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KR Daf 46: TWO TYPES OF OBLIGATIONS TO THE TEMPLE i1 137 niva'nni *»o 20 :vb 47 @

When the Beit HaMikdash existed, a person could donate money designated
for various Temple expenses, and undertake a variety of obligations to the
Temple. For example: “Damai alai”: If a man says “Damai alai” he obligates
himself to donate to the Temple that amount of money he would have fetched
for himself had he been assessed and sold on the slave market.

“Ehrki alai”: If a person uses the expression “ehrki alai,” it is incumbent
upon vower to give the Beit HaMikdash a sum of money equal to his or her
valuation, following a predetermined fixed amount established by the Torah
depending upon age and gender. The amount does not change
based upon the actual value of specific individual.

This Biblical passage is called “Parshat Arakhin.” The Torah
mandates, for example, that if a man between the ages of
twenty and sixty were to pledge his own “erekh” valuation,
it would be incumbent upon him to bring 50 shekels of
silver to the Beit HaMikdash, whether he was healthy or not.

The author of “Sefer HaChinuch” wrote that a person must take rigorous care
to uphold promises made, because the human power of speech is unique
and superior to all other living creatures. Therefore, it is incumbent upon each
person to strictly fulfill everything he or she has said.

K Daf 47: A WIFE’'S PROPERTY, FROM WHICH A HUSBAND BENEFITS
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Nichsei Melug are assets that belong to a married woman. When a married
woman inherits land from her father, that land belongs to her. However, the
chachamim stipulated that as long as she remains married, her husband retains
rights pertaining to that asset. For example: The husband may rent the property
and receive money for the rental or work the land and keep the produce that
grows on it. Should the husband die, or if the couple were to divorce, the land
would revert to the wife’s full ownership.

What is the meaning of the words
“nichsei melug”? “Melug” is an
Aramaic word meaning “tearing off”
or “plucking.” For example, the activity
of plucking the hairs from the head of
an animal is called “meligat ha’rosh”
(plucking of the head.) According to this
explanation, “nichsei melug” are assets
that belong to the wife, profits from which
are “plucked” and given to her husband.
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K2 Daf 48: THE COURT COLLECTS TZEDAKAH mRTe 1128 e o3 e 97
All the inhabitants of the city must bear the obligations imposed on 12 2v 0*79nA Nidina NRYY? DN W "AYin ')
the people of the city. If, for example, a beit din (court of law) ruled D'2I¥ ' 12 D VAR |'T N, 7¢n? DX,

that the people of the city should help one of the residents who
is in distress and provide that person with tzedakah — then
everyone who resides in the city is obliged to give tzedakah
to that individual.
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If one of the inhabitants of the city loses his sanity, even in
such a case, the beit din collects money for tzedakah
from that person’s assets, because we assume that if that
person was sane and mentally lucid, he or she would surely
like to participate in the important mitzvah of giving tzedakah.
Accordingly, we see to it that the incapacitated person fulfills
and is credited with the mitzvah.
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The seat of the Great Sanhedrin was located in the lishkat hagazit nov'n A A%7iman Tmen ¢ navin nim
(Chamber of the Hewn Stone) in the Beit HaMikdash. The Great N2 NN AZTAD TN WUTNA NPAY DTN
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Forty years before the destruction of
the Second Beit HaMikdash, the Great
Sanhedrin was exiled from its place
and no longer sat in the lishkat hagazit.
Since then, no beit din (court) has been
able to discuss “dinei nefashot” (capital
cases). That is to say, all the courts of Eretz
Yisrael were unable to hand down a death
sentence, because the Torah stipulates that
only when the Great Sanhedrin is seated in
lishkat hagazit is it permissible to deliberate
over cases of dinei nefashot throughout
Eretz Yisrael.

From forty years before the destruction of the Beit HaMikdash, the
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K} Daf 50: THE DECREES OF USHA
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In the previous section we learned that the Great Sanhedrin moved
from place-to-place in the decades shortly before the destruction of the
Beit HaMikdash. One of places the Sanhedrin moved to was Usha,
in the Galilee. When the Great Sanhedrin
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of one’s income) to tzedakah. However,
in Usha the chachamim stipulated that a
person should never give more than one- 3
fith — e.g., a person who earns 10,000
Shekels, should not give away more than
two thousand Shekels. Why? Because if a
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person gives more than a fifth of their wealth -
away, that person is ultimately destined to
become poor and require the good grace and assistance of others.

K2 Daf 51: ASSET LIABILITY
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There is a concept in acquisition law called “achrayut nechasim,”
(asset liability). Reuven borrowed money from Shimon. They wrote a
shtar chov (promissory note) in front of witnesses stating: “I, Reuven,
borrowed $1,000 from Shimon” and the witnesses signed the
document. Generally, “achrayut nechasim” is added to the document.
This means that Reuven pledges his assets as collateral for the debt.

Therefore, if Reuven has no money to pay off the loan, Shimon is

entitled to collect one of Reuven’s assets in lieu of payment, even
if Reuven already sold that item to another individual.

In such a situation, Shimon would approach the buyer and say: “My

sincerest apologies, but | have achrayut nechasim (from Reuven) on this
item. So, you must turn that item over to me. Obviously, Reuven must refund
the money you paid him for this item.” In the Talmud, we learn about the
following instance: Reuven and Shimon neglected to write an achrayut
nechasim clause in their sale document. Is Reuven able to say to Shimon:
“Look, given that we did not write an achrayut nechasim clause, that means
you may not collect from any of the property | already sold to others.”
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The Gemara says there is a machloket tana’aim (tannaitic debate) “DMNK D'YIXY
about this question. Rabbi Yehudah thinks that at the time of the loan
Reuven must have intended to use his property as collateral, and it was
only the sofer (scribe) who forgot to include that clause, and therefore,
achrayut nechasim does apply. However, Rabbi Meir disagrees, and

maintains that achrayut nechasim does not apply in this case.
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K2 Daf 52: REDEEMING CAPTIVES o3 110 371 91
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On this daf we learn a halachah concerning the mitzvah of pidyon
shvuyim (redemption of captives). If a Jew is taken captive by non-
Jews, it is a great mitzvah to redeem that person from captivity. If
a person has money to give to tzedakah, it is incumbent to give money
for the redemption of captives before any other tzedakah. Whoever
can redeem captives and delays doing so is
considered a murderer because the captive
is in mortal danger, and every moment of
delay could lead to the captive’s death.
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Nevertheless, Chazal decreed that if the
captors demand an outlandish sum for
the return of the captive — it is prohibited
to redeem the captive. Why? Because if
the captive is redeemed for too great a sum
of money, then captors will begin to kidnap
many Jews, in order to profit handsomely.
Prudence required that we free and redeem
a captive only if the amount the captors
demand is not too high.
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Such was the case involving one of the great Rabbis of Germany. 700
years ago, Maharam of Rottenberg was imprisoned by local authorities.
Maharam forbade Jews from paying exorbitant sums of money to free
him. Ultimately, Maharam died in prison.

MITZVA
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In Parashat Re’eh there is a prohibition not to diminish or augment mitzvot ¥ 9'0in7 iX Y7127 N7¢ MOX) V'9in 1NYI192

— “Everything that | command you to do, do not add to it and do not
detract from it.” We can all understand why doing less, taking away
from what God has commanded, is not good. Such behavior would
constitute contempt and negligence regarding the commandments.
Why, though, is problematic to add beyond what God commanded? In
response, it must be acknowledged that the main purpose of mitzvot is
to obey God’s commandment, as is. With regard to hearing and fulfilling
God’s word — there is no difference between a person who subtracts
and a person who adds. In both cases, the person did not listen and
do what was required of them. Therefore, adding to a mitzvah, which
sometimes appears positive, also constitutes a failure to heed God’s
word, and therefore is also prohibited.
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