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&R Daf 4: DECIDING WHETHER TO POSTPONE AWEDDING 277370177 N ©ri oy *n0 1 971 @

Once, there was a young man who got engaged and was about to get VN9 ,|ANNNT7 TRY! 0OIXNNY N2 Nwyn
married when, suddenly, one of his relatives died — a relative over whom DNV N2YY Y RINY IR TR 109)
he was required to sit “shivah” (7 days of mourning for a primary relative). MY TIN7RN 17 WIN ?0'Yiy N .Yy
What was to be done? The Talmud tells us that in such a case the wedding "NYY” 2Y! NNNY 32 ,MINND DX D'NIT N1
is postponed, enabling the groom to sit “shivah,” and after that week the NID 092D DX 72X .NINNND DX 4DV 2 INKI
wedding is to be held. However, if the deceased is the father of the N7X ,NINND NX NINT? 'X ,|NND 7Y X
groom, the wedding should not be postponed. The corpse is temporarily NINNN NX 0DV 1TNY NN DX D'0'1dN
stored in a separate room, the wedding is conducted, and only then does NU700 DX DDV 72 DK

the burial take place.
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Why? Because during the Talmudic period it was
customary for the groom’s father to prepare the wedding
feast. The chachamim feared that if the couple postponed
the wedding until after the “shivah”, the food they initially
prepared would spoil and there would be no one who to
prepare another feast. If that were to happen, the joy of

the chatan (bridegroom) and the kallah (bride) will not be nmy P77 npiyn aan
complete. That is why the chachamim said to first hold the nX DWW N7NR ,0mIN
wedding and then conduct the funeral. D70 DX 2 0K NINNN

K Daf 5: THE EARS AND THE FINGERS miyaesm 7 v 910
We know and understand that we need to be cautious about hearing yny'm T Ry 27 DT DT X
prohibited speech. On this daf, the Talmud teaches us [the answer to VI -0T 972 NTN'70 TN7RN .0MI0K DYAT
the question] — Why did God create fingers with narrow and pointed NXFOYI ,0' TN 7Y NiYaYXD NX X2 7D
tips? So that a person who hears prohibited speech — speech DT YRiYD DTRY T 2TTNA Y Q7Y
forbidden to hear — can insert a finger into his or her ear and seal it, Yaxxn NX 2NNY7 '21' ,yny' 110Xy ,0M10X
and thereby refrain from hearing the verboten conversation. Also, in nX yny' XY 2 ,ANIK DOXTI TR iNY
the ear itself, God created the lobe, the soft segment .0"M1oXN DYIATA

at the edge of the ear, so that it too could be tucked
into the ear to avoid the hearing prohibited talk. ,AMNN DX K2 N"AFD ANYY TR DA
MIN DAY T ,[TRD N¥72 0D 7700
ymn TR QN7 ann7 am m

.DMOX DT NYMYnN

Each finger had a specific function in the Beit HaMikdash:
The zeret (pinky) was used to measure the choshen
(high priestly breastplate). The kmitza (ring finger) was
inserted by the kohen gadol first into the Minchah (grain
offering) he prepared. The amah (middle finger) was
used to measure the construction of the mishkan and
its utensils. The etzba (pointer finger) was utilized to
place the blood of the Korban Chatat (sin offering) on
the mizbe’ach (altar). The agudal (thumb) was used to
place oil and blood on the thumbs of those suffering
from tzara’at (skin affliction).
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K Daf 6: “PESIK REISHA,” AN INEVITABLE CONSEQUENCE OF AN ACTION

There is an important Talmudic principle called “pesik reisha.” Once, a man
named Avshalom wanted to haul a bench on Shabbat from his house to the
home of his friend (where there is an eruv). Avshalom realized it would be
necessary to drag the bench through a field — and by doing so, i.e., pulling
the bench, he would essentially plow the earth. Is it permissible to do
this? After all, plowing is prohibited on Shabbat. The tannaim disagreed
regarding the answer to this question. Rabbi Yehudah prohibited dragging
the bench, while Rabbi Shimon permitted dragging in this case because
Avshalom had no intention of plowing. He simply wanted to move the bench.

On this daf, we learn that Rabbi Shimon does not permit [transport of the
bench] in every instance. He ruled it permissible to move the bench only in
cases when it is not certain that dragging the bench across the ground would
constitute plowing. If moving the bench will definitively create a groove in the
ground, then it is prohibited.

This principle is called “pesik reisha.” In other words, is it
possible that if we were to cut off the head of an animal that
it wouldn’t die? It would certainly die. So too, whenever it
is certain a prohibition will be committed, that action is
prohibited. Therefore, if dragging the bench will undoubtedly
plow the earth, Rabbi Shimon would also prohibit moving it.

K2 Daf 7: PERFORMANCE OF PROHIBITED LABOR ON YOM TOV
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In principle, any labor prohibited on Shabbat is also prohibited on yom tov.
However, on yom toy, the Torah permits performance of certain melachot
(prohibited labors) “I'tzorech ochel nefesh” (for the purpose of food
preparation), i.e., melachot done to eat. Therefore, on yom toy, it is
permissible to perform shechitah on an animal and to cook it.

Beit Hillel contends that melachot which are
permissible to perform for the purpose of food
preparation are also permissible in the service of
other purposes. Therefore, since it is permissible
to transport food from the reshut harabim (public
domain) to the reshut hayachid (private domain) in
order to eat, it is permissible to carry other things on
yom tov, if those items are needed for yom tov.
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KX Daf 8; “THE JOY IS IN HIS DWELLING” - - iripna mome” vn a1 Q

AT A FEAST WITH THE GROOM AND BRIDE 91 10 oY A1y0a

When three or more individuals dine together, in preparation for
Birkat HaMazon (Grace after Meals), one of the diners is appointed NIXI (M0 N27127 092 DX [T NN Aty DAn TNX 09NN
to convene the zimmun (invitation to a communal recitation of D'D'dm :TDE D';[Qio H‘EJ'J’N n‘iwy DX T\:ﬂ ,m:'n'_,, :DD"7
Birkat HaMazon). The leader invites all the diners to | ' I i g q-p']f,
recite Birkat HaMazon and says to them: “Rabotail A
(or Chaverai!) nevarech” (Gentlemen! [or friends!]
Let us bless). If 10 people dine together, “Nevarech
Elokaynu” (bless our God).
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On this daf, we learn that if a chatan and kallah
(groom and bride) participate in a feast, then during
the seven days of feasting, the person convening the
zimmun adds: “Nevarech Elokaynu she’hasimcha
b’me’ono” (Bless our God that the joy is in
His dwelling). In honor of the chatan and kallah,
participants in the festive meal respond: “Baruch
Elokaynu she’hasimcha b’me’ono” (Blessed is our
God that the joy is in His dwelling).
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K3 Daf 9: A CONDITIIONAL BILL OF DIVORCE

Before Yishai’s sons went out to war, he would ask them to YUpan N oRIN LNNNMY oRYIt 1D Y Y 12 119y
write a “get” (divorce document) for their wives. Yishai took D'MY97Y 19N NNT ,DN'NIYI7 NN 03 ARY7 DN
this proactive measure because sometimes those who head VIX N YTIC IR UK ,DNTIN DX NRNYAT DIRYID
out to war do not return; no one would know what happened 4NN DNY Yap7 TYoN 'X .D"TY) NPThA DI ,DRX
to them, and they are considered missing [in action]. In these TOX DRN7Y D'Y27 271 ,1NN DY DX N7 WU'RY 119N
cases, it was impossible to determine whether these soldiers S NIMAY” D1 RNDNY
are deceased because no one saw them die. As a result, their
wives would be prohibited from remarrying. They would be 'NIR 1YY DI DD'MIYIY7 03 NNY 1127 NN TIT 2K 'Y
considered “agunot” (anchored or chained). Qio2 DX X ,NYNAN NYRD 'Y [TV NYI :0N7Y D'Yn DY
N TR RID P VT N71 N7 2wt K7 7van nnmn'mn

The get David’s father, Yishai, instructed his sons to give o NYAN NN K'Y AN 'YV MY VAN
to their wives, included a condition: “At the present time, Pl L a0 ‘,‘(M: _ N710X DTX DY IANDN7 N7id! KNI
the wife is not divorced. However, if the husband does , N — Wy, O N SAMAY” NN
not return home at the end of the war, and his location \ e » - ._Q\ ~ ) =\ )
remains unknown, then the get which was given now /| - TN ) A7 NN i TITY?
will retroactively take effect, and she is able to marry )/ ‘ o - 7 AN NI 7w
another man and will not be an “agunah.” \ ‘(\1\ \ INY'Y D700 7Y

) 451 N ARAanapneY
When David was appointed king of Israel, he N i .DN7Y D'Y17 LR
instituted a requirement for all soldiers who went i \,
out to battle to write such a [conditional] get for (N ( |
their wives. ' ( W ‘
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K2 Daf 10: VIRTUES OF THE ALTAR mamn T rofyn o 97 G
When the Beit HaMidash existed, sacrifices were brought and offered on D21 NI D'RAN ') ,07 NN YTnn N
the mizbe’ach (altar). Some of the korbanot (sacrifices) were “korbanot ninp” 1 Nipnn 770 .nama 7y DniN
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tzibbur” (communal sacrifices),” which were offered on behalf of all alVas
of the people of Israel. For example, the korban tamid (perpetual afl L H |f i
sacrifice) offered every morning and every evening was a korban A \ . J Ul
tzibbur. Other korbanot were “korbanot yachid (“personal / \‘H
sacrifices),” which Jews brought on their own behalf, e.g., one who E
transgressed and undertook to sacrifice a korban chatat (sin-offering),
or one who volunteered to bring a korban olah (burnt-offering), or a
korban shelamim (peace-offering), to draw closer to God.
727N TInma
V27X D72 NATANY
Lt o7 niniv

The Talmud relates that the mizbe’ach was the source of
four good things on behalf of Am Yisrael.

NINAN X7 NIV NINTAY VIn .X
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a. prevented the imposition of evil decrees upon Am Yisrael.
b. atoned for the iniquities of Am Yisrael.

c. thanks to it, prosperity existed in the world.

d. it caused Am Yisrael to be loved by their Father in Heaven.

D'VAR TORAH: PARASHAT PINCHAS DNPS NYIY IR 937

The daughters of Zelophchad claimed a portion of Eretz Yisrael. This claim I Ny AN 761w yIxa n701 Niviin TN9%Y niia
was, in fact, a monetary request for real estate in Eretz Yisrael. Why does -7X' YIN2 ["7T2 7¢ NN Y2 nyyn7 XD
the Torah ascribe such importance to this story and dwell on it extensively, T 71907 N2 DD NN NONA MR VI
given that it relates to a material request? The Midrash views the claim of ¥TAD ?NNN NYFAQ 12ATAYD Li1X7 NMINN
the daughters of Zelophchad in a different light. It sees in their requesta NI .ANX 1IN TN97Y NN 7¢ [NYan Ny nxin
tikkun (correction) for the sin of the wilderness generation, who became 12T 1iT 12 7¢ DXVN? HEN NY722 AXN
fed up with the beloved land, and committed the sin of the spies. The 271 N7 127.0"727100 KVN2 NTAN YIXL 10XKNY
sages learned this lesson from the proximity of the story of the daughters D"M2TAN D097 TNY7X N1 7Y 190 MNO'NON
of Zelophchad to the verses that speak about the Israelites who died in the '7¢ YU MNX NNN 1709 12TAD ‘NN 72¢ 72 7
desert as punishment for the sin of the spies. The incident involving the NTAAN -TN7¥ Ni1A NI NYAN .0™7200D NYN
daughters of Zelophchad shows their affection the Promised Land. It also ,0'727100 RUN NX NIFNN -YIX? NOXDI N2AND 7Y
corrects the sin of the spies, and about this the Midrash states — “In that NINTIA D'YID 1) VITD NIR” -YITAD INIX 72 W
generation the women would bind together what the men break.” DY D'YIRY NN
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