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On this daf of Talmud, we learn about the possibility of p’shara (compromise) 
between ba’alei din (litigants). Reuven lent Shimon money. Later on, neither of 
them could remember whether the loan was for 1,000 shekels (approximately $250) 
or for 1,000 dollars. In such a case, the dayan (judge) can suggest that the two 
men agree to a p’shara, instead of seeking a din (judgment) in the Beit Din.

What is a p’shara? The dayan makes a decision as the dayan sees fit. For example, 
the dayan can determine that Reuven will receive 500 shekels and 500 dollars. A 
“p’shara” is like mayim poshrim (lukewarm water) that is neither hot, nor 
cold. Here, neither side is given an absolute decision in their favor. If they 
agree to the p’shara, they must to perform a formal act of kinyan 
(acquisition) to obligate them to implement the p’shara — so that in 
the event one that of the parties becomes dissatisfied, he will not be 
able to change his mind about the compromise. In terms of halakhah, it 
was ruled that reaching a p’shara is preferable to pursuing strict din. Moreover, 
it is the dayan’s responsibility to try to convince the parties to agree to a p’shara.

בְּדְַַף זֶהֶ לוֹמְְדִִים עַלַ אֶפְֶשְָָׁרוּת שֶֶׁל פְּשְָָׁרָָה בֵּיֵן בַּעֲַלֲֵיֵ דִִּין
שְְׁנֵיֵהֶֶם  כָּךְָ  וְאְַחַַַר  כֶּסֶֶףֶ  לְשְִִׁמְְעוֹן  הִִלְוְָהָ  רְְאוּבֵןֵ  לְמְָָשָָׁל, 

שָָׁכְחְוּ אִםִ הַַהַַלְוְָאָָהָ הָָיְתְָָה אֶלֶֶףֶ שֶֶׁקֶֶל אוֹ אֶלֶֶףֶ דּוֹלָרָ.
דִִּין.  בִּמְְִקוֹם  פְּשְָָׁרָָה  לַעֲַשֲׂוֹת  לָהֶֶָם  לְהְַַצִּיִעַַ  יָכָוֹל  הַַדַַּיָּןָ 
מֵֵאוֹת  חֲֲמֵֵשׁ  יְקְַַבֵּלֵ  שֶֶׁרְְאוּבֵןֵ  לִקְְִבּוֹעַַ  יָכָוֹל  הוּא  לְמְָָשָָׁל, 

שֶֶׁקֶֶל וַחֲֲַמֵֵשׁ מֵֵאוֹת דּוֹלָרָ. 

לַעֲַרֲוֹךְ  עֲלֲֵיֵהֶםֶ  לַפְַּשְָָׁרָָה,  מַַסְכְִּיִמִִים  הֵםֵ  אִםִ 
ןָ שֶֶׁיְּחְַַיֵּבֵ אוֹתָָם לְקְַַיֵּםֵ אֶתֶ הַפְַּשְָָׁרָָה, כְּדְֵֵי  קִִנְיְָ

שֶֶׁאִםִ אַחַַדַ הַַצְּדְָָדִִים לֹאֹ יִהְִיְֶהֶ מְְרוּצֶּהֶ, 
הוּא לֹאֹ יוּכַלַ לְהְִִתְְחָָרֵֵט מִִן הַפְַּשְָָׁרָָה.

לַהֲֲַלָכָָהָ נִפְִסְַקַ שֶֶׁעָדִִָיף לַעֲַשֲׂוֹת פְּשְָָׁרָָה 
לְשְַַׁכְנְֵעֵַַ  לְנְַסַּוֹת  הַַדַַּיָּןָ  וְעְַלַ  דִִּין,  מֵֵאֲשֲֶֶׁר 

אֶתֶ הַַצְּדְָָדִִים לְהְַַסְכְִּיִם לִפְִשְָָׁרָָה.
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The Torah prohibits sacrificing on the mizbe’ach (altar) in the Beit HaMikdash 
any animal that possesses a moom (blemish, imperfection). Accordingly, 
what is done with a korban that is found to have a moom? That animal may 
be redeemed in the following manner: Money is set aside and it 
is declared that the kedusha (holiness) of the korban should be 
transferred to the money. As a result, the korban is relieved of its holy 
status and the money is sanctified in its place. In the case of a korban 
olah (burnt offering) or a korban shelamim (peace offering) the money 
is used to purchase a replacement korban, thereby fulfilling one’s 
obligation. Only a korban possessing a moom may be redeemed 
and a korban that does not possess a moom must be offered. It 
is only possible to redeem a korban that has a “moom kavua” 
(permanent blemish), while a korban that has a “moom o’vehr” 
(temporary, passing blemish) may not be redeemed.

A “moom kavua” is a blemish that will not heal. A “moom o’vehr” is a blemish 
that is able to heal. A korban that possesses a moom o’vehr is not sacrificed. 
It is set aside until the moom heals and only then is the korban offered. The 
Talmud teaches that the Amora Rav lived with shepherds for a year and a half in 
order to learn how to distinguish between various types of animal blemishes as 
they relate to korbanot.

הַַתּוֹרָָה אוֹסֶֶרֶֶת לְהְַַקְְרִִיב בְְּהֵֵמָָה בַַּעֲלֲַתַ מוּם לַמִִַּזְבְֵֵּחַַ. 
בָּאָוֹפֶןֶ  אוֹתוֹ  פּוֹדִִים  מוּם?  בַַּעַלַ  בְְּקוֹרְְבָָּן  עוֹשִִׂים  מָָה 
הַַבָּאָ: נוֹטְְלִיִם כֶּסֶֶףֶ וְאְוֹמְְרִִים שֶֶׁקְְּדוּשַַּׁת הַַקּוֹרְְבָּןָ תַַּעֲבֲוֹר 

מִִתְְחַַלֵּלֵ  הַַקּוֹרְְבָּןָ  בְּכְָךְָ  הַַכֶּסֶֶףֶ.  אֶלֶ 
מִִקְְּדוּשָָּׁתוֹ וְהְַַכֶּסֶֶףֶ קָָדוֹשׁ בִּמְְִקוֹמוֹ. 
בַּכֶַּסֶֶףֶ  עוֹלָהָ,  קוֹרְְבַּןַ  זֶהֶ  הָָיָהָ  אִםִ 
אִםִ  אַחֵֵַר.  עוֹלָהָ  קוֹרְְבַּןַ  יִקְְִנוּ 
בַּכֶַּסֶֶףֶ  שְְׁלָמִִָים,  בֶּהֱֱֶמַַת  זוֹ  הָָיְתְָָה 
וְכְַיַּוֹצֵאֵ  אַחֵֵַר,  שְְׁלָמִִָים  קוֹרְְבַּןַ  יִקְְִנוּ 
מוּם  בַּעַַלַ  קוֹרְְבָּןָ  רַַק  בַּדַָָּבָרָ.  
שֶֶׁאֵיֵנוֹ  קוֹרְְבָּןָ  אַךְַ  לִפְִדְּוֹת,  אֶפְֶשְָָׁר 
בַּעַַלַ מוּם אִיִ אֶפְֶשְָָׁר לִפְִדְּוֹת, אֶלֶָּאָ 
אֶפְֶשְָָׁר לִפְִדְּוֹת רַַק  יֵשֵׁ לְהְַַקְְרִִיבוֹ. 
קוֹרְְבָָּן שֶֶׁיֵּשֵׁ לוֹ "מוּם קָָבוּעַַ", אַַךְ 

קוֹרְְבָָּן שֶֶׁיֵּשֵׁ לוֹ "מוּם עוֹבֵֵר", אִִי אֶפְֶשְָָׁר לִפְִדְּוֹת. 

"מוּם קָָבוּעַַ" - אֵיֵנוֹ יָכָוֹל לְהְִִתְְרַַפֵּאֵ. "מוּם עוֹבֵרֵ" - יָכָוֹל 
לְהְִִתְְרַַפֵּאֵ. קוֹרְְבָּןָ שֶֶׁיֵּשֵׁ לוֹ מוּם עוֹבֵרֵ, אֵיֵן מַַקְְרִִיבִיִם אוֹתוֹ 

אֶלֶָּאָ מַַמְְתִִּינִיִם עַדַ שֶֶׁיֵּרֵָָפֵאֵ הַַמּוּם וּמַַקְְרִִיבִיִם אוֹתוֹ.

Daf 5: PERMANENT BLEMISH AND TEMPORARY BLEMISH

Daf 6: COMPROMISE BETWEEN LITIGANTS רָָה שָׁ�ָ ְ ף ו׳: פְּ� דַּ�ַ

ף ה׳: ּוּמם קָָבַעַּוּ וּוּמם עוֹֹבֵֵר דַּ�ַ

הלימוד להצלחת חיילי צה׳׳ל, רפואת הפצועים והשבת כל אחינו לביתם בביטחון This learning is dedicated to the success of IDF soldiers, the healing of the injured, and the safe return of all our brothers and sisters to their homes.
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Masechet Sanhedrin also deals with various laws that require three dayanim. In a 
related matter, this daf deals with Birkat haZimun (Grace after Meals in presence 
of three or more diners), since a zimun also requires at least three people.

In Masechet Brachot we learn that when three or more people who have eaten 
together are about to recite Birkat HaMazon (Grace after Meals), one of them is 
responsible “lezamen” (to invite) the others to bless Hashem together, and so 
he says to his friends: “Nevarech she’achalnu mi’shelo” (Let us bless Him of 
Whose we have eaten). They respond: “Baruch she’achalnu mi’shelo u’v’tuvo 
chayeenu” (Blessed be He of Whose we have eaten and from His goodness 
we have lived). The blessing recited communally has greater worth — since 
many are praising God at the same time.

We are accustomed for the Mezamen (person 
leading the call to recite Birkat Hamazon) to first say: 
“Rabotai nevarech” (Gentleman, let us bless) 
and the fellow diners reply: “Yehi Shem Hashem 
mevorach me’ata v’ad olam” (May Hashem’s 
name be blessed, from now, until forever) — 
only afterward the Mezamen says: “Nevarech 
she’achalnu mi’shelo.”

Masechet Sanhedrin deals with halakhot pertaining to a Beit Din. On this daf, 
the Talmud presents p’sukim that teach about the additional level of caution 
demanded of dayanim (judges), lest they make a mistake 
in their decisions, Heaven forbid! We also learn that one who 
appoints an unfit dayan, is harshly punished. When dayanim 
deliver a true judgment, it is because of their merit that the 
Shekhinah (Divine presence) dwells within Israel; if they fail to 
deliver a true judgment, Heaven forbid, they are responsible for 
the disappearance of the Shekhinah from Israel.

The Chachamim of the Talmud caution that a dayan should 
hand down a ruling only if a judgment is very clear to them. 
However, if the matter is not completely clear to him, he should 
not hand down a ruling. The Torah warns dayanim not to hear 
the claims of one side in advance of the trial, since that 
action might make it possible for one position to be set in the 
heart of the dayan, allowing the judge to decide in favor of the claims he has 
already heard, without thoroughly and properly considering the claims of the 
other side.

בְּדְַַף זֶהֶ הַַתַַּלְמְוּד מֵֵבִיִא פְּסְוּקִִים הַַמְְלַמְְַּדִִים עַלַ הַַזְּהְִִירוּת 
תֵֵּצֵאֵ  שֶֶׁלֹּאֹ  כְּדְֵֵי  הַַדִִּין,  בְְּעֵתֵ  לִנְִהְוֹג  הַַדַַּיָּנִָיִם  שֶֶׁעַלַ  הַַיְתְֵֵרָָה 

טָָעוּת מִִתַַּחַַת יָדָָָם, חָָלִיִלָהָ. עדו לוֹמְְדִִים 
נֶעֱֶנֱָשָׁ  הָָגוּן  שֶֶׁאֵיֵנוֹ  דַַּיָּןָ  שֶֶׁהַַמְְמַַנֶּהֶ 
בְְּחוּמְְרָָה. כַּאֲַשֲֶֶׁר דַַּיָּנִָיִם דָָּנִיִם דִִּין אֱמֱֶֶת, 
בְּיְִשְְִׂרָָאֵלֵ,  הַַשְְּׁכִיִנָהָ  שׁוֹרָָה  כָּךְָ  בִּזְִכְוּת 
וְאְִםִ אֵיֵנָםָ דָָּנִיִם דִִּין אֱמֱֶֶת, חָָלִיִלָהָ, הֵֵם 
גּוֹרְְמִִים לְהְִִסְתְַַּלְּקְוּת הַַשְְּׁכִיִנָהָ מִִיִּשְְִׂרָָאֵלֵ

הַַדַַּיָּןָ  אֶתֶ  מַַזְהְִִירִִים  הַַתַַּלְמְוּד  חַַכְמְֵֵי 
שֶֶׁרַַק אִםִ הַַדִִּין בָָּרוּר לוֹ הֵֵיטֵֵב - יִפְִסְוֹק, 
הַַדָָּבָָר אֵיֵנוֹ בָָּרוּר לוֹ, שֶֶׁלֹּאֹ  אֲֲבָָל אִםִ 
יִפְִסְוֹק אֶתֶ הַַדִִּין. הַַתּוֹרָָה מַַזְהְִִירָָה אֶתֶ 
אַַחַַד  טַַעֲנֲוֹת  יִשְְִׁמְְעוּ  שֶֶׁלֹּאֹ  הַַדַַּיָּנִָיִם 

הַַצְּדְָָדִִים בְְּנִפְִרְָָד לִפְִנְֵיֵ הַַדִִּיּוּן, מִִפְּנְֵיֵ שֶֶׁכָּךְָ 
עָלָוּל לְהְִִיקָָּבַעַ בְּלְֵבֵ הַַדַַּיָּןָ, כִּיִ הַַצֶּדֶֶֶק עִםִ הַַצַּדַ שֶֶׁאֶתֶ טַַעֲנֲוֹתָָיו 

הוּא שָָׁמַַע, וְהְוּא לֹאֹ יִתְְִבּוֹנֵןֵ הֵֵיטֵֵב בְּטְַַעֲנֲוֹת הַַצַּדַ הַַשֵֵּׁנִיִ. 

Daf 7: FAIR TRIAL ק ֶדֶֶ ט צֶ ַ פַּ� שְִׁמִ�ְ ף ז׳:  דַּ�ַ

Daf 8: INVITATION TO RECITE GRACE AFTER MEALS ּוּּמּן י ף ח׳: ִזִ דַּ�ַ

צוֹרֶֶךְ  בָּהֶֶָם  שֶֶׁיֵּשֵׁ  שׁוֹנִיִם  בְּדְִִינִיִם  עוֹסֶקֶֶֶת  סַנְַהְֶֶדְְרִִין  מַַסֶּכֶֶתֶ 
זֶהֶ  בְּדְַַף  הַַתַַּלְמְוּד  עוֹסֵקֵ  לְכְָךְָ  בְּקְֶֶשֶֶׁר  דַַּיָּנִָיִם.  בִּשְְִׁלוֹשָָׁה 
הַַפָּחָוֹת  לְכְָלָ  זְקְוּקִִים  לְזְִיִמּוּן  שֶֶׁגַּםַ  מִִפְּנְֵיֵ  הַַזִּיִמּוּן,  בְּבְִרְְִכַּתַ 

לִשְְִׁלֹוֹֹשָָׁה אֲֲנָשִִָׁים.

בְּמְַַסֶּכֶֶתֶ בְּרְָָכוֹת לוֹמְְדִִים כִּיִ בְּעְֵתֵ שֶֶׁשְְּׁלֹוֹֹשָָׁה אֲנֲָשִִָׁים אוֹ יוֹתֵֵר, 
אֶחֶָָד  עַלַ  הַַמָָּזוֹן,  בִּרְְִכַּתַ  לְבְָרֵֵָךְ  עוֹמְְדִִים  וְהְֵֵם  יַחְְַדָָּיו  אָכְָלְוּ 
הוּא  וְכְָךְָ  לְהְַַקָָּבָָּ”ה,  יַחַַַד  לְבְָרֵֵָךְ  חֲֲבֵרֵָָיו  אֶתֶ  לְְ"זַמֵֵַּן"  מֵֵהֶֶם 
אוֹמֵֵר לַחֲֲַבֵרֵָָיו: "נְבְָָרֵֵךְ שֶֶׁאָָכַלְַנְוּ מִִשֶֶּׁלּוֹ", וְהְֵֵם עוֹנִיִם "בָָּרוּךְ 
שֶֶׁאָָכַלְַנְוּ מִִשֶֶּׁלּוֹ וּבְְטוּבוֹ חָָיִיִנוּ". כָּךְָ תִִּיקְְּנוּ חֲֲזַַ"ל לְפְִיִ שֶֶׁבְּרְָָכָהָ 
שֶֶׁנֶּאֱֶמֱֶֶרֶֶת בָּרַַָבִּיִם מַַעֲלֲָתָָָהּ חֲֲשׁוּבָהָ יוֹתֵֵר - שֶֶׁרַַבִּיִם מְְשַַׁבְּחְִִים 

אֶתֶ הַַקָָּבָָּ"ה.

מַַקְְדִִּים  שֶֶׁהַַמְְזַמֵֵַּן  נוֹהֲֲגִיִם  אָנָוּ 
נְבְָָרֵֵךְ"  "רַַבּוֹתַַי  וְאְוֹמֵֵר 
שֵֵׁם  "יְהְִִי  לוֹ  עוֹנִיִם  וְהְַַסּוֹעֲדֲִִים 
ה' מְְבֹֹרָָךְ מֵֵעַתַָָּה וְעְַדַ עוֹלָםָ" 
וְרְַַק אַחַַַר כָּךְָ הוּא אוֹמֵֵר "נְבְָָרֵֵךְ 

שֶֶׁאָָכַלְַנְוּ מִִשֶֶּׁלּוֹ".
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Today, we have a calendar that was fixed by Hillel II, in which 
the beginnings of months and holidays are all precisely 
predetermined. In the past, when there was a Sanhedrin 
(high court), its Sages would determine the date for Rosh 
Chodesh (the first day of the new month) each month. How 
so? At the start of each month, the moon appears very small. 
Each night thereafter, the visible portion of the moon gets 
larger until the middle of the month when it looks like a ball. 
After that, our view of the moon continuously decreases, 
until in looks like it has disappeared completely. 

When the moon reappears and we see it again, that is the 
sign the new month has begun. Eidim (witnesses) would 
come to the Sanhedrin and testify that they saw the new 
moon and the Beit Din would announce that the new 
month began on that day. The Sanhedrin comprised of 71 
dayanim (judges). However, not all of them were required to 
be present for Kiddush HaChodesh (sanctification the new 
month) — only three dayanim are required.

In the Book of Devarim 17:6, it is written: “Based on (the testimony of) 
two eidim (witnesses) or three eidim, shall the one condemned to 
die be executed.” Why was it necessary for the Torah to write: “Based 
on (the testimony of) two eidim or three eidim”? What is the purpose of 
this addition? Everyone understands that if two eidim are sufficient, then 
three eidim are certainly enough.

Rabbi Akiva explained that this seemingly superfluous 
phrase was written in the Torah in order to teach that the 
status of the third eid (witness) is the same as that of the 
first two. If it turns out that the eidim were lying, e.g., eidim 
zomemim (conspiring witnesses), who need to be punished — 
then, all of the eidim are punished in spite of the fact that the 
third eid could claim: “Why must I be punished? Indeed, I am 
the third eid and you did not need me to testify.” The pasuk above 
establishes that the third eid nevertheless is punished. 

In addition, Rabbi Akiva stated: if we learn from the pasuk cited above 
that anyone who joins in with criminal eidim is punished along with them, 
all the more so, we learn from that same pasuk that someone who joins 
in with others doing a mitzvah, likewise merits the same reward.

בְּסְֵפֵֶרֶ דְְּבָרִִָים, פֶּרֶֶֶק י"ז, כָּתָוּב: "עַלַ פִּיִ שְְׁנַיִַםִ עֵדִִֵים אוֹ שְְׁלֹשָָֹׁה עֵדִִֵים 
עֵדִִֵים  שְְׁנַיִַםִ  פִּיִ  "עַלַ  לִכְִתְּוֹב  הַַתּוֹרָָה  נִזְִקְְְקָָה  מַַדּוּעַַ  הַַמֵֵּת".  יוּמַַת 
וַדַַַּאי  מַַסְפְִּיִקִִים,  עֵדִִֵים  שְְׁנֵיֵ  שֶֶׁאִםִ  בָּרָוּר  הֲֲרֵֵי  עֵדִִֵים"?   שְְׁלֹוֹֹשָָׁה  אוֹ 

שֶֶׁשְְּׁלוֹשָָׁה עֵדִִֵים מַַסְפְִּיִקִִים.

זוֹ  שֶֶׁתּוֹסֶֶפֶתֶ  עוֹנֶהֶ  עֲקֲִִיבָָא  רַַבִִּי 
נִכְִתְְְּבָָה בַַּתּוֹרָָה, כְּדְֵֵי לְְלַַמֵֵּד 
הַַשְְּׁלִִישִִׁי  הָָעֵדֵ  שֶֶׁל  שֶֶׁדִִּינוֹ 
שְְׁנֵיֵ  שֶֶׁל  לְְדִִינָםָ  זֵהֵֶֶה 

לְמְָָשָָׁל:  הָָרִִאשׁוֹנִיִם.  הָָעֵדִִֵים 
עֵדֵֵֵי  הָָיוּ  שֶֶׁהֵֵם  הִִתְְבָָּרֵֵר  אִִם 
וְיְֵשֵׁ  זוֹמְְמִִים(  )עֵדִִֵים  שֶֶׁקֶֶר 
הָָעֵדִִֵים  כָּלָ   — לְהְַַעֲנֲִיִשָָׁם 

יָכָוֹל  הָָיָהָ  שֶֶׁהַַשְְּׁלִיִשִִׁי  פִּיִ  עַלַ  אַַף  נֶעֱֶנֱָשִִָׁים, 
הָָעֵדֵ  אֲֲנִיִ  הֲֲרֵֵי  תַַּעֲנֲִיִשׁוּנִיִ?  מַַדּוּעַַ  לִטְְִעוֹן: 
הַַשְְּׁלִיִשִִׁי וְלְֹאֹ הָָיוּ צְרְִִיכִיִם אוֹתִִי. זֹֹאת מְְחַַדֶֶּשֶֶׁת 

הַַתּוֹרָָה, שֶֶׁאַַף עַלַ פִּיִ כֵןֵ הוּא נֶעֱֶנֱָשָׁ.

נֶעֱֶנֱָשָׁ  הָָרְְשָָׁעִיִם  לָעֵָדִִֵים  שֶֶׁמִִּצְטְָָרֵֵף  מִִי  אִםִ  עֲקֲִִיבָָא:  רַַבִִּי  אָמַַָר  עוֹד 
עִמִָָּם יַחַַַד, קַַל וָחָוֹמֶֶר שֶֶׁנִּלְִמְַַד מִִכָּאָן, כִּיִ מִִי שֶֶׁמִִּצְטְָָרֵֵף לְעְוֹשֵֵׂי מִִצְוְָהָ 

זוֹכֶהֶ לְשְָָׂכָרָ.

Daf 9: THE THIRD WITNESS י ישִׁ�ִ ִלִ ְ שְַּׁהַ�� ף ט׳: הָָעֵֵד  דַּ�ּ

Daf 10: SANCTIFICATION OF THE NEW MOON ׁשֶׁדֶ חוֹֹ ׁשּׁוּּדּ ַהַ י ף י׳: ִקִ דַּ�ּ

הִִיא  סַנְַהְֶֶדְְרִִין,  כְּשְֶֶׁהָָיְתְָָה  בֶּעֶָבָָרָ, 
הַַחוֹדֶֶשׁ  רֹֹשׁא  אֶתֶ  קוֹבַעַַתַ  הָָיְתְָָה 
הַַחוֹדֶֶשׁ  בִּתְְִחִִילַּתַ  חוֹדֶֶשׁ.  בְּכְָלָ 
הוּא  יוֹם  וּמִִדֵֵּי  מְְאוֹד,  קָָטָָן  הַַיָּרֵֵָחַַ 
גָדֵֵָל וְהְוֹלֵךְֵ, עַדַ שֶֶׁבְּאְֶמְְֶצַעַ הַַחוֹדֶֶשׁ 
כָּךְָ  אַחַַַר  כַּדַּוּר.  כְּמְוֹ  נִרְְִאֶהֶ  הוּא 
שֶֶׁהוּא  עַדַ  וְהְוֹלֵךְֵ,  קָָטֵֵן  שׁוּב  הוּא 

נֶעֱֶלֱָםָ לַחֲֲַלוּטִִין.

נוֹסֶֶפֶתֶ,  פַּעַַםַ  מוֹפִיִעַַ  כְּשְֶֶׁהַַיָּרֵֵָחַַ 
סִִימָָן  זֶהֶ  שׁוּב,  אוֹתוֹ  וְרְוֹאִִים 
עֵדִִֵים  חָָדָָשׁ.  חוֹדֶֶשׁ  שֶֶׁהִִתְְחִִיל 
וּמְְעִיִדִִים  לַסַַַּנְהְֶֶדְְרִִין,  בָָּאִִים  הָָיוּ 
הַַדִִּין  וּבֵֵית  הַַיָּרֵֵָחַַ,  אֶתֶ  שֶֶׁרָָאוּ 
הָָיָהָ מַַכְרְִִיז שֶֶׁהַַיּוֹם רֹֹאשׁ חוֹדֶֶשׁ. 
וְאְֶחֶָָד  שִִׁבְעְִיִם  מוֹנָהָ  הַַסַּנְַהְֶֶדְְרִִין 
צְרְִִיכִיִם  כּוּלָּםָ  לֹאֹ  אֲבֲָלָ  דַַּיָּנִָיִם, 
לְהְִִשְְׁתַַּתֵֵּף בְּקְִִידּוּשׁ הַַחוֹדֶֶשׁ, אֶלֶָּאָ 

דַַּי בִּשְְִׁלֹוֹֹשָָׁה מֵֵהֶֶם.
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Every few years, the Beit Din readjusts the calendrical cycle by adding a full month to 
that year. One of the halakhot pertaining to ibbur ha-shanah (intercalating the year) is 
that the members of the Beit Din (court) gathering to fix the calendar must be invited 
to do so. Meaning, the Nasi (head of the Beit Din) says to the dayanim (judges): Gather 
tomorrow and we will discuss whether it is necessary to adjust the calendar. However, 
an uninvited dayan is forbidden to take part in the proceedings.

Once, the Nasi Rabban Gamliel invited seven dayanim to meet to 
adjust the calendar. To his great amazement, eight dayanim arrived 
the following day. Rabban Gamliel said: Whoever came here 
without having been invited — please leave. After which, 
one of the Chachamim, known as “Shmuel HaKatan” 
got up and left. The Talmud relates that Shmuel HaKatan 
had in fact been among those invited. However, he felt 
that the Chacham who had not been invited would be 
embarrassed by having to get up and leave. It would be 
clear that that person had arrived without an invitation. To spare that 
person embarrassment, Shmuel himself got up and left.

A similar incident happened involving Rabbi Hiyya, one of Rabbi’s (Rabbi Yehudah 
HaNasi) greatest students. Rabbi was extremely sensitive to the smell of garlic. His 
students were generally very careful not to eat garlic right before entering Rabbi’s shiur 
(lesson). One time, Rabbi sensed the smell of garlic in his classroom. Rabbi requested, 
“Whoever ate garlic, please leave the room.” Rabbi Hiyya got up and left. Afterward, 
Rabbi’s son met Rabbi Hiyya and reprimanded him, saying — “Why did you eat 
garlic and upset my father?” Rabbi Hiyya replied: “The truth is, I did not eat any garlic 
whatsoever. I left, so as not to embarrass the person who had eaten the garlic.”

בְּכְָךְָ  הַַשָָּׁנָהָ  אֶתֶ  מְְעַבֵַּרֵ  הַַדִִּין  בֵּיֵת  שָָׁנִיִם  לְכְַמַָָּה  אַחַַַת 
עִיִבּוּר  מֵֵהִִלְכְוֹת  אַחַַַת  לַשַָָּׁנָהָ.  שָָׁלֵםֵ  חוֹדֶֶשׁ  שֶֶׁמוֹסִיִפִיִם 
הַַשָָּׁנָהָ קוֹבַעַַתַ, שֶֶׁבֵּיֵת דִִּין הַַמִִּתְְכַּנֵַּסֵ לְעְַבֵַּרֵ אֶתֶ הַַשָָּׁנָהָ צָרִִָיךְ 
לַדַַַּיָּנִָיִם:  אוֹמֵֵר  הַַדִִּין,  בֵּיֵת  רֹֹשׁא  הַַנָּשִִָׂיא,  כְּלְוֹמַַר:  הַַזְמְָָנָהָ. 
הִִתְְאַסְַּפְוּ מָָחָָר וְנְָדָוּן אִםִ צָרִִָיךְ לְעְַבֵַּרֵ אֶתֶ הַַשָָּׁנָהָ. אֲבֲָלָ דַַּיָּןָ 

שֶֶׁלֹּאֹ זוּמַַּן אֵיֵנוֹ יָכָוֹל לְהְִִשְְׁתַַּתֵֵּף.

פַּעַַםַ אַחַַַת זִיִמֵֵּן רַַבָּןָ גַּמְְַלִיִאֵלֵ הַַנָּשִִָׂיא שִִׁבְעְָהָ דַַּיָּנִָיִם לְעְִיִבּוּר 
דַַּיָּנִָיִם.  שְְׁמוֹנָהָ  הוֹפִיִעוּ  לְמְָָחֳֳרָָת  הַַפֶּלֶֶאֶ,  וּלְמְַַרְְבֵּהֵ  הַַשָָּׁנָהָ, 
יֵצֵֵאֵ. עָמַַָד  אָמַַָר רַַבָּןָ גַּמְְַלִיִאֵלֵ מִִי שֶֶׁהוֹפִיִעַַ בְּלְֹאֹ הַַזְמְָָנָהָ - 
הַַתַַּלְמְוּד  וְיְָצָָאָ.  הַַקָָּטָָן"  "שְְׁמוּאֵלֵ  שֶֶׁכּוּנָּהָ  הַַחֲֲכָמִִָים  אַחַַַד 
הַַמּוּזְמְָָנִיִם,  בֵֵּין  הָָיָהָ  הַַקָָּטָָן  שְְׁמוּאֵלֵ  שֶֶׁבֶֶּאֱֱמֶֶת  מְְסַפֵַּרֵ 
אֲֲבָָל הוּא חָָשַַׁשׁ שֶֶׁהֶֶחָָכָםָ שֶֶׁלֹּאֹ הוּזְמְַַן יִתְְִבַַּיֵּשֵׁ כְּשְֶֶׁיִּצְִטְָָרֵֵךְ 
הֶֶעְדְִִּיף  לְפְִיִכָךְָ  הַַזְמְָָנָהָ,  בְְּלֹאֹ  שֶֶׁהוֹפִיִעַַ  וְיְִתְְִבָָּרֵֵר  לָצֵָאֵת, 

לָצֵָאֵת בְְּעַצְַמְוֹ.

מַַעֲשֲֶֶׂה דּוֹמֶֶה אֵיֵרַַע עִםִ רַַבִּיִ חִיִָּאָ, מִִגְּדְוֹלֵיֵ תַַּלְמְִִידָָיו שֶֶׁל רַַבִּיִ 
- רַַבִּיִ יְהְוּדָָה הַנַָּשִִָׂיא. רַַבִּיִ הָיָָהָ רָָגִיִשׁ מְְאוֹד לְרְֵֵיחַַ שֶֶׁל שׁוּם, 
וְתְַַלְמְִִידָָיו נִזְִהְֲֲרוּ בְּדְֶֶרֶֶךְ כְּלְָלָ לֹאֹ לֶאֱֶכֱוֹל שׁוּם לִפְִנְֵיֵ הַשִִַּׁיעוּר. 
פַּעַַםַ אַחַַתַ הִרְְִגִּיִשׁ רַַבִּיִ בַּשִִַּׁיעוּר רֵֵיחַַ שֶֶׁל שׁוּם, וְהְוּא בִּיִקֵֵּשׁ: 
"מִִי שֶֶׁאָכַָלַ שׁוּם יֵצֵֵאֵ נָאָ מִִן הַשִִַּׁיעוּר". קָָם רַַבִּיִ חִיִָּאָ וְיְָצָָאָ. אַחַַרַ 
כָּךְָ פָּגַָשַׁ אֶתֶ רַַבִּיִ חִיִָּאָ, בְּנְוֹ שֶֶׁל רַַבִּיִ וְהְִתְְִלוֹנֵןֵ בְּפְָנָָיָו: "מַַדּוּעַַ 
הִיִא,  "הָאֱָמֱֶֶת  לוֹ:  עָנָָהָ  אַבַָּאָ?".  אֶתֶ  וְצְִיִעַרְְַתָָּ  שׁוּם  אָכַָלְַתְָָּ 
שֶֶׁבִּכְִלְָלָ לֹאֹ אָכַָלְַתְִִּי שׁוּם, וְיְָצָָתִִאי כְּדְֵֵי שֶֶׁלֹּאֹ יִתְְִבַּיֵַּשֵׁ מִִי שֶֶׁאָכַָלַ". 
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רְְּנִּאֶהֶ  לּדֵּ. וְזְֶהֶ כָּכְּלָ הַַ לִפְִעְָמִִָים מִִּלָּה אַחַַַת עוֹׂשָׂה אֶתֶ לּכָּ הַַהֶֶבְ
זֶהֶ  הוּא  יּׁשֶׁוֹסֵףֵ  לְהְַַאֲמֲִִין  רְְּפַּעֹֹה  אֶתֶ  ׁשֶׁהוֹבִיִל  הַַבָּדָּרָ  ּגַּם 
כּנְּוֹנָהָ ּבְּיוֹתֵֵר. לִפְִנְֵיֵ פַּרְְּעֹֹה עָמְְָדוּ  תַַּפָּׁשֶׁר אֶתֶ חֲֲלוֹמוֹ צּּבַּוּרָָה הַַ
חַַרְְטֻֻּמִּים וְחְוֹזִיִם כּבְּוֹכָבִִָים רַַּבִּים, וְכְֵיֵצַדַ הוּא יָדַַָע ּכִּי אָָכֵןֵ 
דֻֻּמְּׁשֶּׁכְּרּבָּ פִּבְּתְְִרוֹן  הַַנָּכּוֹן, מְְּבִּיֻחָָֻד  יוֹסֵֵף הוּא  לׁשֶׁ  תְְּפִּרוֹנוֹ 
הִִיא  אַחַַַת  מִִּלָּה  רַַק  הַַּבָּאוֹת?  ּבַּשָּׁׁנִיִם  רַַק  וְיְִתְְִרֵֵּבָּר  לֵּיֵּׁשֶׁךְֵ  
יוֹסֵףֵ צוֹדֵֵק. רְְּפַּׁשֶּׁכְּעֹֹה חָָלַםַ  ּכִּי  הֵֵׁשֶׁבִיִאָהָ אֶתֶ רְְּפַּעֹֹה לָדַַָעַתַ 
ּיְּאוֹר, אַךְַ ׁשֶּׁכְּהוּא  אֶתֶ חֲֲלוֹמוֹ הוּא רָָאָהָ אֶתֶ עַצְַמְוֹ עוֹמֵֵד עַלַ הַַ
עַלַ  עֹֹמֵֵד  וְאְָמַַָר ׁשֶׁהוּא  מִִּלָּה אַחַַַת  לְיְוֹסֵףֵ הוּא הוֹסִיִף  סִרּפֵּ 
נִׁשָּׁיִם דּגָּוֹל וּמַַמָָׁשְׁעוּתִִי, וּמְְלַדּמֵּ  פַׂשְׂתַ הַַיְאְֹֹר. הַַהֶֶבְלּדֵּ ּבֵּין הַַ
הַַרְְּבֵּה עַלַ אֲּגַּוֲָתָוֹ לׁשֶׁ רְְּפַּעֹֹה, וְזְוֹהִִי ּגַּם הַַּלָּּמִּה הַַיֻּמְּרֶֶּתֶּת עָלֶָיֶהָָ 
רְְּגָּׁשֶׁמָָה לְפְַרְְַעֹֹה לְקְַַלּבֵּ  וְהְִִיא  יוֹסֵףֵ פִּבְּתְְִרוֹן הַַחֲֲלוֹם,  הִִצְּבִּיעַַ 

אֶתֶ תְְּפִּרוֹנוֹ לׁשֶׁ יוֹסֵףֵ.
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Sometimes a single word makes all the difference. And this is likely 
what led Pharaoh to believe that Yosef was the one who correctly 
interpreted his dream. Many magicians and astrologers stood at 
Pharaoh’s disposal, so how did he know that Yosef’s interpretation 
was indeed correct, especially since the solution would only 
become clear in the coming years?  It was one word that led 
Pharaoh to realize that Yosef was right. When Pharaoh dreamed his 
dream, he saw himself standing on the river, but when he recounted 
it to Yosef, Pharaoh added one word and said he was standing by 
[the bank of] the river. The difference between the two is significant 
and meaningful, teaching much about Pharaoh’s pride, and it was 
this additional word that Joseph pointed out in the interpretation of 
the dream, which caused Pharaoh to accept Yosef’s interpretation.


