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הלימוד להצלחת חיילי צה׳׳ל, רפואת הפצועים והשבת כל אחינו לביתם בביטחון This learning is dedicated to the success of IDF soldiers, the healing of the injured, and the safe return of all our brothers and sisters to their homes.

בס"ד
SPONSORED BY:

While they were in the desert, B’nai Yisrael were commanded to 
perform three mitzvot, that were to be fulfilled only after entering Eretz 
Yisrael: appoint a king, destroy any remnant of Amalek, and build a Beit 
HaMikdash. According to the Talmud, a king was to be appointed at first, after 
that, Amalek was to be eliminated, and only then build the Beit HaMikdash. 
Years after B’nai Yisrael entered Eretz Yisrael, they requested that a king be 
crowned to reign over them and God chose Shaul to be the first king. During 
Shaul’s reign, Shmuel the Prophet instructed Shaul to wage war against 
Amalek and the majority of Amalek’s population then was eliminated. King 
David was the one who began planning the building of the Beit HaMikdash, 
and Shlomo was the king who built it.

The first Beit HaMikdash was built 440 years after 
B’nai Yisrael entered Eretz Yisrael. Until that time, 
korbanot (sacrifices) were offered at the Mishkan, 
the portable Tabernacle that was established in 
different places: Gilgal, Shilo, Nov and Giv’on.

קִִיּוּמָָן  שֶֶׁמּוֹעֵדֵ  בַָּמִּדְבָָּר,  יִשְְִׂרָאֵלֵ  בָּנְֵיִֵ  נִּצְִטְַַוּוּ  מִָצְוְוֹת  שֶָׁלוֹֹשֶׁ 
הַוּאֵ אֵחֲֲַרֵיִ הַַכְּנְֵיִִסָָהַ לאְֵרֶֶץ יִשְְִׂרָאֵלֵ - להְַַעֵמֲִָיִד מֶָלךְֶ, להְַַכְרְִיִת 
אֵתֶ זֶרֶַע עֵמֲָָלקִֵ, ולְבְִנְֵוֹת אֵתֶ בָּיִֵת הַַמִּקְִדָָּשֶׁ. עַלְַ פִּיִ הַַתַַּלְמְוּד 
אַחֲֲַרֶֶיהַָ  מֶלְךְֶ,  הַַעַמֲָדַת  הַיִאַ  לְקְַַיֵּםֵ  שֶׁיֵּשֵׁ  הַָרִֶאַשׁוֹנָהַָ  הַַמִִּצְוְָהַָ 
לְהְַַכְרְִֶית אַתֶ זֶרֶֶַע עַמֲָלְקֵַ וָרְֶַקַ אַחֲַַרֶ כָּךְָ לְבְִנְָוֹת אַתֶ בֵּיֵת הַַמִִּקְַדָָּשׁ. 
בֵּיִקְַשׁוּ  הַםֵ  לְאַָרֶֶָץ,  נָכְִנְָסְוּ  ישְְִׂרֶָאַלְֵ  שֶׁבֵּנְָיֵ  אַחֲֲַרֵֶי  שָׁנָיִם  כָּמִַָּהַ 
לְהְַַמְלְיִךְ עַלְֲיֵהַםֶ מֶלְךְֶ וָהְַַקָָּבֵָּ"הַ בֵּחֲַָרֶ אַתֶ שָׁאַוּלְ לְמִֶַּלְךְֶ הַָרִֶאַשׁוֹן. 
בֵּיִמֵי שָׁאַוּלְ הַוֹרֶָהַ שְׁמוּאַלְֵ הַַנָּבְָיִאַ לְהְַיִלָּחֲָםֵ בֵּעַַמֲָלְקֵַ וָהְַכְִרְִֶיתוּ 
אַתֶ רֶוֹבְ זֶרְֶַעוֹ. דָָּוָדִ הַַמִֶּלְךְֶ הַוּאַ זֶהֶַ שֶׁהִַתְחֲיִלְ לְהְִַתְעַסֵַּקֵַ בֵּבְְנִָיְןַ 

בֵּיֵת הַַמִִּקְַדָָּשׁ, וּשְׁלְמֹֹהַ הַַמִֶּלְךְֶ הַוּאַ זֶהֶַ שֶׁבֵּנָָהַָ אַוֹתוֹ.

מֵָאֵוֹת  אֵַרְבַָּע  נֵבְְִנֵהַָ  הַָרִאֵשֶׁוֹן  הַַמִּקְִדָָּשֶׁ  בֵָּיִת 
ואְֵַרְבָָּעֵיִִם שֶָׁנֵהַָ לאְֵַחֲַר שֶֶׁבְָּנֵיִֵ יִשְְִׂרָאֵלֵ נֵכְִנְֵסְָוּ 
לאֵָָרֶץ, עֵדַ אֵוֹתָהּ הַָעֵתֵ הִַקְִרִיִבְוּ קִוֹרְבָָּנֵוֹת 
בַָּמִּשְֶׁכְּןָ שֶֶׁהַוּקִַם בִָּמְָקִוֹמָוֹת שֶׁוֹנֵיִִם: גָּלִגְָּלָ, 

שִֶׁיִלהַֹ, נֵוֹבְ וגְִבְְִעוֹן.
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There are 613 mitzvot in the Torah. These mitzvot can be divided into two 
categories: Mitzvot Aseh (positive commandments) and Mitzvot Lo 
Ta’aseh (negative commandments.)

“Mitzvot Aseh” are mitzvot that necessitate performing an action — e.g., 
eating matzah on Pesach or sounding the shofar on Rosh HaShanah. 
There are 248 mitzvot aseh.

The second type of mitzvot are “Mitzvot Lo Ta’aseh,” which are actions 
prohibited by the Torah — e.g., desecrating Shabbat, eating non-
kosher animals, and speaking lashon hara (slander, malicious gossip.) 
These are actions that the Torah instructs us to refrain from doing. 
There are 365 “Mitzvot Lo Ta’aseh”.

What should a Jew do if they need to perform a Torah mitzvah, but doing 
so would cause them to transgress another prohibition from the Torah? The 
answer is: They should transgress the Torah prohibition, because the Torah 
determines that the prohibition is set aside in favor of the commandment — 
“a positive commandment overrides a negative commandment.”

בַָּתּוֹרָהַ יִשֵֶׁ יִשֵֶׁ תריִ”גִ - 613 - מִָצְוְוֹת. הַַמִּצְוְוֹת מִָתְחֲַלְּקְִוֹת 
לשְִֶׁנֵיִֵ סָוּגִיִִם: מִָצְוְוֹת עֵשְֲֵׂהַ וּמִָצְוְוֹת לאֵֹ תַעֵשְֲֶׂהַ.

לְמְָשָׁלְ,  לְעַַשְֲׂוֹת,  שֶׁצָּרִֶָיךְ  מִצְוְָוֹת   - עֵשְֲֵׂהַ”  ”מִָצְוְוֹת 
הַַשָָּׁנָהַָ  בֵּרְֶאַֹשׁ  בֵּשַָּׁוֹפָרֶָ  וָלְְתְִקַוֹעַַ  בֵּפְָסֶחֲַ,  מַצָּהַָ  לְאֶַכְֱוֹלְ 

ןַ מִָצְוְוֹת הַָ"עֵשְֲֵׂהַ" הַוּאֵ 248 = רמָ"חֲ.  מִָנֵיְִ

הַַסֵּוּג הַַשֵָּׁנָיִ הַוּאַ "מִצְוְָוֹת לאֵֹ תַעַשְֲֶׂהַ", מַעַשְֲִׂים שֶׁהַַתַּוֹרֶָהַ 
שַׁבֵּתָ,  חֲיִלָּוּלְ  לְמְָשָׁלְ,  אַוֹתָם,  לְעַַשְֲׂוֹת  שֶׁאַסָוּרֶ  הַוֹרְֶתָהַ 
אַכְֲיִלְתַ בֵּהְַמֵָהַ טְמְֵאַהַָ וָדְִיבֵּוּרֶ לְשָׁוֹן הַָרֶָע. אַלֵָּהֶַ מַעַשְֲִׂים 

מִָצְוְוֹת  מִָנֵיְִןַ  אַוֹתָם.  לְעַַשְֲׂוֹת  לאֵֹ  הַוֹרְֶתָהַ  שֶׁהַַתַּוֹרֶָהַ 
הַַ"לאֵֹ תַעֵשְֲֶׂהַ" הַוּאֵ 365 = שסָ"הַ.

מַהַ יֵּעַַשְֲֶׂהַ יהְַוּדִי שֶׁצָּרִֶָיךְ לְעַַשְֲׂוֹת מִצְוְָהַָ מִן הַתַַּוֹרֶָהַ, אַךְַ 
אַםִ יעַַשְֲֶׂהַ אַוֹתָהּ יעַַבְֲוֹרֶ עַלְַ אַיִסֵּוּרֶ מִן הַתַַּוֹרֶָהַ? הַתְַַּשׁוּבְהַָ 

קַוֹבְעַַתַ  שֶׁהַתַַּוֹרֶָהַ  מִפִּנְָיֵ  הַתַַּוֹרֶָהַ,  אַיִסֵּוּרֶ  עַלְַ  יעַַבְֲוֹרֶ  הַיִאַ: 
שֶׁהַאַָיִסֵּוּרֶ נָדְִחֲהֶַ מִפִּנְָיֵ הַמִִַּצְוְָהַָ - "עֵשְֲֵׂהַ דָּוֹחֲהֶַ לאֵֹ תַעֵשְֲֶׂהַ".

Daf 19: 613 MITZVOT

Daf 20: A KING, AMALEK AND THE BEIT HAMIKDASH ש� קְִּדָּ ף כ׳: מֶַלֵֶךְְ, עֲֲמַָלֵֵקִּ וּּבֵיָת הַמִַּ דַּ

ה ה דּוֹּחִֶה לֵֹאָ תַעֲֲש�ֶ ף יָ׳׳טֵ: עֲֲש�ֵ דַּ
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In the sugiyot (Talmudic discussions) on this daf we learn about the honor 
extended to the King of Israel. The nation was required to treat the king with 
great respect and stand before him with awe and reverence. It was prohibited 
for others to ride on his horse, sit on his throne, put on his crown, or hold 
his scepter. The king was required to be 
meticulously groomed and to make sure that 
the hair on his head was pleasant looking. 
He received a special royal haircut each day. 
Likewise, he wore elegant clothing and sat in 
his palace with his crown on his head.

No one was permitted to enter to speak 
with the king without first receiving 
permission. If the king summoned someone 
to his palace, that person is obligated to 
appear before him. When a person enters 
for an audience with the king, he is required 
to bow to him — even a navi (prophet) is 
required to act in this manner. While an 
individual meets with the king, he must stand 
while the king sits, with the exception of a Kohen Gadol, for whom the king 
stands as a sign of respect and honor. The king is also commanded to honor 
talmidei chachamim and so, when they appear before him, he must instruct 
them to sit.

There are a number of mitzvot in Torah 
that pertain exclusively to the King of 
Israel. In Devarim Chapter 17, the king 
is commanded to “not own a surplus of 
horses and not to return B’nai Yisrael to 
Egypt in order to acquire many horses, as 
God said — ‘You shall not turn back again 
on this way.’” The Talmud explains that 
a king is permitted to own the horses he 
needs for his chariot and cavalry. The verse 
prohibits a king from possessing additional 
unnecessary horses, as was the practice 
of the kings of other nations.

A king is also commanded to write a Sefer 
Torah for himself, place it in his lap and keep 
it with him always. When the king would sit in 
deliberation over Torah law, he would always have his Sefer Torah with him. When 
he set out to go to war, his Sefer Torah remained with him. Only in places where 
learning Torah is prohibited, (e.g., the bathroom, or bathhouse), does the king set 
aside his Sefer Torah and go in without it.

מִּצְוְוֹת  מִספְִּרֶַ  ישְֶׁנָןָ  בֵּתַַּוֹרֶָהַ 
הַַתַּוֹרֶָהַ  למֶַּלךְֶ.  הַַמְָיִוּחֲָדוֹת 
מְצְוַּהַָ אַתֶ הַַמִֶּלְךְֶ בֵּסְפֵָרֶֶ דְָּבְרִֶָים: 
וָלְְאַֹ  סָוּסִָיִם  לְּוֹ  יִרְַבֶָּהַ  לאֵֹ  "רֶַקַ 
לְמְַעַןַ  מִצְרְֶַימְָהַ  הַָעַםָ  אַתֶ  ישִָׁיבְ 
לְאַֹ  לְכְָםֶ  אַמַָרֶ  וָהַַ'  סוּס  הַַרְֶבֵּוֹת 
הַַזֶּהֶַ עוֹד".  בֵּדֶַָּרֶֶךְ  תֹספִָוּן לְשָׁוּבְ 
שֶׁמִּוּתַָּרֶ  לְנָָוּ  מַסבְֵּיִרֶ  הַַתַַּלְמְוּד 
כָּכְְלְָ  סוּסיִם  לְהְַַחְֲזֶיִקַ  לְמְֶלְךְֶ 
אַוֹ  מֶרְֶכָּבְַתְַּוֹ  עַבְֲוּרֶ  שֶׁיֵּצְִטְְָרֵֶךְ 
אַוֹסרֵֶ  זֶהֶַ  פִּסָוּקַ  וָאְַיִלָּוּ  פִּרֶָָשָׁיוָ, 
מְָיִוּתָּרִיִם,  סָוּסִָיִם  לְהְַַחְֲזֶיִקַ  עַלְָיָוָ 
אַוּמִּוֹת  מַלְכְְיֵ  עוֹשְִׂים  שֶׁהַָיוּ  כָּפְָיִ 

הַָעוֹלְםָ. 

הַַמִֶּלְךְֶ מְצְוּוּהֶַ גַּםַ לכְִתְּוֹבְ לעְֵצְַמְָוֹ סֵָפְרֶ תּוֹרָהַ שֶׁאַוֹתוֹ הִַנָּיִחֲַ 
ספֵָרֶֶ   - תַּוֹרֶָהַ  בֵּדְִין  הַַמִֶּלְךְֶ  ישַָׁבְ  מִמִֶּנָּוּ;  נָפִָרְֶַד  וָלְְאַֹ  בֵּחְֲֵיקַוֹ 

הַַתַּוֹרֶָהַ עַמִִּוֹ. יצְָאַָ לְמְִלְחְֲָמָהַ - ספֵָרֶֶ הַַתַּוֹרֶָהַ עַמִִּוֹ. 

Daf 21: MITZVOT FOR THE KING לֵֶךְְ ף כ׳׳אָ: מִַצְְוּוֹּת הַמֶַּ דַּ

Daf 22: THE KING’S HONOR לֵֶךְְ בוֹּד הַמֶַּ ף כ׳׳ב: כְּ דַּ

הַָעַםָ צְרִֶָיךְ לְכְְבֵַּדֵ אַתֶ הַַמִֶּלְךְֶ כָּבְָוֹד רֶַבְ ועְוֹמְָדִיִם לפְְנֵָיִָו בֵּאְַיֵמָהַ 
וָבְְיְרְִֶאַהַָ. אֵָסָוּר לרְִכְּוֹבְ עֵלַ סָוּסָוֹ, לשֶֶָׁבְֶת עֵלַ כְּסְִָאֵוֹ, לחֲֲַבְוֹשֶׁ 
לְהְַַקְַפִּיִד  הַַמִֶּלְךְֶ  עַלְַ  שֶַׁרְבְִיִטַוֹ.  אֵתֶ  להְַַחְֲזֶיִִקִ  אֵוֹ  כְּתְִרוֹ  אֵתֶ 

וּלְשְֵׁם  נֵאֵָהֶַ  יִהְִַיִהֶַ  ראֵֹשֶׁוֹ  שֶֶׁשְְּׂעֵרַ 
בֵּתְִספְִּוֹרֶֶת  מִסתְַַּפִּרֵֶ  הַוּאַ  כָּךְָ 
כְןֵ  כָּמְוֹ  וָיָוֹם,  יוֹם  כָּלְָ  מְיוּחֲֶדֶת 
מְפָוֹאַרִֶָים  בֵּגְדִָים  לְוֹבְשֵׁ  הַוּאַ 
וָיְוֹשֵׁבְ בֵּאְַרְֶַמוֹנָוֹ כָּשְֶׁכָּתֶֶרֶ מַלְכְְוּת 

לְרְֶֹאַשׁוֹ.

הַַמֶּלךְֶ  לפְִנְֵיִֵ  נֵכְִנְֵסָָ  אֵָדָם  אֵיִֵן 
ללְאֵֹ קִַבָָּלתַ רְשֶׁוּת - וָאְַםִ הַַמִֶּלְךְֶ 
מְחֲוּיֵּבְָ  הַוּאַ  לְמְִישֶׁהַוּ  קַוֹרֵֶאַ 
שֶׁנָּכְִנְָסָ  בֵּעְַתֵ  לְפְָנָָיָוָ.  לְהְִַתְיצַָּבְֵ 
אַדָָם אַלְֶ הַַמִֶּלְךְֶ עַלְָיָוָ לְהְִַשְׁתַַּחֲֲוָוֹת 
לְוֹ וָאַַפֲָיִלָּוּ נָבְָיִאַ מְצְוּוּהֶַ לְנִָהְַוֹג כָּךְָ

הַַמִֶּלְךְֶ  נָמְִצְאַָ אַצְֵלְֶ  בֵּעְַתֵ שֶׁאַדָָם 
עוֹמֵד  שֶׁהַַמִֶּלְךְֶ  גַּדָוֹלְ  כָּוֹהֵַן  לְמְַעַטְֵ  יוֹשֵׁבְ,  וָהְַַמִֶּלְךְֶ  עוֹמֵד  הַוּאַ 
לְכְִבְְוֹדוֹ. הַַמִֶּלְךְֶ מְצְוּוּהֶַ גַּםַ לְכְְבֵַּדֵ תַַּלְמְִידֵי חֲֲכְמִָים וּבְעְַתֵ שֶׁהֵַם 

נָיִצָּבְָיִם לְפְָנָָיָוָ - עַלְָיָוָ לְהְַוֹרֶוֹת לְהֶַָם לְשֶָׁבְתֶ. 
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One of the halakhot of Shabbat deals with hatmana 
(insulation). What is hatmana? On Erev Shabbat, 
if someone wants to preserve the heat inside a dish 
prepared for Shabbat, s/he can cover the utensil with 
an article of clothing or with blankets and the like. This 
action preserves the heat for a longer period of 
time. This is called hatmana. Chazal stated that it is 
forbidden to remove a pot from the fire on Shabbat and 
insulate it (i.e., the prohibition applies only if the pot 
is completely covered), Why? It is natural, that when 
a person goes to cover cooked food in order to keep 
in the heat and discovers the fire stopped burning and 
the food was cold — if it were permissible to insulate 
the pot the person might absentmindedly rekindle the 
flame to reheat the cooked dish.

What is the ruling if someone wants to keep a dish 
or drink cold? Is it permissible to insulate them to 
preserve the cold? The Talmud teaches us that Rabbi 
HaNasi ruled that even insulating a cold dish or drink 
should be prohibited. However, Rabbi Yishmael son of 
Rabbi Yossi, testified that his father taught there was 
absolutely no prohibition on insulating cold food. Rabbi Yehudah 
HaNasi then recanted his strict opinion in favor of Rabbi Yossi’s 
lenient ruling.

In case of an argument regarding dinei mamonot (money matters) — 
both parties are required to approach the Beit Din to determine who is in 
the right. Not every person is suitable to be appointed a dayan (judge). 
Furthermore, even in situations where an individual is appointed to be a 
dayan, there are occasionally cases over which he is not suited to judge. 
For example, if one of the complainants were a family member of his 
it would render the dayan pasul (disqualified) to decide the case.

On this daf we learn that if both litigants agree and accept the relative, then 
he is permitted to judge. One of the parties can say to the other side: “I know 
your father is a dayan (judge) and even though he is your family member, I 
trust him and agree to be judged by him.” If suddenly, the litigant changes 
his mind and regrets his comment, saying: “In fact, I actually do not agree 
to your father judging us,” and the judgment has not yet been decided, that 
litigant is permitted to change his mind. However, if both parties made a 
binding agreement before the trial began, in which it was stated they 
would not be permitted to change their minds, then the other person 
is no longer permitted to reverse their initial agreement to allow the 
father of their fellow litigant to judge the case. 

כָּשְֶׁיֵּשֵׁ וָיִכָּוּחֲַ בֵּעְַנִָיְנְָיֵ מָמוֹנָוֹת - עַלְַ שְׁנָיֵ הַַצָּדְָדִים לְגָשֶֶׁת אַלְֶ בֵּיֵת הַַדִָּין 
שֶׁיֵּפִָסְוֹקַ מִי צְוֹדֵקַ. לְאַֹ כָּלְָ אַדָָם רֶָאַוּי לְהְִַתְמַנָּוֹת לְדְַיֵּןָ וָגְםַ מִי שֶׁכָּבְְרֶָ 
נָתְִמַנָּהַָ לְדְַיֵּןָ ישֵׁ לְפִָעְַמִָים שֶׁהַוּאַ אַיֵנָוֹ יכְָוֹלְ לְדָוּן דִָּין מְסוּיֵּםָ. לְמְָשָׁלְ, אִֵם 

אֵַחֲַד הַַצְּדְָדִיִם הַוּאֵ קְִרוֹבְ מִָשְֶׁפְּחֲָָהַ שֶֶׁלְּוֹ, הַוּאֵ פְּסָָוּל לדָוּן.

בֵּעַַלְֲיֵ  זֶֹאַת  בֵּכְְלְָ  שֶׁאַםִ  לְוֹמְדִים  זֶהֶַ  בֵּדְַף 
מִשְׁפִּחְֲַתַָּם  שֶׁקְָּרֶוֹבְ  מַסכְָּיִמִים  הַַדִָּין 

ידָוּן - הַוּאַ רֶַשַָּׁאַי לְדְוּנָםָ. וּמָהַ הַַדִָּין 
הַַדִָּיִן  מִָבַָּעֵלֲיִֵ  אֵחֲֶָד  לפְְתֶַע  אֵםִ 
אַיֵנָיִ  בֵּעְַצְֶםֶ  וָאְַוֹמֵרֶ:  מִָתְחֲָרֵטַ 
ידָוּן  מִשְׁפִּחְֲַתְַּךָ  שֶׁקְָּרֶוֹבְ  מַסכְָּיִם 
נֵפְִסְַָקִ  לאֵֹ  עֵדֲַיִןִ  אֵםִ  אַוֹתָנָוּ? 
בָּוֹ.  לחְֲַזֶוֹר  יִכְָוֹל  הַוּאֵ   - הַַדִָּיִן 

עֵשְָׂוּ  הַַצְּדְָדִיִם  שְֶׁנֵיִֵ  אֵםִ  אֲֵבְָל 
ןָ מְָחֲַיּבְֵ לפְִנְֵיִֵ שֶֶׁהִַתְחֲִיִל הַַדִָּיּוּן,  קִִנֵיְִ

שֶֶׁהֵַם מִָתְחֲַיּבְְִיִם שֶֶׁלְּאֵֹ יִתְִחֲָרְטַוּ, יִוֹתֵר 
אֵיִֵנֵםָ יִכְְוֹליִִם להְִַתְחֲָרֵטַ.

Daf 23: REGRET IN THE BEIT DIN יָן בֵיָת דִּ ף כ׳׳ג: חֲִרָטֵָה בְּ דַּ

Daf 24: INSULATING FOOD ON SHABBAT ת בָּ ש�ַ ף כ׳׳ד: הַטְֵמַָנָה בְּ דַּ

שֶׁלְ  חֲוּמִּוֹ  עַלְַ  לְשְִׁמוֹרֶ  שֶׁרֶוֹצְהֶַ  מִי 
לְכְְסֵַּוֹת  יכְָוֹלְ  שַׁבֵּתָ  לְכְִבְְוֹד  תַַּבְשְִׁילְ 
בֵּבְִגְדִָים  מוּנָּחֲָ  הַוּאַ  שֶׁבֵּוֹ  הַַכָּלְְיִ  אַתֶ 
פְּעְוּלְּהַָ  בֵּזֶָהֶַ.  וָכְְיֵַּוֹצְאֵַ  שְְׂמִיכְוֹת  אַוֹ 
אֵָרוֹךְ  לזִֶמְַָן  הַַחֲוֹם  עֵלַ  שֶׁוֹמֶָרֶת  זֶוֹ 
חֲֲזֶַ"לְ  הַַטְַמָָנֵהַָ.  מְָכְוּנִּהַָ  והְִַיִאֵ  מְָאֵוֹד 
סיִרֶ  לְהְַוֹרִֶיד  אַסָוּרֶ  שֶׁבֵּשְַׁבֵּתָ  אַמְָרֶוּ 
מֵהַָאַשֵׁ וּלְהְַַטְְמִין אַוֹתוֹ. בֵּדְֶרֶֶךְ הַַטֶֶּבְעַ 
אַתֶ  לְהְַַטְְמִין  בֵּאַָ  שֶׁאַדָָם  קַוֹרֶֶהַ 
הַַתַַּבְשְִׁילְ וָהְַוּאַ מְגלַָּהֶַ שֶׁהַָאַשֵׁ כָּבְָתְָהַ 
לְהְַַטְְמִין  נָתִַַּירֶ  אַםִ  קַַרֶ.  וָהְַַתַַּבְשְִׁילְ 
הַוּאַ עַלְָוּלְ בֵּטְְָעוּת לְהְַַבְעְַיִרֶ אַשֵׁ כָּדְֵי 

לְחְֲַמִֵּם תְַּחֲִילָּהַָ אַתֶ הַַתַַּבְשְִׁילְ.

וּמָָהַ הַַדִָּיִן אֵםִ מִָיִשֶֶׁהַוּ רוֹצְהֶַ לשְִֶׁמָוֹר 
עֵלַ קִוֹר שֶֶׁל מַָאֲֵכְלָ אֵוֹ מַָשְֶׁקִֶהַ, הַַאִֵם 
מָוּתָּר לוֹ להְַַטְַמִָיִנֵוֹ כְּדְֵיִ לשְִֶׁמָוֹר עֵלַ 
שֶׁרֶַבֵּיִ  מְלְמְִַּדֵנָוּ  הַַתַַּלְמְוּד  הַַקּוֹר? 
לְאֶַסֱוֹרֶ  שֶׁיֵּשֵׁ  פִּסָקַַ  הַַנָּשְִָׂיאַ  יהְַוּדָהַ 

אַפֲָלִָּוּ הַַטְְמָנָהַָ כָּזֶָוֹ, אַבְֲלְָ רֶַבֵּיִ ישְִׁמָעַאֵַלְ, בֵּנְָוֹ שֶׁלְ רֶַבֵּיִ יוֹסיֵ, הֵַעַיִד בֵּפְָנָָיָוָ 
לְנִָהְַוֹג  שֶׁיֵּשֵׁ  רֶַבֵּיִ  אַמַָרֶ  אַוֹ-אַזֶָ  בֵּדַָָּבְרֶָ.  אַיִסֵּוּרֶ  כָּלְָ  שֶׁאַיֵן  הַוֹרֶָהַ  שֶׁאַבְָיִוָ 

כָּדְִבְרְֵֶי רֶַבֵּיִ יוֹסיֵ הַַמִַּתִַּירֶ.
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The sugya (Talmudic discussion) on this daf 
deals with people who are disqualified from 
giving eidut (testimony) and from serving as 
dayanim (judges). There are some people 
who are known to obtain money through 
prohibited methods, and for this reason, 
they are disqualified from testifying as eidim 
(witnesses) or serving as dayanim — e.g., a 
thief, or a person who lends with interest.

“Mafreechei yonim” is one category of 
people disqualified from serving as either 
witnesses or judges. What are “mafreechei 
yonim?” Some say, the term refers to 
those who raise pigeons for the purpose of 
competitive races, in which the owner of the 
victorious pigeon wins a certain amount of 
money from the owners of the other defeated 
birds. Chazal prohibited this activity because the people who lose do not give over 
their money without hesitation. Since they obviously decided to participate in the 
competition because they thought they would profit, Chazal considered this practice 
to be akin to theft. However, if disqualified candidates become chozrim b’teshuva 
(repent for their bad behaviors) and completely stop playing these prohibited games 
— they return to being valid candidates and are able to serve in the future as 
either eidim or dayanim.

הַַסֵּוּגיְהַָ בֵּדְַף זֶהֶַ עוֹסקֶֶַת בֵּאַַנֲָשִָׁים 
וּבְאַַנֲָשִָׁים  לְעְַדֵוּת  הַַפִּסְוּלְיִם 
ישְֶׁנָםָ  דַָּיֵּנָָיִם.  לְהְִַיוֹת  הַַפִּסְוּלְיִם 
נָמְִנָעַָיִם  שֶׁאַיֵנָםָ  שֶׁיֵּדָוּעַַ  אַנֲָשִָׁים 
וָהְֵַם  בֵּאְַיִסֵּוּרֶ  מָמוֹן  מִלָּהְַַשִִּׂיג 
אַדָָם  אַוֹ  גַּזֶַלְְןָ,  לְמְָשָׁלְ  פִּסְוּלְיִם, 

שֶׁמִַּלְוְָהֶַ בֵּרְִֶיבֵּיִת, וָכְְיֵַּוֹצְאֵַ בֵּזֶָהֶַ.

מְָכְוּנִּהֶַ  הַַפְּסְָוּליִִם  מִָסּוּגִיִֵ  אֵחֲֶָד 
"מַָפְרְִיִחֲֵיִ יִוֹנֵיִִם". מַָהַ הֵַם מַָפְרְִיִחֲֵיִ 
שֶׁהֵַם אַנֲָשִָׁים  ישֵׁ אַוֹמְרִֶים  יִוֹנֵיִִם? 
בֵּיֵנָיֵהֶַן  וָעְוֹרְֶכְיִם  יוֹנָיִם  שֶׁמְִּגדְַָּלְיִם 
שֶׁהִַשִִּׂיגהַָ  הַַיֵּוֹנָהַָ  וּבְעַַלְַ  תַַּחֲֲרֶוּת, 
מְסוּיֵּםָ  בֵּסִכְְוּם  זֶוֹכְהֶַ  בֵּתַַַּחֲֲרֶוּת 
מֵחֲֲבְרֵֶוֹ שֶׁלָּאַֹ הִַשִִּׂיגוֹ. חֲֲזֶַ"לְ אַסָרְֶוּ 
נָוֹתֵן  אַיֵנָוֹ  הַַמִַּפָסְיִד  כָּיִ  כָּןֵ  לְנִָהְַוֹג 

אַתֶ כָּסַפְִּוֹ בֵּלְְבְֵ שָׁלְםֵ, כָּיִ מִן הַַסֵּתְָם הַוּאַ הֶַחְֲלְיִטְ לְהְִַשְׁתַַּתֵַּף 
בֵּתַַַּחֲֲרֶוּת מִפִּנְָיֵ שֶׁסֵּבְָרֶַ שֶׁיֵּרְֶַוָיִחֲַ, וָחֲֲַזֶַ"לְ הֶַחְֲשִׁיבְוּ אַתֶ הַַדָָּבְרֶָ 
וָגְםַ  בֵּתְִשׁוּבְהַָ  חֲוֹזֶרְִֶים  אַלֵָּוּ  פִּסְוּלְיִם  אַםִ  אַוּלְםָ  גַּזֶֶלְֶ.  כָּמְוֹ 
הֵַם   - הַַלָּלְָוּ בֵּאְַוֹפָןֶ מוּחְֲלְטְָ  לְשְְַׂחֲֵקַ בֵּמִִַּשְְׂחֲָקִַים  מַפָסְיִקִַים 

חֲוֹזֶרְִיִם לכְְשְֶַׁרוּתָם ויִִכְוֹליִִם לשְֶַׁמֵּשֶׁ כְּעְֵדִֵיִם וּכְדְַיּנֵָיִִם.

Daf 25: GAMBLING ON PIDGEON RACES ף כ׳׳ה: מַַפְרִיָחִֵיָ הַיָּוֹּנִיָם  דַּ

כָּשְֶׁיֵּעַַקֲַֹבְ מְבְָרֵֶךְ אַתֶ מְנָשֶַָּׁהַ וָאְַפֶָרְֶַיםִ הַוּאַ מְסַכָּלְֵ אַתֶ 
ידָָיוָ וָכְְךְָ נָוֹתֵן לְכְְלְָ אַחֲֶָד אַתֶ בִֵּרְֶכְתָוֹ. שְׁאַלְֵהַָ גַּדְוֹלְהַָ 
הִַיאַ: מַדָּוּעַַ בֵּחֲַָרֶ יעַַקֲַֹבְ לְסְַכָּלְֵ אַתֶ ידָָיוָ, וָלְְאַֹ שִׁנָּהַָ אַתֶ 
לְיִמִינָוֹ  אַפֶָרְֶַיםִ  אַתֶ  וּלְהְַַעַבְֲיִרֶ  הַַנָּכְְדִָים  שֶׁלְ  מִקָּוּמָם 
כָּיִ  הַַנָּצְְיִ"בְ  מְבְָאַרֵֶ  כָּךְָ  עַלְַ  לְשְְִׂמֹאַלְוֹ?  מְנָשֶַָּׁהַ  וָאְַתֶ 
אַמְָנָםָ יעַַקֲַֹבְ סִכָּלְֵ אַתֶ ידָוֹ כָּדְֵי לְבְְָרֵֶךְ אַתֶ אַפֶָרְֶַיםִ בֵּיְדַ 
ימְִינָוֹ, אַךְַ עַדֲַיןִ רֶָצְהַָ שֶׁרֶַגלְְוֹ הַַיֵּמְָנָיִת תִַּהְַיהֶַ דַָּוָקְַָאַ כָּנְָגֶדֶ 
מְנָשֶַָּׁהַ. בֵּעְוֹד שֶׁהַַיֵּדָ מְסַמִֶּלְתֶ אַתֶ הַַחֲֵלְקֶַ הַָרֶוּחֲָנָיִ, בֵּוֹ 
יהְִַיהֶַ יתְִרֶוֹן לְאְַפֶָרְֶַיםִ, הֲַרֵֶי שֶׁהַָרֶֶגלְֶ מְסַמִֶּלְתֶ אַתֶ הַַצָּדַ 
הַַחֲָמְרִֶי, בֵּוֹ יגַַּיִעַַ יתְִרֶוֹן דַָּוָקְַָאַ לְמְִנָשֶַָּׁהַ. לְכְָןֵ בֵָּחֲַרֶ יעַַקֲַֹבְ 
דַָּוָקְַָאַ לְסְַכָּלְֵ אַתֶ ידָָיוָ אַךְַ לְשְִׁמֹרֶ אַתֶ רֶַגלְְיָוָ ישְָׁרֶוֹת, כָּיִ 
ןָ בִֵּבְרְֶָכְהַָ, וּבְָהֶַם כָּןֵ צְרִֶָיךְ שֶׁיֵּהְִַיהֶַ  גַּםַ לְהֶַָם סֵמֶלְ וָעְַנִָיְ

מְנָשֶַָּׁהַ כָּנְָגֶדֶ רֶַגלְְוֹ הַַיֵּמְָנָיִת.

When Yaakov blessed Manasseh and Ephraim, he crossed his hands, 
and this is how he gave each one their blessing. A major question arises: 
Why did Yaakov choose to cross his hands and not simply switch the 
positions of the grandchildren, moving Ephraim to his right and Manasseh 
to his left? Regarding this question, the Netziv explains that while Yaakov 
indeed crossed his hands to bless Ephraim with his right hand, he still 
wanted his right foot to face specifically toward Manasseh. While the 
hand symbolizes the spiritual aspect—in which Ephraim would have the 
advantage—the foot symbolizes the material side, where the advantage 
would specifically belong to Manasseh. Therefore, Yaakov deliberately 
chose to cross his hands but to keep his feet straight, as they also carry 
symbolic meaning in the blessing. Accordingly, it was necessary for 
Manasseh to remain opposite Yaakov's right foot.

D’VAR TORAH: PARASHAT VAYECHI חִִיָ ת וַּיְָּ רָש�ַ בַר תּוֹּרָה: פָּ דְּ
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