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INU22 0N"2Y I3'NN 73 N2Wwal 0'WINSA NXNIDST ,77aX "IN nnyxa? Tin'oa This learning is dedicated to the success of IDF soldiers, the healing of the injured, and the safe return of all our brothers and sisters to their homes.
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There are a number of aveirot (transgressions) mentioned in the Torah for which one who 2NN A2V DY M2ivnY MR ninay Yt
violates them unintentionally must bring a sin offering. What should a person do if they N1V I1'KY DTX DYIY A1 DRYD i N-;a'?
are not sure whether or not they sinned? For example, someone who desecrates A2iva Ny 77nny m 7uny ?8Y ik Xun XD DX
the Sabbath unintentionally is obligated to bring a sin offering. - 7Y IJ"r nn ']N :ﬂNl?D II]i'PTQ 2NN
But what is the law for a person who performed work precisel PLEASE, SELL ME A DEER ~Uj Wi Ujy: i i

at the end of Sabbath, during a time when it is uncertain whethe{ WOR;::A-; ffﬁ,iﬂ“"" MY XS n;x'zr; g ale

NS7 0'W70 "W My | IINI n'?|L_’ I_’DQ DII I—IDQ 1;3 Nlnw IDTI

it is day or night, and it is not known if the Sabbath has ended? .
2N3WN NRY! 122 DX VIT!

Such an individual is not obligated to offer a korban chatat,
because one only offers that korban when it is certain a
transgression was committed. However, the Torah stipulates
that a person who is unsure whether or not s/he is guilty of
committing a sin is obligated to offer an “asham talui” (an
undetermined or ‘hanging’ guilt-offering — ‘hanging’ insofar as
there remains a sense of doubt.) This korban is offered for a transgression that has not
been confirmed. Bringing this korban prevents the person who transgresses from being
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punished over his/her sin. One of the halakhot of asham talui requires the korban AN AP0 NXY NV 17N DYK Nid'7an nnx
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K Daf 62: “INVOLVED” ON SHABBAT nawa “peynn” 370 47

A person who performed an action without any prior intention of doing so, is not NIN IR DN K7 702 MDY Nwyn Nwyy DT
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therefore exempt from offering a korban chatat (guilt offering). A person
sits in his yard with two watermelons in front of him on the ground —
one of the watermelons is still attached to the vine; while the second
one was detached before Shabbat and left sitting in the yard. Later,
that individual had a craving to eat watermelon to honor Shabbat. After
lifting the watermelon that he was certain had already been detached, he
became anxious, when he discovered that the watermelon he chose was
still connected to the vine — and that apparently, he had violated the issur
(prohibition) of “kotzer” (harvesting), as detaching a plant from the ground
is a melacha forbidden on Shabbat.
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However, the Talmud teaches us that this is not the case, and that

this person is not obligated to bring a korban chatat, since he had NINYL ]2 N7¢ DA TIN7RD 71X
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K Daf 63: HOW IDOL WORSHIP BEGAN ninhsi=vakavainie-Re-El ¢
The sugiyot (Talmudic discussions) of the upcoming pages deal primarily Nid702 7ioy? Nnian 47X D'9TA NI Ninien
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Rambam wrote that until Enosh’s generation (grandson of Adam)
there was no Avodah Zarah in the world. However, in Enoch’s time
there were people who made a grave error: They knew that God
created the world. However, they decided it was appropriate to
bestow respect upon the stars and other celestial bodies, since God
Himself granted them respect. God fixed them in the sky and they are
like his servants. Just as one would accord respect to the servants of
the king, one extends respect to the stars and other celestial bodies.
Accordingly, people began offering korbanot (sacrifices) to the stars,
glorifying them and bowing toward them. This was a terrible error and
a violation of the issur (prohibition) on Avodah Zarah, as God alone
is to be worshipped. In later generations, people did not think too
deeply about this. They saw their ancestors worshipping the stars
and assumed that those forces had power for evil or for good — and
this is how Avodah Zarah spread in the world.
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K Daf 64: CANCELLING THE POWER Yt ¥ mia a0 91
OF THE EVIL INCLINATION FOR IDOL WORSHIP Ay

On this daf, the Talmud relates that long ago, the yetzer hara (evil inclination) N> 2 YN ¥'7 DYOY 190N TN7RAA AT 9T

had great power to incite people to practice Avodah Zarah. At the time of the N2 NNEA N9NAL,NNT AT 1i3_!:;'-_; n'QD'? '1i-|-;3

building of the Second Beit Hamikdash, the Chachamim prayed
to weaken the powers of the yetzer hara. Together, they said:
“Because of the practice of Avodah Zarah, the First Beit Hamikdash
was destroyed and the exile to Babylonia took place. We appeal to
You, Hashem, eliminate the power of the yetzer hara.” After they
fasted and prayed, a note fell from the heavens. Based on the
writing on the note, it was understood that God acceded to their
request. From that point onward, the power of the yetzer hara to
incite people to practice Avodah Zarah was severely weakened.
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K Daf 65: PAIN INFLICTED ON A LIVE ANIMAL
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On this daf, two mitzvot are mentioned that teach people the
importance of chemlah (compassion) and rachamim (mercy). Both of
these mitzvot relate to the treatment of animals.

1. Animals are used in the threshing of grain. The Torah states: “Lo
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cites the reason for this mitzvah: A person must have compassion
for an animal working in the fields. It is right to give the animal some
of what is being harvested. If a person accustoms him/herself to
behave in this manner, that person will surely be careful to treat
people properly and likely will not deprive others of the
benefits they deserve. Sefer HaChinuch ends by saying:
“This is the proper path for the holy chosen nation to take.”
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. It is forbidden to plough using an ox and a donkey
together. The same is true for any two different species of
animals (e.g., a horse and a dog). What is the reason for this
mitzvah? Sefer HaChinuch explains (in mitzvah 550) that this
prohibition is based on the requirement to prevent cruelty to
animals. An animal suffers distress if it is forced to work with
another species of differing ability.

K2 Daf 66: PROHIBITION ON CURSING
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An issur (prohibition) exists against cursing an Israelite. Moreover, the
Torah adds a special warning not to curse a Nasi — “And a Nasi in your
people, do not curse.” (Shemot 22:27). Who is a Nasi? The term refers
to a person who has power over the population. [Such authority could be
political (e.g., a king), or it might derive from Torah scholarship (e.g., the
head of the Sanhedrin, halakhic high court).] The Torah also mandates a
more severe punishment for one who curses their father or mother.

Regarding the issur against cursing, Rambam writes that if we contemplate
the action closely, we see that cursing is a type of revenge. How so?
Because a person who is angry with someone who hurt him/her seeks
revenge and, sometimes, that involves imagining how the target of their
anger would suffer. Occasionally, an individual could be so mad that s/
he expresses their anger verbally: “I hope such-and-such happens to
you.” There are also times when a person who has been wronged or feels
wronged, might even take action, i.e., hit back, or even kill the offender, all
depending on the degree of anger felt. Therefore, the Torah commands
us not to curse, in order not to become accustomed to being angry
or acting on our anger. This is how the Torah instills virtue in us. Rambam
provides evidence that this is the true reason behind the issur by noting that
the Torah even prohibits cursing a cheresh (someone who is deaf), who
does not hear and is not aware of their being cursed. From this prohibition
we understand that the Torah wants to prevent a person from cursing,
and that the purpose of the prohibition is not necessarily to prevent grief for
the person being cursed who feels sorrow when hearing the curse.
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K2 Daf 67: INCITER OF IDOL WORSHIP iy it oo o 91 K

A meh’seet (inciter) is an individual who preaches about Avodah Zarah (idolatry).
The Torah sentences such a person to the strictest form of the death penalty —
“s’keela” (stoning). Since the offense committed by the inciter is most severe, the laws
of evidence are stacked against him with the aim of achieving a conviction. 1) A Beit Din
may never punish one accused of committing this crime, without there being witnesses
to testify that the accused indeed committed the crime. 2) It is not customary to try
to catch a person committing a transgression. A person who hides himself, hoping to
catch someone else in a prohibited act is not qualified to testify against a suspicious
individual. Rather, only if a person commits a crime while knowing that s/he is in the
presence of witnesses, may those witnesses go to the Beit Din and testify.

This is not so in the case of the inciter to idolatry. If
Reuven incites Shimon to practice Avodah Zarah
there need to be witnesses to the offense. What can
be done? Shimon could set a trap and say to Reuven:
“l have a few friends who would definitely be
interested in hearing what you have to say,” and
that is how we establish witnesses. If this does not
succeed, then we position witnesses in a hiding
place within range to hear Shimon speaking with
Reuven. That way, the witnesses hear Reuven’s
words of incitement and then they are able to
testify against him in court.
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A significant commandment appears in Parashat Mishpatim, and it is the
commandment of “[assistance] loading,” which concerns helping and assisting
a person whose donkey has become stuck on the way and fallen under its
load. The Torah emphasizes the importance of this matter by applying it evenin
connection with someone you dislike, heaven forbid. It is still unlawful to refrain
from helping them. However, there is a situation in which a person is exempt
from helping, and that is when the person who needs assistance stands by idly
and does not participate in the efforts to help themselves. The Torah stresses
the importance of helping others, but also sets a moral boundary by requiring
that a person must first be a participant and take part in saving himself.
Especially when a person strives to extricate themselves from their
situation, then it is required of each of us to lend a hand and do everything
in our power to help that person.
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