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הלימוד להצלחת חיילי צה׳׳ל, רפואת הפצועים והשבת כל אחינו לביתם בביטחון This learning is dedicated to the success of IDF soldiers, the healing of the injured, and the safe return of all our brothers and sisters to their homes.

בס"ד
SPONSORED BY:

There are certain severe aveirot (offenses) for which an inadvertent offender is required to 
bring a korban chatat (sin offering). At the beginning of Masechet Keritot the Mishnah lists 36 
of these severe aveirot. This daf of Talmud deals with the situation in which the elders of the 
Sanhedrin erred by issuing a heter (lenient ruling) and the entire nation subsequently 
acted according to that erroneous ruling. As a result, everyone committed a severe 

aveira (transgression) that would ordinarily require bringing a korban chatat. 
In such a case, individuals are not required to bring a korban chatat, rather, a 
single korban chatat is brought in the name of the entire community. This 

communal offering is called “Par he’elem davar shel tzibbur”.

“He’elem Davar” is an offering to atone for a sin that was committed as 
a result of a hidden prohibition. When a private citizen brings a korban chatat, 

he places his hands on the head of the korban and confesses his sin. Who is 
fit to place his hands on the head of the “Par he’elem davar shel tzibbur”? 
Three of the elders of the Sanhedrin. This case is one of the types of cases 
listed in Masechet Sanhedrin in which three judges are required.

טָָעוּ  הַַסַַּנְהְֶֶדְְרִִין  בּוֹ  בְּמְִִקְְרֶֶה  עוֹסֵקֵ  הַַתַַּלְמְוּד  זֶהֶ  בְּדְַַף 
וְהְוֹרוּ הֶֶיתֵֵּר בַַּהֲֲלָכָָהָ מְְסוּיֶּמֶֶֶת, וְכְָלָ הָָעָםָ נָהַַָג כְּהְוֹרָָאַתַ 
הַַסַַּנְהְֶֶדְְרִִין, וּלְבְַַסּוֹף הִִתְְבָָּרֵֵר שֶֶׁהַַסַַּנְהְֶֶדְְרִִין טָָעוּ, וְכְוּלָּםָ 
בְּמְִִקְְרֶֶה  חַַטָָּאת.  קוֹרְְבַַּן  הַַמְְחַַיֵּבֵ  חָָמוּר  אִיִסּוּר  עָבְָרְוּ 
קוֹרְְבַַּן  מְְבִִיאִיִם  אֶלֶָּאָ  קוֹרְְבָּןָ,  מֵֵבִיִא  אֶחֶָָד  כָּלָ  אֵיֵן  כָּזֶָהֶ 
חַַטָָּאת אֶחֶָָד עֲבֲוּר כָּלָ הַַצִּיִבּוּר. קוֹרְְבָּןָ זֶהֶ מְְכוּנֶּהֶ "פַּרַ 
עַלַ  קוֹרְְבָּןָ   - דָָּבָרָ"  "הֶעְֶלְֵםֵ  צִיִבּוּר".  שֶֶׁל  דָָּבָָר  הֶֶעְלְֵםֵ 

חֵטְֵאְ שֶֶׁעָבְָרְוּ מִִפְּנְֵיֵ שֶֶׁהָָאִיִסּוּר נֶעֱֶלֱַםַ מֵֵעֵיֵנֵיֵהֶםֶ.

אָדָָָם יָחִִָיד, שֶֶׁמֵֵּבִיִא קוֹרְְבַּןַ חַַטָָּאת, סוֹמֵֵךְ אֶתֶ יָדָָָיו עַלַ 
מִִי  חֶֶטְְאוֹ.  עַלַ  וּמִִתְְוַדֶֶַּה  שְְׁחִִיטָָתוֹ,  לִפְִנְֵיֵ  הַַקּוֹרְְבָּןָ  רֹֹאשׁ 
סוֹמֵֵךְ יָדָָָיו עַלַ רֹשׁא "פַּרַ הֶֶעְלְֵםֵ דָָּבָָר שֶֶׁל צִיִבּוּר"? 
שְְׁלֹוֹֹשָָׁה מִִזִּקְְִנֵיֵ הַַסַַּנְהְֶֶדְְרִִין. מִִקְְרֶֶה זֶהֶ נִמְְִנֶהֶ בְּמְַַסֶּכֶֶתֶ 

סַנְַהְֶֶדְְרִִין בֵּיֵן הַַמִִּקְְרִִים שֶֶׁזְּקְוּקִִים לָהֶֶָם שְְׁלֹוֹֹשָָׁה דַַּיָּנִָיִם.
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The Jewish people gauge the months according to the phases of the lunar cycle. Every time 
the moon reappears anew, it marks the beginning of the new month. The moon completes 
12 full rotations every 355 days (to be more precise, slightly more than 354 days). In 
contrast, the earth completes one full rotation around the sun in 365 days. The pace 
that the earth revolves around the sun sets the seasons of the year. The lunar calendar 
is out of sync with the solar calendar by approximately 11 days each year.

Therefore, every few years it is necessary to add one month to the year. This creates 
a 13-month year on the Jewish calendar, known as a “shana me’uberet” (leap year). If 
a month were not to be added from time-to-time, then after several years, the month of 
Nissan (in which Pesach is celebrated) would occur in the winter and not in the spring as is 
required. Nowadays, the leap years are prearranged. However, in antiquity the Sanhedrin 
would periodically convene to decide which years were to become leap years — and this 
practice will be reinstated in the future when the Sanhedrin returns. One of the halachot 
regarding leap years is that the month of Adar is the only month that may be repeated. 
That is why every leap year contains an “Adar Aleph” and an “Adar Bet.” There will never 
be a “Shevat Aleph” and “Shevat Bet” and this holds true regarding every other month.

עַםַ יִשְְִׂרָָאֵלֵ מוֹנֶהֶ אֶתֶ החוֹדָָשִִׁים לְפְִיִ מַַהֲֲלַךְַ הַַלְּבְָנָָהָ. בְּכְָלָ 
פַּעַַםַ שֶֶׁהַַלְּבְָנָָהָ מִִתְְחַַדֶֶּשֶֶׁת, מַַתְְחִִיל חוֹדֶֶשׁ חָָדָָשׁ. הַַלְּבְָָנָהָ 
מִִ- יוֹתֵֵר  )מְְעַטַ  יוֹם  אַַחֲֲרֵֵי 355  סִִיבּוּבִִים  מְְסַַיֶּמֶֶֶת 12 

סִִיבּוּב  מְְסַַיֵּםֵ  הָָאָָרֶֶץ  כַּדַּוּר  זֹאֹת,  לְעְוּמַַּת  יוֹם(.   354
יָמִִָים.   365 כָּלָ  הַַשֶֶּׁמֶֶשׁ  סְְבִִיב 
מֵֵאַַחַַר שֶֶׁעוֹנוֹת הַַשָָּׁנָהָ נִקְְִבָָּעוֹת 
סְְבִִיב  הָָאָָרֶֶץ  כַּדַּוּר  סִִיבּוּב  לְפְִיִ 
הַַשֶֶּׁמֶֶשׁ, נִמְְִצָאָ שֶֶׁחוֹדְְשֵֵׁי הַַלְּבְָָנָהָ 
בְְּאַַחַַד  הַַשֶֶּׁמֶֶשׁ  אַַחֲֲרֵֵי  מְְפַגְַּרְִִים 

עָשָָָׂר יוֹם בְְּכָלָ שָָׁנָהָ. 

לְפְִיִכָךְָ פַּעַַםַ בְּכְַמַָּהָ שָׁנִָיִם צָרִִָיךְ לְהְוֹסִיִף חוֹדֶשֶׁ לַשַָּׁנָָהָ, וַהֲַרֲֵֵי לָנָוּ 
שָׁנָָהָ בַּתַ שְׁלְֹוֹֹשָׁהָ עָשָָׂרָ חוֹדָשִָׁיִם. שָׁנָָהָ זוֹ מְכְוּנָּהָ שָׁנָָהָ מְעְוּבֶּרֶֶֶת. 
אִםִ לֹאֹ יַעֲַשֲׂוּ כֵּןֵ, אַחֲַרֲֵֵי כַּמַָּהָ שָׁנִָיִם יֵצֵֵאֵ שֶׁחֶוֹדֶשֶׁ נִיִסָןָ יָחָוּל בַּחַוֹרֶֶף 
וְלְֹאֹ בָּאָָבִָיִב. אַחַַתַ מֵהִֵלְִכְוֹת עִיִבּוּר הַשַָּׁנָָהָ קוֹבַעַַתַ שֶֶׁאֵיֵן מְעְַבְַּרְִִים 
אֶלֶָּאָ אֶתֶ חוֹדֶֶשׁ אֲדֲָָר, לָכֵָןֵ בְּשְָׁנָָהָ מְעְוּבֶּרֶֶֶת יֵשֵׁ אֲדֲָרָ א' וַאֲַדֲָרָ ב' 

אֲבֲָלָ לְעְוֹלָםָ לֹאֹ יִהְִיְֶהֶ שְׁבְָטָ א' וּשְְׁבָטָ ב', אוֹ כָּלָ חוֹדֶֶשׁ אַחֵַרֵ.

Daf 13: COMMUNAL SIN OFFERING בּּיִצִוּּר" לֶ�שֶׁ   בָָר  עְְלֵֵם �דָָּ ר ֶהֶ ַ�פַּ ף י׳׳ג: " ַ�דַּ

Daf 12: INTERCALATION OF THE YEAR נָָה ָ ��שַָּׁהַ בּּיִעִוּּר  ף י׳׳ב:  ַ�דַּ
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It is forbidden to eat fruits of a new tree in the first three years after 
its planting. These early fruits are called “Peirot Orlah.” Starting in the 
4th year, it’s permissible to eat fruit grown on a tree; however, these fruits 
possess a certain degree of kedusha (holiness) and may only be eaten in 
Jerusalem, the holy city. These fruits are called peirot “Neta Re’va’i” (fruit 
of 4th year seedling).

If it is too difficult to make the long trip all the way to 
Jerusalem, what is an individual who possesses peirot 
re’va’i obligated to do? He can take money equal to 
the value of the fruit, and say: “These coins are set aside 
as holy, in place of the peirot re’va’i.” This action is called 
“chillul” (deconsecration), which reverses the holy status of 
the fruit. Eventually, when he is able to go up to Jerusalem, he 
uses the money he set aside from the sale of the 4th year fruit 
to buy something to eat. The purchased food is treated with 
the sanctity of “peirot re’va’i.” (This is similar to the method for 
deconsecrating ma’aser sheini.)

Rabbi Yehudah Ben Bava lived during the period following Bar Kochba’s 
failed revolt against the Romans. At that time, the Roman Emperor Hadrian 
levied many harsh decrees upon the Jews, including an attempt to stop the 
functioning of Torah courts. In ancient times, dayanim (rabbinic judges) 
would receive ordination from a team of three scholars, of whom at least 
one was previously ordained. This system yielded dayanim who received 
s’micha (ordination) from a long chain of authorized religious leaders 
dating back to Yehoshua Bin Nun, who was ordained by Moshe Rabbeinu. 
Hadrian banned s’micha and wanted to end the chain of 
ordination and the authority of the Sages. He decreed 
that any rabbi who ordained his student to be a judge 
would be killed; any chacham who becomes ordained 
would be killed; and any city in which ordinations take 
place would be destroyed.

Rabbi Yehudah ben Bava decided to give his life for 
the sake of saving the chain of ordination. He invited 
five chachamim to a field between the cities Shefar’am 
and Usha (in the Galilee), and ordained them. During the 
ceremony, the Romans were informed that an ordination 
was taking place. Rabbi Yehudah Ben Bava instructed 
his students to escape, and when the Romans arrived at the site, they only 
found Rabbi Yehudah Ben Bava, who was unable to flee. The Roman soldiers 
shot 300 arrows, killing Rabbi Yehudah Ben Bava, who became one of the 
Ten Martyrs. He outsmarted the Romans and they were unable to destroy 
the city in which the ordination of judges had taken place, as the ceremony 
happened outside the city limits.

מֶֶרֶֶד  כִּשְְִׁלוֹן  שֶֶׁלְּאְַַחַַר  בַַּתְְּקוּפָהָ  חַַי  בָָּבָָא  בֶֶּן  יְהְוּדָָה  רַַבִִּי 
גָּזַָרַ  תְְּקוּפָהָ  בְְּאוֹתָָהּ  הָָרוֹמָָאִִים.  נֶגֶֶדֶ  שֶֶׁמָָּרַַד  בַַּר-כּוֹכְבְָָא, 
בֵֵּין  הַַיְּהְוּדִִים;  נֶגֶֶדֶ  קָָשׁוֹת  גְּזְֵרֵוֹת  אַַדְְרִִיָּנָוּס,  רוֹמָָא,  קֵֵיסַַר 
וְלְָכֵָןֵ  הַַתּוֹרָָה,  מִִשְְׁפְּטְֵֵי  אֶתֶ  לְהְַַשְְׁבִִּית  רָָצָהָ  הוּא  הַַיֶּתֶֶֶר 
דַַּיָּןָ  הָָיָהָ  קֶֶדֶֶם  בִִּימֵֵי   - לְדְַַיָּנָוּת  הַַסְְּמִִיכָהָ  אֶתֶ  אָָסַַר  הוּא 
מֵֵהֶֶם  שֶֶׁאֶֶחָָד  דַַּיָּנִָיִם,  שְְׁלֹוֹֹשָָׁה  יְדְֵֵי  עַלַ  לְְדַַיָּנָוּת  נִסְְִמָָךְ 
נִסְְִמַַךְ עַלַ יְדְֵֵי מִִישֶֶׁהוּ שֶֶׁכְּבְָָר נִסְְִמַַךְ, כָּךְָ כָּלָ אֶֶחָָד נִסְְִמַַךְ 

מֵֵרַַבּוֹ עַדַ יְהְוֹשֻֻׁעַַ בִִּן נוּן שֶֶׁנִּסְְִמַַךְ בִִּידֵֵי 
מֹֹשֶֶׁה רַַבֵֵּנוּ. כָּךְָ הוֹרָָה אַַדְְרִִיָּנָוּס: כָּלָ רַַב 
כָּלָ  יֵהֵָָרֵֵג;   - לְהְוֹרָָאָָה  תַַּלְמְִִיד  שֶֶׁיִּסְְִמוֹךְ 
חָָכָםָ שֶֶׁיִּסִָָּמֵֵךְ לְהְוֹרָָאָָה - יֵהֵָָרֵֵג; כָּלָ עִיִר 

שֶֶׁבָָּהּ יִסְְִמְְכוּ לְהְוֹרָָאָָה - תֵֵּיחָָרֵֵב.

לִמְְִסוֹר  הֶֶחְְלִיִט  בָָּבָָא  בֶֶּן  יְהְוּדָָה  רַַבִִּי 
זִיִמֵֵּן  הוּא  הַַסְְּמִִיכָהָ,  עֲבֲוּר  נַפְַשְׁוֹ  אֶתֶ 
לָעִָיִר,  מִִחוּץ  לְשְָָׂדֶֶה  חֲֲכָמִִָים  חֲֲמִִישָָּׁה 
וְסְָָמַַךְ  לְאְוּשָָׁא  שְְׁפַרְְַעָםָ  שֶֶׁבֵֵּין  בָָּאֵזֵוֹר 
אוֹתָָם. תּוֹךְ כְּדְֵֵי כָּךְָ נוֹדַַע לָרָוֹמָָאִִים עַלַ 

מִִיָּדָ  לָנָוּס  לְתְַַלְמְִִידָָיו  הוֹרָָה  יְהְוּדָָה  וְרְַַבִִּי  הַַסְְּמִִיכָהָ,  קִִיּוּם 
לְכְָלָ עֵבֵֶֶר. כְּשְֶֶׁהָָרוֹמָָאִִים הִִגִּיִעוּ לַמַָָּקוֹם, הֵֵם מָָצְאְוּ בּוֹ רַַק 
אֶתֶ רַַבִִּי יְהְוּדָָה בֶֶּן בָָּבָָא, שֶֶׁלֹּאֹ הָָיָהָ יָכָוֹל לִבְְִרוֹחַַ וּבְְכַעְַסְָָם 
נָעֲָצֲוּ בּוֹ שְְׁלֹוֹֹשׁ מֵֵאוֹת חִִצִּיִם וַהֲֲַרָָגוּהוּ. רַַבִִּי יְהְוּדָָה בֶֶּן בָָּבָָא 

הָָיָהָ אֶֶחָָד מֵֵעֲשֲָָׂרָָה הֲֲרוּגֵיֵ מַַלְְכוּת.

Daf 14: RABBI YEHUDAH BEN BAVA בָָּ�בָּא ן  י יְְהוּּדָָה �בֶּּ �בִַּרַּ ף י׳׳ד:  ַ�דַּ

Daf 15: 4TH YEAR SEEDLINGS יִעִ עַטֶַנֶ רְְבָָ  ף ט׳׳ו:  ַ�דַּ

בְְּמֶֶשֶֶׁךְ שָָׁלֹוֹֹשׁ שָָׁנִיִם אָָסוּר לֶאֱֱֶכוֹל מִִפֵּיֵרוֹתָָיו שֶֶׁל עֵץֵ חָָדָָשׁ 
כְּבְָרָ  הָָרְְבִִיעִיִת  בַַּשָָּׁנָהָ  עוֹרְְלָהָ".  "פֵּיֵרוֹת  מְְכוּנִּיִם  וְהְֵֵם 
מְְסוּיֶּמֶֶֶת  קְְדוּשָָּׁה  לָהֶֶָם  יֵשֵׁ  אַךְַ  הַַפֵּיֵרוֹת  מִִן  לֶאֱֶכֱוֹל  אֶפְֶשְָָׁר 
פֵּיֵרוֹת  בִּלְִבְַדַ.  הַַקּוֹדֶֶשׁ  עִיִר  בִּיִרוּשָָׁלַיִַםִ  אוֹתָָם  לֶאֱֶכֱוֹל  וְצְָרִִָיךְ 

אֵלֵֶּהֶ מְְכוּנִּיִם "נֶטֶַַע רְְבָָעִיִ". 

לוֹ  וְקְָָשֶֶׁה  רְְבָָעִיִ,  פֵּיֵרוֹת  שֶֶׁבְְּיָדָוֹ  מִִי  עוֹשֶֶׂה  וּמָָה 
יְרְוּשָָׁלַיִַםִ?  הָָאֲֲרוּכָּהָ עַדַ  הַַדֶֶּרֶֶךְ  לַעֲַשֲׂוֹת אֶתֶ 
הַַפֵּיֵרוֹת  שֶֶׁל  בַּשַּׁוֹוִיִ  מָָעוֹת  לָקַַָחַַת  יָכָוֹל  הוּא 
פֵּיֵרוֹת  תַַּחַַת  יִתְְִקַַדְְּשׁוּ  אֵלֵּוּ  מָָעוֹת  וְלְוֹמַַר: 

שֶֶׁהִִיא  "חִִילּוּל",  מְְכוּנָּהָ  זוֹ  פְּעְוּלָּהָ  הָָרְְבָעִָיִ, 
מְְחַַלֶּלֶֶתֶ אֶתֶ קְְדוּשַַּׁת הַַפֵּיֵרוֹת. לְיְָמִִָים, כְּשְֶֶׁיַּעֲַלֲֶהֶ 
לִיִרוּשָָׁלַיִַםִ יִקְְִנֶהֶ בַּמַָָּעוֹת דְְּבַרַ מַַאֲכֲָלָ וְיְֹֹאכְלְֶנֶּוּ 
זֶהֶ  חִִילּוּל  )אוֹפֶןֶ  רְְבָעִָיִ"  "נֶטֶַַע  בִּקְְִדוּשַַּׁת 
דּוֹמֶֶה לְחְִִילּוּל פֵּיֵרוֹת מַַעֲשֲֵֵׂר שֵֵׁנִיִ, עָלָָיָו לָמַַָדְְנוּ 

פְּעְָמִִָים אֲחֲָָדוֹת(.
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Lottery of the Dayanim (judges): Moshe Rabbeinu was commanded 
by Hashem to appoint 70 elders of Israel to a Sanhedrin (High Court). 
Had the number 70 been cleanly divisible by 12, there would not 
have been a problem — then, Moshe would have appointed an equal 
number of dayanim from each shevet (tribe). But that is not 
the case. Moshe had no choice but to appoint six dayanim 
from ten shevatim and only five dayanim from the remaining 
two shevatim. Moshe Rabbeinu did not want to take upon 
himself the responsibility of choosing from which two 
shevatim only five dayanim would be appointed — so as 
not to engender jealously between the tribes. Therefore, he 
called together 72 candidates who were suitable to serve in 
the Sanhedrin, and arranged the lottery.

Lottery of the Bechorim (first-born): Following the Chet 
Ha-Egel (sin of the golden Calf,) Shevet Levi was chosen to work in 
the Beit HaMikdash instead of the bechorim (first-born.) Accordingly, 
God commanded the redemption of the bechorim in exchange for the 
service of the levi’im. Since there were significantly more bechorim 
than levi’im, it was not possible for an individual Levi to redeem each 
individual Bechor. They were an extra 273 bechorim who needed 
to redeem themselves for five shekelim. Here too, Moshe organized 
a lottery to determine which of the bechorim would be required to 
redeem themselves using money.

Despite the fact that kings generally arise late in the 
morning, King David was accustomed to wake up 
at midnight in order to study Torah. How did King 
David know exactly when it was midnight? The 
Talmud tells us that King David hung his violin 
above his bed. Upon the stroke of midnight, 
a northern wind would blow and the violin 
strings would vibrate. Sometimes, the violin 
would sound a series of notes. This way, King 
David would know midnight had arrived. 

King David would learn Torah until morning 
had broken. Once the day had dawned, he was 
steeped in work, because Israel’s chachamim 
would wake up early to arrive at his doorstep 
and bring him questions regarding various 
public matters.

בַּחֲֲַצוֹת  כְּבְָרָ  לָקָוּם  נוֹהֵֵג  הָָיָהָ  הַַמֶֶּלֶךְֶ  דָָּוִיִד 
דָָּוִיִד  יָדַַָע  כֵּיֵצַדַ  בַּתַּוֹרָָה.  וְעְוֹסֵקֵ  הַַלַּיְַלְָהָ, 
בְְּדִִיּוּק?  הַַלַּיְַלְָהָ  חֲֲצוֹת  מָָתַַי  הַַמֶֶּלֶךְֶ 
הַַתַַּלְמְוּד מְְסַפֵַּרֵ שֶֶׁדָָּוִיִד הַַמֶֶּלֶךֶ תָָּלָהָ כִּיִנּוֹר 
רוּחַַ  חֲֲצוֹת,  שְְׁעַתַ  וּבְְהַַגִּיִעַַ  מִִיטָָּתוֹ,  מֵֵעַלַ 
מֵֵיתְְרֵֵי  נִעְִנְְעְָהָ אֶתֶ  צָפָוֹן  מִִכִּיִוּוּן  שֶֶׁנָּשְְָׁבָָה 
קוֹלוֹת  הַַכִּיִנּוֹר  הִִשְְׁמִִיעַַ  אָזָ,  אוֹ  הַַכִּיִנּוֹר, 
חֲֲצוֹת  שֶֶׁשְְּׁעַתַ  יָדַַָע  הַַמֶֶּלֶךֶ  וְדְָָוִיִד  נְגְִיִנָהָ, 

הַַלַּיְַלְָהָ הִִגִּיִעָהָ.

דָָּוִיִד הַַמֶֶּלֶךְֶ הָָיָהָ עוֹסֵקֵ בַּתַּוֹרָָה עַדַ שֶֶׁהִִגִּיִעַַ 
הָָיוּ  כְּבְָרָ  הַַשַַּׁחַַר  בַּעֲַלֲוֹת  הַַשַַּׁחַַר.  עֲלֲוֹת 
יִשְְִׂרָָאֵלֵ  חַַכְמְֵֵי  כִּיִ  בַּעֲַבֲוֹדָָה,  עֲמֲוּסוֹת  יָדָָָיו 
הִִשְְׁכִּיִמוּ לְפְִתְְִחוֹ, וְהְֵֵבִיִאוּ לְהְַַכְרְָָעָתָוֹ שְְׁאֵלֵוֹת 

בְּעְִנְִיְְנְֵיֵ צִיִבּוּר.

Daf 16: KING DAVID’S VIOLIN יִוִד  נּּיִ�כִּוֹֹר �דָָּ ף ט׳׳ז:  �דַּּ

Daf 17: TWO LOTTERIES נֵֵי גּּוֹֹרָָוֹֹלת ף י׳׳ז: �שְְׁ �דַּּ

גּוֹרַַל הַַדַַּיָּנִָיִם: מֹֹשֶֶׁה רַַבֵּנֵוּ נִצְִטְַַוָּהָ מִִפִּיִ הַַקָָּבָָּ"ה לְמְַַנּוֹת שִִׁבְעְִיִם מִִזִּקְְִנֵיֵ 
יִשְְִׂרָָאֵלֵ לַסַַּנְַהְֶֶדְְרִִין, אִיִלּוּ הַַמִִּסְפְָּרָ שִִׁבְעְִיִם הָָיָהָ מִִתְְחַַלֵּקֵ לִשְְִׁתֵֵּים עֶשְְֶׂרֵֵה 
בְּשְָָׁוֶהֶ - לֹאֹ הָָיְתְָָה כָּלָ בְּעְָיָָהָ, כִּיִ מֹֹשֶֶׁה רַַבֵּנֵוּ הָָיָהָ מְְמַַנֶּהֶ מִִסְפְַּרַ דַַּיָּנִָיִם 

זֵהֵֶֶה מִִכָּלָ שֵֵׁבֶטֶ. עַתַָָּה לֹאֹ הָָיְתְָָה לוֹ בְּרְֵֵירָָה, וְהְָָיָהָ עָלָָיָו 
דַַּיָּנִָיִם,  שִִׁישָָּׁה  אֶחֶָָד  מִִכָּלָ  שְְׁבָטִִָים  מֵֵעֲשֲָָׂרָָה  לְמְַַנּוֹת 
לֹאֹ  רַַבֵּנֵוּ  מֹֹשֶֶׁה  שִִׁבְעְִיִם.  יַחַַַד  חֲֲמִִישָָּׁה,  שְְׁבָטִִָים  וּמִִשְְּׁנֵיֵ 
רָָצָהָ לְהְַַחְְלִיִט בְּעְַצְַמְוֹ מֵֵאֵיֵלוּ שְְׁבָטִִָים יְמְַַנֶּהֶ רַַק חֲֲמִִישָָּׁה 
עָרַַָךְ  הוּא  לָכֵָןֵ  הַַשְְּׁבָטִִָים,  בֵּיֵן  קִִנְאְָהָ  לְהְַַטִִּיל  שֶֶׁלֹּאֹ  כְּדְֵֵי 
גּוֹרָָל. הוּא זִיִמֵֵּן שִִׁבְעְִיִם וּשְְׁנַיִַםִ אֲנֲָשִִָׁים הָָרְְאוּיִיִם לִהְְִיוֹת 

בַּסַַּנְַהְֶֶדְְרִִין, וְעְָרַַָךְ בֵּיֵנֵיֵהֶֶם גּוֹרָָל.

לֵוִֵיִ  שֵֵׁבֶטֶ  נִבְִחְַַר  הָָעֵגֵֶלֶ  חֵֵטְְא  אַחֲֲַרֵֵי  הַַבְְּכוֹרִִים:  גּוֹרַַל 
צִיִוָּהָ  לְפְִיִכָךְָ  הַַבְּכְוֹרִִים,  הַַמִִּקְְדָָּשׁ בִּמְְִקוֹם  בֵּיֵת  לַעֲַבֲוֹדַַת 

הַַקָָּבָָּ”ה לִפְִדְּוֹת אֶתֶ הַַבְּכְוֹרִִים כְּנְֶגֶֶדֶ הַַלְּוְִיִִּיִם. מֵֵאַחַַַר וְהְָָיוּ יוֹתֵֵר בְּכְוֹרִִים 
מֵֵאֲשֲֶֶׁר לְוְִיִִּיִם לֹאֹ נִתִָָּן הָָיָהָ לִפְִדְּוֹת אֶתֶ כָּלָ הַַבְּכְוֹרִִים כְּנְֶגֶֶדֶ הַַלְּוְִיִִּיִם וּ-273 
בְּכְוֹרִִים הָָיוּ צְרְִִיכִיִם לִפְִדְּוֹת אֶתֶ עַצְַמְָָם בְּכְֶסֶֶףֶ - חֲֲמִִישָָּׁה שְְׁקָָלִיִם. גַּםַ 

כָּאָן מֹֹשֶֶׁה עָרַַָךְ גּוֹרָָל לִקְְִבּוֹעַַ אֵיֵלוּ בְּכְוֹרִִים יִפְִדְּוּ אֶתֶ עַצְַמְָָם בְּכְֶסֶֶףֶ.

 Silver shekel (CE 68) from 1st
 Jewish Revolt against Roman
 rule. FRONT: “Shekel of Israel/
 Year 3”; BACK: “Jerusalem the
Holy”. Photo Source: Wikipedia
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On this daf, we learn about three cases in which the finder of a lost 
object is exempt from the performing the mitzvah of Hashavat Aveida 
(returning a lost object).

Case #1— Kohen near a cemetery: The Torah commands the kohen not 
to become tamei (ritually unclean) through 
contact with the dead. Therefore, kohanim 
are prohibited from entering a cemetery. 
If a kohen sees a lost object inside of a 
cemetery, he should not enter, in order 
to fulfill the mitzvah of hashavat aveida 
— since this mitzvah does not override 
the issur (prohibition) on avoiding corpse 
impurity.

Case #2 — Loss of Money: If the finder 
stands to lose a sum of money larger than 
the worth of the lost object, then the finder 
is patur (exempt) from performing this 
mitzvah.

Case #3 — Distinguished Individual: If a 
distinguished individual finds a lost object 
that is beneath their dignity to handle, s/he is patur from fulfilling this 
mitzvah.

בְּדְַַף זֶהֶ לוֹמְְדִִים עַלַ שְְׁלֹוֹֹשָָׁה מִִקְְרִִים שֶֶׁבָּהֶֶָם הַַמּוֹצֵאֵ אֲבֲֵדֵָָה 
פָּטָוּר מִִמִִּצְוְַתַ הֲֲשָָׁבַתַ אֲבֲֵדֵָָה.

עַלַ  מְְצַוַָּהָ  הַַתּוֹרָָה  הַַקְְּבָָרוֹת.  בְְּבֵֵית  כּוֹהֵֵן  א':  מִִקְְרֶֶה 
בְּטְוּמְְאַתַ  יִטִַַּמְְּאוּ  שֶֶׁלֹּאֹ  הַַכּוֹהֲֲנִיִם 
לְהְִִיכָּנֵָסֵ  אָסָוּר  לַכַּוֹהֲֲנִיִם  לָכֵָןֵ  מֵֵת. 
רוֹאֶהֶ  כּוֹהֵֵן  אִםִ  הַַקְְּבָרָוֹת.  לְבְֵיֵת 
הוּא  אֵיֵן  הַַקְְּבָרָוֹת,  בְּבְֵיֵת  אֲבֲֵדֵָָה 
לְקְַַיֵּםֵ  כְּדְֵֵי  הַַקְְּבָרָוֹת  לְבְֵיֵת  נִכְִנְָסָ 
מִִפְּנְֵיֵ  אֲבֲֵדֵָָה,  הֲֲשָָׁבַתַ  מִִצְוְַתַ  אֶתֶ 
שֶֶׁמִִּצְוְָהָ זוֹ אֵיֵנָהָּ דּוֹחָָה אֶתֶ אִיִסּוּר 

הַַטּוּמְְאָהָ לְמְֵֵת.

מִִקְְרֶֶה ב': הֶֶפְסְֵֵד מָָמוֹן. אִםִ מוֹצֵאֵ 
גָּדָוֹל  כֶּסֶֶףֶ  סְכְוּם  יַפְַסְִיִד  הָָאֲבֲֵדֵָָה 
מִִן  פָּטָוּר  הוּא  הָָאֲבֲֵדֵָָה,  מִִן  יוֹתֵֵר 

הַַמִִּצְוְָהָ.  

אָדָָָם  מְְכוּבָָּד.  אָָדָָם  ג':  מִִקְְרֶֶה 
מְְכוּבָּדָ הַַמּוֹצֵאֵ אֲבֲֵדֵָָה שֶֶׁאֵיֵן מִִכְּבְוֹדוֹ לַעֲַסֲוֹק בָּהָּ, פָּטָוּר מִִן 

הַַמִִּצְוְָהָ.

Daf 18:  WHO IS EXEMPT FROM THE MITZVAH 
             OF RETURNING LOST OBJECTS?

ת אֲֲבֵֵדָָה ַבַ טוּּר מֵֵהֲֲ�שָָׁ ָ ף י׳׳ח: �פָּ  �דַּּ

וְרְָָצוּ  לַבַּוֹר  אוֹתוֹ  רְְּזָּׁשֶׁקוּ   לְאְֶחֶָָיו  לִסְְִלֹחַַֹ  יוֹסֵֵף  מַַצְלְִיִחַַ  ּכֵּיצַדַ 
ׁשֶׁעוֹלְלְוּ  מָָה  עַלַ  הֶֶּבָּם  מִִתְְנַּקֵּם  לֹאֹ  הוּא  ּכֵּיצַדַ  לַהֲֲַמִִיתוֹ? 
בָָּדְּרָָיו לׁשֶׁ יוֹסֵֵף לְאְֶחֶָָיו ׁשֶּׁכְּהוּא  לוֹ? הַַשּׁתְּוּבָָה לְכְָךְָ עוֹלָהָ מִִ
אֹֹתִִי  ם  לַַׁשְׁחְְּתֶּ  ם  אַַּתֶּ "לֹאֹ  אוֹמֵֵר:  יוֹסֵֵף  אֲֲלֵיֵהֶֶם.  מִִתְְּלֶּּגַּה 
יוֹסֵֵף ּכִּי הוּא חַַי אֶתֶ  הֵֵנָּהּ ּכִּי הָָאֱֱלֹקִִֹים", וּבְכְָךְָ מְְגַּלֶּה לָנָוּ 
ּיָּיו ּבְּתוֹדָָעָהָ לׁשֶׁ לִׁשְׁיִחוּת.  אָדָָָם חַַּמְּׁשֶׁשּׂפֵּ לּכָּ הַַמַַּזְּן אֶתֶ  חַַ
ים  וְׁשִׁבּוּׁשִׁ כְּתָּּבַּנְִיִּוֹת   נּׁשִׁוּיִיִם   לְקְַַלּבֵּ  מְְאוֹד  מִִתְְקַַׁשֶּׁה  עַצְַמְוֹ, 
לִׁשָּׁיִחַַ מוּכָןָ  ּיִּׁשֶׁקְְרֶֶה. לְעְֻּמַּת זֹֹאת, הַַ  מָָּבְּה ׁשֶׁהוּא הָָיָהָ רוֹצֶהֶ 
ּכֵּׁשֶׁן זוֹהִִי  ּגִּּיַּׁשֶׁיעַַ לְפְָנָָיָו,   מֵֵרֹֹאשׁ לְקְַַלּבֵּ אַּבְּהֲֲַבָהָ אֶתֶ לּכָּ מָָה 
לִׁשְׁיִחוּתוֹ וְתְַַפְקְִִידוֹ, וְהְוּא מוּכָןָ לְכְָלָ אֲֲרׁשֶׁ נִדְְִרָָשׁ מִִנּּמֶּוּ לְמְִִלּוּי 
הֵֵׁשֶׁנִיִעָהָ אֶתֶ יוֹסֵֵף וְהְִִיא  ימָָתוֹ. תּוֹדַַעַתַ הַַלִׁשְּׁיִחוּת הִִיא  מְְׂשִׂ
הוּא  וּמִִכּוֹחָָהּ  לְאְֶחֶָָיו,  טִִינָהָ  מֹֹׁשְׁר  לִ ּלֹּׁשֶׁא   אוֹתוֹ  ׁשֶׁהוֹבִִילָהָ 

מִִתְְּלֶּּגַּה אֲֲלֵיֵהֶֶם אַּבְּהֲֲַבָהָ.

How does Yosef manage to forgive his brothers who threw him into 
the pit and wanted to kill him? How does he not seek revenge for what 
they did to him? The answer arises from Yosef's words to his brothers 
when he reveals himself to them. Yosef says: “It was not you who 
sent me here, but God,” thus revealing to us that he lives his life 
with a sense of mission. A person who is always searching for himself 
finds it very difficult to accept changes in plans and disruptions in 
what he wants to happen. In contrast, a messenger is prepared from 
the outset to lovingly accept whatever comes his way, as this is his 
mission and role, and he is ready for whatever is required of him to 
fulfill his mission. This sense of mission is what motivated Yosef and 
what enabled him not to hold a grudge against his brothers, and it is 
by its strength that he revealed himself to them with love.

D’VAR TORAH: PARASHAT VAYIGASH שׁׁ גַּ�ּ �יִַּוַּ ת  רָָּ�פָּׁ�שַׁ  ר תּּוֹֹרָָה:  ַבַּ�דְּ
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