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The emperor Hadrian decreed that any rabbi who ordains students, and any 
student upon whom ordination is conferred, should be put to death. He also 
decreed that any city in which ordination takes place should be destroyed. 
Nevertheless, Rabbi Yehudah Ben Bava decided to risk martyrdom for the sake of 
perpetuating ordination. 

Rabbi Yehudah Ben Bava invited five Torah scholars to a 
field outside the city, in the area between Shfar’am and 
Usha. He ordained them and instructed them immediately 
to flee. When the Romans reached the location, they found 
only Rabbi Yehudah ben Bava, who was old and unable 
to escape. The Romans killed him, making him one of the 
Asarah Harugei Malchut (the Ten Martyrs). Although Rabbi 
Yehudah Ben Bava was killed, he successfully deceived the 
Romans. Based on his actions, the Romans were unable to 
destroy any city in which teachers of Torah had been ordained, since Rabbi Yehudah 
Ben Bava ordained the five scholars outside the city. Moreover, based on his advice, 
the students whom he ordained were able successfully to escape.

קֵֵיַסרִַ רִוֹמָָאַ, אַדְְַרִִיַנַוּס הוֹרַָה: כָּלְָ רַַב שֶֶׁיִּסְְִמִוֹךְ תַַּלְמְִִיד 
לְהְוֹרַָאָהָ - יהֵָרֵַג; כָּלְָ חָָכָםָ שֶֶׁיִּסִָָּמִֵךְ לְהְוֹרַָאָָה - יהֵָרֵַג; 
כָּלְָ עִיִרַ שֶֶׁבָָּהּ יסְְִמְִכָוּ לְהְוֹרַָאָָה - תֵַּחָָרֵַב. רִַבֶּיִַ יַהְוּדְָה בֶּןֶ 

בֶּבָאַָ הֶחְְלִיִַט לִמְִָסוֹרִ אַתֶ נפְַשְׁוֹ עֲבֲוּרִ הַסְּמְִָיַכָהָ.

רַַבִָּי יהְוּדָה בֶָּן בָָּבָאָ זִיִַמֵֵּן חְֲמִָיַשָָּׁה חְֲכָמִָָיַם לִשְָָׂדְֶה מִָחְוּץ 
לִעֲָיִַרִ, בֶּאַָזִֵוֹרִ שֶׁבֶּיֵַן שְׁפְרְִַעֲםָ לִאְַוּשָׁאַ, בֶּיֵַניֵַהֶם 
אַתֶ רִַבֶּיִַ יַהְוּדְָה, סמַָָךְ אַוֹתָם וְהְוֹרִָה לִהֶָם מִָיָּדְָ 
לִנָוּס לִכְָלִָ עֲבֵרִֶ. כְּשְֶׁהָרִוֹמָָאַיִַם הִגִּיִַעוּ לִמֵַָּקֵוֹם 
בֶּןֶ בֶּבָאַָ  יַהְוּדְָה  רִַבֶּיִַ  רִַקֵ אַתֶ  מָָצְאְַוּ בֶּוֹ  הֵם 
שֶׁלֹּאַֹ הָיַהָ יַכָָוֹלִ לִבִרְִוֹחְַ וְהְֵם הָרְִגוּ אַוֹתוֹ. רַַבִָּי 
יהְוּדָה בֶָּן בָָּבָאָ הָיהָ אָחֶָָד מִֵעִשֲָָׂרַָה הֲרַוּגיֵ 
נהֱֶרִַג אַמְָָנםָ,  יַהְוּדְָה בֶּןֶ בֶּבָאַָ  רִַבֶּיִַ  מִַלְכְָוּת. 
אַבֲלִָ הוּאַ הֶעֲרֱִִיַם עֲלִַ הָרִוֹמָָאַיִַם בֶּכְָךְָ שֶׁהֵם 
נסִמְַָךְ  שֶׁבֶּהָּ  עֲיִַרִ  שׁוּם  לִהְַחְֲרִִיַב  יַכָָלְִוּ  לִאַֹ 

מָוֹרִֶה הוֹרִָאַהָ, שֶׁהֲרִֵיַ הוּאַ סמַָָךְ אַתֶ חְֲמֵָשֶׁת הַחְֲכָמִָָיַם 
הַתַַּלִמְִָיַדְִיַם  לִבִרְִוֹחְַ  הִצְלְִיִַחְוּ  בֶּעֲַצְֲתָוֹ  וְגְםַ  לִעֲָיִַרִ,  מִָחְוּץ 

שֶׁנִּסִמְְָכָוּ לִהְוֹרִָאַהָ.

Weekly Kit 555

 
2024(ס יוּּנִִי   8-2( תשפ"ד  יוָּן  סִּ אִִיָיר-ב׳  כ׳׳ה   | ר  מִִדְבּּ בְּ ת  רָש�ּ פָּ ת  בָּ ש�ּ  | צ׳׳ה-ק׳׳אִ  מְִצִיעָָאִ  בָאִ  בָּ כֶת  מִּסֶּ  | ין  נְִזִִיקִּ   סֵדֶר 
Seder Nezikin | Masechet Bava Metzia 95-101 | Shabbat Parashat Bemidbar | 25 Iyyar- 2 Sivan (June 2-8)

The Tannaim Rabbi Meir, Rabbi Shimon, Rabbi Yossi and Rabbi Yehudah 
were all students of Rabbi Akiva. Each is mentioned numerous times in 
various Mishnayot. Rabbi Yehudah refers to Rabbi Yehudah Bar Ilai. Every 
time the Mishnah or Gemara mentions simply Rabbi Yehudah, without indicating 
his father’s name, the reference is to Rabbi Yehudah Bar Ilai. His father, Rabbi 
Ilai, was a great Torah scholar. There is a famous Talmudic saying in Masechet 
Eruvin relayed in Rabbi Ilai’s name. It states that an individual’s character can 
be recognized based on three types of habits: his cup (drinking), his pocket 
(spending), and his anger (self-control).
  
Rabbi Yehudah Bar Ilai was born in the city of Usha, in the 
lower Galilee, near Kiryat Ata. He learned Torah from Rabbis 
Tarfon and Akiva. Rabbi Yehudah lived during the period after Bar 
Kochba’s failed rebellion against the Romans. At 
that time, the Roman Emperor Hadrian leveled 
harsh decrees against the Jews. Hadrian wanted 
to stop the study of Torah. Hadrian forbade 
semikhah (rabbinic ordination). 

וְרְַַבִָּי  יוֹסְֵי  רַַבִָּי  שִֶׁמְִעוֹן,  רַַבִָּי  מִֵאִָירַ,  רַַבִָּי  הַתַַּנָּאִָָים 
מִוּזְכְָּרִַָים  וְהְֵם  עִקֲִִיבָאָ  רַַבִָּי  תַַּלְמְִִידֵי  הֵם  יהְוּדָה, 
פְּעְִמִִָים רַַבָּוֹת בַָּמִִּשְֶׁנָיָוֹת. רַַבִָּי יהְוּדָה הוּאָ רַַבִָּי יהְוּדָה 
בֶּגִַּמְָָרִָאַ  אַוֹ  בֶּמִֵַּשְׁנהָ  שֶׁנִּזִִכְְּרִַ  פַּעֲַםַ  וּבכְָלִָ  אָלְֶעְִאַָי  בַָּרַ 
רִַבֶּיִַ יַהְוּדְָה סתְָם בֶּלְִאַֹ הַזִכְְּרִַָת שֵׁם הָאַבָ, הַכְּוַּנָהָ אַלִֵיַָוְ. 

וְיְַשְֶׁנהָּ אַמְִָרִָה  גִּדְָוֹלִ בֶּתַַּוֹרִָה,  הָיַהָ  אַלִֶעְֲאַַיַ,  רִַבֶּיִַ  אַבָיִַוְ, 
אַוֹמֵָרִ  עֲיֵַרִוּביִַן  בֶּמְַָסְּכֶָתֶ  שֶׁהַתַַּלִמְָוּדְ  מְָפְוּרְִסמֶֶָת 
בְָּכָוֹסְוֹ,  נָיִכָּרַָ:  אָָדָם  דְבָרִַים  "בִָּשְֶׁלְוֹשֶָׁה  בֶּשְִׁמָוֹ: 

וּבְכָיִסְוֹ וּבְכָעִַסְְוֹ". 

רַַבִָּי יהְוּדָה נָוֹלְדַ בָָּעִיִרַ אָוּשֶָׁאָ שֶֶׁבַָּגָּלְָיִלְ הַתַַּחְָתַּוֹ 
תַּוֹרִָה  לִמַָָדְ  וְהְוּאַ  אַתֲָאַ(,  לִקְִֵרְִיַתַ  מָָקֵוֹם  )בֶּקְֵֵרִוּב 
בֶּתְַַּקֵוּפְהָ  חְַיַ  הוּאַ  עֲקֲִֵיַבאַָ.  וְרְִַבֶּיִַ  טַרְִפְוֹן  מֵָרִַבֶּיִַ 
נגֶדְֶ  שֶׁמֵָּרִַדְ  בֶּרִַ-כְּוֹכָבְאַָ  מֶָרִֶדְ  כְּיִַשְׁלִוֹן  שֶׁלֹּאְַחְַַרִ 
רִוֹמָָאַ,  קֵֵיַסרִַ  גִּזִָרִַ  תְַּקֵוּפְהָ  בֶּאְַוֹתָהּ  הָרִוֹמָָאַיִַם. 
הוּאַ  הַיָּהְוּדְִיַם;  נגֶדְֶ  קֵָשׁוֹת  גִּזְִרִֵוֹת  אַדְְַרִִיַנַוּס, 
הוּאַ  וְלְִכָָןֵ  הַתַּוֹרִָה  לִיִַמֵּוּדְ  אַתֶ  לִהְַשְׁבֶּיִַת  רִָצְהָ 

אַסָרִַ אַתֶ הַסְּמְִָיַכָהָ לִרְִַבֶּנָוּת.

DAF 95: RABBI YEHUDAH BAR ILAI

Daf 96: RABBI YEHUDAH BEN BAVA בָאִ ן בָּ י יְהוּּדָה בֶּ ף צ׳׳וּ: רּבִּ דּּ

ר אִֶלְְעָּאִי י יְהוּּדָה בּּ ף צ׳׳ה: רּבִּ דּּ
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A sho’el (borrower) is chayav (obligated) to repay its value if the item breaks or is 
lost as the result of an unavoidable accident. If a sho’el borrows a cow, which then 
dies, that sho’el is chayav to repay. This obviously only applies in the case where 
the cow is already in the possession of the sho’el. However, if the sho’el merely 
agreed to borrow the cow and the cow died in the home of the mash’eel (lender), 
then the sho’el has no obligation to pay.
 
The Mishnah on this page deals with a cow that died after 
leaving the home of the mash’eel, but before entering the 
possession of the sho’el. How is this possible? One example 
would be if a mash’eel handed over the cow to his son, or to 
the son of the sho’el in order to take the cow to the sho’el’s 
home, and the cow died en route. 

What is the law? The Mishnah says the ruling depends 
on whether or not the sho’el told the mash’eel “Send the 
cow with my son.” By making this statement the sho’el 
is considered to have taken legal responsibility for the 
cow from that moment. If in this situation the cow dies en 
route to the sho’el, the sho’el is obligated to pay. However, if the sho’el did not say 
words to that effect to the mash’eel, then the former is not legally considered 
to have become a sho’el until the cow is in his actual physical possession.

A knock on the door was heard at Netanel’s house. It was the 
father of Elkana, his upstairs neighbor, asking to borrow a drill. A 
few minutes later, they heard the sound of drilling coming from 
Elkana’s house. However, after a few more minutes the drilling 
sounds suddenly stopped. This surprised Netanel. Had Elkana’s 
father already finished using the drill? To his astonishment, the 
answer to his question was not long coming. Elkana appeared 
at their door with 450 Shekels ($144) in an envelope. He said to 
Netanel: “My dad told me to give this to your dad and also to 
say he’s sorry. While he was using the drill, the motor burned out 
and he is paying you 450 Shekels ($144), the price of the drill.” 
Netanel brought the envelope to his dad, who told him to return 
the envelope immediately, since Elkana’s family did not owe 
them anything. 
 
Netanel returned the envelope and turned to his father astonished: 
A few days ago I learned that a sho’el (borrower) is obligated even 
if the borrowed item was damaged in an unpreventable way. 
Why then are they patur, (exempt) from paying for the drill? Netanel’s 
father replied: “In principle, you are correct. However, you should know there is a 
case in which the sho’el is patur, namely, if the item breaks down in the course 
of ordinary usage.” This exemption is called “mei’ta me’chamat melacha” 
(breaking due to usage, i.e, when an animal or item “dies” while being worked).

בֶּבְיֵַתוֹ שֶׁלִ נתְַנאְַלִֵ נשְִׁמְָעֲהָ דְָּפְיִַקֵָה בֶּדֶַָּלִתֶ, הָיַהָ זִהֶ 
הַשָָּׁכָןֵ מִָקְּוֹמָָה שְׁניִָּהָ, אַבָיִַוְ שֶׁלִ אַלִֶקְֵָנהָ, שֶׁבֶּאַָ לִבְקְֵַּשׁ 
אַתֶ הַמֵַּקְֵדֵָּחְָה בֶּהְַשְׁאַלִָהָ. דַָּקְּוֹת אַחְֲָדְוֹת לִאְַחְַַרִ מִָכְּןֵ 
אַלִֶקְֵָנהָ,  שֶׁלִ  מִָבֶּיֵַתוֹ  עוֹלִיִַם  קְֵדְִיַחְָה  קֵוֹלִוֹת  נשְִׁמְָעוּ 
הַקְְּדְִיַחְָה.  קֵוֹלִוֹת  פַּסָקְֵוּ  רְִגעֲָיִַם  כְּמֵַָּה  אַחְֲַרִֵיַ  אַבֲלִָ 
לִפְְתֶַע אַלִֶקְֵָנהָ הוֹפְיִַעֲַ בֶּדֶַָּלִתֶ וּביְַדְָוֹ מַָעֲטֲָפְהָ עֲםִ 450 
ש"חְ. הוּאַ אַמַָָרִ לִנִתְַנאְַלִֵ: "אַבֶַּאַָ שֶׁלֹּיִַ אַמַָָרִ שֶׁתִַּתֵַּן 
אַתֶ זִהֶ לִאְַבֶַּאַָ שֶׁלֹּךְָ, וְהְוּאַ גִּםַ מְָבקְֵַּשׁ סלְִיִַחְָה. תַּוֹךְ 
כְּדְְֵיַ שֶׁהוּאַ הִשְׁתַַּמֵֵּשׁ בֶּמֵַַּקְֵדֵָּחְָה נשְִָׂרִַף הַמֵָּנוֹעֲַ וְלְִכָָןֵ 

הוּאַ מְָשַׁלֹּםֵ לִכָָםֶ 450 ש"חְ - כְּמְִָחְִיַרִ הַמֵַּקְֵדֵָּחְָה".

נתְַנאְַלִֵ הֵביִַאַ אַתֶ הַמֵַּעֲטֲָפְהָ לִאְַבָיִַוְ, אַבֲלִָ הוּאַ אַמַָָרִ 
אָיֵנָםָ  הֵם  הַמִַּעִטֲָפְהָ,  אָתֶ  מִִיִּדָ  לְהֶָם  "הַחֲָזְרֵַ  לִוֹ: 
אַתֶ  הֶחְֱזִיִַרִ  נתְַנאְַלִֵ  מְִאָוּמִָה".  לְנָָוּ  לְשְֶַׁלֵּםֵ  חַָיִּבִָים 
הַמֵַּעֲטֲָפְהָ וּפְנָהָ לִאְַבָיִַוְ בֶּתְִמִָיַהָה: "לִפְִנְיֵַ כְּמֵַָּה יַמִָָיַם 
לְוֹ  אָיֵרַַע  אִָם  אֲָפְיִלֵּוּ  חַָיִּבָ  שֶֶׁשָּׁוֹאָלְֵ  אַיִַתְַּךָ  לִמַָָדְְתִַּיַ 

אַבָיִַוְ:  לִוֹ  עֲנָהָ  הַמֵַּקְֵדֵָּחְָה?".  עֲלִַ  פַּטְוּרִִיַם  הֵם  מַָדָּוּעֲַ  אָוֹנָסְֶ, 
"בֶּעְֲיִַקְָּרִוֹן זִהֶ נכָָוֹן, אַבֲלִָ דַָּע לִךְָ שֶֶׁיִּשֵֶׁ מִִקְִרֶַה שֶֶׁשָּׁוֹאָלְֵ פְּטָוּרַ: 
אָםִ הַחֵָפְץֶ הִתְקִַלְקְִֵלְ מִֵחֲָמִַת הַשִָּׁימִּוּשֶׁ שֶֶׁעִבֲוּרַוֹ הוּאָ שֶָׁאַָלְ 

אָתֶ הַחֵָפְץֶ. פְּטְוֹרַ זְהֶ מְִכָוּנָּהֶ 'מִֵתָה מִֵחֲָמִַת מְִלְאָָכָהָ'".

Daf 97: “BREAKING DUE TO USAGE” ף צ׳׳זִ: "מִֵתָה מִֵחֲָמִּת מְִלְָאִכָה" דּּ

Daf 98: RESPONSIBILITIES OF THE LENDER AND BORROWER וֹּאִֵלְ אִִילְ וְּהּש�ּ ש�ְ ף צ׳׳חָ: אִּחְָרָיוּּת הּמִּּ דּּ

שֶׁוֹאָלְֵ חֵָפְץֶ חַָיִּבָ לְשְֶַׁלֵּםֵ אָתֶ עִרְֶַכָּוֹ גָּםַ אִָם הַחֵָפְץֶ נָשְִֶׁבַָּרַ אָוֹ 
אָָבַד בְָּאָוֹנָסְֶ. לִפְְיִַכָךְָ, הַשָּׁוֹאַלִֵ פַּרִָָה וְמֵָָתָה - חְַיָּבָ בֶּתְַשְׁלִוּמִָיַם. 
כְּמֵַּוּבןָ, כָּלְָ זְאָֹת רַַקִ לְאְַָחַָרַ שֶֶׁהַפְּרַָָה הִגָּיִעִהָ לְיִדֵי הַשָּׁוֹאָלְֵ, 
הַפְּרַָָה  אָתֶ  לְוֹ  לְהְַשְֶׁאִָילְ  הִסְְכָּיִם  רַַקִ  הַשָּׁוֹאָלְֵ  אָםִ  אֲָבָלְ 
וְהְַפְּרַָָה מִֵתָה בְָּבֵית הַמִַּשְֶׁאִָילְ - הַשָּׁוֹאָלְֵ אָיֵנָוֹ חַָיִּבָ מְִאָוּמִָה

הַמִֵּשְׁנהָ בֶּדְְַף זִהֶ עוֹסקֵֶֶת בֶּפְְרִָָה שֶׁמֵֵּתָה 
אַחְֲַרִֵיַ שֶׁיָּצְָאְַהָ מִָבֶּיֵַת הַמִַּשְֶׁאִָילְ אַבֲלִָ לִיִַדְֵיַ 
הַשָּׁוֹאָלְֵ עוֹדְ לִאַֹ הִגִּיִַעֲהָ. לִמְָָשָׁלִ, הַמֵַּשְׁאַיִַלִ 
לִיְַדְַ  אַוֹ  שֶׁלֹּוֹ  הַבֶּןֵ  לִיִַדְֵיַ  הַפַּרִָָה  אַתֶ  מָָסרִַ 
הַבֶּןֵ שֶׁלִ הַשָּׁוֹאַלִֵ, כְּדְְֵיַ שֶׁיָּבְיִַאַנִֶּהָ אַלִֶ בֶּיֵַת 

הַשָּׁוֹאַלִֵ, וְהְַפַּרִָָה מֵָתָה בֶּדֶַָּרִֶךְ.

שֶׁהַדָָּברִָ  אַוֹמֶָרִֶת  הַמִֵּשְׁנהָ  הַדִִּין?  מִָה 
תַָּלִוּיַ: אַםִ הַשָּׁוֹאַלִֵ אַמַָָרִ לִמֵַַּשְׁאַיִַלִ "שְֶׁלְחַָ 
כְּבְרִָ  זִהֶ  הֲרִֵיַ   - בְָּנָיִ"  בְָּידַ  הַפְּרַָָה  אָתֶ 

נחְְֶשָׁב שֶׁהוּאַ שָׁאַלִַ אַוֹתָהּ, וּמִֵאָוֹתוֹ רֶַגעַ הוּאָ אַָחֲָרַַאָי עִלְָיֶהָ 
וְאְַםִ הִיַאַ מֵָתָה בֶּדֶַָּרִֶךְ הוּאַ מִָתְחְַיָּבֵ. אַבֲלִָ אַםִ הוּאַ לִאַֹ אַמַָָרִ לִוֹ 

כְּךְָ, הוּאַ אָיֵנָוֹ נָחְֶָשֶָׁב שֶׁוֹאָלְֵ עִדַ שֶֶׁתַַּגָּיִעִַ הַפְּרַָָה לְיְדָָיוְ.

Dad! The Cow...
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When is an oath obligatory? Let’s say that Reuven approaches the 
Beit Din and says: “Shimon owes me money.” They call in Shimon, 
who says: “Not true! I don’t owe Reuven anything.” What is done? The 
judges tell Reuven: According to Torah law, if you have no proof Shimon 
owes you money, he will not pay you anything and he need not even 
take an oath to that effect. However, there are some cases in which 
the Torah does require Shimon to take an oath that he does not owe 
money. Such oaths include the “shvu’at Shomrim” (guardian’s oath) 
and the “Shvu’at Modeh b’Mik’tzat,” (oath of partial admission), 
about which we have learned previously.
 
What is “gilgul shvu’ah” (rolling over of an oath)? In a case where 
Shimon was already obligated to take an oath that he does not owe 
money to Reuven, then Reuven could say to Shimon: “Listen, remember 
once before I sued you once before, asserting that you owed me money, 
and you contended you did not owe? Now, I want you to take an oath 
for me regarding that money as well.” Here, Reuven “rolled over” an 
additional oath into an oath that was already required.
 
This daf of Talmud introduces the possibility of rolling over an 
oath, even if Reuven’s second claim involves karka (land). Why is 
this a particular chiddush (novel interpretation)? Because there 
is a principle stipulating that oaths are not imposed in disputes 
concerning land, but only regarding claims concerning metaltelin 
(moveable items). Despite this stipulation, it is possible to roll over 
an oath regarding karka.

A storekeeper hired porters to carry wine barrels. The porters were not 
very careful. One of the barrels dropped and broke. The porters agreed 
to pay $4, the value of the barrel. However, the storekeeper said: “You 
actually caused me a $5 loss, since on market day the price goes 
up and I could sell that barrel for $5. Please pay me $5.” What is the 
ruling? Are the porters responsible to pay $4, the price of the barrel 
on most days of the year, or $5, which is the market day price?
 
Rava said: If the barrel broke before market day, the storekeeper is 
correct and the porters are responsible to pay him $5, since that is 
the sum they potentially caused the storekeeper to lose. But, if they 
broke the barrel after the market day, and the storekeeper had clearly 
been unable to sell all of the barrels he possessed, then the porters are 
only obligated to pay $4, because then they would not have caused the 
shopkeeper a loss of $5. 

Moreover, we must reduce their payment, since the porters spared 
the shopkeeper some work. The storekeeper had no need to stand and 
sell the wine in the barrel little-by-little to each customer until the entire 
barrel was emptied. They also spared the shopkeeper from having to 
install a spigot in the barrel, as is done by salesman selling wine poured 
in the amount requested by each particular customer.

לִאַֹ  וְהְַסְּבֶַּלִָיִַם  יַיַַןִ,  חְָביִָּוֹת  לִוֹ  לִשֵָָׂאַת  סבֶַּלִָיִַם  שֶׁשָָּׂכָרִַ  בֶּחְְֶנוְְנָיִַ  מַָעֲשֲֶָׂה 
נזִִהְֲרִוּ וְשְָׁמְָטוּ אַתֶ אַחְַַת הֶחְָביִָּוֹת וּשְׁברִָוּהָ. הַסְּבֶַּלִָיִַם הִסכְְּיִַמָוּ לִשְַׁלֹּםֵ 
אַתֶ מְָחְִיַרִ הֶחְָביִַת, 4 זִוּזִ. בֶּרְִַם, הַחְֶנוְְנָיִַ אַמַָָרִ: בְָּעִצֶֶםֶ הִפְסְְַדְתֶַּם לְיִ 5 
זְוּזְ מִָפַּנְיֵַ שֶׁבֶּיְַוֹם הַשָּׁוּקֵ הַמְֵּחְִיַרִ עוֹלִהֶ וְהְָיַיִַתִיַ יַכָָוֹלִ לִמְִָכְּוֹרִ אַתֶ הֶחְָביִַת 

בְֶּ-5 זִוּזִ, בֶּבְקְַָּשָׁה שַׁלֹּמְָוּ לִיִַ 5 זִוּזִ.

מִָה הַדִִּין? הַאָםִ עִלְֲיֵהֶם לְשְֶַׁלֵּםֵ 4 כָּמְִִחִָירַ הֶחָָבִית בְָּכָלְָ ימְִוֹת הַשָָּׁנָהָ, 
אָוֹ 5 כָּמְִִחִָירַ הֶחָָבִית בְָּיוֹם הַשָּׁוּקִ? רִָבאַָ אַוֹמֵָרִ: אִָם הֶחָָבִית נָשְִֶׁבְָּרַָה 
עוֹד לְפְִנְָיֵ יוֹם הַשָּׁוּקִ, הַחֶָנָוְְנָָיִ צֶוֹדֵקִ וְעִַלְֲיֵהֶם לְשְֶַׁלֵּםֵ לְוֹ 5 זְוּזְ שֶֶׁזֶּהֶוּ 
הִתְבֶּרִֵָרִ  הַשָּׁוּקֵ  יַוֹם  לִאְַחְַַרִ  אַםִ  אַבֲלִָ,  לְוֹ.  הִפְסְְִידוּ  שֶֶׁהֵם  הַסְָּכָוּם 
עֲלֲִיֵַהֶם  שֶׁבֶּרְִִשׁוּתוֹ,  הֶחְָביִָּוֹת  כְּלִָ  אַתֶ  לִמְִָכְּוֹרִ  הִצְלְִיִַחְַ  לִאַֹ  שֶׁהַחְֶנוְְנָיִַ 

לִשְַׁלֹּםֵ לִוֹ 4 בֶּלִִבְדְַ, כְּיִַ בֶּמְִָקְֵרִֶה זִהֶ הֵם לִאַֹ גִּרְִָמָוּ לִוֹ הֶפְסְדְֵ שֶׁלִ 5 זִוּזִ.

Daf 99: THE PRICE OF A BROKEN BARREL OF WINE רָה בְּ ש�ְ נִִּ ֶ יִן ש� לְ חָָבִית הּיּּ ֶ ף צ׳׳ט: מְִחִָירָהּ ש� דּּ

Daf 100: ROLLING OVER OF AN OATH בוּּעָָה לְְגּּוּּלְ ש�ְ ף ק׳: גִּּ דּּ

מִָתַי מִִתְחַָיִּבְִים שְֶׁבוּעִהָ? ננִַּיִַחְַ שֶׁרְִאַוּבןֵ בֶּאַָ לִבְיֵַת דִָּיַן וְאְַוֹמֵָרִ: "שִׁמְָעוֹן 
חְַיָּבָ לִיִַ כְּסֶףֶ". קֵוֹרְִאַיִַם לִשְִׁמְָעוֹן וְהְוּאַ אַוֹמֵָרִ: "לִאַֹ נכָָוֹן, אַיֵַננִֶּיִַ חְַיָּבָ". מָָה 
עוֹשִָׂיַם? הַדַָּיָּנָיִַם אַוֹמְָרִִיַם לִרְִִאַוּבןֵ: לִפְְיִַ דִָּיַן הַתַּוֹרִָה, אַםִ אַיֵַן לִךְָ הוֹכָחְָָה 
שֶׁשִָּׁמְָעוֹן חְַיָּבָ לִךְָ, הוּאַ לִאַֹ יַשְַׁלֹּםֵ לִךְָ מְָאַוּמָָה, וְהְוּאַ אַפְֲיִַלֹּוּ לִאַֹ צְרִִָיַךְ 
צְרִִָיַךְ  שֶׁשִָּׁמְָעוֹן  קֵָבעְֲהָ  שֶׁהַתַּוֹרִָה  פַּעְֲמִָָיַם  יַשֵׁ  אַבֲלִָ,  כְּךְָ.  עֲלִַ  לִהְִיַשָָּׁבעַ 
לִהְִיַשָָּׁבעַ שֶׁהוּאַ לִאַֹ חְַיָּבָ כְּסֶףֶ, כְּגְוֹן: "שְֶׁבוּעוֹת הַשָּׁוֹמְִרִַים" וּ"שְֶׁבוּעִתַ 

מִוֹדֶה בְָּמִִקְִצֶתָ" עֲלֲִיֵַהֶן לִמַָָדְְנוּ כְּבְרִָ.

מַָהוּ "גָּלְִגְָּוּלְ שְֶׁבוּעִהָ"? אַחְֲַרִֵיַ שֶׁשִָּׁמְָעוֹן כְּבְרִָ חְַיָּבָ לִהְִיַשָָּׁבעַ לִרְִִאַוּבןֵ עֲלִַ 
הַשָָּׁעוֹן, יַכָָוֹלִ רְִאַוּבןֵ לִוֹמַָרִ לִוֹ: שְׁמַָע, הֲזִוֹכָרִֵ אַתַַָּה שֶׁפַּעֲַםַ תַָּבעֲַתְִַּיַ שֶׁאַתַַָּה 
חְַיָּבָ לִיִַ כְּסֶףֶ וְאְַמַָָרְִתַָּ שֶׁאַיֵַנךְָ חְַיָּבָ? עֲכַָשְָׁיַוְ אֲָנָיִ רַוֹצֶהֶ שֶֶׁתִַּישָָּׁבַע לְיִ גָּםַ 
בְָּאָמְִֶצֶעָוּת  נָוֹסְֶפְתֶ  'גָּלְִגְָּלְֵ' שְֶׁבוּעִהָ  רְַאָוּבֵן  בְָּכָךְָ  הַהוּאָ.  הַכָּסְֶֶף  עִלְַ 

הַשְָּׁבוּעִהָ שֶֶׁכָּבְָרַ קִַיִּמִֶֶת.

אִָם  אֲָפְיִלֵּוּ  שְֶׁבוּעִהָ  לְגְלְַגְָּלְֵ  שֶֶׁאָפְֶשְֶָׁרַ  מְִחַָדִֵּשֶׁ  הַתַַּלְמְִוּד  זִהֶ  בֶּדְְַף 
ישֵֶׁ  לְמִָָּה  קִַרְַקִַע.  עִלְַ  הִיאָ  מִִמִֶּנָּוּ  תַּוֹבֵעִַ  שֶֶׁרְַאָוּבֵן  הַשְָּׁנָיִִּהָ  הַטַַּעִנֲָהָ 
בְָּכָךְָ יוֹתֵרַ חִָידִּוּשֶׁ? מִִפְּנְָיֵ שֶֶׁיִּשֵֶׁ כָּלְְלְָ הַקּוֹבֵעִַ שֶֶׁהַתַּוֹרַָה אָיֵנָהָּ מְִחַָיִּבֶֶת 
שְֶׁבוּעִהָ עִלְַ טְעִנָָוֹת שֶֶׁלְ קִַרְַקִָעוֹת, אָלֵֶּאָָ עִלְַ טְעִנָָוֹת שֶֶׁלְ מִִיטַַּלְטְְלְיִן 

בִָּלְבְַד. אַָף עִלְַ פְּיִ כָןֵ אָפְֶשְֶָׁרַ לְגְלְַגְָּלְֵ שְֶׁבוּעִהָ עִלְַ קִַרְַקִָעוֹת.
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According to Torah law, one must separate trumot u’ma’asrot 
(priestly emoluments and tithes) only from produce grown in 
Eretz Yisrael; produce from outside of Eretz Yisrael is exempt. 
Chazal established that trumot and ma’asrot must also be separated 
from produce grown in places close to Eretz Yisrael. What is the law 
regarding produce grown by a non-Jew on a field in Eretz Yisrael 
from which produce a Jew wishes to eat? Is the Jew responsible to 
take out trumot and ma’asrot first? 

On this daf, Amoraim dispute whether a field in Eretz Yisrael, owned 
by a non-Jew carries the chiyuv (obligation) of trumot and ma’asrot. 
Some Amoraim say: “Acquisition of a field in Eretz Yisrael by a 
non-Jew removes the chiyuv of ma’aser.” Other Amoraim conclude: 
“The acquisition of a field in Eretz Yisrael by a non-Jew does not 
remove the chiyuv of ma’aser.”

מִִדִִּין תַּוֹרַָה רַַקִ תְַּבוּאַָת אֶָרֶַץ ישְִָׂרַָאֵָלְ חַָיִּבֶֶת בִָּתְרַוּמִוֹת וּמִַעִשְְָׂרַוֹת, 
בִֶּמְָקֵוֹמָוֹת  שֶׁגִּםַ  תִַּיַקְְּנוּ  חְֲזִַ"לִ  לְָאָָרֶַץ - פְְּטוּרַָה.  אַָךְ תְַּבוּאַָת חָוּץ 
וּמַָעֲשְְָׂרִוֹת.  תְַּרִוּמָוֹת  יַפְַרְִִיַשׁוּ  יַשְִָׂרִָאַלִֵ  לִאְַרִֶֶץ  הַסְְּמָוּכָיִַם  מְָסוּיָּמִָָיַם 
שֶֶׁלְ  דִִּינָהָּ  מִַה  וּמַָעֲשֲֵָׂרִ.  תְַּרִוּמָָה  מִָמִֵּצְוְְוֹת  כְּמֵַּוּבָן,  פַּטָוּרִ,  נוֹכָרְִִיַ 
וְיִהוּדִי רַוֹצֶהֶ  ישְִָׂרַָאֵָלְ  בְָּאֶָרֶַץ  נָוֹכָרְִַי  שֶֶׁלְ  בַָּשָָּׂדֶה  שֶֶׁגָּדְָלְָהּ  תְַּבוּאָָה 

לְֶאֱָכָוֹלְ מִִמִֶּנָּהָ? הַאִָם עִלְָָיוְ לְְהַפְְרִַישֶׁ תְַּרַוּמִוֹת וּמִַעִשְְָׂרַוֹת?

בְֶּאַרִֶֶץ  שָָׂדְֶה  הַאִַם  אֲַמָוֹרִָאִַיַם  מַָחְֲלִוֹקֵֶת  לִוֹמְָדְִיַם  זִהֶ  בְֶּדְַף  וּבְכָןֵ, 
יַשְִָׂרִָאַלִֵ שֶׁשַָּׁיָּךְָ לִנְוֹכָרְִִיַ מְָחְוּיָּבָ בִֶּתְרִוּמָוֹת וּמַָעֲשְְָׂרִוֹת. ישֵֶׁ אֲָמִוֹרַָאִָים 
מִִיִּדַ  לְְהַפְְקִִיעִַ  ישְִָׂרַָאֵָלְ  בְָּאֶָרֶַץ  לְְנָוֹכָרְִַי  קִִנָיְןָ  "ישֵֶׁ  שֶֶׁאָוֹמְִרִַים: 
ןָ שֶׁלִ הַנִּוֹכָרְִִיַ בֶַּשָָּׂדְֶה מַָפְקְִֵיַעֲַ מִָמֵֶּנִּוּ אַתֶ חְִיָּוּב  מִַעִשֲֵָׂרַ". כְּלְִוֹמַָרִ: הַקְִּניְַ
לְַנָּוֹכָרְִַי  ןָ  קִִנָיְ "אֵָין  שֶׁאַוֹמְָרִִיַם:  אֲַמָוֹרִָאִַיַם  יַשֵׁ  וּמַָעֲשְְָׂרִוֹת.  תְַּרִוּמָוֹת 
אַיֵַנוֹ  הַנִּוֹכָרְִִיַ  שֶׁלִ  ןָ  הַקְִּניְַ  - מִַעִשֲֵָׂרַ"  מִִיִּדַ  לְְהַפְְקִִיעִַ  ישְִָׂרַָאֵָלְ  בְָּאֶָרֶַץ 

מַָפְקְִֵיַעֲַ חְִיָּוּב תְַּרִוּמָוֹת וּמַָעֲשְְָׂרִוֹת.

Daf 101: WHEN A NON-JEW OWNS A FIELD IN ERETZ YISRAELיָּךְְ לְְנִוֹּכְרִי ּ רָאִֵלְ הּש�ּ אִֶרֶץ יִש�ְ דֶה בְּ ף ק׳׳אִ: ש�ָ דּּ

 - בֶַּמִֵּדְְבֶָּרִ  יַשְִָׂרִָאַלִֵ  בֶּנְיֵַ  חְָנוּ  בֶּוֹ  בֶַּסְֵּדְֶרִ  כְּיִַ  מַָדְְגִּיִַשָׁה  הַתַּוֹרִָה 
כְּכָָהָ הֵם גִּםַ הָלִכְָוּ בֶּמְִָסְְּעוֹתֵיַהֶם: "כָּאֲַָשֶֶׁרַ יחֲַָנָוּ כָּןֵ יסִָָּעוּ". 
עֲבֻדְָָּתִיַ,  אַוֹ  טֶכָנְיִַ  בֶּתְֵאַוּרִ  רִַקֵ  כְּאַָן  מְָדְֻבֶָּרִ  כְּיִַ  לִחְֲַשֹׁב  נתִַָּן 
אַוּלִםָ נרְִִאַהֶ כְּיִַ יַשֵׁ כְּאַָן אֲַמִָיַרִָה מַָשְׁמָָעוּתִיַת וְעֲַמֲָֻקְָּה. הַחְֲניַָהָ 
בִֶּמְָקֵוֹמָוֹ,  שֶׁנִּמְִָצְאַָ  הָאַדְָָם,  שֶׁלִ  הָרִָגיִַלִ  הַסְֵּדְֶרִ  אַתֶ  מְָסַמֵֶּלִתֶ 
הַיָּצְְיִַאַהָ  הִיַאַ  זִֹאַת,  לִעְֲמֵַֻּת  הַנִּסְִיַעֲהָ,  וּבנְחְַַת.  בֶּשְַׁלִוְְהָ 
מֵָהַהֶרְִגִּלִֵ וְהְַסְֵּדְֶרִ, הִיַאַ הַתְַּנוּעֲהָ אַלִֶ הַלֹּאַֹ נוֹדְָע שֶׁטָָּמָוּן בֶּאְַֹפְןֶ 
שֶׁמְֵּחְַדֶָּשֶׁת  הַגִּדְָוֹלִ  הַחְִדָּוּשׁ  בֶּדֶַָּרִֶךְ.  הַהֲלִיִַכָהָ  בֶּעְֲצְֶםֶ  טִבעְֲיִַ 
לִאַֹ  יַשְִָׂרִָאַלִֵ  בֶּנְיֵַ  שֶׁלִ  הַיָּשְָׁרִָה  שֶׁהִתְנהֲַלִוּתָם  הוּאַ  הַתַּוֹרִָה 
הָיַתְָה רִַקֵ בֶּסְְַּבִיַבהָ הַטִָּבעְֲיִַת, הַמֵֻּכְּרִֶֶת וְהְָרְִגיִַלִהָ, אַלֶֹּאַָ גִּםַ 
שָׁמְָרִוּ  הֵם  שָׁם  גִּםַ   - בִֶּנסְִיַעֲהָ   – הַנִּוֹחְוּת  מִָמְֵּקֵוֹם  בֶַּיָּצְְיִַאַהָ 

וְהְִתְנהֲַגוּ כְּיַָּאַָהֶ לִבִנְיֵַ יַשְִָׂרִָאַלִֵ – "כָּאֲַָשֶֶׁרַ יחֲַָנָוּ כָּןֵ יסִָָּעוּ".

The Torah emphasizes that in the order in which B'nei Yisrael 
encamped in the wilderness, they likewise traveled on their journeys.  
“As they encamped, so shall they travel.” One might think this 
description is merely technical or procedural. Yet it appears to carry 
a deeper, more significant meaning. The encampment symbolizes 
the regular order of a person who is in his place, at peace and at 
ease. The journey, on the other hand, represents the departure 
from routine and order; it is the movement toward the unknown as 
one journeys along the road. The great innovation of the Torah is 
that the proper conduct of B'nei Yisrael was not only in the natural, 
familiar, and usual surroundings but was also exhibited while 
moving out of comfort—in traveling.  There too, they maintained 
and behaved as befits the children of Israel - “As they encamp, 
so shall they set out.”

D’VAR TORAH: PARASHAT BEMIDAR ר מִִדְבּּ ת בְּ רָש�ּ בּר תּוֹּרָה: פָּ דְּ
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