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[INU22 DN"2Y NN 70 N2Wal 0'WINDSD NXNIDS1 ,77AX 'I"N NNIX¥aY TID'Ia This learning is dedicated to the success of IDF soldiers, the healing of the injured, and the safe retur of all our brothers and sisters to their homes.

7NOWT N 73 1IN Our brethren, from among the entire Jewish People ' -
MW 0¥ onia who are in distress and captivity,
nwaa 11 o1 a l:l"[l:.\"l]JEI whether they be on the sea or dry land,
oq'?p an oipna May God have mercy on them,
17 1¥N ONX'KiM and bring them from distress to comfort,
MIN? 770N and from darkness to light,
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NN KN And let us say: Amen.

. Daf 68: RABBI ELIEZER BEN HYRCANUS

On this daf, the Talmud tells of events that took place as the Tanna Rabbi Eliezer ¢ NN NI DNIRD 7T AW ATYTN a0
Ben Hyrcanus was near death. Rabbi Eliezer was one of the greatest Tannaim. He a0 NN NPV AN YR weint an
was Rabbi Yehoshua’s colleague and Rabbi Akiva’s teacher. When Rabbi Eliezer nm NP7 v mon N NI N TYYIN
fell ill and was on his deathbed, the Sages of Israel came to visit and said their N2 ON'X INYNNA Y19'YN NIVl W Dit N7
goodbyes. One Friday, because of the treatment Rabbi Eliezer was receiving NTNY NAWAY Ny Ny iva I"Ql.”m'? ina

for his illness, the members of his household were late in preparing
for Shabbat. When Shabbat was about to begin, Rabbi Eliezer’s
son, Hyrcanus, quickly removed the tefillin that were still on

the arm and head of his sickly father — since tefillin are not

donned on Shabbat. Only after that did his family rush to light the
Shabbat candles. Rabbi Elizezer said to the visiting sages that his
family members had acted incorrectly. Rabbi Eliezer explained: A
person who wears tefillin on Shabbat does not violate an
issur Torah (Torah prohibition), rather, the issur to have on
tefillin on Shabbat is merely mi’de’Rabbanan (rabbinic).
However, lighting a fire on Shabbat is an issur d’Oraita
(from the Torah). Therefore, they should have lit the
Shabbat candles and only afterward, removed the tefillin.
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K Daf 69: A REBELLIOUS SON mim 7o 13 o 971

The eighth perek (chapter) of Sanhedrin is called “ben sorer” (the rebellious son), 2N 72 iKY |2 XN i Mo 2
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as this perek deals with the halachot pertaining to a ben sorer u’moreh (a
disobedient and rebellious son). A ben sorer u’moreh does not accept
authority, will not heed his father’s and mother’s voices, steals meat and
wine and his behavior is altogether sub-standard. The Torah mandates
that a ben sorer u’moreh be punished harshly — he is sentenced to
mitat beit din (death penalty). The Talmud notes that the offenses
committed by the ben sorer u’moreh are not so severe as to warrant
execution. Why then should he be killed? It is clear that a person who
behaves in an altogether substandard way will continue to morally
deteriorate, and in the end, will become a thief and likely kill people.
The Gemara states: “A disobedient son is sentenced based on how TTiW N RN 9i027 T’D."[DE!
he will likely end up” — he is liable for the death penalty since he ! { NINA Wmu 2 -D'H}Jl{ Jnm
chose a path that ultimately leads to theft and murder. [*It should be - "i9io0 ﬁl.‘.i 'u_lu|.i'~r'1 mini 'ﬁjo |1
noted, however, that the majority Talmudic opinion is that no rebellious son was )
ever executed by a Jewish court.]
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K Daf 70: LAWS REGARDING WINE
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On this daf we learn several halachot pertaining to the consumption of
wine. The first halacha deals with a ben sorer u’moreh (rebellious

son) who was accustomed to drinking wine. Another halacha
addresses the dinim (laws) of Tisha B’Av: A final seudah
(meal), or “seudah mafseket” (last meal before the
fast) is eaten on the afternoon of Erev Tisha B’Av,
immediately before the fast. During the seudah mafseket,
one may not drink wine nor eat meat. In addition, one
is forbidden to eat two cooked dishes during the pre-
fast meal — e.g., one may not eat cooked fish and
cooked potatoes. This practice is part of the mourning
over the destruction of the Beit HaMikdash.

In modern times, there is a custom to refrain from
drinking wine and eating meat starting on Rosh Chodesh
Av. Each person should act according to the minhag
hamakom (local custom). The Chachamim said: “All
who mourn over Jerusalem are guaranteed to eventually
rejoice in the future rebuilding of the city.”

K3 Daf 71: AN IDOLATROUS CITY
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An Ir Hanidachat is a Jewish city whose residents have begun to practice
idol worship. The “shalal” (property) in the Ir HaNidachat, is to be gathered in the
city’s main square and burned. As it states in the Torah: “And you shall gather
all the contents of the city into the midst of the city’s open space and burn
it with fire.” However, there is a problem: What is to be done with the mezuzot at
the entrances of the homes? It is undoubtedly prohibited to burn mezuzot.

In the Talmud we learn a chiddush (new, novel interpretation): Rabbi Eliezer says
that if there is one mezuzah in the entire city, then the laws of Ir HaNidachat may
not be applied — since one may not burn any kitvei kodesh (holy writings). If that
is the case, why did the Torah command burning down the Ir HaNidachat,
if one could never fulfill these words? Rabbi Elazar claimed that these words
were written in the Torah so that one might be rewarded for learning Torah.
However, there are some Tannaim who disagree. They argue that while it is true
that we do not burn mezuzot, we do burn the rest of the property. In this view,
the existence of mezuzot would not prevent treating a city as an Ir HaNidachat.
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K Daf 72: A BURGLAR WHO ENTERS THROUGH A TUNNEL "NINR3 837 37y 97 0
We have already learned about the established principle of “Haba 2727 DY 1IN Xan” MR N N7 77 0y 0
I’harogcha, hash’kem I’hargo” (“If someone comes in to kill you, 232 NN NNRNAA X2 .“MNANANA K27 7¢ i1'T2 MiRA NX)
swiftly kill him first”). This principle is derived from the Torah’s legislation AN MINDEAD271 D127 002'07 T2 NN 19IN - NNy
concerning the case of a “Ba bemachteret.” Ba bemachteret refers T2 MIRD "9 2wY X' 27 N2'en LNix 2Ny nan way
to a thief who digs a tunnel in order to enter a house and rob it. The NIn ,|-|-_v; 13_\_)'7 no;q in wl)']! nan '7_\_}; DNVJ [1>110 2120 '7'?:)

Torah permits the Ba’al haBayit (homeowner) to kill such a thief. If the
hpmeowner attempts to detailn .t.he intru§er, the thief woulldlbe prepareq to AAiNYT Xan” NN w27 Miinn Kiox NN NN 72va Ny
kill the homeowner. The possibility of this scenario is sufficient foundation P iasn R 2AYI n-;r'n'1 Y TN - “iIAY DY
to establish the thief’s intention the kill the Ba’al HaBayit. Therefore, e R Ti7x? 7 7] SRR
the Torah instructs the Ba’al HaBayit: “Haba I’harogcha,
hash’kem ’hargo” — i.e., It is permissible for one to act
first, and kill the thief.
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However, if it is clear to the Ba’al HaBayit that the thief
would never kill him it is forbidden for the Ba’al HaBayit
to kill the thief. For example, a son who sees his father
breaking into his house to steal should not kill his father, as
there is no doubt that the father has no intention to kill his
son. This is so, because the love of a father for his son is
greater than all else.

K2 Daf 73: “DO NOT STAND IDLY BY”

The Torah cautions every Jew: “Lo ta’amod ahl dahm reyecha” NXIN DTX DX ,7¢UN7 .7V DT 2 Tinyn X7 :0'nm Minn
(“Do not stand idly by the blood of your fellow.”) What is the kavana N'NY IR ,N1202 NINLIN2N 7V NY9INN D'TTIYV Ny yNoY
(intended meaning) of this verse? For example, if a person suddenly sees TMOX - MYV N0 DTR NXIN RINY IR LINIR NORIR N7
his friend who appears to be in danger — e.g., being assaulted by n'7'70 MDY ,0N0 inipn ‘v Tiny'Y?

a group of robbers or getting attacked by a wild beast, or if he sees
a person in danger of drowning — it is prohibited to simply stand
motionless as (Heaven forbid) the blood of his fellow will likely
be spilled. Therefore, it is a person’s responsibility to hurry and
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K2 Daf 74: BE KILLED AND UNDER NO CIRCUMSTANCES TRANSGRESS Tiayr 1 7 ey 91

Despite the fact that Pikuach Nefesh (preserving a life) outweighs every mitzvah
in the entire Torah — i.e., for the purpose of saving lives, it is permissible to order
an ambulance on Shabbat, or to permit someone in ill health to eat on Yom Kippur,
and the like — nevertheless, there are three severe aveirot (transgressions)
regarding which it is said: “Yehareg ve’ahl ya’avor” (“submit to being killed
and under no circumstances transgress”). [These three aveirot are: Murder, Idol
Worship and, Forbidden Relations.] Even if someone says to a Jew — “Do one of
these aveirot, and if you don’t | will kill you” — it is prohibited to agree to doing
any of these three aveirot. This is generally the law, however,
in a “sha’at ha’sh’mad.” What is “sha’at ha’sh’mad”? (a
time of persecution) the law is more expansive. If a non-
Jew instructs a Jew to do an aveira, it is because an enemy
of Judaism want to rip the Torah away from Jewry. During a
sha’at ha’sh’mad, if instructed to transgress any aveira, a Jew
should refuse, even if s/he is killed as a result.

A Jew who fulfills this halacha and gives his/her life, fulfills
the greatest mitzvah of “Kiddush Hashem,” whose reward
is great. Over the generations, many of our ancestors and the
members of their households performed this mitzvah and did
not flinch from giving their lives for Kiddush Hashem in order not
to forsake Judaism. These people are considered “Kedoshim”
(holy martyrs).

D’VAR TORAH: PARASHAT TERUMAH

connection with the Creator, which completes him.

One way to read all the Torah portions that deal with the construction of ~ N'22 NiPQIVN NiYI9N 72 NX K77 NNX T
the Mishkan and its vessels is to see many details that have no apparent Y7 72 |'KY D21 D'V NIXY7 X' 1'721 [pWNRN
connection or principle behind them. However, the another, correct and NIYD T 0NN .DRNINKR TRIVY iRy
deeper approach is to understand that behind each detail there is a  11¥! V19 72 MINKAY N)AAY NNT KD MDD
principle and a purpose from which all the details derive. For example, the ~ ,7¢n7 ,72 .0'0190 72 DA DIRAY |iNFY! |9y
dimensions commanded by the Torah in the construction of the Aron teach N0 NITATA [INXD N2 MR NIYAY NITAD
much about the significance behind this vessel. The Aron is a symbol of NN [IAXD .07 72 MiNKA NTRIVY NivRwnn 7y
the Torah and the covenant between Israel and their Father in Heaven, D2y DNAKY 7K' 'a¥ 271 MIRYT 7900
and its dimensions — the height, length, and width — are all fractionaland 172 - 202! 1IXD ,NAAD - [NXD 7Y I'DITH 7))
not whole. These dimensions symbolize that in order to connect with the ~ "T2¥ Tni7aon 1770 nimn nin%y 71 nitxn
Torah and the Divine, one must diminish oneself and recognize that oneis DX LYN7 I'7Y ,N"2771 MIANT MANT7 NIT' DTRNY
not the epitome of perfection, and through this humility, one can achieve ~ N2T' 32 AIRNT NN 773 123'RY NYTY inyy
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