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הלימוד להצלחת חיילי צה׳׳ל, רפואת הפצועים והשבת כל אחינו לביתם בביטחון This learning is dedicated to the success of IDF soldiers, the healing of the injured, and the safe return of all our brothers and sisters to their homes.

בס"ד
SPONSORED BY:

A person who performed an action without any prior intention of doing so, is not 
considered a “shogeg” (one who transgresses unintentionally) and is 
therefore exempt from offering a korban chatat (guilt offering). A person 
sits in his yard with two watermelons in front of him on the ground — 
one of the watermelons is still attached to the vine; while the second 
one was detached before Shabbat and left sitting in the yard. Later, 
that individual had a craving to eat watermelon to honor Shabbat. After 
lifting the watermelon that he was certain had already been detached, he 
became anxious, when he discovered that the watermelon he chose was 
still connected to the vine — and that apparently, he had violated the issur 
(prohibition) of “kotzer” (harvesting), as detaching a plant from the ground 
is a melacha forbidden on Shabbat. 

However, the Talmud teaches us that this is not the case, and that 
this person is not obligated to bring a korban chatat, since he had 
no intention of detaching the watermelon from the ground, rather, he planned 
to lift the watermelon that was already disconnected for the vine. The Gemara 
calls this action “mitasek” (one who is involved [in an action, with no prior 
intention to do so]).

אָדָָָם שֶֶׁעָשָָָׂה מַַעֲשֲֶֶׂה, שֶֶׁהוּא בִּכְִלְָלָ לֹאֹ הִתְְִכַּוֵַּןֵ אֵלֵָיָו, הוּא 
וְהְוּא פָּטָוּר אֲפֲִיִלּוּ  נִקְְִרָָא “שׁוֹגֵגֵ”  אֲפֲִיִלּוּ לֹאֹ 
מִִקּוֹרְְבַּןַ חַטַָּאָת. לְמְָָשָָׁל, אָדָָָם יוֹשֵֵׁב בַּחֲַצֲֵרֵוֹ וְעְַלַ 
הַקַַַּרְְקַַע לְפְָנָָיָו מוּנָּחִָיִם שְְׁנֵיֵ אֲבֲַטִַּיִחִיִם. אֲבֲַטִַּיִחַַ 
אֶחֶָדָ עֲדֲַַיִןִ מְחְוּבָּרָ לָאֲָדֲָָמָהָ וְהְָאֲָבֲַטִַּיִחַַ הַשֵֵַּׁנִיִ 
בֶּחֶָצֵָרֵ  מוּנָּחָ  וְהְוּא  שַַׁבָּתָ,  לִפְִנְֵיֵ  נִתְְִלַשַׁ  כְּבְָרָ 
אֲבֲַטִַּיִחַַ  לֶאֱֶכֱוֹל  נַפְַשְׁוֹ  חָשְְָׁקָָה  וְהְִנִֵּהֵ,  סְתְָָם. 
לִכְִבְוֹד שַַׁבָּתָ. הוּא הֵרִִֵים אֶתֶ הָאֲָבֲַטִַּיִחַַ שֶֶׁהָיָָהָ 
בָּטָוּחַַ כִּיִ הוּא תָָּלוּשׁ, וְאְָזָ הִתְְִבָּרֵֵָר כִּיִ אֲבֲַטִַּיִחַַ 
הוּא  וְלְִכְִאְוֹרָָה  לַקַַַּרְְקַַע,  הַמְַחְוּבָּרָ  זֶהֶ הוּא 
עָבַָרַ עַלַ אִיִסּוּר “קוֹצֵרֵ”, שֶֶׁכֵּןֵ, תְְּלִיִשַַׁת צֶמֶַַח 

מִִן הָאֲָדֲָָמָָה הִיִא מְלְָאָכָהָ הָאֲָסֲוּרָָה בְּשְַַׁבָּתָ.

אֲֲבָָל הַַתַַּלְמְוּד מְְלַמְְַּדֵֵנוּ שֶֶׁלֹּאֹ כֵּןֵ, וְשְֶֶׁהוּא 
כְּלְָלָ  הִִתְְכַּוֵַּןֵ  לֹאֹ  שֶֶׁהוּא  לְפְִיִ  חַַטָָּאת,  קוֹרְְבַַּן  חַַיָּבָ  לֹאֹ 
אֶתֶ  לְהְָָרִִים  אֶלֶָּאָ  מֵֵהַַקַַּרְְקַַע,  הָָאֲֲבַַטִִּיחַַ  אֶתֶ  לִתְְִלֹוֹֹשׁ 
נִקְְִרָָא  זֶהֶ  מַַעֲשֲֶֶׂה  לַקַַַּרְְקַַע.  מְְחוּבָָּר  שֶֶׁאֵיֵנוֹ  הָָאֲֲבַַטִִּיחַַ 

בַַּגְּמְָָרָָא “מִִתְְעַסֵֵַּק”.
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There are a number of aveirot (transgressions) mentioned in the Torah for which one who 
violates them unintentionally must bring a sin offering. What should a person do if they 
are not sure whether or not they sinned?  For example, someone who desecrates 
the Sabbath unintentionally is obligated to bring a sin offering. 
But what is the law for a person who performed work precisely 
at the end of Sabbath, during a time when it is uncertain whether 
it is day or night, and it is not known if the Sabbath has ended? 

Such an individual is not obligated to offer a korban chatat, 
because one only offers that korban when it is certain a 
transgression was committed. However, the Torah stipulates 
that a person who is unsure whether or not s/he is guilty of 
committing a sin is obligated to offer an “asham talui” (an 
undetermined or ‘hanging’ guilt-offering — ‘hanging’ insofar as 
there remains a sense of doubt.) This korban is offered for a transgression that has not 
been confirmed. Bringing this korban prevents the person who transgresses from being 
punished over his/her sin. One of the halakhot of asham talui requires the korban 
to be purchased with at least 2 silver selaim (about 1.5 ounces). In contrast, the 
Torah does not stipulate a minimum price for the korban chatat. 

מִִתְְחַַיֵּבֵ  בְּשְׁוֹגֵגֵ  עֲלֲֵיֵהֶֶן  שֶֶׁהָָעוֹבֵרֵ  בַּתַּוֹרָָה  עֲבֲֵרֵוֹת  יֶשְְֶׁנָןָ 
בָָּטוּחַַ  שֶֶׁאֵיֵנוֹ  אָָדָָם  עוֹשֶֶׂה  וּמָָה  חַַטָָּאת.  קוֹרְְבַּןַ  לְהְָָבִיִא 
אִםִ הוּא חָָטָָא אוֹ לֹאֹ? לְמְָָשָָׁל, מִִי שֶֶׁמְְּחַַלֵּלֵ שַַׁבָּתָ בְּשְׁוֹגֵגֵ, 

מִִתְְחַַיֵּבֵ בְּקְוֹרְְבַּןַ חַַטָָּאת. אַךְַ מַַה דִִּינוֹ שֶֶׁל 
אָדָָָם שֶֶׁעָשָָָׂה מְְלָאָכָהָ מַַמָָּשׁ בִּיִצִיִאַתַ שַַׁבָּתָ, 
בִּזְִמְָָן שֶֶׁהוּא כְּבְָרָ סָפֵָקֵ יוֹם סָפֵָקֵ לַיְַלְָהָ וְאְֵיֵן 

יָדָוּעַַ אִםִ כְּבְָרָ יָצְָאְָהָ הַַשַַּׁבָּתָ?

אֵיֵן  כִּיִ  מֵֵבִיִא,  אֵיֵנוֹ  הוּא  חַַטָָּאת  קוֹרְְבַּןַ 
מְְבִיִאִיִם חַַטָָּאת אֶלֶָּאָ בְּאְוֹפֶןֶ שֶֶׁיָּדָוּעַַ לַחַוֹטֵֵא 
בְּוְַדַָָּאוּת שֶֶׁהוּא חָָטָָא, אֲבֲָלָ הַַתּוֹרָָה קוֹבַעַַתַ 
שֶֶׁאָָדָָם זֶהֶ מִִתְְחַַיֵּבֵ בְְּקוֹרְְבַַּן “אָָשָָׁם תָָּלוּי” 

עֲבֲֵרֵָָה.  סָפֵָקֵ  עַלַ  מוּבָאָ  זֶהֶ  שֶֶׁקּוֹרְְבָּןָ  סָפֵָקֵ,  מִִלְּשְׁוֹן  תָָּלוּי 
חֶֶטְְאוֹ.  עַלַ  לְהְֵֵיעָנֵָשֵׁ  מֵֵהַַחוֹטֵֵא  זֶהֶ מוֹנַעַַתַ  הֲֲבָאַָתַ קוֹרְְבָּןָ 
אַַחַַת מֵֵהִִלְכְוֹת אָָשָָׁם תָָּלוּי קוֹבַַעַתַ שֶֶׁאֶתֶ הַַקּוֹרְְבָָּן צָרִִָיךְ 
לִקְְִנוֹת בִִּשְְׁנֵיֵ סְְלָעִָיִם כֶּסֶֶֶף לְכְָלָ הַַפָּחָוֹת, לְעְוּמַַּת זֹֹאת, 

לְקְוֹרְְבַַּן חַַטָָּאת הַַתּוֹרָָה אֵיֵנָהָּ קוֹבַַעַתַ מְְחִִיר. 

Daf 61: AN UNDETERMINED GUILT OFFERING

Daf 62: “INVOLVED” ON SHABBAT ת �בַָָּ שְַׁ�בְּ� ק”  �סֵֵַּ עַ ף ס׳׳ב: “מְִִתְ ַ�דַּ

לוּּי ָ ם �תָּ ף ס׳׳א: אָָשָׁ�ָ ַ�דַּ
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On this daf, the Talmud relates that long ago, the yetzer hara (evil inclination) 
had great power to incite people to practice Avodah Zarah. At the time of the 
building of the Second Beit Hamikdash, the Chachamim prayed 
to weaken the powers of the yetzer hara. Together, they said: 
“Because of the practice of Avodah Zarah, the First Beit Hamikdash 
was destroyed and the exile to Babylonia took place. We appeal to 
You, Hashem, eliminate the power of the yetzer hara.” After they 
fasted and prayed, a note fell from the heavens. Based on the 
writing on the note, it was understood that God acceded to their 
request. From that point onward, the power of the yetzer hara to 
incite people to practice Avodah Zarah was severely weakened.

The sugiyot (Talmudic discussions) of the upcoming pages deal primarily 
with laws concerning Avodah Zarah (idol worship). Some people wonder 
how anyone ever began practicing Avodah Zarah — since Adam, the 
first man, already knew that God created and rules the world. How did 
people begin to believe in other deities? 

Rambam wrote that until Enosh’s generation (grandson of Adam) 
there was no Avodah Zarah in the world. However, in Enoch’s time 
there were people who made a grave error: They knew that God 
created the world. However, they decided it was appropriate to 
bestow respect upon the stars and other celestial bodies, since God 
Himself granted them respect. God fixed them in the sky and they are 
like his servants. Just as one would accord respect to the servants of 
the king, one extends respect to the stars and other celestial bodies. 
Accordingly, people began offering korbanot (sacrifices) to the stars, 
glorifying them and bowing toward them. This was a terrible error and 
a violation of the issur (prohibition) on Avodah Zarah, as God alone 
is to be worshipped. In later generations, people did not think too 
deeply about this. They saw their ancestors worshipping the stars 
and assumed that those forces had power for evil or for good — and 
this is how Avodah Zarah spread in the world.

בַּהֲֲַלָכָוֹת  לַעֲַסֲוֹק  מַַרְְבּוֹת  אֵלֵּוּ  בְּדְַַפִּיִם  הַַנִּלְִמְָָדוֹת  הַַסּוּגְיְוֹת 
בִִּכְלְָלָ  אֵיֵךְ  שֶֶׁמִִּתְְפַּלְַּאְִיִם:  אֲנֲָשִִָׁים  יֵשֵׁ  זָרָָָה.  עֲבֲוֹדָָה  לְגְַבֵַּיֵ 
הִִתְְחִִילוּ אֲֲנָשִִָׁים לַעֲַבֲוֹד עֲבֲוֹדָָה זָרָָָה? אָָדָָם הָָרִִאשׁוֹן הֲֲרֵֵי 
פִּתְְִאוֹם  וְאְֵיֵךְ  הָָעוֹלָםָ,  אֶתֶ  וּמַַנְהְִִיג  בָָּרָָא  שֶׁהַַקָָּבָָּ"ה  יָדַַָע 
אֲֲנָשִִָׁים הִִתְְחִִילוּ לְהְַַאֲֲמִִין שֶֶׁהָָעוֹלָםָ נִבְְִרָָא עַלַ יְדְֵֵי אֱֱלִיִלִיִם?

אֱֱנוֹשׁ  דּוֹר  שֶֶׁעַדַ  כּוֹתֵֵב  הָָרַַמְְבַַּ"ם 
לֹאֹ  הָָרִִאשׁוֹן(  אָָדָָם  שֶֶׁל  )נֶכְֶדְּוֹ 
אֲֲבָָל  בָָּעוֹלָםָ,  זָרָָָה  עֲבֲוֹדָָה  הָָיְתְָָה 
שֶֶׁטָָּעוּ  אֲֲנָשִִָׁים  הָָיוּ  אֱֱנוֹשׁ  בְְּדוֹר 

שֶֶׁהַַקָָּבָָּ”ה  יָדְְָעוּ  הֵֵם  חֲֲמוּרָָה:  טָָעוּת 
בָָּרָָא אֶתֶ הָָעוֹלָםָ אֲֲבָָל הֶֶחְְלִיִטוּ שֶֶׁיֵּשֵׁ 
לְכְַבֵֵַּד אֶתֶ הַַכּוֹכָבִִָים וְהְַַמַַּזָּלָוֹת, שֶֶׁהֲֲרֵֵי 
קָָבַַע  הוּא  בְְּעַצְַמְוֹ,  כִּבְְִּדָָם  הַַקָָּבָָּ”ה 
אוֹתָָם בַַּמָָּרוֹם וְהְֵֵם כְּמְוֹ הַַמְְּשָָׁרְְתִִים 
שֶֶׁלּוֹ, וּכְשְֵֵׁם שֶֶׁיֵּשֵׁ לְכְַבֵֵַּד אֶתֶ מְְשָָׁרְְתֵֵי 
הַַמֶֶּלֶךְֶ, כָּךְָ יֵשֵׁ לְכְַבְְַּדָָם. הֵֵם הִִתְְחִִילוּ 

לְהְַַקְְרִִיב לָהֶֶָם קוֹרְְבָָּנוֹת, לְהְִִשְְׁתַַּחֲֲווֹת 
לָהֶֶָם וּלְפְָאֵָרֵ אוֹתָָם. כָּךְָ הִִתְְחִִילָהָ הָָעֲבֲוֹדָָה הַַזָּרָָָה.

Daf 63: HOW IDOL WORSHIP BEGAN רָָה �זַָּהַָ חְִִתְילָָה הָָעֲֲבוֹֹדָָה  ךְְ הִִ ָ ף ס׳׳ג: �כָּ ַ�דַּ

Daf 64: CANCELLING THE POWER 
            OF THE EVIL INCLINATION FOR IDOL WORSHIP

עַרַ  יטּּוּּל כּּוַֹֹחַ יֵֵצֶֶר הָָ ף ס׳׳ד: �בִִּ ַ�דַּ
ל עֲֲבוֹֹדָָה זָָרָָה          שֶׁ�ֶ

כּוֹחַַ  הָָיָהָ  הָָרַַע  לַיֵַּצֵֶרֶ  שֶֶׁפַּעַַםַ  מְְסַַפֵּרֵ  הַַתַַּלְמְוּד  זֶהֶ  בְְּדַַף 
גָּדָוֹל לְהְָָסִִית לַעֲַבֲוֹד עֲבֲוֹדָָה זָרָָָה, וּבִִתְְקוּפַתַ הֲֲקָָמַַת בֵֵּית 

לְהְַַחֲֲלִיִשׁ  יִשְְִׂרָָאֵלֵ  חַַכְמְֵֵי  הִִתְְפַּלְַּלְוּ  הַַשֵֵּׁנִיִ  הַַמִִּקְְדָָּשׁ 
אֶתֶ כּוֹחוֹ, וְכְָךְָ הֵֵם אָמְְָרוּ: "בִּגְִלְַלַ עֲבֲוֹדָָה זָרָָָה נֶחֱֱֶרַַב 
בֵּיֵת הַַמִִּקְְדָָּשׁ הָָרִִאשׁוֹן וְהְָָיְתְָָה גָּלָוּת בָּבֶָלֶ, אָנָָּאָ ד' 

בַּטֵֵַּל אֶתֶ כּוֹחַַ הַַיֵּצֵֶרֶ הָָרַַע". לְאְַחַַַר  שֶֶׁהֵֵם הִִתְְעַנַּוּ 
וּלְפְִיִ  הַַשָָּׁמַַיִםִ  מִִן  פִּתְְִקָָה  נָפְָלְָהָ  וְהְִִתְְפַּלְַּלְוּ, 
הַַכָּתָוּב בָּהָּ הֵֵבִיִנוּ שֶֶׁהַַקָָּבָָּ”ה מַַסְכְִּיִם לְכְָךְָ - אָכֵָןֵ 
מִִנִּיִ אָזָ נֶחְְֶלַשַׁ בְּיְוֹתֵֵר כּוֹחַַ הַַיֵּצֵֶרֶ הָָרַַע הַַמֵֵּסִיִת 

לַעֲַבֲוֹדָָה זָרָָָה.
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An issur (prohibition) exists against cursing an Israelite. Moreover, the 
Torah adds a special warning not to curse a Nasi — “And a Nasi in your 
people, do not curse.” (Shemot 22:27). Who is a Nasi? The term refers 
to a person who has power over the population. [Such authority could be 
political (e.g., a king), or it might derive from Torah scholarship (e.g., the 
head of the Sanhedrin, halakhic high court).] The Torah also mandates a 
more severe punishment for one who curses their father or mother.

Regarding the issur against cursing, Rambam writes that if we contemplate 
the action closely, we see that cursing is a type of revenge. How so? 
Because a person who is angry with someone who hurt him/her seeks 
revenge and, sometimes, that involves imagining how the target of their 
anger would suffer. Occasionally, an individual could be so mad that s/
he expresses their anger verbally: “I hope such-and-such happens to 
you.” There are also times when a person who has been wronged or feels 
wronged, might even take action, i.e., hit back, or even kill the offender, all 
depending on the degree of anger felt. Therefore, the Torah commands 
us not to curse, in order not to become accustomed to being angry 
or acting on our anger. This is how the Torah instills virtue in us. Rambam 
provides evidence that this is the true reason behind the issur by noting that 
the Torah even prohibits cursing a cheresh (someone who is deaf), who 
does not hear and is not aware of their being cursed. From this prohibition 
we understand that the Torah wants to prevent a person from cursing, 
and that the purpose of the prohibition is not necessarily to prevent grief for 
the person being cursed who feels sorrow when hearing the curse.

On this daf, two mitzvot are mentioned that teach people the 
importance of chemlah (compassion) and rachamim (mercy). Both of 
these mitzvot relate to the treatment of animals.

1. Animals are used in the threshing of grain. The Torah states: “Lo 
tachsom shor b’disho” — a person who threshes grain with the 
help of an ox is forbidden to muzzle the ox’s mouth, preventing 
it from eating any grain while working. Sefer HaChinuch (596) 
cites the reason for this mitzvah: A person must have compassion 
for an animal working in the fields. It is right to give the animal some 
of what is being harvested. If a person accustoms him/herself to 
behave in this manner, that person will surely be careful to treat 
people properly and likely will not deprive others of the 
benefits they deserve. Sefer HaChinuch ends by saying: 
“This is the proper path for the holy chosen nation to take.”

2. It is forbidden to plough using an ox and a donkey 
together. The same is true for any two different species of 
animals (e.g., a horse and a dog). What is the reason for this 
mitzvah? Sefer HaChinuch explains (in mitzvah 550) that this 
prohibition is based on the requirement to prevent cruelty to 
animals. An animal suffers distress if it is forced to work with 
another species of differing ability.

לְחְֶֶמְְלָהָ  הָָאָָדָָם  אֶתֶ  הַַמְְלַמְְַּדוֹת  מִִצְוְוֹת  שְְׁתֵֵּי  נִזְִכְָּרָוֹת  זֶהֶ  בְּדְַַף 
וּלְרְַַחֲֲמִִים. מִִצְוְוֹת אֵלֵֶּהֶ נוֹהֲֲגוֹת בְּבְַעֲַלֲֵיֵ חַַיִּיִם:

א. בָּעֵָתֵ שֶֶׁדָָּשִִׁים אֶתֶ הַתְְַּבוּאָהָ מִִשְְׁתַַּמְְּשִִׁים בְּבְַעֲַלֲֵיֵ חַיִַּיִם. בַּתַּוֹרָָה 
רַַשַַּׁאי  אֵיֵנוֹ  שׁוֹר  בְּאְֶמְְֶצָעָוּת  תְְּבוּאָתָוֹ  אֶתֶ  שֶֶׁדָָּשׁ  שֶֶׁאָדָָָם  נֶאֱֶמֱַַר 
לַחֲֲַסוֹם אֶתֶ פִּיִו שֶֶׁל הַשַּׁוֹר וְלְִמְְִנוֹעַַ מִִמֶֶּנּוּ לֶאֱֶכֱוֹל מִִן הַַתְְּבוּאָהָ בָּהָּ 
הוּא עָמֵֵָל. בְּסְֵפֵֶרֶ הַחִַיִנּוּךְ )צקת"ו( נֶאֱֶמֱַַר טַעַַםַ לְמְִִצְוְָהָ זוֹ, שֶֶׁעַלַ אָדָָָם 
לַחְַמְוֹל עַלַ הַבְַּהְֵמֵָָה הַטַּוֹרַַחַתַ בַּתְְַּבוּאָהָ, וּמִִן הָרָָָאוּי שֶֶׁיִּתִֵֵּן לָהָּ מְְעַטַ 
מִִמֶֶּנָּהָ. אִםִ אָדָָָם יַרְְַגִּיִל אֶתֶ עַצְַמְוֹ בְּכְָךְָ, וַדַַַּאי הוּא גַּםַ יַקְְַפִּיִד לְהְֵיֵטִיִב 
עִםִ בְּנְֵיֵ אָדָָָם וְלְֹאֹ יִמְְִנַעַ מֵֵהֶםֶ טוֹבָהָ שֶֶׁמַַּגִּיִעָהָ לָהֶָםֶ. וּמְְסַיֵַּםֵ הַחִַיִנּוּךְ: 

"וְזְֶהֶ הַדֶֶַּרֶֶךְ רְְאוּיָהָ יֵלְֵכְוּ בָּהָּ עַםַ הַקַּוֹדֶֶשׁ הַנִַּבְִחְָרָ".

ב. אָסָוּר לַחֲֲַרוֹשׁ בְְּשׁוֹר וּבַַחֲֲמוֹר יַחְְַדָָּיו 
כָּךְָ גַּםַ בְּכְָלָ שְְׁנֵיֵ מִִינִיִם שֶֶׁל בַּעֲַלֲֵיֵ חַַיִּיִם, 
הַַמִִּצְוְָהָ?  טַַּעַםַ  מַַה  וָכֶָלֶֶבֶ.  סוּס  לְמְָָשָָׁל 
בַּעַַלַ הַַחִִינּוּךְ )מִִצְוְָהָ קת"נ( מַַסְבְִּיִר שֶֶׁהִִיא 
מִִשּׁוּם צַעַַרַ בַּעֲַלֲֵיֵ חַַיִּיִם, כִּיִ פְּעְָמִִָים רַַבּוֹת 
הַַחַַיִּיִם צַעַַרַ כְּשְֶֶׁהֵֵם צְרְִִיכִיִם  יֵשֵׁ לְבְַעֲַלֲֵיֵ 
מִִמִִּין  חַַיִּיִם  בַּעַַלַ  עִםִ  מְְלָאָכָהָ  לַעֲַשֲׂוֹת 

שׁוֹנֶהֶ וְיְֵשֵׁ לְהְִִימָָּנַעַ מִִלְּצְַעֲַרֲָָם.

Daf 65: PAIN INFLICTED ON A LIVE ANIMAL ים �יִַּחִַ עֲֲַ�בַּלֵֵי  ף ס׳׳ה: צַַעַַר  ּ�דַּ

Daf 66: PROHIBITION ON CURSING לְָָ�קְּלָָה ף ס׳׳ו: אִִיסּּוּּר  ּ�דַּ

נָשִִָׂיא:  לְקְַַלֵּלֵ  שֶֶׁלֹּאֹ  בִִּמְְיוּחָָד  מִִיִּשְְִׂרָָאֵלֵ,  אָָדָָם  כָּלָ  לְקְַַלֵּלֵ  קַַיָּםָ אִִיסּ וּר 
עַלַ  שְְׂרָָרָָה  לוֹ  שֶֶׁיֵּשֵׁ  לְאְָָדָָם  הַַכַּוַָּנָָהָ    - תָָאֹֹר"  לֹאֹ  בְְעַמְְַּךָ  "וְנְָשִִָׂיא 
צִיִבּוּר כְּלְַלַ יִשְְִׂרָָאֵלֵ. הַַתּוֹרָָה גַּםַ מְְפָרֶֶָשֶֶׁת עוֹנֶשֶׁ מְְיוּחָָד לַמְְַקַַלֵּלֵ אֶתֶ 

אָָבִִיו אוֹ אִִמּוֹ. 

בְּקְֶֶשֶֶׁר לָאִָיִסּוּר לְקְַַלֵּלֵ כּוֹתֵֵב הָָרַַמְְבַַּ"ם, שֶֶׁקְְּלָלָָהָ הִִיא סוּג שֶֶׁל נְקְָָמָָה, 
לִפְִעְָמִִָים  בּוֹ,  לִנְִקְוֹם  מְְבַקֵֵַּשׁ  לוֹ  שֶֶׁהֵֵרַַע  מִִישֶֶׁהוּ  עַלַ  הַַכּוֹעֵסֵ  אָדָָָם  כִּיִ 
שֶֶׁיִּהְְִיֶהֶ לְךְָ  הַַלְוְַאַי  דְְּבָרִִָים בַּפֶַּהֶ:  מַַבִּיִעַַ  הוּא כָּלָ כָּךְָ כּוֹעֵסֵ עַדַ שֶֶׁהוּא 
אוֹ  בַּחֲֲַזָרָָָה  אוֹתוֹ  מַַכֶּהֶ  מַַעֲשֲֶֶׂה,  נוֹקֵֵט  אֲפֲִיִלּוּ  וְלְִפְִעְָמִִָים הוּא  וָכָָךְָ.  כָּךְָ 
הַַתּוֹרָָה  לְפְִיִכָךְָ  בּוֹ.  שֶֶׁיֵּשֵׁ  הַַכַּעַַסַ  מִִידַַּת  לְפְִיִ  הַַכֹֹּל  אֲפֲִיִלּוּ הוֹרֵֵג אוֹתוֹ, 
טוֹבַעַַתַ  הַַתּוֹרָָה  כָּךְָ  לִכְִעְוֹס,  נִתְְִרַַגֵּלֵ  שֶֶׁלֹּאֹ  כְּדְֵֵי  לְקְַַלֵּלֵ  שֶֶׁלֹּאֹ  מְְצַוַָּהָ 
בָּנָוּ מִִידּוֹת טוֹבוֹת. הָָרַַמְְבַַּ"ם מֵֵבִיִא רְְאָיָָהָ שֶֶׁזֶּהֶ טַַעַםַ הָָאִיִסּוּר, שֶֶׁהֲֲרֵֵי 
הַַתּוֹרָָה אוֹסֶֶרֶֶת אֲֲפִיִלּוּ לְקְַַלֵּלֵ חֵֵרֵֵשׁ, וְהְוּא הֲֲרֵֵי אֵיֵנוֹ שׁוֹמֵֵעַַ וְאְֵיֵנוֹ יוֹדֵֵעַַ 
עַלַ הַַקְְּלָלָָהָ. מֵֵאִִיסּוּר זֶהֶ אָָנוּ מְְבִִינִיִם שֶֶׁהַַתּוֹרָָה רוֹצָהָ לִמְְִנוֹעַַ מֵֵאָָדָָם 
לְקְַַלֵּלֵ, וְאְֵיֵן מַַטְְּרַַת הָָאִיִסּוּר דַַּוְקְָָא לִמְְִנוֹעַַ צַעַַרַ מִִן הַַמְְקוּלָּלָ הַַמִִּצְטְַַעֵרֵ 

בִּשְְִׁמִִיעַתַ הַַקְְּלָלָָהָ.
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A meh’seet (inciter) is an individual who preaches about Avodah Zarah (idolatry). 
The Torah sentences such a person to the strictest form of the death penalty — 
“s’keela” (stoning). Since the offense committed by the inciter is most severe, the laws 
of evidence are stacked against him with the aim of achieving a conviction. 1) A Beit Din 
may never punish one accused of committing this crime, without there being witnesses 
to testify that the accused indeed committed the crime. 2) It is not customary to try 
to catch a person committing a transgression. A person who hides himself, hoping to 
catch someone else in a prohibited act is not qualified to testify against a suspicious 
individual. Rather, only if a person commits a crime while knowing that s/he is in the 
presence of witnesses, may those witnesses go to the Beit Din and testify. 

This is not so in the case of the inciter to idolatry. If 
Reuven incites Shimon to practice Avodah Zarah 
there need to be witnesses to the offense. What can 
be done? Shimon could set a trap and say to Reuven: 
“I have a few friends who would definitely be 
interested in hearing what you have to say,” and 
that is how we establish witnesses. If this does not 
succeed, then we position witnesses in a hiding 
place within range to hear Shimon speaking with 
Reuven. That way, the witnesses hear Reuven’s 
words of incitement and then they are able to 
testify against him in court.

מֵֵסִִית הוּא אָָדָָם שֶֶׁמַַּטִִּיף לַעֲַבֲוֹד עֲבֲוֹדָָה זָרָָָה, וְהְַַתּוֹרָָה 
קוֹבַַעַתַ לוֹ עוֹנֶשֶׁ מִִיתָָה הֶֶחָָמוּר בְְּיוֹתֵֵר - "סְְקִִילָהָ".  מִִפְּנְֵיֵ 
שֶֶׁעֲוֲוֹנוֹ שֶֶׁל הַַמֵֵּסִיִת חָָמוּר בְּיְוֹתֵֵר, הֶֶחְְמִִירוּ עָלָָיָו בַּדְְַּבָרִִָים 
הַַבָּאִָיִם: א. בֵּיֵת הַַדִִּין לְעְוֹלָםָ אֵיֵנוֹ מַַעֲנֲִיִשׁ עוֹבֵרֵ עֲבֲֵרֵָָה אֶלֶָּאָ 
אִםִ כֵּןֵ יֵשֵׁ עֵדִִֵים שֶֶׁמְְּעִיִדִִים עַלַ מַַעֲשֲֵֵׂהוּ. ב. בְּדְֶֶרֶֶךְ כְּלְָלָ לֹאֹ 

מִִשְְׁתַַּדְְּלִיִם לִתְְִפּוֹס מִִישֶֶׁהוּ עוֹשֶֶׂה עֲבֲֵרֵָָה. 

לְעְוּמַַּת זֹֹאת, לְאְָדָָָם מֵֵסִיִת כָּךְָ עוֹשִִׂים - אִםִ רְְאוּבֵןֵ מֵֵסִיִת 
אֶתֶ שִִׁמְְעוֹן לַעֲַבֲוֹד עֲבֲוֹדָָה זָרָָָה, עֲדֲַַיִןִ אִיִ אֶפְֶשְָָׁר לְהְַַרְְשִִׁיעַַ 

אוֹתוֹ בְּבְֵיֵת דִִּין כִּיִ אֵיֵן שְְׁנֵיֵ עֵדִִֵים. 
פַּחַ  לוֹ  טוֹמֵֵן  שִִׁמְְעוֹן  עוֹשִִׂים?  מָָה 
חֲֲבֵֵרִִים,  כַּמַָָּה  לִיִ  "יֵשֵׁ  לוֹ:  וְאְוֹמֵֵר 
לִשְְִׁמוֹעַַ  יִרְְִצוּ  הֵֵם  גַּםַ  בֶֶּטַַח 
עֵדִִֵים  יֵשֵׁ  וְכְָךְָ  דְְּבָָרֶֶיךָ",  אֶתֶ 
מַַצְלְִיִחָָה,  לֹאֹ  הַַתַַּחְְבּוּלָהָ  אִםִ 
מַַחְְבִִּיאִִים עֵדִִֵים בִִּמְְקוֹם מִִסְְתּוֹר 
רְְאוּבֵֵן,  עִםִ  שָָׁם  מְְדַַבֵֵּר  וְשְִִׁמְְעוֹן 
וְכְָךְָ הָָעֵדִִֵים שׁוֹמְְעִיִם אֶתֶ רְְאוּבֵֵן 
עָלָָיָו  לְהְָָעִיִד  יְכְוֹלִיִם  וְהְֵֵם  מֵֵסִִית 

בְְּבֵֵית דִִּין.

Daf 67: INCITER OF IDOL WORSHIP עֲֲַלַבוֹֹד עֲֲבוֹֹדָָה זָָרָָה ף ס׳׳ז: מֵֵסִִית   ּ�דַּ

מִִצְוְָהָ גְּדּוֹלָהָ מוֹפִיִעָהָ פָּבְּרָָָתׁשָׁ מִִטִּפָּׁשְׁיִם וְהְִיִא מִִצְוְוֹת 
ׁשֶׁחֲֲמוֹרוֹ  לְאְָדָָָם  עַּיֵַּ  וּלְסְַ לַעֲַזֲֹרֹ  עִׁשֶׁנְִיְָנָָהָּ  "טְעְִיִנָהָ" 
מַַדְְּגִּיׁשָׁה  וְנְָפַָלַ מִִנּּמֶּוּ הַַּמַּשָּׂׂא. הַַתּוֹרָָה  נִתְְִקַַע רֶֶּדֶּּבַּךְ 
אֶתֶ חֲֲׁשִׁיבוּת הַַבָּדָּרָ כָּבְּךְָ אֲׁשֶׁפֲִלִּוּ אִםִ מְְדֻֻּבָּר אָּבְּדָָָם 
עַּיֵַּ. אוּלָםָ,  ׁשֶׁשָּׂנׂוּא עָלָָיָו ח"ו עֲדֲַַיִןִ אָסָוּר לוֹ לַחְַלּדֹּ מִִסַּלְּ
וְהְוּא  עַּיֵַּ  יֶנׁשְׁוֹ מַַצָּבּ בּוֹ הָָאָדָָָם ּכֵּן נִפְִטְַַר מִִּלַּעֲזֲֹרֹ וּלְסְַ
אֲּכַּׁשֶׁר הָָאָדָָָם ׁשֶׁזָּקּוּק לְסְִיִּוּעַַ עוֹמֵֵד מִִן הַדּצַּ וְלְֹאֹ לוֹקֵֵחַַ 
חֵלֵֶקֶ פְּבִּעְֻתּלַּ הַַחִִלּוּץ. הַַתּוֹרָָה מַַדְְּגִּיׁשָׁה אֶתֶ חֲֲׁשִׁיבוּת 
הָָעֶזְֶרְָָה לְזְוּלַתַ, אַךְַ מַַעֲמֲִִידָָה ּגַּם גְּבּוּל מוּסָרִִָי כָּבְּךְָ 
הָָׁשֶׁאָדָָָם קֹֹדֶֶם לּכֹּ צָרִִָיךְ לִהְְִיוֹת שֻּׁׁתָּף וְלְָקַַָחַַת חֵלֵֶקֶ 
מִִתְְאַּמֵּץ  עַצְַמְוֹ  הָָׁשֶּׁכְּאָדָָָם  וְקְָָא  ּדַּ עַצְַמְוֹ.  הַַּבְּצָּלַּתַ 
נוּ לָתֵֵָת  לְהְֵֵחָָלֵץֵ מִִּמַּצָּבּוֹ אָזָ נִדְְִרָָשׁ מִִלּכָּ אֶחֶָָד מֵֵאִּתָּ

יָּבְּׁשֶׁדֵֵָינוּ לְמְַַעֲנֲוֹ. לוֹ יָדָ וְלְַעֲַשֲׂוֹת לּכָּ 

A significant commandment appears in Parashat Mishpatim, and it is the 
commandment of “[assistance] loading,” which concerns helping and assisting 
a person whose donkey has become stuck on the way and fallen under its 
load. The Torah emphasizes the importance of this matter by applying it even in 
connection with someone you dislike, heaven forbid. It is still unlawful to refrain 
from helping them. However, there is a situation in which a person is exempt 
from helping, and that is when the person who needs assistance stands by idly 
and does not participate in the efforts to help themselves. The Torah stresses 
the importance of helping others, but also sets a moral boundary by requiring 
that a person must first be a participant and take part in saving himself. 
Especially when a person strives to extricate themselves from their 
situation, then it is required of each of us to lend a hand and do everything 
in our power to help that person.

D’VAR TORAH: PARASHAT MISHPATIM טִִּ�פָּׁים   ת מִִשְׁ� רָָּ�פָּשַׁ�ׁ  ר תּּוֹֹרָָה:  ַבַ �דְּּ
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