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R Daf 90: AUTHORITY OF THE SAGES OF ERETZ YISRAEL 789 *nan mano ¥ 47 @
When Am Yisrael received the Torah, God granted the sages of Israel MINY N3 1N ', NYIRD NN 192 INIWT Dywa
power to interpret the halachot (laws) and dinim (statutes), and to learn NN NIRR TNY71 07T Nid70 MR WAty I8!
from their reading of Torah the finer points of mitzvot. Chachamim were 1707 MIN0 17217 D1 0'NIN .DTHONIT NIIYAD V1A
also given special authority to enact additional issurim (prohibitions) THOND PNINNY D'WIARY TTY? T2 D'WTN DTHON
to help people distance themselves from Torah prohibitions, so they 02790, 0021982 NYY ,MiRD

would not falter, Heaven forbid.

my7 D7 WY, TN 03 193 0NN
Chachamim were granted additional power to punish anyone .Dan,;‘,r? yniv 118 "n NN W1ayaYy
who does not heed their instructions. The Talmud relates that F2\ DD NAIPNAY 190R TINYAn
during Greek rule there was a man who | 7Y NAwa 127w DTN N0
rode a horse on Shabbat, whom the 1MY"yn D0'Manl ,o010
Chachamim punished. Even though @Yy QN .nivnn
the issur that prohibits riding a horse 010 Yy 1317 MONQW
on Shabbat is a rabbinic decree, the ,D'NIN MATARINNAWA
Chachamim decided to punish the W11y 0'nan 1w'oni
man, because during that time many 19171 D20 DTN )
Jews were flagrantly disregarding N91pn  ANINRA - niyna
the mitzvot, and it was necessary to NN 10127 011y 10
caution the people to follow the path T2 1277W DIWIND
of the Torah and mitzvot. .niynnl ninn

KQ Daf 91: SUNSHINE ON MOTZEI SHABBAT 787t snom Mmoo Xy 910
In a case where a court erred and mistakenly taught a halachah NINY D2 101 "N, NN DN 192 9NIWT Dywa
that led the entire nation to violate an issur (prohibition), who would NN NaRR TNY71 0'2'T1 NiaZ0 Nina Wty 98!
be obligated to offer a korban chatat (sin offering)? For example: 1707 M2N0 1727 D3 D'NIN .0 MONNT NTIRAD 'VIa
Suppose that before the end of Shabbat a beit diin told people the Sabbath THORNA PNINNY D'WINY 1TY7 T2 0'WTN DTHON
day had already passed, meaning, that night had arrived, and therefore .N77N , 002 19w N9YW ,ninn

they announced: “Shabbat has passed. It is
permissible to recite havdalah and to perform
melachot” (labor prohibited on Shabbat).
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Indeed, everyone listened to them, prayed
arvit (evening service), conducted havdalah
ceremonies, and everyone did labor. Then
behold, suddenly, a great light appeared. It
turned out that a huge cloud had obscured
the sun, which had not yet even begun to
set. It was still Shabbat, and the people
had, in fact, desecrated it. Who was
required to sacrifice a korban (offering) in D37 0ITInT 13 iwyny
such as case? The answer is that every nnnir;a 'm{g,ﬁ 1-7171
person who performed a melachah was ngq:g .11,-;“: : nsnpn

required to sacrifice a korban. DNi1ynN1 11iRD 7772 1297 DTWINA DY 1'TAY
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K Daf 92: COMMUNAL SIN OFFERING

There is a korban chatat (sin offering) called “Par He’Elem Davar shel
Tzibbur.” A person who committed an aveirah b’shogeg (unintentional
transgression) was required to bring a korban chatat to the Beit
HaMikdash to atone for the sin. However, if the great Sanhedrin
in Jerusalem, which sat in the Lishkat HaGazit (Chamber of the Hewn
Stone) of the Beit HaMikdash, mistakenly instructed people that it was
permissible to violate a certain issur (prohibition), and most of the people
did violate that issur, would everyone be required to offer a korban?

No! They would offer a korban tzibbur (communal T
offering), one korban to atone for everyone. This lﬁ :
korban, the “Par,” indicates the requirement A

to offer a bull; “He’Elem Davar”’— for a
prohibition which the people violated
due to unseen circumstances, it was
not known the action was prohibited;
“Shel Tzibbur”— for everyone in the
community who transgressed.
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The tannaim and amoraim discussed the question
of whether it was permissible to sell a “davar she’lo
ba la’olam” (an entity that has not yet come into
the world). On this daf, we learn several examples
of items that do not yet exist.

Seller of the fruits of the palm tree: A person
sells dates to a fellow before they grew. Those
dates are considered “davar she’lo ba la’olam,”
since they have not yet grown and do not yet exist.

Seller of a yet unacquired field: Reuven said to
Shimon: “I’m going to sell you a field that does not
yet belong to me, and the moment | acquire it, the
field will be yours.” That field would be a “davar
she’lo ba la’olam,” because when Reuven was
selling it, the field was not yet his.

Likewise, Emancipation of a slave: A potential

owner cannot emancipate a slave before
actually acquiring that slave.
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KX Daf 94: WHEN ARE THE WITNESSES BELIEVED? 20y oKD nn 17t 91
Two witnesses arrive at the beit din (court) and testify: “Reuven Di'a 232 12INY" 07TV 1T N7 0TY "W D'N2 DN
committed robbery on Sunday.” The beit din examines and 172010 ON1 DTy W NN pint pTia 1770 02 J"1iuNg
interrogates the two witnesses, and if it turns out that they 12240 NN 097WY 1701 222 12IN1W D'P01a 0, DR TiY DY
are correct, then the beit din rules that Reuven is a thief and N1inD 7R3 NY L1101 N97 ipyiNt TRiy 12180 DR D2
is obligated to pay for whatever he stole. Even if Reuven .ONiN RIN 1T NAY DY D'TY 1YWY 23NKRD
stands up and shouts: “That’s incorrect. | did not steal,” the
Torah believes the testimony of the two kosher witnesses DININT DINN O'TY "W O'N2 72 I0ON OR D'Wiy N, 071N
interrogated by the beit din. 11NN 107NN D™IWD D' TYD DN ?071WRID DV TYIN NONN
701,132 N7 NIN1,D0i70 72 ,711WRY Di"a 12181 DY 11770
However, what is done if two other witnesses come later and -rrjp_g TN .90 1IN Di'2 122 NINY ﬁﬁmmg DTy W

testify differently from the first set of witnesses? If the second
set of witnesses says: “We were with Reuven on Sunday, all
day long, and he did not steal anything,” that raises doubt.
On one hand, there are witnesses who say he stole on
Sunday, and on the other hand, there are witnesses who ;
say he did not steal on Sunday. In such a case, the beit 2
din does not obligate Reuven to pay anything, because ¢
there is doubt as to which witnesses are correct.
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KR Daf 95: WHEN IS ONE WITNESS SUFFICIENT? TN WY oroxn 0o i1 918
Two witnesses are not always required. There are some TY D2 P190AY D12T W? .0"TY "W 'Y T'AN NY
matters for which one witness alone will suffice. Regarding DN ,7UN7 .TNN TY 27200 ,710K 1127 7Y .T2%2 TN
matters of issur (prohibition), one witness is sufficient. For DN D3 .17 0'2'AND "9 AT 2281”7 :INIRT TOR TY R2
example, if one person approaches and says, “This food is 1% 1'R1,17 0''RNR "W AT 73RN INIR TN TY
treif (not kosher),” that person is believed. Likewise, if one .D'TY W 1AW Ty NianY
witness says, “This food is kosher,” that person is believed,

and there is no need to wait until there are two witnesses. TYa T 1'R1 D'TY "W 77I¥ DAY D01M2AT W1 ,922N
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DI'N D770 Q72T 7y T'yay 2i27y TN TY
NWi11 TWaN 'R 11an ,inMTy NN 0720
STOR TY7 1'RRDY7 N1

However, there are matters regarding which two witnesses
are required and one witness is not enough. For example, if
a woman arrives at the beit din (court) and says: “It’s true that
| was once married to Zevulun, but he gave me a get (divorce
document). Therefore, since | am no longer his wife, | can now

marry someone else.” If this woman has only one witness
who can testify on her behalf, the judges do not accept the
testimony because it is unacceptable to reach a judgment on
this matter based on the testimony of one witness.
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K Daf 96: BEWARE OF ANGER Dyat 1 -mrr’z ¢ 97
The attribute of anger is a poor character trait. The Talmud recounts that oyay ,13on TiNYna .yl T RN 0yan NIn
a heated argument once broke out in a beit midrash leading to anger. 0y2 T N1DY WITN D12 Y173 0131 Y19 NN
Rabbi Yossi ben Kisma said: “| would be amazed if this beit midrash did nu ON "1'ya nne N'7ﬂ 1R RQD'R 12 "0i" "2
not turn into a house of avodah zarah (idol worship), in the long run.” "nITnTiay n1:L'7 000 Ni172 7907 K7 0T WITAD
The Gemara testifies that indeed that was the case. After some time, YRW Dipna 10T 1NN N0 12 128 '3 ,0TVYNR RIRAD
the site was used by the non-Jews as a house of avodah zarah. The .MT NTiay N"2Y% 073D NN

Maharsha explains that human anger pushes aside the
feet of the Shechinah, therefore the Shechinah departs \\\éf
from any place in which anger exists.
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This story was told to Rabbi Yochanan by the amoraim
because he expressed anger toward his disciples.
However, Rabbi Yochanan said to them: “Anger among
friends is assur (prohibited)”. But a rabbi is permitted,
and even required, to get angry with students, if need
be, in order to educate them.

D’VAR TORAH: PARASHAT BEHI’ALOTCHA TIP3 MWD IR 937

Moshe stood strong and heroic and saved B’nei Yisrael from destruction after ~ TRY -12TR2 "0 N2 071730 D'WYND 710 IR
some of the greatest sins they committed in the wilderness. However, it was ~ 7N1W? 112 NN 77¥N1 1410 QN1 N112121 W2 nYn
during their sin of cravenly lusting for meat cited in Parashat Beha’alotcha that ~ ,110Y192¥ W17 NIARDD RYNA NPIT .1i773N
Moshe Rabbeinu “breaks down” and says to God: “Kill me, please.” S0 R " -7 ping 121 nwn “rawy”

Why precisely was Moshe overcome by B’nei Yisrael’s wanton longing for ~ ?TRyn nwn p*inn N7 W10 NIRA 710 RP1T YITH
meat? Regarding the chet ha-egel (sin of the [golden] calf), as well as other ~ 7NTW? "12 1Wpd , 0N D'RYN2T 72y NUN2
sins, B’nei Yisrael sought spirituality, but erred in the path they chose. Moshe ~ 72¥ YT nWn 1277 D 72 7172 L I8 D170
knew that as long as they retained an aspiration toward spirituality, there was N1 Tay? N %y W? -7 98 naRy w1 Tiy
something to work on, and a direction toward which to aim. However, with the ~ NWn %W in11 0791 7W2a0 NINA RVN2A ,07IR 1127
sin of the longing for meat, Moshe’s spirit fell, because he saw that the spirit ~ ¥1an 12¥ ,NNW1 781w 112 7Y DNy N7 "a
of B’nei Yisrael was eroded. Their search for spirituality was replaced by lowly  -1RN2 DA™ YW NRip 1137012 97070 D1 "INN
materialistic pursuits. And this is where God’s solution to the problem came 7 N9OK” -N1ya? n“apn W i1ina y'an NI
from: “Gather together for me 70 elders of Israel.” Meaning, it was not meat  NN? 1"y W2 N7 .“981w? 11pTn WIN DYIY
that should be distributed, but the spreading of Torah and wisdom among all "1 *T? 7y D'WAWN 712 D11 N1IRD NRAD NN
the tribes by the elders of the community that would cause the wilderness to ~ 781W* NN 17"IN1 QWA NR N2 N TV
blossom and return B’nei Yisrael to their spiritual journey. D17 "I0R wany

FOUNDER & EDITOR-IN-CHIEF: MEIR JAKOBSOHN | TALMUD ISRAELI—DAF YOMI FORUS | GAL NAOR: CHAIR DAF YOMI FOR US
EDUCATIONAL DIRECTOR & EDITOR: RABBI AVI RATH | 112W.34THST, 18THFL+-NY,NY10120 | YAEL SCHULMAN: DR, DAF YOMI FORUS
BOARD CHAIRMAN: HAIM FREILICMAN, C.P.A. SPONSORED BY: www.talmudisraeli.org + yael@talmudisraeli.co.il

sbxw TmbN MEDISSN TEL. 914/413-3128






