
1

הלימוד להצלחת חיילי צה׳׳ל, רפואת הפצועים והשבת כל אחינו לביתם בביטחון This learning is dedicated to the success of IDF soldiers, the healing of the injured, and the safe return of all our brothers and sisters to their homes.

בס"ד
SPONSORED BY:

While they were in the desert, B’nai Yisrael were commanded to 
perform three mitzvot, that were to be fulfilled only after entering Eretz 
Yisrael: appoint a king, destroy any remnant of Amalek, and build a Beit 
HaMikdash. According to the Talmud, a king was to be appointed at first, after 
that, Amalek was to be eliminated, and only then build the Beit HaMikdash. 
Years after B’nai Yisrael entered Eretz Yisrael, they requested that a king be 
crowned to reign over them and God chose Shaul to be the first king. During 
Shaul’s reign, Shmuel the Prophet instructed Shaul to wage war against 
Amalek and the majority of Amalek’s population then was eliminated. King 
David was the one who began planning the building of the Beit HaMikdash, 
and Shlomo was the king who built it.

The first Beit HaMikdash was built 440 years after 
B’nai Yisrael entered Eretz Yisrael. Until that time, 
korbanot (sacrifices) were offered at the Mishkan, 
the portable Tabernacle that was established in 
different places: Gilgal, Shilo, Nov and Giv’on.

קִִיּוּמָָן  שֶֶׁמּוֹעֵדֵ  בַַּמִִּדְְבָָּר,  יִשְְִׂרָָאֵלֵ  בְּנְֵיֵ  נִּצְִטְַַוּוּ  מִִצְוְוֹת  שָָׁלֹוֹֹשׁ 
הוּא אַחֲֲַרֵֵי הַַכְּנְִיִסָָה לְאְֶרֶֶֶץ יִשְְִׂרָָאֵלֵ - לְהְַַעֲמֲִִיד מֶֶלֶךְֶ, לְהְַַכְרְִִית 
אֶתֶ זֶרֶַַע עֲמֲָָלֵקֵ, וְלְִבְִנְוֹת אֶתֶ בֵּיֵת הַַמִִּקְְדָָּשׁ. עַלַ פִּיִ הַַתַַּלְמְוּד 
אַחֲֲַרֶֶיהָָ  מֶֶלֶךְֶ,  הַַעֲמֲָָדַַת  הִיִא  לְקְַַיֵּםֵ  שֶֶׁיֵּשֵׁ  הָָרִִאשׁוֹנָהָ  הַַמִִּצְוְָהָ 
לְהְַַכְרְִִית אֶתֶ זֶרֶַַע עֲמֲָָלֵקֵ וְרְַַק אַחַַַר כָּךְָ לִבְִנְוֹת אֶתֶ בֵּיֵת הַַמִִּקְְדָָּשׁ. 
בִּיִקְְשׁוּ  הֵםֵ  לָאָָרֶֶָץ,  נִכְִנְְסְוּ  יִשְְִׂרָָאֵלֵ  שֶֶׁבְּנְֵיֵ  אַחֲֲַרֵֵי  שָָׁנִיִם  כַּמַָָּה 
לְהְַַמְְלִיִךְ עֲלֲֵיֵהֶםֶ מֶֶלֶךְֶ וְהְַַקָָּבָָּ"ה בָּחַַָר אֶתֶ שָָׁאוּל לַמֶֶַּלֶךְֶ הָָרִִאשׁוֹן. 
בִּיִמֵֵי שָָׁאוּל הוֹרָָה שְְׁמוּאֵלֵ הַַנָּבִָיִא לְהְִיִלָּחֵָםֵ בַּעֲַמֲָָלֵקֵ וְהְִכְִרְִִיתוּ 
אֶתֶ רוֹב זַרְְַעוֹ. דָָּוִדִ הַַמֶֶּלֶךְֶ הוּא זֶהֶ שֶֶׁהִִתְְחִיִל לְהְִִתְְעַסֵַּקֵ בְּבְִנְִיְַןַ 

בֵּיֵת הַַמִִּקְְדָָּשׁ, וּשְְׁלֹמֹֹֹה הַַמֶֶּלֶךְֶ הוּא זֶהֶ שֶֶׁבָּנָָהָ אוֹתוֹ.

מֵֵאוֹת  אַַרְְבַַּע  נִבְְִנָהָ  הָָרִִשׁאוֹן  הַַמִִּקְְדָָּשׁ  בֵֵּית 
וְאְַַרְְבָָּעִיִם שָָׁנָהָ לְאְַַחַַר שֶֶׁבְְּנֵיֵ יִשְְִׂרָָאֵלֵ נִכְִנְְסְוּ 
לָאָָָרֶֶץ, עַדַ אוֹתָָהּ הָָעֵתֵ הִִקְְרִִביוּ קוֹרְְבָָּנוֹת 
בַַּמִִּשְְׁכָּןָ שֶֶׁהוּקַַם בִִּמְְקוֹמוֹת שׁוֹנִיִם: גִּלְִגְָּלָ, 

שִִׁלֹיהֹ, נוֹב וְגְִבְְִעוֹן.
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There are 613 mitzvot in the Torah. These mitzvot can be divided into two 
categories: Mitzvot Aseh (positive commandments) and Mitzvot Lo 
Ta’aseh (negative commandments.)

“Mitzvot Aseh” are mitzvot that necessitate performing an action — e.g., 
eating matzah on Pesach or sounding the shofar on Rosh HaShanah. 
There are 248 mitzvot aseh.

The second type of mitzvot are “Mitzvot Lo Ta’aseh,” which are actions 
prohibited by the Torah — e.g., desecrating Shabbat, eating non-
kosher animals, and speaking lashon hara (slander, malicious gossip.) 
These are actions that the Torah instructs us to refrain from doing. 
There are 365 “Mitzvot Lo Ta’aseh”.

What should a Jew do if they need to perform a Torah mitzvah, but doing 
so would cause them to transgress another prohibition from the Torah? The 
answer is: They should transgress the Torah prohibition, because the Torah 
determines that the prohibition is set aside in favor of the commandment — 
“a positive commandment overrides a negative commandment.”

בַַּתּוֹרָָה יֵשֵׁ יֵשֵׁ תרי”ג - 613 - מִִצְוְוֹת. הַַמִִּצְוְוֹת מִִתְְחַַלְּקְוֹת 
לִשְְִׁנֵיֵ סוּגִיִם: מִִצְוְוֹת עֲשֲֵֵׂה וּמִִצְוְוֹת לֹאֹ תַַעֲשֲֶֶׂה.

לְמְָָשָָׁל,  לַעֲַשֲׂוֹת,  שֶֶׁצָּרִִָיךְ  מִִצְוְוֹת   - עֲשֲֵֵׂה”  מִִ“צְוְוֹת 
הַַשָָּׁנָהָ  בְּרְֹאֹשׁ  בַּשַּׁוֹפָרָ  וְלְִתְְִקוֹעַַ  בְּפְֶסֶַחַ,  מַַצָּהָ  לֶאֱֶכֱוֹל 

ןַ מִִצְוְוֹת הָָ"עֲשֲֵֵׂה" הוּא 248 = רמ"ח.  מִִנְיְַ

הַַסּוּג הַַשֵֵּׁנִיִ הוּא "מִִצְוְוֹת לֹאֹ תַַעֲשֲֶֶׂה", מַַעֲשֲִִׂים שֶֶׁהַַתּוֹרָָה 
שַַׁבָּתָ,  חִיִלּוּל  לְמְָָשָָׁל,  אוֹתָָם,  לַעֲַשֲׂוֹת  שֶֶׁאָסָוּר  הוֹרְְתָָה 
אֲכֲִיִלַתַ בְּהְֵמֵָָה טְמְֵֵאָהָ וְדְִִיבּוּר לָשָׁוֹן הָָרָָע. אֵלֵֶּהֶ מַַעֲשֲִִׂים 

מִִצְוְוֹת  מִִנְיְַןַ  אוֹתָָם.  לַעֲַשֲׂוֹת  לֹאֹ  הוֹרְְתָָה  שֶֶׁהַַתּוֹרָָה 
הַַ"לֹאֹ תַַעֲשֲֶֶׂה" הוּא 365 = שס"ה.

מַַה יַּעֲַשֲֶֶׂה יְהְוּדִִי שֶֶׁצָּרִִָיךְ לַעֲַשֲׂוֹת מִִצְוְָהָ מִִן הַתַּוֹרָָה, אַךְַ 
אִםִ יַעֲַשֲֶֶׂה אוֹתָָהּ יַעֲַבֲוֹר עַלַ אִיִסּוּר מִִן הַתַּוֹרָָה? הַתְְַּשׁוּבָהָ 

קוֹבַעַַתַ  שֶֶׁהַתַּוֹרָָה  מִִפְּנְֵיֵ  הַתַּוֹרָָה,  אִיִסּוּר  עַלַ  יַעֲַבֲוֹר  הִיִא: 
שֶֶׁהָאִָיִסּוּר נִדְְִחֶהֶ מִִפְּנְֵיֵ הַמִִַּצְוְָהָ - "עֲשֲֵֵׂה דּוֹחֶהֶ לֹאֹ תַַעֲשֲֶֶׂה".

Daf 19: 613 MITZVOT

Daf 20: A KING, AMALEK AND THE BEIT HAMIKDASH ׁשׁ קְְ�דָָּ ף כ׳: מֶֶלֶֶךְְ, עֲֲמָָלֵֵק וּּבֵֵית הַַ�מִִּ �דַַּ

ה ה דּּוֹֹחֶֶה לֹֹא תַַעֲֲשֶׂ�ֶ ף י׳׳ט: עֲֲשֵׂ�ֵ �דַַּ
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In the sugiyot (Talmudic discussions) on this daf we learn about the honor 
extended to the King of Israel. The nation was required to treat the king with 
great respect and stand before him with awe and reverence. It was prohibited 
for others to ride on his horse, sit on his throne, put on his crown, or hold 
his scepter. The king was required to be 
meticulously groomed and to make sure that 
the hair on his head was pleasant looking. 
He received a special royal haircut each day. 
Likewise, he wore elegant clothing and sat in 
his palace with his crown on his head.

No one was permitted to enter to speak 
with the king without first receiving 
permission. If the king summoned someone 
to his palace, that person is obligated to 
appear before him. When a person enters 
for an audience with the king, he is required 
to bow to him — even a navi (prophet) is 
required to act in this manner. While an 
individual meets with the king, he must stand 
while the king sits, with the exception of a Kohen Gadol, for whom the king 
stands as a sign of respect and honor. The king is also commanded to honor 
talmidei chachamim and so, when they appear before him, he must instruct 
them to sit.

There are a number of mitzvot in Torah 
that pertain exclusively to the King of 
Israel. In Devarim Chapter 17, the king 
is commanded to “not own a surplus of 
horses and not to return B’nai Yisrael to 
Egypt in order to acquire many horses, as 
God said — ‘You shall not turn back again 
on this way.’” The Talmud explains that 
a king is permitted to own the horses he 
needs for his chariot and cavalry. The verse 
prohibits a king from possessing additional 
unnecessary horses, as was the practice 
of the kings of other nations.

A king is also commanded to write a Sefer 
Torah for himself, place it in his lap and keep 
it with him always. When the king would sit in 
deliberation over Torah law, he would always have his Sefer Torah with him. When 
he set out to go to war, his Sefer Torah remained with him. Only in places where 
learning Torah is prohibited, (e.g., the bathroom, or bathhouse), does the king set 
aside his Sefer Torah and go in without it.

מִִּצְוְוֹת  מִִסְפְַּרַ  יֶשְְֶׁנָןָ  בַּתַּוֹרָָה 
הַַתּוֹרָָה  לַמֶֶַּלֶךְֶ.  הַַמְְיוּחָָדוֹת 
מְְצַוַָּהָ אֶתֶ הַַמֶֶּלֶךְֶ בְּסְֵפֵֶרֶ דְְּבָרִִָים: 
וְלְֹאֹ  סוּסִִים  לּוֹ  יַרְְַבֶֶּה  לֹאֹ  "רַַק 
לְמְַַעַןַ  מִִצְרְַַיְמְָָה  הָָעָםָ  אֶתֶ  יָשִִָׁיב 
לֹאֹ  לָכֶָםֶ  אָמַַָר  וַהַ'  סוּס  הַַרְְבּוֹת 
הַַזֶּהֶ עוֹד".  בַּדֶֶַּרֶֶךְ  תֹֹסִפִוּן לָשָׁוּב 
שֶֶׁמּוּתָָּר  לָנָוּ  מַַסְבְִּיִר  הַַתַַּלְמְוּד 
כְּכְָלָ  סוּסִיִם  לְהְַַחְְזִיִק  לְמְֶֶלֶךְֶ 
אוֹ  מֶֶרְְכַּבְַתְּוֹ  עֲבֲוּר  שֶֶׁיִּצְִטְָָרֵֵךְ 
אוֹסֵרֵ  זֶהֶ  פָּסָוּק  וְאְִיִלּוּ  פָּרָָָשָָׁיו, 
מְְיוּתָָּרִִים,  סוּסִִים  לְהְַַחְְזִיִק  עָלָָיָו 
אוּמּוֹת  מַַלְכְֵיֵ  עוֹשִִׂים  שֶֶׁהָָיוּ  כְּפְִיִ 

הָָעוֹלָםָ. 

הַַמֶֶּלֶךְֶ מְְצוּוֶּהֶ גַּםַ לִכְִתְּוֹב לְעְַצְַמְוֹ סֵֵפֶרֶ תּוֹרָָה שֶֶׁאוֹתוֹ הִִנִּיִחַַ 
סֵפֵֶרֶ   - תּוֹרָָה  בְּדְִִין  הַַמֶֶּלֶךְֶ  יָשַַָׁב  מִִמֶֶּנּוּ;  נִפְִרְַַד  וְלְֹאֹ  בְּחְֵֵיקוֹ 

הַַתּוֹרָָה עִמִּוֹ. יָצָָאָ לְמְִִלְחְָָמָָה - סֵפֵֶרֶ הַַתּוֹרָָה עִמִּוֹ. 

Daf 21: MITZVOT FOR THE KING לֶֶךְְ ֶ ף כ׳׳א: מִִצְְוֹֹות הַַ�מֶּ �דַַּ

Daf 22: THE KING’S HONOR לֶֶךְְ ֶ בוֹֹד הַַ�מֶּ ף כ׳׳ב: �כְְּ �דַַּ

הָָעָםָ צָרִִָיךְ לְכְַבֵַּדֵ אֶתֶ הַַמֶֶּלֶךְֶ כָּבָוֹד רַַב וְעְוֹמְְדִִים לְפְָנָָיָו בְּאְֵיֵמָָה 
וְבְְיְִרְְִאָהָ. אָָסוּר לִרְְִכּוֹב עַלַ סוּסוֹ, לָשֶֶָׁבֶֶת עַלַ כִּסְְִאוֹ, לַחֲֲַבוֹשׁ 
לְהְַַקְְפִּיִד  הַַמֶֶּלֶךְֶ  עַלַ  שַַׁרְְבִִטיוֹ.  אֶתֶ  לְהְַַחְְזִקי  אוֹ  כִּתְְִרוֹ  אֶתֶ 

וּלְשְֵֵׁם  נָאֶָהֶ  יִהְְִיֶהֶ  רֹשׁאוֹ  שֶֶׁשְְּׂעַרַ 
בְּתְִִסְפְּוֹרֶֶת  מִִסְתְַַּפֵּרֵ  הוּא  כָּךְָ 
כֵןֵ  כְּמְוֹ  וָיָוֹם,  יוֹם  כָּלָ  מְְיוּחֶֶדֶֶת 
מְְפוֹאָרִִָים  בְּגְָדִִָים  לוֹבֵשֵׁ  הוּא 
וְיְוֹשֵֵׁב בְּאְַרְְַמוֹנוֹ כְּשְֶֶׁכֶּתֶֶֶר מַַלְכְוּת 

לְרְֹֹאשׁוֹ.

הַַמֶֶּלֶךְֶ  לִפְִנְֵיֵ  נִכְִנְָסָ  אָָדָָם  אֵיֵן 
לְלְֹאֹ קַַבָָּלַתַ רְְשׁוּת - וְאְִםִ הַַמֶֶּלֶךְֶ 
מְְחוּיָּבָ  הוּא  לְמְִִישֶֶׁהוּ  קוֹרֵֵא 
שֶֶׁנִּכְִנְָסָ  בְּעְֵתֵ  לְפְָנָָיָו.  לְהְִִתְְיַצֵַּבֵ 
אָדָָָם אֶלֶ הַַמֶֶּלֶךְֶ עָלָָיָו לְהְִִשְְׁתַַּחֲֲווֹת 
לוֹ וַאֲַפֲִיִלּוּ נָבִָיִא מְְצוּוֶּהֶ לִנְִהְוֹג כָּךְָ

הַַמֶֶּלֶךְֶ  נִמְְִצָאָ אֵצֵֶלֶ  בְּעְֵתֵ שֶֶׁאָדָָָם 
עוֹמֵֵד  שֶֶׁהַַמֶֶּלֶךְֶ  גָּדָוֹל  כּוֹהֵֵן  לְמְַַעֵטֵ  יוֹשֵֵׁב,  וְהְַַמֶֶּלֶךְֶ  עוֹמֵֵד  הוּא 
לִכְִבְוֹדוֹ. הַַמֶֶּלֶךְֶ מְְצוּוֶּהֶ גַּםַ לְכְַבֵַּדֵ תַַּלְמְִִידֵֵי חֲֲכָמִִָים וּבְעְֵתֵ שֶֶׁהֵֵם 

נִיִצָּבִָיִם לְפְָנָָיָו - עָלָָיָו לְהְוֹרוֹת לָהֶֶָם לָשֶֶָׁבֶתֶ. 
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One of the halakhot of Shabbat deals with hatmana 
(insulation). What is hatmana? On Erev Shabbat, 
if someone wants to preserve the heat inside a dish 
prepared for Shabbat, s/he can cover the utensil with 
an article of clothing or with blankets and the like. This 
action preserves the heat for a longer period of 
time. This is called hatmana. Chazal stated that it is 
forbidden to remove a pot from the fire on Shabbat and 
insulate it (i.e., the prohibition applies only if the pot 
is completely covered), Why? It is natural, that when 
a person goes to cover cooked food in order to keep 
in the heat and discovers the fire stopped burning and 
the food was cold — if it were permissible to insulate 
the pot the person might absentmindedly rekindle the 
flame to reheat the cooked dish.

What is the ruling if someone wants to keep a dish 
or drink cold? Is it permissible to insulate them to 
preserve the cold? The Talmud teaches us that Rabbi 
HaNasi ruled that even insulating a cold dish or drink 
should be prohibited. However, Rabbi Yishmael son of 
Rabbi Yossi, testified that his father taught there was 
absolutely no prohibition on insulating cold food. Rabbi Yehudah 
HaNasi then recanted his strict opinion in favor of Rabbi Yossi’s 
lenient ruling.

In case of an argument regarding dinei mamonot (money matters) — 
both parties are required to approach the Beit Din to determine who is in 
the right. Not every person is suitable to be appointed a dayan (judge). 
Furthermore, even in situations where an individual is appointed to be a 
dayan, there are occasionally cases over which he is not suited to judge. 
For example, if one of the complainants were a family member of his 
it would render the dayan pasul (disqualified) to decide the case.

On this daf we learn that if both litigants agree and accept the relative, then 
he is permitted to judge. One of the parties can say to the other side: “I know 
your father is a dayan (judge) and even though he is your family member, I 
trust him and agree to be judged by him.” If suddenly, the litigant changes 
his mind and regrets his comment, saying: “In fact, I actually do not agree 
to your father judging us,” and the judgment has not yet been decided, that 
litigant is permitted to change his mind. However, if both parties made a 
binding agreement before the trial began, in which it was stated they 
would not be permitted to change their minds, then the other person 
is no longer permitted to reverse their initial agreement to allow the 
father of their fellow litigant to judge the case. 

כְּשְֶֶׁיֵּשֵׁ וִיִכּוּחַַ בְּעְִנְִיְְנְֵיֵ מָָמוֹנוֹת - עַלַ שְְׁנֵיֵ הַַצְּדְָָדִִים לָגֶָשֶֶֶׁת אֶלֶ בֵּיֵת הַַדִִּין 
שֶֶׁיִּפְִסְוֹק מִִי צוֹדֵֵק. לֹאֹ כָּלָ אָדָָָם רָָאוּי לְהְִִתְְמַַנּוֹת לְדְַַיָּןָ וְגְַםַ מִִי שֶֶׁכְּבְָרָ 
נִתְְִמַַנָּהָ לְדְַַיָּןָ יֵשֵׁ לִפְִעְָמִִָים שֶֶׁהוּא אֵיֵנוֹ יָכָוֹל לָדָוּן דִִּין מְְסוּיָּםָ. לְמְָָשָָׁל, אִִם 

אַַחַַד הַַצְּדְָָדִִים הוּא קְְרוֹב מִִשְְׁפָּחָָָה שֶֶׁלּוֹ, הוּא פָּסָוּל לָדָוּן.

בַּעֲַלֲֵיֵ  זֹֹאת  בְּכְָלָ  שֶֶׁאִםִ  לוֹמְְדִִים  זֶהֶ  בְּדְַַף 
מִִשְְׁפַּחְְַתָָּם  שֶֶׁקְְּרוֹב  מַַסְכְִּיִמִִים  הַַדִִּין 

יָדָוּן - הוּא רַַשַַּׁאי לְדְוּנָםָ. וּמָָה הַַדִִּין 
הַַדִִּין  מִִבַַּעֲלֲֵיֵ  אֶחֶָָד  לְפְֶתֶַַע  אִםִ 
אֵיֵנִיִ  בְּעְֶצֶֶםֶ  וְאְוֹמֵֵר:  מִִתְְחָָרֵֵט 
יָדָוּן  מִִשְְׁפַּחְְַתְְּךָ  שֶֶׁקְְּרוֹב  מַַסְכְִּיִם 
נִפְִסְַַק  לֹאֹ  עֲדֲַַיִןִ  אִםִ  אוֹתָָנוּ? 
בּוֹ.  לַחְְַזוֹר  יָכָוֹל  הוּא   - הַַדִִּין 

עָשָׂוּ  הַַצְּדְָָדִִים  שְְׁנֵיֵ  אִםִ  אֲֲבָָל 
ןָ מְְחַַיֵּבֵ לִפְִנְֵיֵ שֶֶׁהִִתְְחִִיל הַַדִִּיּוּן,  קִִנְיְָ

שֶֶׁהֵֵם מִִתְְחַַיְּבְִִים שֶֶׁלֹּאֹ יִתְְִחָָרְְטוּ, יוֹתֵֵר 
אֵנָיםָ יְכְוֹלִיִם לְהְִִתְְחָָרֵֵט.

Daf 23: REGRET IN THE BEIT DIN ין בֵֵית �דִִּ ף כ׳׳ג: חֲֲרָָטָָה �בְְּ ּ�דַּ

Daf 24: INSULATING FOOD ON SHABBAT ת �בָָּ שַׁ�ַ ף כ׳׳ד: הַַטְְמָָנָָה �בְְּ ּ�דַּ

שֶֶׁל  חוּמּוֹ  עַלַ  לִשְְִׁמוֹר  שֶֶׁרוֹצֶהֶ  מִִי 
לְכְַסַּוֹת  יָכָוֹל  שַַׁבָּתָ  לִכְִבְוֹד  תַַּבְשְִִׁיל 
בִּבְִגְָדִִָים  מוּנָּחָ  הוּא  שֶֶׁבּוֹ  הַַכְּלְִיִ  אֶתֶ 
פְּעְוּלָּהָ  בָּזֶָהֶ.  וְכְַיַּוֹצֵאֵ  שְְׂמִִיכוֹת  אוֹ 
אָָרוֹךְ  לִזְִמְַַן  הַַחוֹם  עַלַ  שׁוֹמֶֶרֶֶת  זוֹ 
חֲֲזַַ"ל  הַַטְְמָָנָהָ.  מְְכוּנָּהָ  וְהְִִאי  מְְאוֹד 
סִיִר  לְהְוֹרִִיד  אָסָוּר  שֶֶׁבְּשְַַׁבָּתָ  אָמְְָרוּ 
מֵֵהָָאֵשֵׁ וּלְהְַַטְְמִִין אוֹתוֹ. בְּדְֶֶרֶֶךְ הַַטֶֶּבַעַ 
אֶתֶ  לְהְַַטְְמִִין  בָּאָ  שֶֶׁאָדָָָם  קוֹרֶֶה 
הַַתַַּבְשְִִׁיל וְהְוּא מְְגַלֶַּהֶ שֶֶׁהָָאֵשֵׁ כָּבְָתְָָה 
לְהְַַטְְמִִין  נַתִִַּיר  אִםִ  קַַר.  וְהְַַתַַּבְשְִִׁיל 
הוּא עָלָוּל בְּטְָָעוּת לְהְַַבְעְִיִר אֵשֵׁ כְּדְֵֵי 

לְחְַַמֵֵּם תְְּחִִילָּהָ אֶתֶ הַַתַַּבְשְִִׁיל.

וּמָָה הַַדִִּין אִםִ מִִישֶֶׁהוּ רוֹצֶהֶ לִשְְִׁמוֹר 
עַלַ קוֹר שֶֶׁל מַַאֲֲכָלָ אוֹ מַַשְְׁקֶֶה, הַַאִִם 
מוּתָָּר לוֹ לְהְַַטְְמִִניוֹ כְּדְֵֵי לִשְְִׁמוֹר עַלַ 
שֶֶׁרַַבִּיִ  מְְלַמְְַּדֵֵנוּ  הַַתַַּלְמְוּד  הַַקּוֹר? 
לֶאֱֶסֱוֹר  שֶֶׁיֵּשֵׁ  פָּסַָקַ  הַַנָּשִִָׂיא  יְהְוּדָָה 

אֲפֲִלִּוּ הַַטְְמָָנָהָ כָּזָוֹ, אֲבֲָלָ רַַבִּיִ יִשְְִׁמָָעֵלא, בְּנְוֹ שֶֶׁל רַַבִּיִ יוֹסֵיֵ, הֵֵעִיִד בְּפְָנָָיָו 
לִנְִהְוֹג  שֶֶׁיֵּשֵׁ  רַַבִּיִ  אָמַַָר  אוֹ-אָזָ  בַּדַָָּבָרָ.  אִיִסּוּר  כָּלָ  שֶֶׁאֵיֵן  הוֹרָָה  שֶֶׁאָבִָיִו 

כְּדְִִבְרְֵֵי רַַבִּיִ יוֹסֵיֵ הַַמַַּתִִּיר.



 

FOUNDER & EDITOR-IN-CHIEF: MEIR JAKOBSOHN
EDUCATIONAL DIRECTOR & EDITOR: RABBI AVI RATH

BOARD CHAIRMAN: HAIM FREILICMAN, C.P.A.
תלמוד ישראלי

GAL NAOR: CHAIR, DAF YOMI FOR US
YAEL SCHULMAN: DIR., DAF YOMI FOR US
www.talmudisraeli.org • yael@talmudisraeli.co.il         
TEL. 914/413-3128 

TALMUD ISRAELI—DAF YOMI FOR US
112 W. 34TH ST., 18TH FL • NY, NY 10120 

SPONSORED BY:         

The sugya (Talmudic discussion) on this daf 
deals with people who are disqualified from 
giving eidut (testimony) and from serving as 
dayanim (judges). There are some people 
who are known to obtain money through 
prohibited methods, and for this reason, 
they are disqualified from testifying as eidim 
(witnesses) or serving as dayanim — e.g., a 
thief, or a person who lends with interest.

“Mafreechei yonim” is one category of 
people disqualified from serving as either 
witnesses or judges. What are “mafreechei 
yonim?” Some say, the term refers to 
those who raise pigeons for the purpose of 
competitive races, in which the owner of the 
victorious pigeon wins a certain amount of 
money from the owners of the other defeated 
birds. Chazal prohibited this activity because the people who lose do not give over 
their money without hesitation. Since they obviously decided to participate in the 
competition because they thought they would profit, Chazal considered this practice 
to be akin to theft. However, if disqualified candidates become chozrim b’teshuva 
(repent for their bad behaviors) and completely stop playing these prohibited games 
— they return to being valid candidates and are able to serve in the future as 
either eidim or dayanim.

הַַסּוּגְיְָהָ בְּדְַַף זֶהֶ עוֹסֶקֶֶֶת בַּאֲַנֲָשִִָׁים 
וּבַאֲַנֲָשִִָׁים  לְעְֵדֵוּת  הַַפְּסְוּלִיִם 
יֶשְְֶׁנָםָ  דַַּיָּנִָיִם.  לִהְְִיוֹת  הַַפְּסְוּלִיִם 
נִמְְִנָעִָיִם  שֶֶׁאֵיֵנָםָ  שֶֶׁיָּדָוּעַַ  אֲנֲָשִִָׁים 
וְהְֵֵם  בְּאְִיִסּוּר  מָָמוֹן  מִִלְּהְַַשִִּׂיג 
אָדָָָם  אוֹ  גַּזְַלְָןָ,  לְמְָָשָָׁל  פְּסְוּלִיִם, 

שֶֶׁמַַּלְוְֶהֶ בְּרְִִיבִּיִת, וְכְַיַּוֹצֵאֵ בָּזֶָהֶ.

מְְכוּנֶּהֶ  הַַפְּסְוּלִיִם  מִִסּוּגֵיֵ  אֶחֶָָד 
"מַַפְרְִִחֵֵיי יוֹנִיִם". מַַה הֵֵם מַַפְרְִִחֵֵיי 
שֶֶׁהֵֵם אֲנֲָשִִָׁים  יֵשֵׁ אוֹמְְרִִים  יוֹנִיִם? 
בֵּיֵנֵיֵהֶֶן  וְעְוֹרְְכִיִם  יוֹנִיִם  שֶֶׁמְְּגַדְְַּלִיִם 
שֶֶׁהִִשִִּׂיגָהָ  הַַיּוֹנָהָ  וּבַעַַלַ  תַַּחֲֲרוּת, 
מְְסוּיָּםָ  בִּסְִכְוּם  זוֹכֶהֶ  בַּתַַַּחֲֲרוּת 
מֵֵחֲֲבֵרֵוֹ שֶֶׁלֹּאֹ הִִשִִּׂיגוֹ. חֲֲזַַ"ל אָסְָרְוּ 
נוֹתֵֵן  אֵיֵנוֹ  הַַמַַּפְסְִיִד  כִּיִ  כֵּןֵ  לִנְִהְוֹג 

אֶתֶ כַּסְַפְּוֹ בְּלְֵבֵ שָָׁלֵםֵ, כִּיִ מִִן הַַסְּתְָָם הוּא הֶֶחְְלִיִט לְהְִִשְְׁתַַּתֵֵּף 
בַּתַַַּחֲֲרוּת מִִפְּנְֵיֵ שֶֶׁסָּבַָרַ שֶֶׁיַּרְְַוִיִחַַ, וַחֲֲַזַַ"ל הֶֶחְְשִִׁיבוּ אֶתֶ הַַדָָּבָרָ 
וְגְַםַ  בִּתְְִשׁוּבָהָ  חוֹזְרְִִים  אֵלֵּוּ  פְּסְוּלִיִם  אִםִ  אוּלָםָ  גֶּזֶֶלֶ.  כְּמְוֹ 
הֵֵם   - הַַלָּלָוּ בְּאְוֹפֶןֶ מוּחְְלָטָ  לְשְַַׂחֵֵק בַּמִִַּשְְׂחָָקִִים  מַַפְסְִיִקִִים 

חוֹזְרְִִים לְכְַשְְַׁרוּתָָם וִכיוֹלִיִם לְשְַַׁמֵֵּשׁ כְּעְֵדִִֵים וּכְדְַַיָּנִָיִם.

Daf 25: GAMBLING ON PIDGEON RACES ף כ׳׳ה: מַַפְְרִִחֵֵיי הַַיּּוֹֹנִִים  ּ�דַּ

עֲּיַּׁשֶּׁכְּקֲֹֹב מְְבָָרֵֵךְ אֶתֶ מְְנַהׁשֶּׁ וְאְֶפְֶרְַַיִםִ הוּא מְְסַַלּכֵּ אֶתֶ  
יָדָָָיו וְכְָךְָ נוֹתֵֵן לְכְָלָ אֶחֶָָד אֶתֶ רְְּבִּכָתָוֹ. אֵׁשְׁלֵָהָ ּגְּדוֹלָהָ 
הּנָּׁשִׁ אֶתֶ   הִִיא: מַַדּוּעַַ חַַּבָּר יַעֲַקֲֹֹב לְסְַַלּכֵּ אֶתֶ יָדָָָיו, וְלְֹאֹ 
לִיִמִִינוֹ  אֶפְֶרְַַיִםִ  אֶתֶ  וּלְהְַַעֲבֲִיִר  כָּנְּדִִָים  הַַ לׁשֶׁ  מִִקּוּמָָם 
ּכִּי  צִּנְּיִ"ב  הַַ מְְבָָאֵרֵ  ּכָּךְ  עַלַ  לִמֹֹׂשְׂלאוֹ?  מְְנַהׁשֶּׁ  וְאְֶתֶ 
אָמְְָנָםָ יַעֲַקֲֹֹב סִִלּכֵּ אֶתֶ יָדָוֹ דֵֵּכְּי לְבְָָרֵֵךְ אֶתֶ אֶפְֶרְַַיִםִ יַּבְּדַ 
וְּדַּקְָָא נֶּכְּגֶֶדֶ  הְְּתִּיֶהֶ  מָָּיְּנִיִת  רַַׁשֶׁגְלְוֹ הַַ יְמְִִינוֹ, אַךְַ עֲדֲַַיִןִ רָָצָהָ 
ּיָּד מְְסַַלֶּמֶּתֶ אֶתֶ הַַחֵֵלֶקֶ הָָרוּחָָנִיִ, בּוֹ  הַַ מְְנַהׁשֶּׁ. ּבְּעוֹד ׁשֶׁ
הָָׁשֶׁרֶֶגֶלֶ מְְסַַלֶּמֶּתֶ אֶתֶ הַַּצַּד  יִהְְִיֶהֶ יִתְְִרוֹן לְאְֶפְֶרְַַיִםִ, הֲֲרֵֵי 
וְּדַּקְָָא לִמְְִנַהׁשֶּׁ. לָכֵָןֵ חַַּבָּר יַעֲַקֲֹֹב  הַַחָָמְְרִִי, בּוֹ יַּגִּיעַַ יִתְְִרוֹן 
מֹֹׁשְׁר אֶתֶ רַַגְלְָיָו יְרׁשָׁוֹת, ּכִּי  וְּדַּקְָָא לְסְַַלּכֵּ אֶתֶ יָדָָָיו אַךְַ לִ
הְְּיִּׁשֶׁיֶהֶ   ןָ ּבִּבְרְָָכָהָ, וּבָָהֶֶם ּכֵּן צָרִִָיךְ  ּגַּם לָהֶֶָם סֵֵמֶֶל וְעְִנְִיְָ

מָָּיְּנִיִת. מְְנַהׁשֶּׁ נֶּכְּגֶֶדֶ רַַגְלְוֹ הַַ

When Yaakov blessed Manasseh and Ephraim, he crossed his hands, 
and this is how he gave each one their blessing. A major question arises: 
Why did Yaakov choose to cross his hands and not simply switch the 
positions of the grandchildren, moving Ephraim to his right and Manasseh 
to his left? Regarding this question, the Netziv explains that while Yaakov 
indeed crossed his hands to bless Ephraim with his right hand, he still 
wanted his right foot to face specifically toward Manasseh. While the 
hand symbolizes the spiritual aspect—in which Ephraim would have the 
advantage—the foot symbolizes the material side, where the advantage 
would specifically belong to Manasseh. Therefore, Yaakov deliberately 
chose to cross his hands but to keep his feet straight, as they also carry 
symbolic meaning in the blessing. Accordingly, it was necessary for 
Manasseh to remain opposite Yaakov's right foot.
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