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הלימוד להצלחת חיילי צה׳׳ל, רפואת הפצועים והשבת כל אחינו לביתם בביטחון This learning is dedicated to the success of IDF soldiers, the healing of the injured, and the safe return of all our brothers and sisters to their homes.

בס"ד
SPONSORED BY:

There are certain severe aveirot (offenses) for which an inadvertent offender is required to 
bring a korban chatat (sin offering). At the beginning of Masechet Keritot the Mishnah lists 36 
of these severe aveirot. This daf of Talmud deals with the situation in which the elders of the 
Sanhedrin erred by issuing a heter (lenient ruling) and the entire nation subsequently 
acted according to that erroneous ruling. As a result, everyone committed a severe 

aveira (transgression) that would ordinarily require bringing a korban chatat. 
In such a case, individuals are not required to bring a korban chatat, rather, a 
single korban chatat is brought in the name of the entire community. This 

communal offering is called “Par he’elem davar shel tzibbur”.

“He’elem Davar” is an offering to atone for a sin that was committed as 
a result of a hidden prohibition. When a private citizen brings a korban chatat, 

he places his hands on the head of the korban and confesses his sin. Who is 
fit to place his hands on the head of the “Par he’elem davar shel tzibbur”? 
Three of the elders of the Sanhedrin. This case is one of the types of cases 
listed in Masechet Sanhedrin in which three judges are required.

טָָעוּ  הֶַסַַּנְהְֶֶדְְרִִין  בּוֹ  בּמְִִקְְרֶֶה  עוֹסֵקְֵ  הַתַַּלְמְִוּד  זֶהֶ  בּדְַף 
וְהְֶוֹרִוּ הֶֶיתֵֵּרִ בַַּהֲֶלכָָהֶָ מְֶסוּיֶּמֶֶֶת, וְכְָלָ הֶָעָםָ נְהֶַָג כְּהְֶוֹרִָאַתַ 
הֶַסַַּנְהְֶֶדְְרִִין, וּלבְַַסַּוֹף הִֶתְבַָּרִֵרִ שֶֶׁהֶַסַַּנְהְֶֶדְְרִִין טָָעוּ, וְכְָוּלָּםָ 
בּמְִִקְְרֶֶה  חַַטָָּאַת.  קוֹרְִבַַּן  הֶַמְֶחַַיֶּבֵַ  חַָמֶוּרִ  אַיִסַּוּרִ  עָבַָרְִוּ 
קוֹרְִבַַּן  מְֶבִַיאַיִם  אלֶָּאָ  קְוֹרְֶבּןָ,  מִֵבִיִא  אחֶָָד  כָּלְָ  איֵן  כָּזֶָהֶ 
חַַטָָּאַת אַחֶַָדְ עָבֲַוּרִ כְּלָ הֶַצִּיִבַּוּרִ. קְוֹרְֶבּןָ זֶהֶ מְִכוּנֶּהֶ "פַּרִַ 
עַלְַ  קְוֹרְֶבּןָ   - דָָּבִרֶָ"  "העֶַלְְםֵ  צִיִבַּוּרִ".  שֶֶׁל  דָָּבַָרִ  הֶֶעָלְםֵ 

חָטְֵאְ שֶֶׁעַבִָרְֶוּ מִִפְּנְֵיֵ שֶֶׁהָאיִסּוּרֶ נֵעֶַלְֱםַ מִֵעַיֵנֵיֵהםֶ.

אדָָם יחִָָיד, שֶֶׁמֵֵּבִיִא קְוֹרְֶבּןַ חַָטָָּאת, סֵוֹמִֵךְ אתֶ ידָָיו עַלְַ 
מִֶי  חֶָטְְאוֹ.  עַלְַ  וּמִִתְודֶַָּה  שְֶׁחִָיטְָתוֹ,  לְפְִנְֵיֵ  הַקּוֹרְֶבּןָ  רֶֹאשֶׁ 
סוֹמֵֶךְ ידְָָיוְ עָלַ רִאַֹשֶׁ "פַּרִַ הֶֶעָלְםֵ דָָּבַָרִ שֶֶׁל צִיִבַּוּרִ"? 
שְֶׁלוֹֹשֶָׁהֶ מִֶזִּקְִנְיֵ הֶַסַַּנְהְֶֶדְְרִִין. מִִקְְרֶֶה זֶהֶ נֵמְִִנֵהֶ בּמְִַסּכֶתֶ 

סֵנֵַהְֶדְרִֶין בּיֵן הַמִֵּקְְרִֶים שֶֶׁזְּקְְוּקְִים לְהֶָם שְֶׁלְוֹֹשֶָׁה דַָּיָּנֵָיִם.
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The Jewish people gauge the months according to the phases of the lunar cycle. Every time 
the moon reappears anew, it marks the beginning of the new month. The moon completes 
12 full rotations every 355 days (to be more precise, slightly more than 354 days). In 
contrast, the earth completes one full rotation around the sun in 365 days. The pace 
that the earth revolves around the sun sets the seasons of the year. The lunar calendar 
is out of sync with the solar calendar by approximately 11 days each year.

Therefore, every few years it is necessary to add one month to the year. This creates 
a 13-month year on the Jewish calendar, known as a “shana me’uberet” (leap year). If 
a month were not to be added from time-to-time, then after several years, the month of 
Nissan (in which Pesach is celebrated) would occur in the winter and not in the spring as is 
required. Nowadays, the leap years are prearranged. However, in antiquity the Sanhedrin 
would periodically convene to decide which years were to become leap years — and this 
practice will be reinstated in the future when the Sanhedrin returns. One of the halachot 
regarding leap years is that the month of Adar is the only month that may be repeated. 
That is why every leap year contains an “Adar Aleph” and an “Adar Bet.” There will never 
be a “Shevat Aleph” and “Shevat Bet” and this holds true regarding every other month.

עַםַ ישְְִׂרֶָאלְֵ מִוֹנֵהֶ אתֶ החָוֹדָשִֶׁים לְפְְיִ מִַהֲלְךְַ הַלָּבְִנֵָהָ. בּכְלְָ 
פְּעַַםַ שֶֶׁהַלָּבְִנֵָהָ מִִתְחַָדֶָּשֶֶׁת, מִַתְחִָילְ חָוֹדֶשֶׁ חָָדָשֶׁ. הֶַלָּבְַָנְהֶָ 
מִֶ- יוֹתֵרִ  )מְֶעָטַָ  יוֹם  אַַחֲַרִֵי 355  סִיבַּוּבִַים  מְֶסַיֶּמֶֶֶת 12 

סִיבַּוּבַ  מְֶסַיֶּםֵ  הֶָאַָרִֶץ  כְּדַָּוּרִ  זֹאַֹת,  לעְוּמַַּת  יוֹם(.   354
ימִֶָים.   365 כְּלָ  הֶַשֶֶּׁמֶֶשֶׁ  סְבִַיבַ 
מֵֶאַַחַַרִ שֶֶׁעוֹנְוֹת הֶַשֶָּׁנְהֶָ נְקְִבַָּעוֹת 
סְבִַיבַ  הֶָאַָרִֶץ  כְּדַָּוּרִ  סִיבַּוּבַ  לפְִיִ 
הֶַשֶֶּׁמֶֶשֶׁ, נְמְִֶצִאַָ שֶֶׁחַוֹדְְשֵֶׁי הֶַלָּבְַָנְהֶָ 
בְַּאַַחַַדְ  הֶַשֶֶּׁמֶֶשֶׁ  אַַחֲַרִֵי  מְֶפִגְַּרְִִים 

עָשָָָׂרִ יוֹם בְַּכָלָ שֶָׁנְהֶָ. 

לְפְְיִכךְָ פְּעַַםַ בּכְמֵַּהָ שֶׁנֵָיִם צָרִֶָיךְ לְהְוֹסֵיִף חָוֹדשֶֶׁ לְשַָּׁנֵָהָ, והַרֲֵֶי לְנֵָוּ 
שֶׁנֵָהָ בּתַ שֶׁלְְוֹֹשֶׁהָ עַשְָׂרֶָ חָוֹדשֶָׁיִם. שֶׁנֵָהָ זֶוֹ מִכְוּנֶּהָ שֶׁנֵָהָ מִעְוּבּרֶֶֶת. 
אםִ לְאֹ יעַַשְֲׂוּ כָּןֵ, אחַָרֲֵֶי כָּמֵַּהָ שֶׁנֵָיִם יצֵָאֵ שֶׁחֶָוֹדשֶֶׁ נֵיִסֵןָ יחָָוּלְ בּחַָוֹרֶֶף 
ולְְאֹ בּאָבִָיִבִ. אחַָתַ מִהֵלְִכְוֹת עַיִבּוּרֶ השַָּׁנֵָהָ קְוֹבִעַַתַ שֶֶׁאַיֵן מֶעְָבַַּרְִִים 
אַלֶָּאַָ אַתֶ חַוֹדְֶשֶׁ אַדְֲָרִ, לְכָןֵ בּשְֶׁנֵָהָ מִעְוּבּרֶֶֶת ישֵֶׁ אדֲרֶָ א' ואַדֲרֶָ בִ' 

אבֲִלְָ לְעְוֹלְםָ לְאֹ יהִיְהֶ שֶׁבְִטְָ א' וּשְֶׁבִטְָ בִ', אוֹ כָּלְָ חָוֹדֶשֶׁ אחַָרֵֶ.

Daf 13: COMMUNAL SIN OFFERING לֵ צֶּיָבּוּּר" בָר שּׁ ר הּעְְלֵֵם דָּ ף יָ׳׳גַּ: "פּּ דּּ

Daf 12: INTERCALATION OF THE YEAR נָה ָ ף יָ׳׳ב: עְּיָבּוּּר הּשּׁ דּּ
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It is forbidden to eat fruits of a new tree in the first three years after 
its planting. These early fruits are called “Peirot Orlah.” Starting in the 
4th year, it’s permissible to eat fruit grown on a tree; however, these fruits 
possess a certain degree of kedusha (holiness) and may only be eaten in 
Jerusalem, the holy city. These fruits are called peirot “Neta Re’va’i” (fruit 
of 4th year seedling).

If it is too difficult to make the long trip all the way to 
Jerusalem, what is an individual who possesses peirot 
re’va’i obligated to do? He can take money equal to 
the value of the fruit, and say: “These coins are set aside 
as holy, in place of the peirot re’va’i.” This action is called 
“chillul” (deconsecration), which reverses the holy status of 
the fruit. Eventually, when he is able to go up to Jerusalem, he 
uses the money he set aside from the sale of the 4th year fruit 
to buy something to eat. The purchased food is treated with 
the sanctity of “peirot re’va’i.” (This is similar to the method for 
deconsecrating ma’aser sheini.)

Rabbi Yehudah Ben Bava lived during the period following Bar Kochba’s 
failed revolt against the Romans. At that time, the Roman Emperor Hadrian 
levied many harsh decrees upon the Jews, including an attempt to stop the 
functioning of Torah courts. In ancient times, dayanim (rabbinic judges) 
would receive ordination from a team of three scholars, of whom at least 
one was previously ordained. This system yielded dayanim who received 
s’micha (ordination) from a long chain of authorized religious leaders 
dating back to Yehoshua Bin Nun, who was ordained by Moshe Rabbeinu. 
Hadrian banned s’micha and wanted to end the chain of 
ordination and the authority of the Sages. He decreed 
that any rabbi who ordained his student to be a judge 
would be killed; any chacham who becomes ordained 
would be killed; and any city in which ordinations take 
place would be destroyed.

Rabbi Yehudah ben Bava decided to give his life for 
the sake of saving the chain of ordination. He invited 
five chachamim to a field between the cities Shefar’am 
and Usha (in the Galilee), and ordained them. During the 
ceremony, the Romans were informed that an ordination 
was taking place. Rabbi Yehudah Ben Bava instructed 
his students to escape, and when the Romans arrived at the site, they only 
found Rabbi Yehudah Ben Bava, who was unable to flee. The Roman soldiers 
shot 300 arrows, killing Rabbi Yehudah Ben Bava, who became one of the 
Ten Martyrs. He outsmarted the Romans and they were unable to destroy 
the city in which the ordination of judges had taken place, as the ceremony 
happened outside the city limits.

מִֶרֶֶד  כָּשְִֶׁלְוֹן  שֶֶׁלָּאְַחַָרֶ  בַּתְַּקְוּפְהָ  חַָי  בָּבִָא  בֶּן  יהְוּדָה  רֶַבִּי 
גָּזֶָרֶַ  תְַּקְוּפְהָ  בְּאוֹתָהּ  הָרֶוֹמִָאִים.  נֵגֶַדֶ  שֶֶׁמֵָּרֶַד  בַּרֶ-כָּוֹכבְִָא, 
בֵּין  הַיָּהְוּדִים;  נֵגֶַדֶ  קְָשֶׁוֹת  גָּזְֶרֵֶוֹת  אַדְרִֶיָּנֵָוּסֵ,  רֶ וֹמִָא,  קְֵיסֵַרֶ 
ולְְכָןֵ  הַתַּוֹרֶָה,  מִִשְֶׁפְּטְְֵי  אתֶ  לְהְַשְֶׁבִּית  רֶָצָהָ  הוּא  הַיָּתֶֶרֶ 
דַָּיֶּןָ  הֶָיהֶָ  קֶדְֶם  בִַּימֵֶי   - לְדְַיָּנֵָוּת  הַסְּמִִיכהָ  אתֶ  אָסֵַרֶ  הוּא 
מֵֶהֶֶם  שֶֶׁאֶַחַָדְ  דַָּיֶּנְָיִם,  שְֶׁלוֹֹשֶָׁהֶ  ידְְֵי  עָלַ  לְדְַיֶּנְָוּת  נְסְִמֶָךְ 
נְסְִמֶַךְ עָלַ ידְְֵי מִֶישֶֶׁהֶוּ שֶֶׁכְּבְַָרִ נְסְִמֶַךְ, כְּךְָ כְּלָ אֶַחַָדְ נְסְִמֶַךְ 

מֵֶרִַבַּוֹ עָדְַ יהְֶוֹשֶֻׁעַָ בִַּן נְוּן שֶֶׁנָּסְִמֶַךְ בִַּידְֵי 
מֶֹשֶֶׁהֶ רִַבֵַּנְוּ. כָּךְָ הוֹרֶָה אַדְרִֶיָּנֵָוּסֵ: כָּלְָ רֶַבִ 
כָּלְָ  יהֵָרֵֶגַ;   - לְהְוֹרֶָאָה  תַַּלְמְִִיד  שֶֶׁיָּסְִֵמִוֹךְ 
חָָכםָ שֶֶׁיָּסִָּמִֵךְ לְהְוֹרֶָאָה - יהֵָרֵֶגַ; כָּלְָ עַיִרֶ 

שֶֶׁבָּהּ יסְִֵמְִכוּ לְהְוֹרֶָאָה - תֵַּיחָָרֵֶבִ.

לְמְִִסֵוֹרֶ  הֶחְָלְיִטְ  בָּבִָא  בֶּן  יהְוּדָה  רֶַבִּי 
זֶיִמֵֵּן  הוּא  הַסְּמִִיכהָ,  עַבֲִוּרֶ  נֵפְַשְֶׁוֹ  אתֶ 
לְעַָיִרֶ,  מִִחָוּץ  לְשְְָׂדֶה  חֲָכמִִָים  חֲָמִִישָָּׁה 
וסְֵָמִַךְ  לְאְוּשֶָׁא  שְֶׁפְרְֶַעַםָ  שֶֶׁבֵּין  בָּאזֵֶוֹרֶ 
אוֹתָם. תַּוֹךְ כָּדְֵי כָּךְָ נֵוֹדַע לְרֶָוֹמִָאִים עַלְַ 

מִִיָּדָ  לְנֵָוּסֵ  לְתְַלְמְִִידָיו  הוֹרֶָה  יהְוּדָה  ורְֶַבִּי  הַסְּמִִיכהָ,  קְִיָּוּם 
לְכְלְָ עַבִֵֶרֶ. כָּשְֶֶׁהָרֶוֹמִָאִים הִגָּיִעוּ לְמֵַָּקְוֹם, הֵם מִָצָאְוּ בּוֹ רֶַקְ 
אתֶ רֶַבִּי יהְוּדָה בֶּן בָּבִָא, שֶֶׁלָּאֹ הָיהָ יכָוֹלְ לְבְִִרֶוֹחַָ וּבְִכעַַסְֵָם 
נֵעַָצֲָוּ בּוֹ שְֶׁלְוֹֹשֶׁ מִֵאוֹת חִָצִּיִם והֲַרֶָגַוּהוּ. רִַבִַּי יהְֶוּדְָהֶ בֶַּן בַָּבַָאַ 

הֶָיהֶָ אֶַחַָדְ מֵֶעָשֲָָׂרִָהֶ הֲֶרִוּגיֵ מֶַלְכָוּת.

Daf 14: RABBI YEHUDAH BEN BAVA בָאָ ן בָּ יָ יְָהוּּדָה בּּ ף יָ׳׳ד: רּבּּ דּּ

Daf 15: 4TH YEAR SEEDLINGS ף טֵ׳׳וּ: נּטֵּעְ רְבָעְּיָ דּּ

בְַּמֶֶשֶֶׁךְ שֶָׁלוֹֹשֶׁ שֶָׁנְיִם אַָסוּרִ לאֱֶַכָוֹל מִֶפַּיֵרִוֹתָיוְ שֶֶׁל עָץֵ חַָדְָשֶׁ 
כָּבְִרֶָ  הֶָרְִבִַיעָיִת  בַַּשֶָּׁנְהֶָ  עוֹרְִלהֶָ".  "פַּיֵרִוֹת  מְֶכָוּנָּיִם  וְהְֵֶם 
מְִסֵוּיָּמִֶֶת  קְְדוּשָָּׁה  לְהֶָם  ישֵֶׁ  אךְַ  הַפְּיֵרֶוֹת  מִִן  לְאֶכֱוֹלְ  אפְֶשְֶָׁרֶ 
פְּיֵרֶוֹת  בּלְִבְִדַ.  הַקּוֹדֶשֶׁ  עַיִרֶ  בּיִרֶוּשֶָׁלְיַםִ  אוֹתָם  לְאֶכֱוֹלְ  וצְָרִֶָיךְ 

אלֵָּהֶ מְִכוּנֶּיִם "נְטֶַָע רְִבַָעָיִ". 

לוֹ  וְקְָשֶֶׁהֶ  רְִבַָעָיִ,  פַּיֵרִוֹת  שֶֶׁבְַּידְָוֹ  מִֶי  עוֹשֶָׂהֶ  וּמֶָהֶ 
ירְִוּשֶָׁליַםִ?  הֶָאֲַרִוּכְּהֶָ עָדְַ  הֶַדֶָּרִֶךְ  לעַָשֲָׂוֹת אַתֶ 
הַפְּיֵרֶוֹת  שֶֶׁלְ  בּשַָּׁוֹויִ  מִָעוֹת  לְקְַָחַָת  יכָוֹלְ  הוּא 
פְּיֵרֶוֹת  תַַּחַָת  יתְִקְַדְָּשֶׁוּ  אלֵָּוּ  מִָעוֹת  ולְְוֹמִַרֶ: 

שֶֶׁהִיא  "חִָילָּוּלְ",  מְִכוּנֶּהָ  זֶוֹ  פְּעְוּלָּהָ  הָרְֶבִעַָיִ, 
מְִחַָלָּלְֶתֶ אתֶ קְְדוּשַָּׁת הַפְּיֵרֶוֹת. לְיְמִִָים, כָּשְֶֶׁיָּעַַלְֲהֶ 
לְיִרֶוּשֶָׁלְיַםִ יקְְִנֵהֶ בּמֵַָּעוֹת דְָּבִרֶַ מִַאכֲלְָ ויְֹאכלְְנֶֶּוּ 
זֶהֶ  חִָילָּוּלְ  )אוֹפְןֶ  רְֶבִעַָיִ"  "נֵטְֶַע  בּקְְִדוּשַָּׁת 
דָּוֹמִֶה לְחְִָילָּוּלְ פְּיֵרֶוֹת מִַעַשְֲֵׂרֶ שֵֶׁנֵיִ, עַלְָיָו לְמִַָדְנֵוּ 

פְּעְַמִִָים אחֲָָדוֹת(.
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Lottery of the Dayanim (judges): Moshe Rabbeinu was commanded 
by Hashem to appoint 70 elders of Israel to a Sanhedrin (High Court). 
Had the number 70 been cleanly divisible by 12, there would not 
have been a problem — then, Moshe would have appointed an equal 
number of dayanim from each shevet (tribe). But that is not 
the case. Moshe had no choice but to appoint six dayanim 
from ten shevatim and only five dayanim from the remaining 
two shevatim. Moshe Rabbeinu did not want to take upon 
himself the responsibility of choosing from which two 
shevatim only five dayanim would be appointed — so as 
not to engender jealously between the tribes. Therefore, he 
called together 72 candidates who were suitable to serve in 
the Sanhedrin, and arranged the lottery.

Lottery of the Bechorim (first-born): Following the Chet 
Ha-Egel (sin of the golden Calf,) Shevet Levi was chosen to work in 
the Beit HaMikdash instead of the bechorim (first-born.) Accordingly, 
God commanded the redemption of the bechorim in exchange for the 
service of the levi’im. Since there were significantly more bechorim 
than levi’im, it was not possible for an individual Levi to redeem each 
individual Bechor. They were an extra 273 bechorim who needed 
to redeem themselves for five shekelim. Here too, Moshe organized 
a lottery to determine which of the bechorim would be required to 
redeem themselves using money.

Despite the fact that kings generally arise late in the 
morning, King David was accustomed to wake up 
at midnight in order to study Torah. How did King 
David know exactly when it was midnight? The 
Talmud tells us that King David hung his violin 
above his bed. Upon the stroke of midnight, 
a northern wind would blow and the violin 
strings would vibrate. Sometimes, the violin 
would sound a series of notes. This way, King 
David would know midnight had arrived. 

King David would learn Torah until morning 
had broken. Once the day had dawned, he was 
steeped in work, because Israel’s chachamim 
would wake up early to arrive at his doorstep 
and bring him questions regarding various 
public matters.

בּחֲַָצָוֹת  כָּבְִרֶָ  לְקְָוּם  נֵוֹהֵגַ  הָיהָ  הַמֵֶּלְךְֶ  דָָּויִד 
דָָּוְיִדְ  ידְַָע  כְּיֵצִדְַ  בּתַַּוֹרֶָה.  ועְוֹסֵקְֵ  הַלָּיַלְְהָ, 
בְַּדְִיֶּוּק?  הֶַלָּיַלְהֶָ  חֲַצִוֹת  מֶָתַי  הֶַמֶַּלךְֶ 
הַתַַּלְמְִוּד מְִסֵפְַּרֵֶ שֶֶׁדָָּוְיִדְ הֶַמֶַּלךֶ תֵָּלהֶָ כְּיִנָּוֹרִ 
רִוּחַַ  חֲַצִוֹת,  שְֶׁעָתַ  וּבְַהֶַגְּיִעַָ  מִֶיטָָּתוֹ,  מֵֶעָלַ 
מֵֶיתְרִֵי  נְעִָנְְעְָהֶָ אַתֶ  צִפִָוֹן  מִֶכְּיִוּוּן  שֶֶׁנָּשְֶָׁבַָהֶ 
קוֹלוֹת  הֶַכְּיִנָּוֹרִ  הִֶשְֶׁמִֶיעַָ  אַזָֹ,  אַוֹ  הֶַכְּיִנָּוֹרִ, 
חֲַצִוֹת  שֶֶׁשְֶּׁעָתַ  ידְַָע  הֶַמֶַּלךֶ  וְדְְָוְיִדְ  נְגְיִנְהֶָ, 

הֶַלָּיַלְהֶָ הִֶגְּיִעָהֶָ.

דָָּויִד הַמֵֶּלְךְֶ הָיהָ עוֹסֵקְֵ בּתַַּוֹרֶָה עַדַ שֶֶׁהִגָּיִעַַ 
הָיוּ  כָּבְִרֶָ  הַשַָּׁחַָרֶ  בּעַַלְֲוֹת  הַשַָּׁחַָרֶ.  עַלְֲוֹת 
ישְְִׂרֶָאלְֵ  חַָכמְִֵי  כָּיִ  בּעַַבֲִוֹדָה,  עַמֲִוּסֵוֹת  ידָָיו 
הִשְֶׁכָּיִמִוּ לְפְְתְִחָוֹ, והְֵבִיִאוּ לְהְַכרְֶָעַתָוֹ שְֶׁאלְֵוֹת 

בּעְַנִֵיְנְֵיֵ צָיִבּוּרֶ.

Daf 16: KING DAVID’S VIOLIN וּּיָד יָנּוֹּר דָּ ף טֵ׳׳זִ: כִּּּ דּּ

Daf 17: TWO LOTTERIES נֵיָ גַּּוֹּרָלֵוֹּת ף יָ׳׳זִ: שְׁ דּּ

גְּוֹרִַל הֶַדַָּיֶּנְָיִם: מִֹשֶֶׁה רֶַבּנֵֵוּ נֵצִָטְְַוּהָ מִִפְּיִ הַקָּבָּ"ה לְמְִַנֶּוֹת שִֶׁבִעְַיִם מִִזְּקְְִנֵיֵ 
ישְְִׂרֶָאלְֵ לְסַּנֵַהְֶדְרִֶין, איִלָּוּ הַמִֵּסֵפְְּרֶָ שִֶׁבִעְַיִם הָיהָ מִִתְחַָלָּקְֵ לְשְִֶׁתֵַּים עַשְְֶׂרֵֶה 
בּשְֶָׁוהֶ - לְאֹ הָיתְָה כָּלְָ בּעְַיָהָ, כָּיִ מִֹשֶֶׁה רֶַבּנֵֵוּ הָיהָ מְִמִַנֶּהֶ מִִסֵפְְּרֶַ דַָּיָּנֵָיִם 

זֶהֵֶה מִִכָּלְָ שֵֶׁבִטְֶ. עַתַַָּה לְאֹ הָיתְָה לְוֹ בּרְֵֶירֶָה, והְָיהָ עַלְָיָו 
דַָּיָּנֵָיִם,  שִֶׁישָָּׁה  אחֶָָד  מִִכָּלְָ  שְֶׁבִטְִָים  מִֵעַשְֲָׂרֶָה  לְמְִַנֶּוֹת 
לְאֹ  רֶַבּנֵֵוּ  מִֹשֶֶׁה  שִֶׁבִעְַיִם.  יחַַָד  חֲָמִִישָָּׁה,  שְֶׁבִטְִָים  וּמִִשְָּׁנֵיֵ 
רֶָצָהָ לְהְַחְָלְיִטְ בּעְַצַָמְִוֹ מִֵאיֵלְוּ שְֶׁבִטְִָים ימְִַנֶּהֶ רֶַקְ חֲָמִִישָָּׁה 
עַרֶַָךְ  הוּא  לְכָןֵ  הַשְָּׁבִטְִָים,  בּיֵן  קְִנֵאְהָ  לְהְַטִָּילְ  שֶֶׁלָּאֹ  כָּדְֵי 
גָּוֹרֶָלְ. הוּא זֶיִמֵֵּן שִֶׁבִעְַיִם וּשְֶׁנֵיַםִ אנֲֵשִֶָׁים הָרְֶאוּייִם לְהְִיוֹת 

בּסַּנֵַהְֶדְרִֶין, ועְַרֶַָךְ בּיֵנֵיֵהֶם גָּוֹרֶָלְ.

לְוֵיִ  שֵֶׁבִטְֶ  נֵבִִחְַָרֶ  הָעַגֵַלְֶ  חֵָטְְא  אחֲַָרֵֶי  הֶַבְַּכָוֹרִִים:  גְּוֹרִַל 
צָיִוּהָ  לְפְְיִכךְָ  הַבּכְוֹרִֶים,  הַמִֵּקְְדָָּשֶׁ בּמְִִקְוֹם  בּיֵת  לְעַַבֲִוֹדַת 

הַקָּבָּ”ה לְפְִדְָּוֹת אתֶ הַבּכְוֹרִֶים כָּנְֵגֶַדֶ הַלָּוְיִָּיִם. מִֵאחַַָרֶ והְָיוּ יוֹתֵרֶ בּכְוֹרִֶים 
מִֵאשֲֶֶׁרֶ לְוְיִָּיִם לְאֹ נֵתִַָּן הָיהָ לְפְִדְָּוֹת אתֶ כָּלְָ הַבּכְוֹרִֶים כָּנְֵגֶַדֶ הַלָּוְיִָּיִם וּ-273 
בּכְוֹרִֶים הָיוּ צָרְִֶיכיִם לְפְִדְָּוֹת אתֶ עַצַָמְִָם בּכְסֵֶףֶ - חֲָמִִישָָּׁה שְֶׁקְָלְיִם. גָּםַ 

כָּאָן מִֹשֶֶׁה עַרֶַָךְ גָּוֹרֶָלְ לְקְְִבּוֹעַַ איֵלְוּ בּכְוֹרִֶים יפְִדְָּוּ אתֶ עַצַָמְִָם בּכְסֵֶףֶ.

 Silver shekel (CE 68) from 1st
 Jewish Revolt against Roman
 rule. FRONT: “Shekel of Israel/
 Year 3”; BACK: “Jerusalem the
Holy”. Photo Source: Wikipedia
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On this daf, we learn about three cases in which the finder of a lost 
object is exempt from the performing the mitzvah of Hashavat Aveida 
(returning a lost object).

Case #1— Kohen near a cemetery: The Torah commands the kohen not 
to become tamei (ritually unclean) through 
contact with the dead. Therefore, kohanim 
are prohibited from entering a cemetery. 
If a kohen sees a lost object inside of a 
cemetery, he should not enter, in order 
to fulfill the mitzvah of hashavat aveida 
— since this mitzvah does not override 
the issur (prohibition) on avoiding corpse 
impurity.

Case #2 — Loss of Money: If the finder 
stands to lose a sum of money larger than 
the worth of the lost object, then the finder 
is patur (exempt) from performing this 
mitzvah.

Case #3 — Distinguished Individual: If a 
distinguished individual finds a lost object 
that is beneath their dignity to handle, s/he is patur from fulfilling this 
mitzvah.

בּדְַף זֶהֶ לְוֹמְִדִים עַלְַ שְֶׁלְוֹֹשֶָׁה מִִקְְרִֶים שֶֶׁבּהֶָם הַמֵּוֹצָאֵ אבֲִדֵָה 
פְּטְָוּרֶ מִִמִֵּצָוְתַ הֲשֶָׁבִתַ אבֲִדֵָה.

עַלְַ  מְִצָוַּהָ  הַתַּוֹרֶָה  הֶַקְְּבַָרִוֹת.  בְַּבֵַית  כְּוֹהֵֶן  אַ':  מִֶקְרִֶהֶ 
בּטְְוּמְִאתַ  יטִַָּמְֵּאוּ  שֶֶׁלָּאֹ  הַכָּוֹהֲנֵיִם 
לְהְִיכָּנֵָסֵֵ  אסֵָוּרֶ  לְכַָּוֹהֲנֵיִם  לְכָןֵ  מִֵת. 
רֶוֹאהֶ  כָּוֹהֵן  אםִ  הַקְּבִרֶָוֹת.  לְבְִיֵת 
הוּא  איֵן  הַקְּבִרֶָוֹת,  בּבְִיֵת  אבֲִדֵָה 
לְקְְַיָּםֵ  כָּדְֵי  הַקְּבִרֶָוֹת  לְבְִיֵת  נֵכִנְֵסֵָ 
מִִפְּנְֵיֵ  אבֲִדֵָה,  הֲשֶָׁבִתַ  מִִצָוְתַ  אתֶ 
שֶֶׁמִֵּצָוְהָ זֶוֹ איֵנֵהָּ דָּוֹחָָה אתֶ איִסּוּרֶ 

הַטָּוּמְִאהָ לְמְִֵת.

מִֶקְרִֶהֶ בַ': הֶֶפִסְֵדְ מֶָמֶוֹן. אםִ מִוֹצָאֵ 
גָּדָוֹלְ  כָּסֵֶףֶ  סֵכְוּם  יפְַסְֵיִד  הָאבֲִדֵָה 
מִִן  פְּטְָוּרֶ  הוּא  הָאבֲִדֵָה,  מִִן  יוֹתֵרֶ 

הַמִֵּצָוְהָ.  

אדָָם  מְֶכָוּבַָּדְ.  אַָדְָם  ג':  מִֶקְרִֶהֶ 
מְִכוּבּדָ הַמֵּוֹצָאֵ אבֲִדֵָה שֶֶׁאיֵן מִִכָּבְִוֹדוֹ לְעַַסֲֵוֹקְ בּהָּ, פְּטְָוּרֶ מִִן 

הַמִֵּצָוְהָ.

Daf 18:  WHO IS EXEMPT FROM THE MITZVAH 
             OF RETURNING LOST OBJECTS?

בּת אֲָבֵדָה טֵוּּר מְֵהֲשָׁ ף יָ׳׳ח: פָּ  דּּ

ורְֶָצָוּ  לְבַּוֹרֶ  אוֹתוֹ  שֶֶׁזְּרְֶָקְוּ  לְאְחֶָָיו  לְסְִֵלְחַָֹ  יוֹסֵֵף  מִַצָלְְיִחַָ  כָּיֵצָדַ 
שֶֶׁעוֹלְלְְוּ  מִָה  עַלְַ  בּהֶָם  מִִתְנֵקֵַּם  לְאֹ  הוּא  כָּיֵצָדַ  לְהֲַמִִיתוֹ? 
לְוֹ? הַתְַּשֶׁוּבִָה לְכְךְָ עוֹלְהָ מִִדְָּבִָרֶָיו שֶֶׁלְ יוֹסֵֵף לְאְחֶָָיו כָּשְֶֶׁהוּא 
אַֹתִי  שְֶׁלַחְַתֵֶּם  אַַתֵֶּם  "לאַֹ  אוֹמִֵרֶ:  יוֹסֵֵף  אֲלְיֵהֶם.  מִִתְגָּלַָּהֶ 
יוֹסֵֵף כָּיִ הוּא חַָי אתֶ  הֵֶנָּהֶָ כְּיִ הֶָאֱַלקִֹים", וּבִכְךְָ מְִגַלַָּהֶ לְנֵָוּ 
חַָיָּיָו בּתְוֹדָעַהָ שֶֶׁלְ שְֶׁלְיִחָוּת.  אדָָם שֶֶׁמְֵּחַָפְּשְֵׂ כָּלְָ הַזְּמְִַן אתֶ 
ושְִֶׁבּוּשִֶׁים  בַּתַָּכנְֵיִָּוֹת  שִֶׁנֶּוּייִם  לְקְְַבּלְֵ  מְִאוֹד  מִִתְקְַשֶָּׁה  עַצַָמְִוֹ, 
בּמְִָה שֶֶׁהוּא הָיהָ רֶוֹצָהֶ שֶֶׁיָּקְְִרֶֶה. לְעְַמֵַֻּת זֶֹאת, הַשָָּׁלְיִחַָ מִוּכןָ 
מִֵרֶֹאשֶׁ לְקְְַבּלְֵ בּאְהֲַבִהָ אתֶ כָּלְָ מִָה שֶֶׁיָּגַָּיִעַַ לְפְְנֵָיָו, שֶֶׁכָּןֵ זֶוֹהִי 
שְֶׁלְיִחָוּתוֹ ותְַפְקְְִידוֹ, והְוּא מִוּכןָ לְכְלְָ אֲשֶֶׁרֶ נֵדְִרֶָשֶׁ מִִמֵֶּנֶּוּ לְמְִִלָּוּי 
מְִשְִׂימִָתוֹ. תַּוֹדַעַתַ הַשְָּׁלְיִחָוּת הִיא שֶֶׁהֵנֵיִעַהָ אתֶ יוֹסֵֵף והְִיא 
הוּא  וּמִִכָּוֹחָָהּ  לְאְחֶָָיו,  טְִינֵהָ  לְשְִֶׁמִֹרֶ  שֶֶׁלָּאֹ  אוֹתוֹ  שֶֶׁהוֹבִִילְהָ 

מִִתְגָּלַָּהֶ אֲלְיֵהֶם בּאְהֲַבִהָ.

How does Yosef manage to forgive his brothers who threw him into 
the pit and wanted to kill him? How does he not seek revenge for what 
they did to him? The answer arises from Yosef's words to his brothers 
when he reveals himself to them. Yosef says: “It was not you who 
sent me here, but God,” thus revealing to us that he lives his life 
with a sense of mission. A person who is always searching for himself 
finds it very difficult to accept changes in plans and disruptions in 
what he wants to happen. In contrast, a messenger is prepared from 
the outset to lovingly accept whatever comes his way, as this is his 
mission and role, and he is ready for whatever is required of him to 
fulfill his mission. This sense of mission is what motivated Yosef and 
what enabled him not to hold a grudge against his brothers, and it is 
by its strength that he revealed himself to them with love.

D’VAR TORAH: PARASHAT VAYIGASH שׁ גַּּּ ת וּּיָּּ רָשּׁ בּר תּוֹּרָה: פָּ דְּ
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