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הלימוד להצלחת חיילי צה׳׳ל, רפואת הפצועים והשבת כל אחינו לביתם בביטחון This learning is dedicated to the success of IDF soldiers, the healing of the injured, and the safe return of all our brothers and sisters to their homes.

בס"ד
SPONSORED BY:

A person who performed an action without any prior intention of doing so, is not 
considered a “shogeg” (one who transgresses unintentionally) and is 
therefore exempt from offering a korban chatat (guilt offering). A person 
sits in his yard with two watermelons in front of him on the ground — 
one of the watermelons is still attached to the vine; while the second 
one was detached before Shabbat and left sitting in the yard. Later, 
that individual had a craving to eat watermelon to honor Shabbat. After 
lifting the watermelon that he was certain had already been detached, he 
became anxious, when he discovered that the watermelon he chose was 
still connected to the vine — and that apparently, he had violated the issur 
(prohibition) of “kotzer” (harvesting), as detaching a plant from the ground 
is a melacha forbidden on Shabbat. 

However, the Talmud teaches us that this is not the case, and that 
this person is not obligated to bring a korban chatat, since he had 
no intention of detaching the watermelon from the ground, rather, he planned 
to lift the watermelon that was already disconnected for the vine. The Gemara 
calls this action “mitasek” (one who is involved [in an action, with no prior 
intention to do so]).

אדָָָם שֶֶׁעֲשֶָָׂה מַַעֲשֲֶֶׂה, שֶֶׁהוּא בִּכְִלְָלָָ לָאֹ התְְִכַּוַּןֵ אלֵָיָו, הוּא 
והְוּא פָּטָוּר אפֲִיִלּוּ  נִקְְִרָא “שֶׁוֹגגֵ”  אפֲִיִלּוּ לָאֹ 
מִַקּוֹרְבִּןַ חֲטַָּאָתְ. לָמְַָשֶָׁלָ, אדָָָם יוֹשֵֶׁב בִּחֲַצֲֵרֵוֹ ועְֲלַָ 
הקַַּרְקְַע לָפְִנִָיָו מַוּנָּחֲָיִם שְֶׁנִיֵ אבֲטַָּיִחֲיִם. אבֲטַָּיִחֲַ 
אחֲֶדָָ עֲדֲַָיןִ מַחְֲוּבִּרָ לָאָדֲָָמַהָ והְאָבֲטַָּיִחֲַ השֵֵַּׁנִיִ 
בִּחֲֶצֵָרֵ  מַוּנָּחֲָ  והְוּא  שֶַׁבִּתְָ,  לָפִִנְִיֵ  נִתְְִלָשֶַׁ  כַּבְרָ 
אבֲטַָּיִחֲַ  לָאֶכְֱוֹלָ  נִפִַשְֶׁוֹ  חֲשְֶָׁקְָה  והְנִָּהֵ,  סְתְְָם. 
לָכְִבְוֹדָ שֶַׁבִּתְָ. הוּא הרִֵים אתְֶ האָבֲטַָּיִחֲַ שֶֶׁהיָהָ 
בִּטָוּחֲַ כַּיִ הוּא תָָּלָוּשֶׁ, ואְזָ התְְִבִּרֵָר כַּיִ אבֲטַָּיִחֲַ 
הוּא  ולְָכְִאְוֹרָה  לָקַַּרְקְַע,  המַַחְֲוּבִּרָ  זהֶ הוּא 
עֲבָרַ עֲלַָ איִסּוּר “קְוֹצֵרֵ”, שֶֶׁכַּןֵ, תְָּלָיִשֶַׁתְ צֵמֶַַחֲ 

מִַן האָדֲָָמַָה היִא מַלְָאָכְהָ האָסְֲוּרָה בִּשְֶַׁבִּתְָ.

אֲבָָלַ הַתַַּלַמְְוּדֵ מְְלַמְְַּדֵֵנוּ שֶֶׁלֹּאֹ כֵּןֵ, וְשְֶֶׁהוּא 
כֵּלְַלַָ  הִתְְכֵּוַּןֵ  לַאֹ  שֶֶׁהוּא  לַפְִיִ  חַַטָָּאתְ,  קוֹרְְבַַּן  חַַיָּבָָ  לַאֹ 
אתְֶ  לַהְָרְִים  אלֶֹּאָ  מְֵהַקַַּרְְקַע,  הָאֲבַָטִָּיחַַ  אתְֶ  לַתְְִלַוֹֹשֶׁ 
נקְִרְָא  זֶהֶ  מְַעֲשֲֶֶׂה  לַקַַַּרְְקַע.  מְְחַוּבַָּרְ  שֶֶׁאיֵנוֹ  הָאֲבַָטִָּיחַַ 

בַַּגְּמְְָרְָא “מְִתְְעֲסֵֵַּק”.
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There are a number of aveirot (transgressions) mentioned in the Torah for which one who 
violates them unintentionally must bring a sin offering. What should a person do if they 
are not sure whether or not they sinned?  For example, someone who desecrates 
the Sabbath unintentionally is obligated to bring a sin offering. 
But what is the law for a person who performed work precisely 
at the end of Sabbath, during a time when it is uncertain whether 
it is day or night, and it is not known if the Sabbath has ended? 

Such an individual is not obligated to offer a korban chatat, 
because one only offers that korban when it is certain a 
transgression was committed. However, the Torah stipulates 
that a person who is unsure whether or not s/he is guilty of 
committing a sin is obligated to offer an “asham talui” (an 
undetermined or ‘hanging’ guilt-offering — ‘hanging’ insofar as 
there remains a sense of doubt.) This korban is offered for a transgression that has not 
been confirmed. Bringing this korban prevents the person who transgresses from being 
punished over his/her sin. One of the halakhot of asham talui requires the korban 
to be purchased with at least 2 silver selaim (about 1.5 ounces). In contrast, the 
Torah does not stipulate a minimum price for the korban chatat. 

מִַתְְחֲַיֵּבֵ  בִּשְֶׁוֹגגֵ  עֲלֲָיֵהֶן  שֶֶׁהָעוֹברֵ  בִּתַָּוֹרָה  עֲבֲרֵוֹתְ  ישְֶֶׁנִןָ 
בַָּטוּחַַ  שֶֶׁאיֵנוֹ  אָדֵָם  עוֹשֶֶׂה  וּמְָה  חֲַטָָּאתְ.  קְוֹרְבִּןַ  לָהְָביִא 
אםִ הוּא חַָטָא אוֹ לַאֹ? לָמְַָשֶָׁלָ, מִַי שֶֶׁמְְּחֲַלּלֵָ שֶַׁבִּתְָ בִּשְֶׁוֹגגֵ, 

מִַתְְחֲַיֵּבֵ בִּקְְוֹרְבִּןַ חֲַטָָּאתְ. אךְַ מַַה דִִּינִוֹ שֶֶׁלָ 
אדָָָם שֶֶׁעֲשֶָָׂה מְַלָאָכְהָ מַַמְָּשֶׁ בִּיִצֵיִאתְַ שֶַׁבִּתְָ, 
בִּזִמְַָן שֶֶׁהוּא כַּבְרָ סְפִָקְֵ יוֹם סְפִָקְֵ לָיַלְָהָ ואְיֵן 

ידָָוּעֲַ אםִ כַּבְרָ יצֵָאְהָ הַשֵַּׁבִּתְָ?

איֵן  כַּיִ  מֵַביִא,  איֵנִוֹ  הוּא  חֲַטָָּאתְ  קְוֹרְבִּןַ 
מְַביִאיִם חֲַטָָּאתְ אלֶּאָ בִּאְוֹפִןֶ שֶֶׁיֵּדָָוּעֲַ לָחֲַוֹטֵא 
בִּוְדִַָּאוּתְ שֶֶׁהוּא חֲָטָא, אבֲלָָ הַתָּוֹרָה קְוֹבעֲַתְַ 
שֶֶׁאָדֵָם זֶהֶ מְִתְְחַַיָּבֵָ בְַּקוֹרְְבַַּן “אָשֶָׁם תַָּלַוּי” 

עֲבֲרֵָה.  סְפִָקְֵ  עֲלַָ  מַוּבאָ  זהֶ  שֶֶׁקּוֹרְבִּןָ  סְפִָקְֵ,  מִַלּשְֶׁוֹן  תָָּלָוּי 
חֲֶטְאוֹ.  עֲלַָ  לָהְֵיעֲנִָשֵֶׁ  מֵַהַחֲוֹטֵא  זהֶ מַוֹנִעֲַתְַ  הֲבאָתְַ קְוֹרְבִּןָ 
אַחַַתְ מְֵהִלַכְוֹתְ אָשֶָׁם תַָּלַוּי קוֹבַָעֲתְַ שֶֶׁאתְֶ הַקַּוֹרְְבַָּן צָרְִָיךְ 
לַקְִנוֹתְ בִַּשְֶׁניֵ סְֶלַעֲָיִם כֵּסֶֶֶף לַכְלַָ הַפָּחַָוֹתְ, לַעְוּמְַּתְ זֶֹאתְ, 

לַקְוֹרְְבַַּן חַַטָָּאתְ הַתַּוֹרְָה איֵנהָּ קוֹבַָעֲתְַ מְְחִַירְ. 

Daf 61: AN UNDETERMINED GUILT OFFERING

Daf 62: “INVOLVED” ON SHABBAT ת בָּ ש�ׁ קִּ” בּּ ף ס׳׳ב: “מִִתּעַׁסֵּ דּׁ

לוּּי ם תָּ ף ס׳׳אָ: אָָש�ָ דּׁ
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On this daf, the Talmud relates that long ago, the yetzer hara (evil inclination) 
had great power to incite people to practice Avodah Zarah. At the time of the 
building of the Second Beit Hamikdash, the Chachamim prayed 
to weaken the powers of the yetzer hara. Together, they said: 
“Because of the practice of Avodah Zarah, the First Beit Hamikdash 
was destroyed and the exile to Babylonia took place. We appeal to 
You, Hashem, eliminate the power of the yetzer hara.” After they 
fasted and prayed, a note fell from the heavens. Based on the 
writing on the note, it was understood that God acceded to their 
request. From that point onward, the power of the yetzer hara to 
incite people to practice Avodah Zarah was severely weakened.

The sugiyot (Talmudic discussions) of the upcoming pages deal primarily 
with laws concerning Avodah Zarah (idol worship). Some people wonder 
how anyone ever began practicing Avodah Zarah — since Adam, the 
first man, already knew that God created and rules the world. How did 
people begin to believe in other deities? 

Rambam wrote that until Enosh’s generation (grandson of Adam) 
there was no Avodah Zarah in the world. However, in Enoch’s time 
there were people who made a grave error: They knew that God 
created the world. However, they decided it was appropriate to 
bestow respect upon the stars and other celestial bodies, since God 
Himself granted them respect. God fixed them in the sky and they are 
like his servants. Just as one would accord respect to the servants of 
the king, one extends respect to the stars and other celestial bodies. 
Accordingly, people began offering korbanot (sacrifices) to the stars, 
glorifying them and bowing toward them. This was a terrible error and 
a violation of the issur (prohibition) on Avodah Zarah, as God alone 
is to be worshipped. In later generations, people did not think too 
deeply about this. They saw their ancestors worshipping the stars 
and assumed that those forces had power for evil or for good — and 
this is how Avodah Zarah spread in the world.

בִּהֲַלָכְָוֹתְ  לָעֲַסְֲוֹקְ  מַַרְבִּוֹתְ  אלֵּוּ  בִּדְַָפָּיִם  הַנָּלִָמְַָדָוֹתְ  הַסּוּגיְוֹתְ 
בִַּכלְַלַָ  איֵךְ  שֶֶׁמְִּתְְפָּלַּאְיִם:  אנֲִשִֶָׁים  ישֵֶׁ  זרָָה.  עֲבֲוֹדָָה  לָגְבִַּיֵ 
הִתְְחִַילַוּ אֲנשִֶָׁים לַעֲַבֲָוֹדֵ עֲבֲָוֹדֵָה זֶרְָָה? אָדֵָם הָרְִאשֶׁוֹן הֲרְֵי 
פָּתְְִאוֹם  וְאְיֵךְ  הָעוֹלַםָ,  אתְֶ  וּמְַנהְִיג  בַָּרְָא  שֶֶׁ הַקַָּבַָּ"ה  ידֵַָע 
אֲנשִֶָׁים הִתְְחִַילַוּ לַהְַאֲמְִין שֶֶׁהָעוֹלַםָ נבְִָרְָא עֲלַַ ידְֵֵי אֱלַיִלַיִם?

אֱנִוֹשֶׁ  דִּוֹר  שֶֶׁעֲדַָ  כַּוֹתְֵב  הָרַמְַבִַּ"ם 
לָאֹ  הָרִאשֶׁוֹן(  אָדָָם  שֶֶׁלָ  )נִכְֶדְִּוֹ 
אֲבָלָ  בִָּעוֹלָםָ,  זרָָה  עֲבֲוֹדָָה  הָיתְְָה 
שֶֶׁטָָּעוּ  אֲנִשִֶָׁים  הָיוּ  אֱנִוֹשֶׁ  בְִּדָוֹר 

שֶֶׁהַקָּבִָּ“ה  ידְָָעוּ  הֵם  חֲֲמַוּרָה:  טָעוּתְ 
בִָּרָא אתְֶ הָעוֹלָםָ אֲבָלָ הֶחְֲלָיִטוּ שֶֶׁיֵּשֵֶׁ 
לָכְְבִֵַּדָ אתְֶ הַכַּוֹכְבִָים והְַמְַּזָּלָָוֹתְ, שֶֶׁהֲרֵי 
קְָבַע  הוּא  בְִּעֲצֵַמְַוֹ,  כַּבְִִּדָָם  הַקָּבִָּ“ה 
אוֹתְָם בִַּמְָּרוֹם והְֵם כַּמְַוֹ הַמְְּשֶָׁרְתְִים 
שֶֶׁלּוֹ, וּכְשְֵֶׁם שֶֶׁיֵּשֵֶׁ לָכְְבִֵַּדָ אתְֶ מְַשֶָׁרְתְֵי 
הַמְֶּלָךְֶ, כַּךְָ ישֵֶׁ לָכְְבְִַּדָָם. הֵם הִתְְחֲִילָוּ 

לָהְַקְְרִיב לָהֶָם קְוֹרְבִָּנִוֹתְ, לָהְִשְֶׁתַָּחֲֲווֹתְ 
לָהֶָם וּלָפְִאָרֵ אוֹתְָם. כַּךְָ הִתְְחֲִילָהָ הָעֲבֲוֹדָָה הַזָּרָָה.

Daf 63: HOW IDOL WORSHIP BEGAN רָה ךְּ הִתּחִילָה הָעֲַב וֹּדָה הׁזָּ ף ס׳׳ג: כָּ דּׁ

Daf 64: CANCELLING THE POWER 
            OF THE EVIL INCLINATION FOR IDOL WORSHIP

יטּוּּל כּוֹּחׁ יֵצֶַר הָרׁעַ  ף ס׳׳ד: בִּ דּׁ
ל עֲַב וֹּדָה זָרָה          ש�ֶ

כֵּוֹחַַ  הָיהָ  הָרְַע  לַיַָּצֵָרְֶ  שֶֶׁפָּעֲַםַ  מְְסֶַפָּרְֵ  הַתַַּלַמְְוּדֵ  זֶהֶ  בְַּדֵַף 
גְּדֵָוֹלַ לַהְָסִֶיתְ לַעֲַבֲָוֹדֵ עֲבֲָוֹדֵָה זֶרְָָה, וּבִָתְְקוּפִתְַ הֲקָמְַתְ בֵַּיתְ 

לַהְַחֲַלַיִשֶׁ  ישְִֶׂרְָאלֵַ  חַַכמְְֵי  הִתְְפָּלַֹּלְַוּ  הַשֵַּׁניִ  הַמְִּקְדְָּשֶׁ 
אתְֶ כֵּוֹחַוֹ, וכְְךְָ הֵם אמְַָרוּ: "בִּגִלְָלַָ עֲבֲוֹדָָה זרָָה נִחֱֲֶרַב 
בִּיֵתְ הַמְִּקְְדִָּשֶׁ הָרִאשֶׁוֹן והְָיתְְָה גְּלָָוּתְ בִּבָלֶָ, אנָָּאָ דָ' 

בִּטֵַָּלָ אתְֶ כַּוֹחֲַ הַיֵּצֵֵרֶ הָרַע". לָאְחֲַַר  שֶֶׁהֵם הִתְְעֲנַָּוּ 
וּלָפְִיִ  הַשֵָּׁמַַיםִ  מִַן  פָּתְְִקְָה  נִפִָלְָהָ  והְִתְְפָּלַּלְָוּ, 
הַכַּתְָוּב בִּהָּ הֵביִנִוּ שֶֶׁהַקָּבִָּ“ה מַַסְכְַּיִם לָכְְךְָ - אכְָןֵ 
מִַנָּיִ אזָ נִחְֲֶלָשֶַׁ בִּיְוֹתְֵר כַּוֹחֲַ הַיֵּצֵֵרֶ הָרַע הַמְֵּסְיִתְ 

לָעֲַבֲוֹדָָה זרָָה.



 

Seder Nezikin | Sanhedrin 65-66

3

An issur (prohibition) exists against cursing an Israelite. Moreover, the 
Torah adds a special warning not to curse a Nasi — “And a Nasi in your 
people, do not curse.” (Shemot 22:27). Who is a Nasi? The term refers 
to a person who has power over the population. [Such authority could be 
political (e.g., a king), or it might derive from Torah scholarship (e.g., the 
head of the Sanhedrin, halakhic high court).] The Torah also mandates a 
more severe punishment for one who curses their father or mother.

Regarding the issur against cursing, Rambam writes that if we contemplate 
the action closely, we see that cursing is a type of revenge. How so? 
Because a person who is angry with someone who hurt him/her seeks 
revenge and, sometimes, that involves imagining how the target of their 
anger would suffer. Occasionally, an individual could be so mad that s/
he expresses their anger verbally: “I hope such-and-such happens to 
you.” There are also times when a person who has been wronged or feels 
wronged, might even take action, i.e., hit back, or even kill the offender, all 
depending on the degree of anger felt. Therefore, the Torah commands 
us not to curse, in order not to become accustomed to being angry 
or acting on our anger. This is how the Torah instills virtue in us. Rambam 
provides evidence that this is the true reason behind the issur by noting that 
the Torah even prohibits cursing a cheresh (someone who is deaf), who 
does not hear and is not aware of their being cursed. From this prohibition 
we understand that the Torah wants to prevent a person from cursing, 
and that the purpose of the prohibition is not necessarily to prevent grief for 
the person being cursed who feels sorrow when hearing the curse.

On this daf, two mitzvot are mentioned that teach people the 
importance of chemlah (compassion) and rachamim (mercy). Both of 
these mitzvot relate to the treatment of animals.

1. Animals are used in the threshing of grain. The Torah states: “Lo 
tachsom shor b’disho” — a person who threshes grain with the 
help of an ox is forbidden to muzzle the ox’s mouth, preventing 
it from eating any grain while working. Sefer HaChinuch (596) 
cites the reason for this mitzvah: A person must have compassion 
for an animal working in the fields. It is right to give the animal some 
of what is being harvested. If a person accustoms him/herself to 
behave in this manner, that person will surely be careful to treat 
people properly and likely will not deprive others of the 
benefits they deserve. Sefer HaChinuch ends by saying: 
“This is the proper path for the holy chosen nation to take.”

2. It is forbidden to plough using an ox and a donkey 
together. The same is true for any two different species of 
animals (e.g., a horse and a dog). What is the reason for this 
mitzvah? Sefer HaChinuch explains (in mitzvah 550) that this 
prohibition is based on the requirement to prevent cruelty to 
animals. An animal suffers distress if it is forced to work with 
another species of differing ability.

לַחְֶַמְְלַהָ  הָאָדֵָם  אתְֶ  הַמְְלַמְְַּדֵוֹתְ  מְִצָוְְוֹתְ  שְֶׁתֵַּי  נִזִכְַּרָוֹתְ  זהֶ  בִּדְַָף 
וּלַרְְַחֲַמְִים. מִַצֵוְוֹתְ אלֵּהֶ נִוֹהֲגוֹתְ בִּבְעֲַלֲָיֵ חֲַיֵּיִם:

א. בִּעֲָתְֵ שֶֶׁדִָּשִֶׁים אתְֶ התְַָּבוּאהָ מִַשְֶׁתַָּמְְּשִֶׁים בִּבְעֲַלֲָיֵ חֲיֵַּיִם. בִּתַָּוֹרָה 
רְַשַַּׁאי  איֵנוֹ  שֶׁוֹר  בִּאְמְֶַצֵעָוּתְ  תְָּבוּאתְָוֹ  אתְֶ  שֶֶׁדִָּשֶׁ  שֶֶׁאדָָָם  נִאֶמֱַַר 
לַחֲַַסֶוֹם אתְֶ פָּיִוְ שֶֶׁלַ השַַּׁוֹרְ וְלְַמְְִנוֹעֲַ מְִמְֶּנּוּ לַאֶכֱוֹלַ מְִן הַתְַּבָוּאהָ בַּהָּ 
הוּא עֲמְֵָלַ. בִּסְְפִֵרֶ החֲַיִנָּוּךְ )תְקְצֵ"ו( נִאֶמֱַַר טעֲַםַ לָמְִַצֵוְהָ זוֹ, שֶֶׁעֲלַָ אדָָָם 
לָחֲַמְַוֹלָ עֲלַָ הבִַּהְמֵַָה הטַָּוֹרַחֲתְַ בִּתְַָּבוּאהָ, וּמִַן הרָָאוּי שֶֶׁיֵּתִֵָּן לָהָּ מְַעֲטַ 
מִַמְֶּנָּהָ. אםִ אדָָָם ירְַגְּיִלָ אתְֶ עֲצֵַמְַוֹ בִּכְְךְָ, ודִַַּאי הוּא גְּםַ יקְְַפָּיִדָ לָהְיֵטיִב 
עֲםִ בִּנְִיֵ אדָָָם ולְָאֹ ימְִַנִעַ מֵַהםֶ טוֹבהָ שֶֶׁמְַּגְּיִעֲהָ לָהָםֶ. וּמְַסְיֵַּםֵ החֲַיִנָּוּךְ: 

"וזְהֶ הדִֶַּרֶךְ רְאוּיהָ ילֵָכְְוּ בִּהָּ עֲםַ הקַּוֹדֶָשֶׁ הנַָּבִחְֲרָ".

בָ. אסֶָוּרְ לַחֲַַרְוֹשֶׁ בְַּשֶׁוֹרְ וּבַָחֲַמְוֹרְ יחְַַדְָּיוְ 
כַּךְָ גְּםַ בִּכְְלָָ שְֶׁנִיֵ מִַינִיִם שֶֶׁלָ בִּעֲַלֲָיֵ חֲַיֵּיִם, 
הַמְִּצֵוְהָ?  טַָּעֲםַ  מַַה  וכְָלֶָבֶ.  סְוּסְ  לָמְַָשֶָׁלָ 
בִּעֲַלַָ הַחֲִינָּוּךְ )מִַצֵוְהָ תְקְ"נִ( מַַסְבְִּיִר שֶֶׁהִיא 
מִַשֵּׁוּם צֵעֲַרַ בִּעֲַלֲָיֵ חֲַיֵּיִם, כַּיִ פָּעְֲמִַָים רַבִּוֹתְ 
הַחֲַיֵּיִם צֵעֲַרַ כַּשְֶֶׁהֵם צֵרְִיכְיִם  ישֵֶׁ לָבְעֲַלֲָיֵ 
מִַמְִּין  חֲַיֵּיִם  בִּעֲַלַָ  עֲםִ  מְַלָאָכְהָ  לָעֲַשֲֶׂוֹתְ 

שֶׁוֹנִהֶ ויְשֵֶׁ לָהְִימְָּנִעַ מִַלּצְֵעֲַרֲָם.

Daf 65: PAIN INFLICTED ON A LIVE ANIMAL ים עֲַלֵי חׁיִּ ף ס׳׳ה: צַׁעַׁר בּׁ דּׁ

Daf 66: PROHIBITION ON CURSING לָלָה ף ס׳׳וּ: אִָיסּוּּר קִּּּ דּׁ

נִשִֶָׂיא:  לָקְְַלּלֵָ  שֶֶׁלּאֹ  בִִּמְַיוּחֲָדָ  מִַיֵּשְִֶׂרָאלֵָ,  אָדָָם  כַּלָָ  לָקְְַלּלֵָ  קְַיֵּםָ  אִיסּ וּר 
עֲלַָ  שְֶׂרָרָה  לָוֹ  שֶֶׁיֵּשֵֶׁ  לָאְָדָָם  הַכַּוַּנִָהָ    - תְָאֹרְ"  לַאֹ  בְָעֲמְְַּךָ  "וְנְשִֶָׂיא 
צֵיִבִּוּר כַּלְָלַָ ישְִֶׂרָאלֵָ. הַתָּוֹרָה גְּםַ מְַפִרֶָשֶֶׁתְ עוֹנִשֶֶׁ מְַיוּחֲָדָ לָמְַַקְַלּלֵָ אתְֶ 

אָבִיו אוֹ אִמְּ וֹ. 

בִּקְְֶשֶֶׁר לָאָיִסּוּר לָקְְַלּלֵָ כַּוֹתְֵב הָרַמְַבִַּ"ם, שֶֶׁקְּלָלָָהָ הִיא סְוּג שֶֶׁלָ נִקְְָמַָה, 
לָפִִעְֲמִַָים  בִּוֹ,  לָנִִקְְוֹם  מְַבקֵַּשֶׁ  לָוֹ  שֶֶׁהֵרַע  מִַישֶֶׁהוּ  עֲלַָ  הַכַּוֹעֲסְֵ  אדָָָם  כַּיִ 
שֶֶׁיֵּהְִיהֶ לָךְָ  הַלָוְאַי  דְִּברִָים בִּפַָּהֶ:  מַַבִּיִעֲַ  הוּא כַּלָָ כַּךְָ כַּוֹעֲסְֵ עֲדַָ שֶֶׁהוּא 
אוֹ  בִּחֲֲַזרָָה  אוֹתְוֹ  מַַכַּהֶ  מַַעֲשֲֶֶׂה,  נִוֹקְֵט  אפֲִיִלּוּ  ולְָפִִעְֲמִַָים הוּא  וכְָךְָ.  כַּךְָ 
הַתַּוֹרְָה  לַפְִיִכךְָ  בִּוֹ.  שֶֶׁיֵּשֵֶׁ  הַכַּעֲַסְַ  מִַידִַּתְ  לָפְִיִ  הַכַֹּלָ  אפֲִיִלּוּ הוֹרֵג אוֹתְוֹ, 
טוֹבעֲַתְַ  הַתָּוֹרָה  כַּךְָ  לַכִעְוֹסֶ,  נתְְִרְַגְּלֵַ  שֶֶׁלֹּאֹ  כֵּדְֵֵי  לַקְַלֹּלֵַ  שֶֶׁלֹּאֹ  מְְצָוַּהָ 
בִּנִָוּ מִַידִּוֹתְ טוֹבוֹתְ. הָרַמְַבִַּ"ם מֵַביִא רְאיָהָ שֶֶׁזָּהֶ טַעֲםַ הָאיִסּוּר, שֶֶׁהֲרֵי 
הַתַּוֹרְָה אוֹסֶֶרְֶתְ אֲפִיִלֹּוּ לַקְַלֹּלֵַ חֵַרְֵשֶׁ, והְוּא הֲרֵי איֵנִוֹ שֶׁוֹמֵַעֲַ ואְיֵנִוֹ יוֹדֵָעֲַ 
עֲלַָ הַקְּלָלָָהָ. מְֵאִיסֵּוּרְ זֶהֶ אָנוּ מְְבִָיניִם שֶֶׁהַתַּוֹרְָה רְוֹצָהָ לַמְְִנוֹעֲַ מְֵאָדֵָם 
לַקְַלֹּלֵַ, ואְיֵן מַַטְָּרַתְ הָאיִסּוּר דִַּוקְְָא לָמְִַנִוֹעֲַ צֵעֲַרַ מִַן הַמְַקְוּלּלָָ הַמְִּצֵטְַעֲרֵ 

בִּשְִֶׁמִַיעֲתְַ הַקְּלָלָָהָ.
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A meh’seet (inciter) is an individual who preaches about Avodah Zarah (idolatry). 
The Torah sentences such a person to the strictest form of the death penalty — 
“s’keela” (stoning). Since the offense committed by the inciter is most severe, the laws 
of evidence are stacked against him with the aim of achieving a conviction. 1) A Beit Din 
may never punish one accused of committing this crime, without there being witnesses 
to testify that the accused indeed committed the crime. 2) It is not customary to try 
to catch a person committing a transgression. A person who hides himself, hoping to 
catch someone else in a prohibited act is not qualified to testify against a suspicious 
individual. Rather, only if a person commits a crime while knowing that s/he is in the 
presence of witnesses, may those witnesses go to the Beit Din and testify. 

This is not so in the case of the inciter to idolatry. If 
Reuven incites Shimon to practice Avodah Zarah 
there need to be witnesses to the offense. What can 
be done? Shimon could set a trap and say to Reuven: 
“I have a few friends who would definitely be 
interested in hearing what you have to say,” and 
that is how we establish witnesses. If this does not 
succeed, then we position witnesses in a hiding 
place within range to hear Shimon speaking with 
Reuven. That way, the witnesses hear Reuven’s 
words of incitement and then they are able to 
testify against him in court.

מְֵסִֶיתְ הוּא אָדֵָם שֶֶׁמְַּטִָּיף לַעֲַבֲָוֹדֵ עֲבֲָוֹדֵָה זֶרְָָה, וְהְַתַּוֹרְָה 
קוֹבַָעֲתְַ לַוֹ עוֹנשֶֶׁ מְִיתְָה הֶחַָמְוּרְ בְַּיוֹתְֵרְ - "סְֶקִילַהָ".  מִַפָּנְִיֵ 
שֶֶׁעֲוֲוֹנִוֹ שֶֶׁלָ הַמְֵּסְיִתְ חֲָמַוּר בִּיְוֹתְֵר, הֶחְֲמִַירוּ עֲלָָיָו בִּדְִַּברִָים 
הַבִּאָיִם: א. בִּיֵתְ הַדִִּין לָעְוֹלָםָ איֵנִוֹ מַַעֲנֲִיִשֶׁ עוֹברֵ עֲבֲרֵָה אלֶּאָ 
אםִ כַּןֵ ישֵֶׁ עֲדִֵָים שֶֶׁמְְּעֲיִדִָים עֲלַָ מַַעֲשֲֵֶׂהוּ. בָ. בִּדְֶָרֶךְ כַּלְָלָָ לָאֹ 

מִַשְֶׁתַָּדְִּלָיִם לָתְְִפָּוֹסְ מִַישֶֶׁהוּ עוֹשֶֶׂה עֲבֲרֵָה. 

לָעְוּמְַּתְ זֹאתְ, לָאְדָָָם מֵַסְיִתְ כַּךְָ עוֹשִֶׂים - אםִ רְאוּבןֵ מֵַסְיִתְ 
אתְֶ שִֶׁמְַעוֹן לָעֲַבֲוֹדָ עֲבֲוֹדָָה זרָָה, עֲדֲַָיןִ איִ אפִֶשְֶָׁר לָהְַרְשִֶׁיעֲַ 

אוֹתְוֹ בִּבְיֵתְ דִִּין כַּיִ איֵן שְֶׁנִיֵ עֲדִֵָים. 
פָּחֲַ  לָוֹ  טוֹמֵַן  שִֶׁמְַעוֹן  עוֹשִֶׂים?  מַָה 
חֲַבֵָרְִים,  כֵּמְַָּה  לַיִ  "ישֵֶׁ  לָוֹ:  ואְוֹמֵַר 
לַשְִֶׁמְוֹעֲַ  ירְְִצָוּ  הֵם  גְּםַ  בֶַּטַחַ 
עֲדִֵֵים  ישֵֶׁ  וְכְךְָ  דְְּבָָרְֶיךָ",  אתְֶ 
מַַצֵלְָיִחֲָה,  לָאֹ  הַתַָּחְֲבִּוּלָהָ  אםִ 
מְַחְַבִַּיאִים עֲדִֵֵים בִַּמְְקוֹם מְִסְֶתַּוֹרְ 
רְְאוּבֵָן,  עֲםִ  שֶָׁם  מְְדֵַבֵַּרְ  וְשְִֶׁמְְעוֹן 
וְכְךְָ הָעֲדִֵֵים שֶׁוֹמְְעֲיִם אתְֶ רְְאוּבֵָן 
עֲלַָיָוְ  לַהְָעֲיִדֵ  יכְוֹלַיִם  וְהְֵם  מְֵסִֶיתְ 

בְַּבֵָיתְ דְִּין.

Daf 67: INCITER OF IDOL WORSHIP ף ס׳׳ז: מִֵסִית לׁעֲַבוֹּד עֲַבוֹּדָה זָרָה  דּׁ

מִַצֵוְהָ גְּדְָוֹלָהָ מַוֹפִיִעֲהָ בִּפְִרָָשֶָׁתְ מִַשְֶׁפָּטָיִם והְיִא מִַצֵוְוֹתְ 
שֶֶׁחֲֲמַוֹרוֹ  לָאְדָָָם  וּלָסְְיֵַּעֲֵַ  לָעֲַזֲרֹ  שֶֶׁעֲנִִיְנִָהָּ  "טעְֲיִנִהָ" 
ונְִפִָלַָ מִַמְֶּנָּוּ הַמְַּשָָּׂא. הַתָּוֹרָה מַַדְָגְּיִשֶָׁה  נִתְְִקְַע בִּדִֶַּרֶךְ 
אתְֶ חֲֲשִֶׁיבוּתְ הַדִָּברָ בִּכְְךְָ שֶֶׁאפֲִלִּוּ אםִ מְַדָֻבִּרָ בִּאְדָָָם 
שֶֶׁשָָּׂנִוּא עֲלָָיָו חֲ"ו עֲדֲַָיןִ אסְָוּר לָוֹ לָחֲַדְִּלָֹ מִַלּסְְיֵַּעֲֵַ. אוּלָםָ, 
והְוּא  ישְֶֶׁנִוֹ מַַצָּבָ בִּוֹ הָאדָָָם כַּןֵ נִפִִטְַר מִַלּעֲַזֲרֹ וּלָסְְיֵַּעֲֵַ 
כַּאַשֲֶֶׁר הָאדָָָם שֶֶׁזָּקְָוּקְ לָסְְיִֵּוּעֲַ עוֹמֵַדָ מִַן הצַָּדַָ ולְָאֹ לָוֹקְֵחֲַ 
חֲלֵָקְֶ בִּפִִעְֲלֻּתְַ הַחֲִלּוּץ. הַתָּוֹרָה מַַדְָגְּיִשֶָׁה אתְֶ חֲֲשִֶׁיבוּתְ 
הָעֲזֶרְָה לָזְוּלָתְַ, אךְַ מַַעֲמֲִַידָָה גְּםַ גְּבְוּלָ מַוּסְרִָי בִּכְְךְָ 
שֶֶׁהָאדֵָָם קֹדֵֶם כֵּלַֹ צָרְִָיךְ לַהְִיוֹתְ שֶׁׁתַָּף וְלְַקַָחַַתְ חַלֵַקֶ 
מְִתְְאמְֵַּץ  עֲצַָמְְוֹ  כֵּשְֶֶׁהָאדֵָָם  דְַּוְקְָא  עֲצַָמְְוֹ.  בַּהְַצָּלַָתְַ 
לַהְֵחַָלַץֵ מְִמְַּצָּבָָוֹ אזֶָ נדְִֵרְָשֶׁ מְִכֵּלַָ אחֶַָדֵ מְֵאתִַָּנוּ לַתְֵָתְ 

לַוֹ ידֵָ וְלְַעֲַשֲֶׂוֹתְ כֵּלַָ שֶֶׁבַּיְדֵֵָינוּ לַמְְַעֲנֲוֹ.

A significant commandment appears in Parashat Mishpatim, and it is the 
commandment of “[assistance] loading,” which concerns helping and assisting 
a person whose donkey has become stuck on the way and fallen under its 
load. The Torah emphasizes the importance of this matter by applying it even in 
connection with someone you dislike, heaven forbid. It is still unlawful to refrain 
from helping them. However, there is a situation in which a person is exempt 
from helping, and that is when the person who needs assistance stands by idly 
and does not participate in the efforts to help themselves. The Torah stresses 
the importance of helping others, but also sets a moral boundary by requiring 
that a person must first be a participant and take part in saving himself. 
Especially when a person strives to extricate themselves from their 
situation, then it is required of each of us to lend a hand and do everything 
in our power to help that person.

D’VAR TORAH: PARASHAT MISHPATIM טִים פֶָּ ת מִִש�ּ רָש�ׁ בׁר תּוֹּרָה: פֶָּ דּּ
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