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&R Daf 69: THE KOHEN GADOL 713 179 270 91 @
The kohen gadol (high priest) is the kohen appointed to oversee 727 WNI ni')? nannay 103 N1 %170 1030
all the kohanim. He dresses in the garments of the kohen gadol w1 2171 0303 "TA2 iNiN DWWAYN .07310a0
and is assigned a series of services in the Beit HaMikdash that N'21 niwy? 2127 N1I0 PIW WTRAD 1112 NiTiay
may only be performed by him. Certain special dinim (precepts, 'Y, 07N D'1'T W1 71730 1027 .0"INN D103
laws) apply to the kohen gadol alone, and not to any other kohanim. oy 1ANNA7 1R 0037 ,%Wn7 0NN 01017
For instance, kohanim are permitted to marry a widow, but a kohen .NINIR DY 1ANNAY WOR 7173 10237 AR ,NINYR

gadol is prohibited from marrying a widow.
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Over the course of the existence of the First Beit HaMikdash
there were only 18 kohanim gedolim, one of whom was
Hilkiyahu, father of Yirmiyahu the kohen. Once, King Uziyahu
donned the garments of the kohen gadol in the First Beit
HaMikdash, even though he was not a kohen. When the
kohanim saw him, they gathered the courage to prevent
the king from serving in the Beit HaMikdash. The king was
immediately punished with tzara’at (skin affliction) that

appeared all over his body and he was removed from the 1914 923 Yy ny1x AR 1700 Wiy
throne. .in13%An iniN 1T
During the 420 years the Second Beit HaMikdash stood, there were WTnRn N N1y 07IWD DIWY1 NIND VAN JUna
more than 300 kohanim gedolim, because the officeholders did not "2, 077172 01103 NiNN Wwn Ini' 17,0 1w
behave properly and deservedly died in their first year of service. W TINN MY ANR D1 AW 1403 KW 00 1w

K Daf 70: “GZEIRAH SHAVAH” (SIMILAR CASES, SIMILAR RULINGS) "W ANy 97 @ |
One of the hermeneutical principles through which is it possible to OT™MONT N¥A ,Nia%0 TnY7 0127172 10 DX
learn halachah, mitzvot, and issurim (prohibitions) in the Torah is nia%n anr1TA? Y7INY "My n11a” R ,n1ina
“gzeirah shavah” (identical decrees by inference). Gzeirah shavah 127 NIRD DW3A ,NI0A0 NIRIN DT 972 .0'21090 1N
was employed by Chazal to learn halachot from Torah verses. On u[ 11'N8 N2 171wy NYW 10aYW DT 1R, TN
this daf, in the name of Rabbi Eliezer, the Gemara questions: A 001V 01092 "2 7AR1NA 7aN7 "Nw1
From which Torah source do we learn that a kohen who T RS 011,”71"W1 2WiR" 10N1 N0 12772
has not undergone a brit (circumcision) is not entitled o= [ \‘Ji AN NY'INA DRIV 04032

to eat terumah (priestly qifts)? The Torah verses
dealing with Korban Pesach (Paschal sacrifice) use
the terms: “toshav v’sachir” (sojourner/transient
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and hired servant), and the verses dealing with the p;( D3 2 ,N09 1277 YINY7 W1
consumption of terumah also use the terms “toshav o IR 7R INWT 11N
v’sachir.” From the usage of identical terms, the ﬁ\

Torah teaches us that just as an uncircumcised man

is not permitted to eat Korban Pesach, so too he is not E%;

permitted to eat terumah.
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K Daf 71: WHAT DO WE LEARN FROM A DUPLICATE WORD?
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On this daf, we learn about a machloket tannaim (tannaitic dispute)
regarding whether it is possible to learn a drasha (interpretation,
halachic guidance) from the verse (Vayikra 22:4): “Ish ish (any man)
of Aharon’s offspring who has an eruption of tzara’at (skin affliction),
or has had a discharge, shall not eat of the holy sacrifices until he
cleanses himself.” This verse teaches that a kohen who contracts
tzara’at may not eat sacrificial meat.

Why does the verse say “ish ish” (man, man)? Would it not have been
insufficient to write “ish” once? Rabbi Akiva posited that the repetition
of the word “ish” teaches us that aside from the case that is explicitly
written in the verse, there is another type of
kohen who is prohibited from eating korbanot,
e.g., a kohen who has not undergone brit milah.

However, Rabbi Eliezer disagrees and contends
that one should not interpret anything further
from the verse because “Torah speaks in the
language of human beings.” The verse states
“ish ish” not so that an interpretation may be
derived from it, but because it was common
parlance for people to say “ish ish” = to include every man (kohen).

K2 Daf 72: WHY DID THEY REFRAIN FROM PERFORMING

CIRCUMCISION IN THE WILDERNESS?
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After B’nei Yisrael left the land of Egypt, they wandered in the desert for 40 years.
Throughout that lengthy period, B’nei Yisrael did not circumcise their children.
As such, all the baby boys born in the wilderness were areilim (uncircumcised).
Why did B’nei Yisrael refrain from performing brit milah while in the wilderness?

One reason — Because traveling on the road physically weakens a person. If an
infant is weak, it is not possible for a brit milah to be performed on him because
that would be dangerous. Since B’nei Yisrael sojourned continuously in the Sinai
Desert, they were unable to circumcise their infant sons due to their obligation to
prioritize pikuach nefesh (saving a life).

Another reason — Because following a brit milah it was necessary to have the
breeze of a northern wind, considered beneficial
for the newly circumcised infant. It was
traditionally thought that such winds help heal
bloody wounds. A northern wind is a calm and
pleasant wind, which is neither too hot nor too
cold. When B’nei Yisrael were in the wilderness,
the northern wind never blew for them. Therefore,
it was too dangerous to perform a brit milah.
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K Daf 73: MITZVAH OF THE FIRST FRUITS Bv 133 nn 7y 491
An individual who possesses a grove or agricultural field in nyawn TON Y7i0 N1A i1 ,ATW iR 0719 17 WY DTN
which one of the Shiv’at ha’minim (seven types of fruits and ninan Ny MW 212 WTpRa N117 X127 177y ,071'A0
grains named in Sefer Devarim 8:8 as the main produce of Eretz o - MY1 10T 17 TIW DIIURI)
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Yisrael) is grown is obligated to bring their annual first fruits to
the kohanim in the Beit HaMikdash. The term “Bikkurim,” or first
fruits, comes from the word bechor (firstborn).

When a person walks through their grove and notices a fruit
beginning to blossom, that person must take a string, tie it to the
fruit, and declare: “This [fruit] is designated as Bikkurim.” Once the
fruit becomes ripe and ready to eat, it is harvested, placed in a
utensil, taken to Jerusalem, and given to the kohanim.
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In Sefer HaChinukh (an explication of the 613 mitzvot, written
anonymously in 13™-century Spain) it states that the mitzvah of
Bikkurim is an educational mitzvah, commanded so that a person
would not think exceptional fruits and vegetables grew solely due
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to that person’s hard work in the grove. According to the Torah, N9W 171 ,0TND N NJann i1
the first fruits should be brought to the Beit HaMikdash and ,0'N2WN Ning 1717732 07192 N2iYD INTiay NMITAYW 2WN?
presented to the kohen so that people will remember that YTpAd N'1% n7YA D11IWNID NiNaD R :0iRD DR
everything good comes from the HaShem and that it is thanks n”2agan R0 77y AN2W N2ivD 72W 13TA 72 1037 1801
to God that a person is granted blessing and abundance. .Yay?71 117117 natn a1 matu
2 Daf 74: ANIMAL TITHE 3 Tyn 1y 910
Each year, a person who owns a flock of sheep or cattle nn? Ny %32 1My, 7, iN INY 1TY 17 YWY DTN
is required to give a tenth of the animals born in that year .Y ANINA T713W INXAN MWy 1039
to the kohen.
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How is ma’aser behaymah (animal tithe) way 1"T7 0'07100 ,NJwn
implemented? All the sheep born during n?12" 1377 ,7¥ nna ia

a given year are put in a pen with a narrow
opening through which just one animal can
pass. Then, they would open the door and
let the sheep walk out one by one. The owner
stands and counts— one, two, three ... as
the tenth animal passes, the owner marks
it with a red marking because the tenth
is consecrated as “ma’aser la’mikdash.”
Likewise, every tenth animal in the herd
is marked in red. After the entire herd has
passed through the opening, the owner
takes all the animals designated as tithes
and offers them as a korban (sacrifice).
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K2 Daf 75: RITUAL IMPURITY
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A person who encounters a human corpse, or
a dead sheretz (creeping creature), becomes
tameh (ritually impure). There are times a person
becomes tameh on their own, for example, a
person who contracts tza’ra’at (skin affliction).
Someone who is tameh is prohibited from
eating sacred food, e.g., terumah (priestly
gifts) or korbanot (meat from sacrifices).

Every tameh person mustimmerse in a halachically
fit mikveh (ritual bath), as required by law, and is
then cleansed from ritual impurity. The tameh
person who immerses is hot completely pure right
away. Rather, they achieve full purity only at the
end of the day when the sun sets. Accordingly, a
tameh person who is immersed is called a “t’vul
yom,” i.e., the individual immersed, but is waiting
for the day to pass, and then that person will
become totally tahor (ritually pure).
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D’VAR TORAH: PARASHAT BECHUKOTAI

X2 iN ,NN2 Y13 DTN
Yy 'm i .NpY an
ni"ay %ia7 NnY DTNA
1) DIRD D'RY97 .RpD
Ni72¥ "N ,5UnR7,inyyn Npv
DTNY QY ), NYIN)
DMAT 7387 MON NnRV
R ,DWITR

N2

,1i22

n1Pna Yavy 9my Nnw 93
WP NN T NY
NQYD 711wl inNpwn
NN ,TI0 1037 110w 1R
nanowa 0 qioa
71pY NV 127 .NyRiY
,72V NI - "oir 1ap” K7
0170 T2V AN RN IR

037 Y AT TR

What is the meaning of the first verse in Parashat Bechukotai — “Eem bechukotai
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taylechu” (If you follow my laws)? Rashi explains: “that you will toil in the study of Torah.”
[In Masechet Megillah, Daf 6b] Chazal emphasized the importance of investing labor
so much so that they stipulated: “If a person says to you | did not labor and yet | found
success, do not believe. If a person says | labored and found success — believe.”

Maharsha (Shmuel Eliezer HalLevi Eidels, Talmudist, Poland 1555-1631) found a
Biblical allusion to this teaching from a verse in Tehillim (Psalms) recited as part of
Hallel: “I trust [in God] | spoke out of great suffering and said in haste that all humans
are deceitful.” (Tehillim 116:10). The Maharsha explains: “He’emanti” (I believed) —
believe; “Ki adaber” (because | will speak) — to whoever speaks and says, “Ani aneeti
me’od” (I suffered greatly) — | labored to the point of fatigue and, therefore, | found
success. However, “Ani amarti be’cheftzi” (I hastily said) — if a person tells you they
achieved everything easily and speedily, then “kol ha’adam kozev” (everyone is a liar)
— do not believe it, these words are false. Sustained effort yields intellectual and
spiritual success. That success will not come without the requisite effort invested.
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