipulated that as long 
as she remains married, her husband retains rights pertaining 
to that asset. For example: The husband may rent the property 
and receive money for the rental, or work the land and keep 
the produce that grows on it. Should the husband die, or if 
they get divorced, the land reverts to the wife’s full ownership. 

What is the meaning of the words “nichsei melug”? “Melug” 
is an Aramaic word meaning “tearing off” or “plucking.” For example, 
the activity of plucking the hairs from the head of an animal is called 
“meligat ha’rosh” (plucking of the head.) According to this explanation, 
“nichsei melug” are assets belonging to the wife the profits of which are 
“plucked” from her and given to her husband.

נְשְׂוּאָה  אִִישָָּׁה  שֶֶׁל  נְכְָָסִִים  הֵם  מְְלוּג  נְִכְָסִֵי 
אִִישָָּׁהַ נְשְׂוּאָהַ שֶָׁיָּרְְָשָָׁהַ מֵֵאָבִִיהַָ קַַרְְקַַע, הַַקַַּרְְקַַע 
שַָׁיָּכֶֶָת לָהּ, אֲִבִָל חֲֲכָָמִֵים תִִּיקְַּנְוּ שֶָׁכָָּל עוֹד הִַיאִ 
נְשְׂוּאָהַ ישֵָׁ לְבִַעְלָהּ זְכְָוּיָּוֹת בַַּנֶּכֶֶָס. כְָּגוֹן: הַַבַַּעַל 
כֶָּסֶף  אִֶת  וּלְקַַבֵַּל  הַַקַַּרְְקַַע  אִֶת  לְהַַשְׂכִָּירְ  יכָָוֹל 
הַַשְְּׂכִָירְוּת. אִִם הַַבַַּעַל מֵֵת אִוֹ שֶָׁהֵַם מִֵתְגָָּרְְשִָׁים, 

הַַקַַּרְְקַַע חֲוֹזְרְֶֶת לְבִַעֲלוּת מְֵלֵאָהַ שֶָׁל הַָאִִישָָּׁהַ.

שֶֶׁפֵֵּירוּשֶָׁהּ  אֲִרָמְִית  מְִילָָּה  הִיאִ  "מְְלוּג" 
"תְְּלִישֶָׁה", "לִתְלוֹשֶׁ". לְמֵָשָָׁל, הַַפְְּעוּלָָּהַ שֶָׁל תְִּלִישַָׁת 
שְׂעָרְוֹת מֵֵרְאִֹשָׁ הַַבְַּהֵַמֵָהַ מְֵכָוּנֶּהַָ "מְֵלִיגַת הַָרְאִֹשָׁ". לְפִִי 
זְהֶַ הַַהֶַסְבֵַּרְ הַוּאִ כִָּי "נְכְִָסֵי מְֵלוּג" הֵַם נְכְָָסִים שֶָׁשַָּׁיָּכִָָים 
לָאִִישָָּׁהַ, אִַךְ הַָרְְוָחֲִָים נְתְִלָשִָׁים, נְלְִקַָחֲִים מִֵן הַָאִִישָָּׁהַ, 

וָשְַָׁיָּכִָָים גַָּם לַבַַּעַל.
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According to Din Torah, a thief is disqualified from being a witness. 
From the moment a person steals money, he is disqualified from testifying. 
If he were to go to the Beit Din and testify, “I say such and such,” he is 
told: “You are a thief. Until you do teshuva (repent), you are disqualified 
from giving testimony.” It makes no difference whether the person is 
coming to testify about an incident that took place after he 
stole, or even if the person seeks to provide testimony about 
an incident that took place before he became a thief. If that 
individual had already stolen at the time of the testimony, that 
person is disqualified. 

Nevertheless, some possibility does exist for the testimony of 
a thief to be accepted. In the case of a person who signed 
a document and only afterward stole, it is permissible to 
use the document with the thief’s signature as proof of what is 
written in the document, even though at that very moment he is 
disqualified from offering oral testimony.

אָדָם  כְָּלוֹמֵַרְ:  לְעֵֵדוּת.  פֵָּסִוּל  גַַּזְְלָן  תִּוֹרְָהַ  דִִּין  פְִּי  עַל 
שֶָׁגָּוֹזְלֵ כֶָּסֶף, מֵֵאִוֹתוֹ רְֶגַע הַוּאִ נְפְִִסָל לְעֵדוּת. אִִם הַוּאִ 
בַָּאִ לְבִֵית דִִּין וּמֵֵעִיד: רְָאִִיתִי כָָּךְ וָכָָָךְ, אִוֹמְֵרְִים לוֹ: אִַתִָּהַ 

גָָּזְלְַתִָּ וָעְַד שֶָׁתִַּחֲֲזְוֹרְ בִַּתְשָׁוּבִָהַ - אִַתִָּהַ פְָּסוּל לְעֵדוּת.

זְאִֹת  בְַּכָָל  זְאִֹת,  עִם 
קַַיָּמֵֶֶת אִֶפְִשָָׁרְוּת כָּלָ שֶָׁהִַיאִ 
אָדָם  שֶָׁל  עֵדוּת  שֶָׁיָּקְַַבְַּלוּ 
גָּזְַלְָן, זְאִֹת בְַּמִֵקְַרְֶהַ שֶֶׁאָדָם 
חַָתַם עֵַל שְֶׁטָָר וְרְַק אַחַַר 
אִֶפְִשָָׁרְ  גַָּזְלַ,  הוּאִ  כָָּךְ 
הַַנֶּוֹשֵׂאִ  בִַּשְָׁטָָרְ  לְהִַשְָׁתִַּמֵֵּשָׁ 
כָּהְַוֹכָָחֲָהַ  חֲֲתִימֵָתוֹ  אִֶת 
לָאָמֵוּרְ בַַּשְָּׁטָָרְ, אַף עַל פְִּי 
בְַּעֶצֶֶם  כָּבְִָרְ  הַוּאִ  שֶָׁכָּרְֶָגעַ 

פְָּסוּל לְעֵדוּת.

Daf 159: THE THIEF WHO SIGNED A DOCUMENT

Daf 160: A WIFE’S PROPERTY, FROM WHICH A HUSBAND BENEFITS ף ק׳׳ס: נּכְִּסֵי מְְלֵו�ג ד�ׁ

טָר חֶָתו�ם עַׁלֵ ש�ְ ּ ב ש� נ�ָ ף קנ׳׳ט: הׁג�ׁ ד�ׁ

הלימוד להצלחת חיילי צה׳׳ל, רפואת הפצועים והשבת כל אחינו לביתם בביטחון This learning is dedicated to the success of IDF soldiers, the healing of the injured, and the safe return of all our brothers and sisters to their homes.
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A shtar chov (promissory note) is invalid when it is possible to forge 
it or add items into it. For example, a document would be invalid if the 
upper portion contained the details of the sale of a field and the lower 
portion had the signatures of witnesses, but there was also a large 
empty space in between, where something could have been added 
after the document was signed. 

Why? Because the buyer could add in that after three years 
the seller must refund half of the payment, or the like. The 
Beit Din would have no choice but to believe the buyer, since 
the witnesses’ signatures remained on the bottom of the 
document. To prevent such complications, Chazal ruled that 
if there is a space of two lines between the provisions/
contents and the signatures of the witnesses, the 
document is invalid. However, if there is one line of empty 
space, the document remains valid because it is very hard 
for the witnesses to be accurate and write their signatures so 
close to the body of the document.

A “get” commonly refers to a divorce document. But the Ba’alei 
HaTosafot (medieval Talmudic commentators) explain that, in the 
language of Chazal, other types of documents (e.g., promissory notes) 
are referred to as “gittin” (plural of get).

What constitutes a “Get Pashut”? Is there a document that is not 
considered “ordinary”? For example, there is a type of document 
which, while being written is folded, and then the ends are sewn 
closed. In contrast, a regular document is written and witnesses 
sign on one side of the paper.
 
There were Amoraim who, when asked to 
sign as witnesses on a document, would 
draw a special symbol instead of signing 
their names. For example: Rav would draw 
a picture of a fish; Rabbi Hanina drew an 
image of a palm tree; Rava Bar Rav Huna 
drew the sail of a ship. Even though they did 
not write their names, these drawings served 
as signatures, since everyone recognized 
the images.

גֵָּטָ הַוּאִ שְָׁטַָרְ גֵָּירְוּשִָׁין, בַַּעֲלֵי הַַתִּוֹסָפִוֹת מֵַסְבִַּירְִים שֶָׁבִַּשְׂפִַת 
חֲֲזְַ"ל גַָּם שְָׁטָָרְוֹת נְוֹסָפִִים, כְָּגוֹן שִָׁטְָרְֵי חֲוֹבִ, מְֵכָוּנֶּיִם גִָּיטִּין. 

מֵַהַוּ "גֵָּטָ פֵָּשֶׁוּטָ", וָכְִָי ישֵָׁ שְָׁטָָרְ שֶָׁאִֵינְוֹ פְָּשָׁוּטָ? ישֵָׁ סוּג שְָׁטָָרְ 
שֶָׁתִּוֹךְ כְָּדֵי הַַכְָּתִיבִָהַ מְֵקַַפְְּלִים אִוֹתוֹ וָתְוֹפְִרְִים אִוֹתוֹ. לְעוּמֵַּת 
הַשְָּׁטָָר  אִֶת  כָּוֹתְבִים  רָגִיל,  שְֶׁטָָר  פֵָּשֶׁוּטָ,  בִִּשְֶׁטָָר  זְאִֹת, 

וְהְָעֵֵדִים חַוֹתְמְִים, כָָּרָגִיל, בְִּצַָד אִֶחַָד שֶֶׁל הַנְְּירָ.

בִִּיקְְּשֶׁוּ  שֶֶׁכַָּאֲִשֶֶׁר  אֲִמְוֹרָאִִים  הָיוּ 
כְָּעֵֵדִים עֵַל שְֶׁטָָר  מְֵהֶם לַחְַתְּוֹם 
הֵם רָשְֶׁמְוּ סִִימְָן מְְיוּחַָד בִִּמְְקוֹם 
הַָיהַָ  רְַבִ  כְָּגוֹן:  בִִּשְֶׁמְָם.  לַחְַתְּוֹם 
חֲֲנְיִנְאִָ  רְַבִַּי  דִָּג;  שֶָׁל  צִֶיָּוּרְ  רְוֹשֵָׁם 
בַַּרְ  רְָבִָאִ  דִֶּקֶַל;  שֶָׁל  צִֶיָּוּרְ  רְָשַָׁם 
תִּוֹרְֶן  שֶָׁל  צִֶיָּוּרְ  רְָשַָׁם  הַוּנְאִָ  רְַבִ 
לֹאִ  שֶָׁהֵַם  פְִּי  עַל  אַף  סְפִִינְהַָ. 
כָָּתְבִוּ אִֶת שְָׁמֵָם צִֶיָּוּרְ זְהֶַ מֵוֹעִיל 
ידְָעוּ  הַַכָּלֹ  כִָּי  חֲֲתִימֵָהַ,  בְַּתוֹרְ 

שֶָׁזָּוֹהִַי חֲֲתִימֵָתָם.

Daf 161: AN ORDINARY DOCUMENT ו�ט ש� ָ ט פ� ף קס׳׳א: ג�ֵ ד�ׁ

Daf 162: A REGULATION TO PREVENT LYING ON DOCUMENTS טָרוֹת ש�ְ קָרּים ב�ּ נָה לֵּמְְנּיעַׁת ש�ְ ק�ָ ׁ ף קס׳׳ב: ת� ד�ׁ

שְֶׁטַָר חַוֹב שֶֶׁאִֶפְשֶָׁר לְזְַיְְּפוֹ אִוֹ לְהוֹסִִיף בִּוֹ פְֵּרָטִָים - פֵָּסִוּל 
לְמֵָשָָׁל, שְָׁטָָרְ שֶָׁבְַּחֲֶצְֶיוֹ הַָעֶלְיוֹן נְכְִָתְִּבִוּ פְְּרְָטֵָי מְֵכִָירְַת שָׂדֶהַ, 
וָהְַָעֵדִים חֲָתְמֵוּ בְַּתַחְֲתִִּית הַַשְָּׁטָָרְ, כָָּךְ שֶָׁנֶּוֹתַרְ מֵָקַוֹם רְֵיקַ בֵַּין 

הַַחֲֵלֶקַ הַָעֶלְיוֹן לְבִֵין חֲֲתִימֵַת הַָעֵדִים  - שְָׁטָָרְ זְהֶַ פְָּסוּל.

שֶָׁהַַקַּוֹנְהֶַ  מִֵפְְּנְיֵ  מֵַדִּוּעַ? 
יכָָוֹל  הַַשְָּׁטָָרְ  אִֶת  שֶָׁמֵַּחֲֲזְיִקַ 
לְהַוֹסִיף בַּוֹ כְָּכָָל הַָעוֹלֶהַ עַל 
חֲֲזְַ"ל:  הַוֹרְוּ  לְפִִיכָָךְ  רְוּחֲוֹ, 
שְֶׁתְֵּי  שֶֶׁל  מְֶרְחַָק  ישֶֶׁ  אִִם 
שֶׁוּרוֹת חֲַלָקוֹת בִֵּין הָאָמְוּר 
הָעֵֵדִים  לַחֲַתִימְַת  בִַּשְָּׁטָָר 
אִוּלָם  פֵָּסִוּל.  הַשְָּׁטָָר   -
אִֶפְִשָָׁרְ  חֲֲלָקַָהַ  אַחֲַת  שָׁוּרְָהַ 
מְֵאִוֹד  קַָשֶָׁהַ  כִָּי  לְהַוֹתִירְ, 
אִֶת  לְקַָרְֵבִ  לְדַיָּקֵַ  לָעֵדִים 

חֲֲתִימֵוֹתֵיהֶַם כָָּל כָָּךְ.
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Rabbi Yehudah HaNasi, redactor and editor of the Mishnah, 
had several sons who were talmidei chachamim. On this daf the 
Talmud relates two incidents involving his son Rabbi Shimon. A 
document was brought to Rabbi Yehudah HaNasi that he thought 
was not written properly. For some reason, Rabbi Yehudah 
HaNasi (often referred to in the Talmud and otherwise as “Rabbi”) 
assumed that the document had been written by his 
son, Rabbi Shimon and, therefore, he looked at him 
disapprovingly. But Rabbi Shimon told his father that 
he had not written it, but Rabbi Yehudah Ḥayyata had 
done so. Rabbi responded, “Distance yourself from 
lashon hara (malicious speech).” Rabbi Yehudah 
HaNasi here was, in effect, saying: “You should only 
have told me that you did not write it. Why did you 
need to tell me who wrote the deficient document?” 

In the Babylonian Talmud, many Amoraic statements and 
halachot are mentioned as having been sent from Eretz 
Yisrael. When talmidei chachachim in Babylonia learned such 
teachings, they would say: “Shalchu mi’tam” (sent from 
there, i.e., Eretz Yisrael). 

In Masechet Sanhedrin, it says 
that the source of all these 
word-of-mouth teachings 
is Rabbi Elazar. In one such 
teaching, Rabbi Elazar stated 
that it is preferable to engage 
in Torah study with a group of 
people because when many 
people learn together the 
words are best understood. 
Rabbi Elazar was appointed 
to the position of “Parnas” 
(the person responsible for 
providing for the needy from 
charitable funds).

וָהֲַַלָכָוֹת שֶָׁנֶּשְִָׁלְחֲוּ  פְְּעָמִֵים רְַבַּוֹת מֵוּבִָאִוֹת בַַּתִַּלְמֵוּד הַַבַַּבְִלִי אִִמְֵרְוֹת 
מֵֵאִֶרְֶץ ישְִׂרְָאִֵל. כַָּאֲִשֶָׁרְ הַָיוּ תִַּלְמִֵידֵי הַַחֲֲכָָמִֵים בְַּבִָבִֶל לוֹמְֵדִים שְָׁמֵוּעוֹת 
אִֵלָּוּ, פְָּתְחֲוּ וָאְָמְֵרְוּ: "שֶָׁלְחַוּ מְִתְָּם" - שֶָׁלְחַוּ מְִשָָּׁם, מְֵאִֶרֶץ ישְִׂרָאִֵל. 

כָָּל  שֶָׁבַַּעַל  נְאֱִֶמֵַרְ  סַנְהְֶַדְרְִין  בְַּמֵַסֶּכֶָת 
הַַשְָּׁמֵוּעוֹת הַַלָָּלוּ הַוּאִ רְַבִַּי אִֶלְעָזְרְָ. 
אִוֹמֵֵרְ  הַַלָָּלוּ  הַַשְָּׁמֵוּעוֹת  בְַּאַחֲַת 
רְַבִַּי אִֶלְעָזְרְָ שֶָׁטּוֹבִ לַעֲסוֹקַ בַַּתִּוֹרְָהַ 
בַַּחֲֲבִוּרְָהַ, כִָּי כַָּאֲִשֶָׁרְ רְַבִַּים לוֹמְֵדִים 
הֵַיטֵָבִ.  הַַדְִּבִָרְִים  מִֵתְבַָּרְְרְִים  יחֲַַד 
מִֵינֶּוּי  עַצְֶמֵוֹ  קִַיבֵַּל עַל  אִֶלְעָזְרְָ  רְַבִַּי 
לְפִַרְְנְסֵ  הַוּטַּל  עָלָיוָ   - פְַּרְְנְסָ  שֶָׁל 

עֲנְיִָּיִם מִֵכַָּסְפְֵּי צְֶדָקַָהַ. 

Daf 163: FAITHFULLY SERVING THE PUBLIC אֱמְו�נָה ו�ר ב�ּ צֶוֹרְכִֵּי צֶּיב� ו�ק ב�ְ ף קס׳׳ג: הָעַּיס� ד�ׁ

Daf 164: MALICIOUS SPEECH וֹן הָרָעַ ף קס׳׳ד: לֵָש� ד�ׁ

לְרְַבִַּי יהְַוּדָהַ הַַנֶּשִָׂיאִ, מְֵסַדִֵּרְ הַַמִֵּשְָׁנְהַָ, הַָיוּ כַָּמֵָּהַ בַָּנְיִם תִַּלְמִֵידִי חֲֲכָָמִֵים, 
בְַּדַף זְהֶַ מֵֵבִִיאִ הַַתִַּלְמֵוּד שְָׁנְיֵ מֵַעֲשִׂים שֶָׁאִֵירְְעוּ עִם בְַּנְוֹ, רְַבִַּי שִָׁמְֵעוֹן.

פְַּעַם אַחֲַת הַוּבִָאִ לִפְִנְיֵ רְַבִַּי שְָׁטָָרְ מְֵסוּיָּםָ שֶָׁרְַבִַּי חֲָשַָׁבִ שֶָׁהַוּאִ נְכְִָתִַּבִ 
שֶָׁלֹּאִ כַָּהַוֹגֶן. מִֵסִּיבַָּהַ מְֵסוּיָּמֵֶֶת חֲָשַָׁבִ רְַבִַּי שֶָׁבְַּנְוֹ רְַבִַּי שִָׁמְֵעוֹן כָָּתַבִ שְָׁטָָרְ 
זְהֶַ וּלְפִִיכָָךְ הַוּאִ הִַבִַּיטָ בַּוֹ בְַּפִָנְיִם זְוֹעֲפִוֹת. אָמֵַרְ לוֹ רְַבִַּי שִָׁמְֵעוֹן: "לֹאִ 

אָדָם  אִֶלָָּאִ  הַַשְָּׁטָָרְ  אִֶת  כָָּתַבְִתִִּי  אֲִנְיִ 
הַַמְֵכָוּנֶּהֶַ רְַבִַּי יהְַוּדָהַ חֲַיָּטְָָאִ". הֵגִיב 
רַבִִּי וְאְָמְַר לוֹ: "הִיזָָּהֵר לְהִתְרַחֵַק 
לוֹמְַר  הִתְכַָּוֵּן  רַבִִּי  הָרָעֵ".  מְִלָָּשֶׁוֹן 
לֹאִ  שֶֶׁאִַתְָּה  לוֹמְַר  עֵָלֶיךָ  הָיהָ  לוֹ: 
צָָרִיךְ  הָייִתָ  מְַדּוּעֵַ  אִַךְ  כָָּתַבְתְָּ, 
הַשְָּׁטָָר  אִֶת  כָָּתַב  מְִי  לִי  לְסִַפֵֵּר 

הַלָָּקוּי?
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In the Talmud, Chazal state there is one prohibition from which people are 
generally not spared: Issur avak lashon hara (the prohibition against 
a hint of malicious speech). Avak Lashon Hara, literally "the dust of 
evil speech," refers to a story told without any bad intention but that 
nevertheless, might be interpreted by the hearer (or reader)  negatively.
 
Rashbam gives an example: If a person says, “There is smoke rising from the 
chimney of so-and-so’s home every day,” such words would not remotely 
appear to be lashon hara. However, it might be understood by the hearer that 
excessive cooking is done in that home for over-indulgent parties, otherwise, 
why would smoke rise from the chimney every single day?

Thus, there is sometimes the potential for 
completely innocent words or phrases to 
be considered avak lashon hara. It is very 
difficult for anyone to guard against violating 
this prohibition. However, the Chofetz Chaim 
states that someone who decides to be 
careful and conscientious about 
this is guaranteed to succeed.

אִֵינְםָ  אָדָם  שֶָׁבְַּנְיֵ  אִִיסּוּרְ  שֶָׁיָּשֵָׁ  אָמְֵרְוּ  בַַּתִַּלְמֵוּד  חֲֲזְַ"ל 
נְיִצּוֹלִים מִֵמֵֶּנֶּוּ בְַּדֶרְֶךְ כְָּלָל: אִִיסּוּרְ "אֲִבִַקַ לָשָׁוֹן הַָרְָע". 

כַָּוּנְָהַָ  מִֵתִּוֹךְ  נְאֱִֶמֵָרְ  שֶָׁאִֵינְוֹ  סִיפְּוּרְ  הַוּאִ  הַָרְָע  לָשָׁוֹן  אֲִבִַקַ 
בַַּעַל  הַוּאִ  פְְּלוֹנְיִ  כִָּי  מִֵכָָּךְ  לְהִַשְָׁתִַּמֵֵּעַ  עָלוּל  אִוּלָם  רְָעָהַ, 

מִֵידִָּהַ מְֵגוּנֶּהַָ.

הַָרְַשְָׁבַַּ"ם מֵֵבִִיאִ דִּוּגְמֵָאִ לְכָָךְ: אָדָם הַַמְֵסַפְֵּרְ: רְְאִוּ, בְַּבִֵית 
פְְּלוֹנְיִ כָָּל הַַיָּוֹם עוֹלֶהַ עָשָָׁן מִֵן הַָאֲִרְוּבַָּהַ. דְִּבִָרְִים אִֵלֶָּהַ אִֵינְםָ 
בְַּבִֵית  כְָּאִִילָּוּ  מִֵכָָּךְ  לְהִַשְָׁתִַּמֵֵּעַ  עָלוּל  בְַּרְַם,  הַָרְָע,  לָשָׁוֹן 
פְְּלוֹנְיִ כָָּל הַַיָּוֹם מְֵבִַשְָּׁלִים אִוֹכֶָל וָעְוֹשִׂים סְעוּדִּוֹת וּמְֵסִיבַּוֹת, 

אַחֲֶרְֶת, מֵַדִּוּעַ עוֹלֶהַ שָָׁם כָָּל הַַיָּוֹם עֲשַָׁן הַַתִַּנֶּוּרְ?

אִִם כֵָּן, אִֵפִוֹאִ, רְוֹאִִים אָנְוּ שֶָׁלִָּפְִעָמִֵים אֲִפִִילָּוּ 
לְהֵַחֲָשֵָׁבִ  עֲלוּלִים  תְִּמִֵימִֵים  דִִּיבַּוּרְִים 
מְֵאִוֹד  שֶָׁקַָּשֶָׁהַ  מֵוּבִָן  הַָרְָע.  לָשָׁוֹן  אֲִבִַקַ 

לְהִַיזָָּהֵַרְ מִֵכָָּךְ, אִַךְ הֶַחֲָפִֵץ חֲַיָּיִם 
לְהִַיזָָּהֵַרְ  שֶָׁמֵַּחְֲלִיטָ  שֶָׁמִֵּי  אִוֹמֵֵרְ 
לוֹ,  מֵוּבְִטָָחֲ  לֵבִ  וָלְָשִׂים  מִֵכָָּךְ 

לִדְבִָרְָיוָ, שֶָׁיָּצְֶַלִיחֲַ.

Daf 165: A HINT OF MALICIOUS SPEECH וֹן הָרָעַ ף קס׳׳ה: אֲבׁק לֵָש�   ד�ׁ

רָָחֵֵל  נוֹטֶֶלתֶ  מִִלָּבָָָן,  בֵֵּיתוֹ  וּבְָניֵ  יעֲַקֲֹֹבָ  שֶֶׁל  בְֵּרִָיחֵָתוֹ  בְֵּעֲתֵ 
אֶתֶ הַָתְּרָָפִיִם שֶֶׁל לבָָָן, מִִתּוֹךְ רָָצוֹן לסְַַלָּקֵֹ מִֵעֲלַ אֶָבִָיהָָ אֶתֶ 
הַָטַַּעֲנֲהָָ  יעֲַקֲֹֹבָ אֶתֶ  בִֵּפִנְיֵ  מִַעֲלֲהֶָ  עֲבֲָוֹדַַת הַָפְּסְַָליִם. כְּשְֶֶׁלָּבְֶָן 
מִִבְֵּליִ  וְאְֶוֹמִֵרָ  יעֲַקֲֹֹבָ  מִֵשִֶׁיבָ  הַָתְּרָָפִיִם,  אֶתֶ  לוֹ  גָּנָבַָ  הָוּאֶ  כְּיִ 
ןֵ: "עִםִ אֲשֶֶׁר תִִּמְְצָאָ אֶת אֱלֹהֶֹיֶךָ לֹאֹ יֶחְְִיֶהֶ". יעֲַקֲֹֹבָ  להְִָתְכְּוַּ
בְֵּרָָחֵֵל אִֶשְֶׁתּוֹ הָָאֲֶהָוּבָָהָ,  ןֵ לקְַֹלָּלֵ וְלְפִִגְָֹּעֲַ  כְּמַּוּבָָן שֶֶׁלָּאֶֹ מִִתְכְּוַּ
אֶַךְ אֲֶמִִירָָתוֹ זוֹ הִָיאֶ אֶחֵֶָדַ מִֵהַָגָּוֹרְָמִִים למְִוֹתָהּ שֶֶׁל רָָחֵֵל בְֵּגִיִל 
צעֲָיִרָ בִֵּהְָיוֹתָם בֵַּדֶֶּרֶָךְ. בְֵּכָךְָ מְִלמֶַּדֶַת אֶוֹתָנוּ הַָתּוֹרָָהָ עֲלַ כּוֹחְוֹ 
לקְַֹדֵֶּם אֶתֶ  בִֵּיכָלָתְּוֹ  אֲֶשֶֶׁרָ  הָאָדָָם,  שֶֶׁלֹ  דִִּבּוּרוֹ  שֶֶׁלֹ  הַגָּדָָוֹלֹ 
הָָעוֹלםָ וּלהְֵָיטִֶיבָ עֲמִּוֹ, אֶַךְ גָּםַ להֲַָרָֹסַ וּלהְָָמִִית, וְזְֹאֶת אֲֶפִלִָּוּ 

ןֵ. בְֵּמִָקֹוֹם בֵּוֹ הָָאֶָדַָם כְּלְלָ לאֶֹ מִִתְכְּוַּ

As Ya'akov and his household fled from Lavan, Rachel took Lavan's 
terafim (household idols), motivated by a desire to eliminate idol 
worship from her father's life. When Lavan accused Ya'akov of 
stealing these idols, Ya'akov, unaware of what Rachel had done, 
replied inadvertently with a curse: “But anyone with whom you find 
your gods shall not remain alive!” Ya'akov certainly did not intend to 
harm or curse his beloved wife Rachel, but his words unintentionally 
contributed to her untimely death while they were on their journey. This 
narrative from the Torah illustrates the profound impact of human 
speech, which has the power to transform and enhance the world, 
but also to destroy and end lives, even when there is no such intent.

D’VAR TORAH: PARASHAT VAYETZEI ת וׁי�ֵצֵֶא רָש�ׁ ָ וֹרָה: פ� בׁר ת� ד�ְ
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