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This leaming is dedicated to the success of IDF soldiers, the healing of the injured, and the safe return of all our brothers and sisters to their homes.

Our brethren, from among the entire Jewish People
who are in distress and captivity,

whether they be on the sea or dry land,

May God have mercy on them,

and bring them from distress to comfort,

and from darkness to light,

and from sl y to

now, swiftly, and soon.

And let us say: Amen.

There are 613 mitzvot in the Torah. These mitzvot can be divided into two
categories: Mitzvot Aseh (positive commandments) and Mitzvot Lo
Ta’aseh (negative commandments.)

“Mitzvot Aseh” are mitzvot that necessitate performing an action — e.g.,
eating matzah on Pesach or sounding the shofar on Rosh HaShanah.
There are 248 mitzvot aseh.

The second type of mitzvot are “Mitzvot Lo Ta’aseh,” which are actions
prohibited by the Torah — e.g., desecrating Shabbat, eating non-
kosher animals, and speaking /lashon hara (slander, malicious gossip.)
These are actions that the Torah instructs us to refrain from doing.
There are 365 “Mitzvot Lo Ta’aseh”.

What should a Jew do if they need to perform a Torah mitzvah, but doing
so would cause them to transgress another prohibition from the Torah? The
answer is: They should transgress the Torah prohibition, because the Torah
determines that the prohibition is set aside in favor of the commandment —
“a positive commandment overrides a negative commandment.”

K} Daf 20: A KING, AMALEK AND THE BEIT HAMIKDASH
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While they were in the desert, B’nai Yisrael were commanded to
perform three mitzvot, that were to be fulfilled only after entering Eretz
Yisrael: appoint a king, destroy any remnant of Amalek, and build a Beit
HaMikdash. According to the Talmud, a king was to be appointed at first, after
that, Amalek was to be eliminated, and only then build the Beit HaMikdash.
Years after B’nai Yisrael entered Eretz Yisrael, they requested that a king be
crowned to reign over them and God chose Shaul to be the first king. During
Shaul’s reign, Shmuel the Prophet instructed Shaul to wage war against
Amalek and the majority of Amalek’s population then was eliminated. King
David was the one who began planning the building of the Beit HaMikdash,
and Shlomo was the king who built it.

The first Beit HaMikdash was built 440 years after ©| 3
B’nai Yisrael entered Eretz Yisrael. Until that time, P
korbanot (sacrifices) were offered at the Mishkan, e

the portable Tabernacle that was established in
different places: Gilgal, Shilo, Nov and Giv’on.
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KX Daf 21: MITZVOT FOR THE KING
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There are a number of mitzvot in Torah
that pertain exclusively to the King of
Israel. In Devarim Chapter 17, the king
is commanded to “not own a surplus of
horses and not to return B’nai Yisrael to
Egypt in order to acquire many horses, as
God said — ‘You shall not turn back again
on this way.”” The Talmud explains that
a king is permitted to own the horses he
needs for his chariot and cavalry. The verse
prohibits a king from possessing additional
unnecessary horses, as was the practice
of the kings of other nations.

A king is also commanded to write a Sefer
Torah for himself, place it in his lap and keep
it with him always. When the king would sit in
deliberation over Torah law, he would always have his Sefer Torah with him. When
he set out to go to war, his Sefer Torah remained with him. Only in places where
learning Torah is prohibited, (e.g., the bathroom, or bathhouse), does the king set
aside his Sefer Torah and go in without it.

K3 Daf 22: THE KING’S HONOR
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In the sugiyot (Talmudic discussions) on this daf we learn about the honor NN'X2 119" D TNIYI QN T2 7790 DX TA27 11X DY
extended to the King of Israel. The nation was required to treat the king with wian" ,inod v nav'Y ,ioto 7w 2id1Y7 Mox .Ax1l
great respect and stand before him with awe and reverence. It was prohibited TopaY? 77AN 7V .iv1NY DX PTNAY IX NN DX

for others to ride on his horse, sit on his throne, put on his crown, or hold
his scepter. The king was required to be
meticulously groomed and to make sure that
the hair on his head was pleasant looking.
He received a special royal haircut each day.
Likewise, he wore elegant clothing and sat in
his palace with his crown on his head.
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No one was permitted to enter to speak
with the king without first receiving
permission. If the king summoned someone
to his palace, that person is obligated to
appear before him. When a person enters
for an audience with the king, he is required
to bf)w to him — even a navi (prophet) is 32 i)Y NHYN K2 7'0KI 17
required to act in this manner. While an i : o T
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stands as a sign of respect and honor. The king is also commanded to honor DY NY21 0MIN "TNY7A T227 DA NHXYN 70 .iTid7
talmidei chachamim and so, when they appear before him, he must instruct _;n;q__j'? DD'? nininY |-'w - |-;9‘_7 D'2¥1
them to sit.
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K} Daf 23: REGRET IN THE BEIT DIN
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In case of an argument regarding dinei mamonot (money matters) —
both parties are required to approach the Beit Din to determine who is in
the right. Not every person is suitable to be appointed a dayan (judge).
Furthermore, even in situations where an individual is appointed to be a
dayan, there are occasionally cases over which he is not suited to judge.
For example, if one of the complainants were a family member of his
it would render the dayan pasul (disqualified) to decide the case.

On this daf we learn that if both litigants agree and accept the relative, then
he is permitted to judge. One of the parties can say to the other side: “| know
your father is a dayan (judge) and even though he is your family member, |
trust him and agree to be judged by him.” If suddenly, the litigant changes

his mind and regrets his comment, saying: “In fact, | actually do not agree

to your father judging us,” and the judgment has not yet been decided, that
litigant is permitted to change his mind. However, if both parties made a
binding agreement before the trial began, in which it was stated they
would not be permitted to change their minds, then the other person
is no longer permitted to reverse their initial agreement to allow the
father of their fellow litigant to judge the case.

K3 Daf 24: INSULATING FOOD ON SHABBAT
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One of the halakhot of Shabbat deals with hatmana
(insulation). What is hatmana? On Erev Shabbat,
if someone wants to preserve the heat inside a dish
prepared for Shabbat, s/he can cover the utensil with
an article of clothing or with blankets and the like. This
action preserves the heat for a longer period of
time. This is called hatmana. Chazal stated that it is
forbidden to remove a pot from the fire on Shabbat and
insulate it (i.e., the prohibition applies only if the pot
is completely covered), Why? It is natural, that when
a person goes to cover cooked food in order to keep
in the heat and discovers the fire stopped burning and
the food was cold — if it were permissible to insulate
the pot the person might absentmindedly rekindle the
flame to reheat the cooked dish.

What is the ruling if someone wants to keep a dish
or drink cold? Is it permissible to insulate them to
preserve the cold? The Talmud teaches us that Rabbi
HaNasi ruled that even insulating a cold dish or drink
should be prohibited. However, Rabbi Yishmael son of
Rabbi Yossi, testified that his father taught there was
absolutely no prohibition on insulating cold food. Rabbi Yehudah
HaNasi then recanted his strict opinion in favor of Rabbi Yossi’s
lenient ruling.
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K2 Daf 25: GAMBLING ON PIDGEON RACES
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The sugya (Talmudic discussion) on this daf
deals with people who are disqualified from
giving eidut (testimony) and from serving as
dayanim (judges). There are some people
who are known to obtain money through
prohibited methods, and for this reason,
they are disqualified from testifying as eidim
(witnesses) or serving as dayanim — e.g., a
thief, or a person who lends with interest.

“Mafreechei yonim” is one category of
people disqualified from serving as either
witnesses or judges. What are “mafreechei
yonim?” Some say, the term refers to
those who raise pigeons for the purpose of
competitive races, in which the owner of the
victorious pigeon wins a certain amount of
money from the owners of the other defeated
birds. Chazal prohibited this activity because the people who lose do not give over
their money without hesitation. Since they obviously decided to participate in the
competition because they thought they would profit, Chazal considered this practice
to be akin to theft. However, if disqualified candidates become chozrim b’teshuva
(repent for their bad behaviors) and completely stop playing these prohibited games
— they return to being valid candidates and are able to serve in the future as
either eidim or dayanim.

D’VAR TORAH: PARASHAT VAYEGHI

D'YIN2 D701V NT T2 NLMON
D'YIXA  NMTY7?  D*H09N
DY .07 N7 0'Ho09n
DWIN1 DIRY UMY D'YIX
DDl MO'XA N W'
DX X ,[772 7¢n? 07109

T3 KYIDL NN NITY

N3N D'HO9N AN TNX
'N"190 DN NN.”0Ri* 'NM9N”
D'YIX DNV DNIX W' ?200i
293 097yl D9t DY7TINY
n'wny Nikn 2wl ninn
DMON D1DO2 MIT NNNM
NOX 771N .ia'wn X7¢ inann
N1 X T'o9RN 2 P AinY
9RRYN7 LN RKiN DNON N 2,07 172 1902 NK
1270 NN QYN 77T01,NTY 120Y 190 NINNNA
DAl NIYNA DNTIN 17X D'109 DX DN 713 N
DD - V7NN [2IXQ 4770 D'PNYAA PNYY D'7'0910

D" T DYTYD WYY 0'7id' DNl ontin

™M NYI9 1R 137

Manasseh to remain opposite Yaakov's right foot.

When Yaakov blessed Manasseh and Ephraim, he crossed his hands,
and this is how he gave each one their blessing. A major question arises:
Why did Yaakov choose to cross his hands and not simply switch the
positions of the grandchildren, moving Ephraim to his right and Manasseh
to his left? Regarding this question, the Netziv explains that while Yaakov
indeed crossed his hands to bless Ephraim with his right hand, he still
wanted his right foot to face specifically toward Manasseh. While the
hand symbolizes the spiritual aspect—in which Ephraim would have the
advantage—the foot symbolizes the material side, where the advantage
would specifically belong to Manasseh. Therefore, Yaakov deliberately
chose to cross his hands but to keep his feet straight, as they also carry
symbolic meaning in the blessing. Accordingly, it was necessary for
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