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On this daf of Talmud, we learn about the possibility of p’shara (compromise) 
between ba’alei din (litigants). Reuven lent Shimon money. Later on, neither of 
them could remember whether the loan was for 1,000 shekels (approximately $250) 
or for 1,000 dollars. In such a case, the dayan (judge) can suggest that the two 
men agree to a p’shara, instead of seeking a din (judgment) in the Beit Din.

What is a p’shara? The dayan makes a decision as the dayan sees fit. For example, 
the dayan can determine that Reuven will receive 500 shekels and 500 dollars. A 
“p’shara” is like mayim poshrim (lukewarm water) that is neither hot, nor 
cold. Here, neither side is given an absolute decision in their favor. If they 
agree to the p’shara, they must to perform a formal act of kinyan 
(acquisition) to obligate them to implement the p’shara — so that in 
the event one that of the parties becomes dissatisfied, he will not be 
able to change his mind about the compromise. In terms of halakhah, it 
was ruled that reaching a p’shara is preferable to pursuing strict din. Moreover, 
it is the dayan’s responsibility to try to convince the parties to agree to a p’shara.

בַּדְִַף זֶהֶ לֵוֹמְְדִִים עֲלֵַ אֶפְֶשְָָׁרָוּת שֶָׁלֵ פְּשְָָׁרָָה בַּיֵן בַּעֲַלֲֵיֵ דִִּין
שְָׁנֵיֵהֶם  כָּךְָ  וְאְֶחַַַרָ  כָּסֶֶףֶ  לֵשְִָׁמְְעוֹן  הִלֵוְְהָ  רְָאֶוּבֵןֵ  לֵמְְָשָָׁלֵ, 

שָָׁכְחְַוּ אֶםִ הַהַלֵוְְאֶָהָ הָיתְָה אֶלֵֶףֶ שֶָׁקֶֶלֵ אֶוֹ אֶלֵֶףֶ דִּוֹלֵרָָ.
דִִּין.  בַּמְְִקֶוֹם  פְּשְָָׁרָָה  לֵעֲַשֲׂוֹת  לֵהֶָם  לֵהְַצִּיִעֲַ  יכְָוֹלֵ  הַדִַּיָּןָ 
מְֵאֶוֹת  חֲַמְֵשָׁ  יקְֶַבַּלֵֵ  שֶָׁרְָאֶוּבֵןֵ  לֵקְִֶבַּוֹעֲַ  יכְָוֹלֵ  הוּאֶ  לֵמְְָשָָׁלֵ, 

שֶָׁקֶֶלֵ וְחֲַַמְֵשָׁ מְֵאֶוֹת דִּוֹלֵרָָ. 

לֵעֲַרֲָוֹךְ  עֲלֲֵיֵהםֶ  לֵפְַּשְָָׁרָָה,  מְַסֶכְָּיִמְִים  הםֵ  אֶםִ 
ןָ שֶָׁיָּחְַַיָּבֵֵ אֶוֹתָם לֵקְֶַיָּםֵ אֶתֶ הפְַּשְָָׁרָָה, כָּדְִֵי  קִֶנֵיְ

שֶָׁאֶםִ אֶחַַדִַ הַצִּדְִָדִִים לֵאֶֹ יהִיְהֶ מְְרָוּצִּהֶ, 
הוּאֶ לֵאֶֹ יוּכְלֵַ לֵהְִתְחַָרֵָט מְִן הפְַּשְָָׁרָָה.

לֵהֲַלֵכְָהָ נֵפְִסְֶקֶַ שֶָׁעֲדִִָיף לֵעֲַשֲׂוֹת פְּשְָָׁרָָה 
לֵשְַָׁכְנְֵעֲֵַ  לֵנְֵסַּוֹת  הַדִַּיָּןָ  וְעְֲלֵַ  דִִּין,  מְֵאֶשֲֶָׁרָ 

אֶתֶ הַצִּדְִָדִִים לֵהְַסֶכְָּיִם לֵפְִשְָָׁרָָה.
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The Torah prohibits sacrificing on the mizbe’ach (altar) in the Beit HaMikdash 
any animal that possesses a moom (blemish, imperfection). Accordingly, 
what is done with a korban that is found to have a moom? That animal may 
be redeemed in the following manner: Money is set aside and it 
is declared that the kedusha (holiness) of the korban should be 
transferred to the money. As a result, the korban is relieved of its holy 
status and the money is sanctified in its place. In the case of a korban 
olah (burnt offering) or a korban shelamim (peace offering) the money 
is used to purchase a replacement korban, thereby fulfilling one’s 
obligation. Only a korban possessing a moom may be redeemed 
and a korban that does not possess a moom must be offered. It 
is only possible to redeem a korban that has a “moom kavua” 
(permanent blemish), while a korban that has a “moom o’vehr” 
(temporary, passing blemish) may not be redeemed.

A “moom kavua” is a blemish that will not heal. A “moom o’vehr” is a blemish 
that is able to heal. A korban that possesses a moom o’vehr is not sacrificed. 
It is set aside until the moom heals and only then is the korban offered. The 
Talmud teaches that the Amora Rav lived with shepherds for a year and a half in 
order to learn how to distinguish between various types of animal blemishes as 
they relate to korbanot.

הַתּוֹרִָה אוֹסֶֶרִֶת לַהְַקְְרִִיב בְֵּהֵמָה בֵַּעֲלֲַתַ מוּם לַמִִַּזְבְֵֵּחַַ. 
בַּאֶָוֹפְןֶ  אֶוֹתוֹ  פְּוֹדִִים  מוּם?  בֵַּעֲלַַ  בְֵּקְוֹרְִבֵָּן  עוֹשִִׂים  מָה 
הַבַּאֶָ: נֵוֹטְלֵיִם כָּסֶֶףֶ וְאְֶוֹמְְרִָים שֶָׁקְּדִוּשַַּׁת הַקּוֹרְָבַּןָ תַַּעֲבֲֵוֹרָ 

מְִתְחַַלֵּלֵֵ  הַקּוֹרְָבַּןָ  בַּכְְךְָ  הַכָּסֶֶףֶ.  אֶלֵֶ 
מְִקְּדִוּשַָּׁתוֹ וְהְַכָּסֶֶףֶ קֶָדִוֹשָׁ בַּמְְִקֶוֹמְוֹ. 
בַּכַָּסֶֶףֶ  עוֹלֵהָ,  קֶוֹרְָבַּןַ  זֶהֶ  הָיהָ  אֶםִ 
אֶםִ  אֶחֵַַרָ.  עוֹלֵהָ  קֶוֹרְָבַּןַ  יקְִֶנֵוּ 
בַּכַָּסֶֶףֶ  שְָׁלֵמְִָים,  בַּהֱֶמְַת  זֶוֹ  הָיתְָה 
וְכְְיַָּוֹצֵאֵֶ  אֶחֵַַרָ,  שְָׁלֵמְִָים  קֶוֹרְָבַּןַ  יקְִֶנֵוּ 
מְוּם  בַּעֲַלֵַ  קֶוֹרְָבַּןָ  רַָקֶ  בַּדִַָּבֵרָָ.  
שֶָׁאֶיֵנֵוֹ  קֶוֹרְָבַּןָ  אֶךְַ  לֵפְִדְִּוֹת,  אֶפְֶשְָָׁרָ 
בַּעֲַלֵַ מְוּם אֶיִ אֶפְֶשְָָׁרָ לֵפְִדְִּוֹת, אֶלֵֶּאֶָ 
אפְֶשְָָׁרִ לַפְִדְּוֹת רִַקְ  ישֵָׁ לֵהְַקְֶרִָיבֵוֹ. 
קְוֹרְִבֵָּן שֶָׁיֵּשֵָׁ לַוֹ "מוּם קְָבוּעֲַ", אַךְ 

קְוֹרְִבֵָּן שֶָׁיֵּשֵָׁ לַוֹ "מוּם עוֹבֵרִ", אִי אפְֶשְָָׁרִ לַפְִדְּוֹת. 

"מְוּם קֶָבֵוּעֲַ" - אֶיֵנֵוֹ יכְָוֹלֵ לֵהְִתְרַָפְּאֵֶ. "מְוּם עוֹבֵרֵָ" - יכְָוֹלֵ 
לֵהְִתְרַָפְּאֵֶ. קֶוֹרְָבַּןָ שֶָׁיָּשֵָׁ לֵוֹ מְוּם עוֹבֵרֵָ, אֶיֵן מְַקְֶרִָיבֵיִם אֶוֹתוֹ 

אֶלֵֶּאֶָ מְַמְְתִַּינֵיִם עֲדִַ שֶָׁיָּרֵָָפְאֵֶ הַמּוּם וּמְַקְֶרִָיבֵיִם אֶוֹתוֹ.

Daf 5: PERMANENT BLEMISH AND TEMPORARY BLEMISH

Daf 6: COMPROMISE BETWEEN LITIGANTS רָה ש�ָ ְ ף ו׳: פ� ד�ׁ

ף ה׳: מְו�ם קָבו�עׁ ומְו�ם עוֹבֵר ד�ׁ

הלימוד להצלחת חיילי צה׳׳ל, רפואת הפצועים והשבת כל אחינו לביתם בביטחון This learning is dedicated to the success of IDF soldiers, the healing of the injured, and the safe return of all our brothers and sisters to their homes.
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Masechet Sanhedrin also deals with various laws that require three dayanim. In a 
related matter, this daf deals with Birkat haZimun (Grace after Meals in presence 
of three or more diners), since a zimun also requires at least three people.

In Masechet Brachot we learn that when three or more people who have eaten 
together are about to recite Birkat HaMazon (Grace after Meals), one of them is 
responsible “lezamen” (to invite) the others to bless Hashem together, and so 
he says to his friends: “Nevarech she’achalnu mi’shelo” (Let us bless Him of 
Whose we have eaten). They respond: “Baruch she’achalnu mi’shelo u’v’tuvo 
chayeenu” (Blessed be He of Whose we have eaten and from His goodness 
we have lived). The blessing recited communally has greater worth — since 
many are praising God at the same time.

We are accustomed for the Mezamen (person 
leading the call to recite Birkat Hamazon) to first say: 
“Rabotai nevarech” (Gentleman, let us bless) 
and the fellow diners reply: “Yehi Shem Hashem 
mevorach me’ata v’ad olam” (May Hashem’s 
name be blessed, from now, until forever) — 
only afterward the Mezamen says: “Nevarech 
she’achalnu mi’shelo.”

Masechet Sanhedrin deals with halakhot pertaining to a Beit Din. On this daf, 
the Talmud presents p’sukim that teach about the additional level of caution 
demanded of dayanim (judges), lest they make a mistake 
in their decisions, Heaven forbid! We also learn that one who 
appoints an unfit dayan, is harshly punished. When dayanim 
deliver a true judgment, it is because of their merit that the 
Shekhinah (Divine presence) dwells within Israel; if they fail to 
deliver a true judgment, Heaven forbid, they are responsible for 
the disappearance of the Shekhinah from Israel.

The Chachamim of the Talmud caution that a dayan should 
hand down a ruling only if a judgment is very clear to them. 
However, if the matter is not completely clear to him, he should 
not hand down a ruling. The Torah warns dayanim not to hear 
the claims of one side in advance of the trial, since that 
action might make it possible for one position to be set in the 
heart of the dayan, allowing the judge to decide in favor of the claims he has 
already heard, without thoroughly and properly considering the claims of the 
other side.

בַּדְִַף זֶהֶ הַתַַּלֵמְְוּדִ מְֵבֵיִאֶ פְּסְֶוּקִֶים הַמְְלֵמְַּדִִים עֲלֵַ הַזְּהְִירִוּת 
תֵַּצֵאֵֶ  שֶָׁלֵּאֶֹ  כָּדְִֵי  הַדִּין,  בְֵּעֲתֵ  לַנִִהְוֹג  הַדַּיֵּנִָיִם  שֶָׁעֲלַַ  הַיתְֵרִָה 

טָעוּת מְִתַַּחַַת ידִָָם, חַָלֵיִלֵהָ. עוְדִ לֵוֹמְְדִִים 
נִעֲֶנֱִשָָׁ  הָגוּן  שֶָׁאיֵנִוֹ  דַּיֵּןָ  שֶָׁהַמְמַנָּהֶ 
בְֵּחַוּמְרִָה. כָּאֶַשֲֶָׁרָ דִַּיָּנֵָיִם דִָּנֵיִם דִִּין אֶמְֱֶת, 
בַּיְשְִׂרָָאֶלֵֵ,  הַשְַּׁכְיִנֵהָ  שָׁוֹרָָה  כָּךְָ  בַּזִֶכְְוּת 
וְאְֶםִ אֶיֵנֵםָ דִָּנֵיִם דִִּין אֶמְֱֶת, חַָלֵיִלֵהָ, הֵם 
גַּוֹרְָמְִים לֵהְִסֶתְַַּלֵּקְֶוּת הַשְַּׁכְיִנֵהָ מְִיָּשְִׂרָָאֶלֵֵ

הַדִַּיָּןָ  אֶתֶ  מְַזֶהְִירִָים  הַתַַּלֵמְְוּדִ  חַַכְמְְֵי 
שֶָׁרִַקְ אםִ הַדִּין בֵָּרִוּרִ לַוֹ הֵיטֵָב - יפְִסְֶוֹקְ, 
הַדָּבָרִ איֵנִוֹ בֵָּרִוּרִ לַוֹ, שֶָׁלֹּאֹ  אֲבָלַ אםִ 
יפְִסְֶוֹקְ אתֶ הַדִּין. הַתַּוֹרָָה מְַזֶהְִירָָה אֶתֶ 
אַחַַד  טַָעֲנֲִוֹת  ישְִָׁמְעוּ  שֶָׁלֹּאֹ  הַדִַּיָּנֵָיִם 

הַצְּדְָדִים בְֵּנִפְִרְִָד לַפְִנְִיֵ הַדִּיֵּוּן, מְִפְּנְֵיֵ שֶָׁכָּךְָ 
עֲלֵָוּלֵ לֵהְִיקָּבֵעַ בַּלְֵבֵֵ הַדִַּיָּןָ, כָּיִ הַצִּדִֶֶקֶ עֲםִ הַצִּדִַ שֶָׁאֶתֶ טַעֲנֲֵוֹתָיוְ 

הוּאֶ שָָׁמְַע, וְהְוּאֶ לֵאֶֹ יתְִבַּוֹנֵןֵ הֵיטֵבֵ בַּטְַעֲנֲֵוֹת הַצִּדִַ הַשֵַּׁנֵיִ. 

Daf 7: FAIR TRIAL ט צֶּדּק ׁ פ� ף ז׳: מְּש�ְ ד�ׁ

Daf 8: INVITATION TO RECITE GRACE AFTER MEALS ו�ן ף ח׳: זּימְ� ד�ׁ

צֵוֹרֶָךְ  בַּהֶָם  שֶָׁיָּשֵָׁ  שָׁוֹנֵיִם  בַּדְִִינֵיִם  עוֹסֶקֶֶֶת  סֶנֵַהְֶדְִרִָין  מְַסּכְֶתֶ 
זֶהֶ  בַּדְִַף  הַתַַּלֵמְְוּדִ  עוֹסֶקֵֶ  לֵכְְךְָ  בַּקְֶֶשֶָׁרָ  דִַּיָּנֵָיִם.  בַּשְִָׁלֵוֹשָָׁה 
הַפַּחַָוֹת  לַכְָלַָ  זְקְְוּקְִים  לַזְְיִמִּוּן  שֶָׁגַּםַ  מְִפְּנְֵיֵ  הַזִּיִמּוּן,  בַּבְֵרְִָכָּתַ 

לַשְִָׁלַוֹֹשָָׁה אֲנִשִָָׁים.

בַּמְְַסּכְֶתֶ בַּרְָָכְוֹת לֵוֹמְְדִִים כָּיִ בַּעְֲתֵ שֶָׁשְַּׁלֵוֹֹשָָׁה אֶנֲֵשִָָׁים אֶוֹ יוֹתֵרָ, 
אֶחֶַָדִ  עֲלֵַ  הַמָּזֶוֹן,  בַּרְִָכָּתַ  לֵבְֵרֵָָךְ  עוֹמְְדִִים  וְהְֵם  יחְַַדִָּיוְ  אֶכְָלְֵוּ 
הוּאֶ  וְכְְךְָ  לֵהְַקָּבַָּ”ה,  יחַַַדִ  לֵבְֵרֵָָךְ  חֲַבֵרֵָָיוְ  אֶתֶ  לְֵ"זֶמֵַּן"  מְֵהֶם 
אֶוֹמְֵרָ לֵחֲַַבֵרֵָָיוְ: "נִבְָרִֵךְ שֶָׁאָכָלַַנְִוּ מִשֶָּׁלֹּוֹ", וְהְֵם עוֹנֵיִם "בֵָּרִוּךְ 
שֶָׁאָכָלַַנְִוּ מִשֶָּׁלֹּוֹ וּבְטָוּבוֹ חַָייִנִוּ". כָּךְָ תִַּיקְּנֵוּ חֲַזֶַ"לֵ לֵפְְיִ שֶָׁבַּרְָָכְהָ 
שֶָׁנֵּאֶֶמְֱֶרֶָת בַּרַָָבַּיִם מְַעֲלֲֵתָָהּ חֲַשָׁוּבֵהָ יוֹתֵרָ - שֶָׁרַָבַּיִם מְְשַָׁבַּחְִַים 

אֶתֶ הַקָּבַָּ"ה.

מְַקְֶדִִּים  שֶָׁהַמְְזֶמֵַּן  נֵוֹהֲגִיִם  אֶנֵָוּ 
נִבְָרִֵךְ"  "רִַבֵּוֹתַי  וְאְֶוֹמְֵרָ 
שֵָׁם  "יהְִי  לֵוֹ  עוֹנֵיִם  וְהְַסּוֹעֲדֲִִים 
ה' מְבֹרִָךְ מֵעֲתַָּה וְעְֲדַ עוֹלַםָ" 
וְרְַָקֶ אֶחַַַרָ כָּךְָ הוּאֶ אֶוֹמְֵרָ "נִבְָרִֵךְ 

שֶָׁאָכָלַַנְִוּ מִשֶָּׁלֹּוֹ".
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Today, we have a calendar that was fixed by Hillel II, in which 
the beginnings of months and holidays are all precisely 
predetermined. In the past, when there was a Sanhedrin 
(high court), its Sages would determine the date for Rosh 
Chodesh (the first day of the new month) each month. How 
so? At the start of each month, the moon appears very small. 
Each night thereafter, the visible portion of the moon gets 
larger until the middle of the month when it looks like a ball. 
After that, our view of the moon continuously decreases, 
until in looks like it has disappeared completely. 

When the moon reappears and we see it again, that is the 
sign the new month has begun. Eidim (witnesses) would 
come to the Sanhedrin and testify that they saw the new 
moon and the Beit Din would announce that the new 
month began on that day. The Sanhedrin comprised of 71 
dayanim (judges). However, not all of them were required to 
be present for Kiddush HaChodesh (sanctification the new 
month) — only three dayanim are required.

In the Book of Devarim 17:6, it is written: “Based on (the testimony of) 
two eidim (witnesses) or three eidim, shall the one condemned to 
die be executed.” Why was it necessary for the Torah to write: “Based 
on (the testimony of) two eidim or three eidim”? What is the purpose of 
this addition? Everyone understands that if two eidim are sufficient, then 
three eidim are certainly enough.

Rabbi Akiva explained that this seemingly superfluous 
phrase was written in the Torah in order to teach that the 
status of the third eid (witness) is the same as that of the 
first two. If it turns out that the eidim were lying, e.g., eidim 
zomemim (conspiring witnesses), who need to be punished — 
then, all of the eidim are punished in spite of the fact that the 
third eid could claim: “Why must I be punished? Indeed, I am 
the third eid and you did not need me to testify.” The pasuk above 
establishes that the third eid nevertheless is punished. 

In addition, Rabbi Akiva stated: if we learn from the pasuk cited above 
that anyone who joins in with criminal eidim is punished along with them, 
all the more so, we learn from that same pasuk that someone who joins 
in with others doing a mitzvah, likewise merits the same reward.

בַּסְֶפְֵרֶָ דְִּבֵרִָָים, פְּרֶֶָקֶ י"זֶ, כָּתָוּבֵ: "עֲלַַ פַּיִ שְָׁנִיַםִ עֲדִֵים אוֹ שְָׁלַשָָֹׁה עֲדִֵים 
עֲדִִֵים  שְָׁנֵיַםִ  פְּיִ  "עֲלֵַ  לֵכְִתְַּוֹבֵ  הַתַּוֹרָָה  נֵזִֶקְְֶקֶָה  מְַדִּוּעֲַ  הַמִֵּת".  יוּמַת 
וְדִַַּאֶי  מְַסֶפְְּיִקִֶים,  עֲדִִֵים  שְָׁנֵיֵ  שֶָׁאֶםִ  בַּרָָוּרָ  הֲרֵָי  עֲדִֵים"?   שְָׁלַוֹֹשָָׁה  אוֹ 

שֶָׁשְַּׁלֵוֹשָָׁה עֲדִִֵים מְַסֶפְְּיִקִֶים.

זֶוֹ  שֶָׁתַּוֹסֶֶפְתֶ  עוֹנֵהֶ  עֲקֲִֶיבֵָאֶ  רַָבִַּי 
נֵכְִתְְַּבֵָה בַַּתַּוֹרָָה, כְּדְֵי לְַלַַמִֵּד 
הַשְָּׁלִַישִָׁי  הָעֲדֵ  שֶָׁלַ  שֶָׁדִּינִוֹ 
שְָׁנִיֵ  שֶָׁלַ  לְַדִינִםָ  זְהֵֶה 

לֵמְְָשָָׁלֵ:  הָרִִאשָׁוֹנִיִם.  הָעֲדִֵים 
עֲדִֵֵי  הָיוּ  שֶָׁהֵם  הִתְבַָּרֵָרָ  אִֶם 
וְיְשֵָׁ  זֶוֹמְְמְִים(  )עֲדִִֵים  שֶָׁקֶֶרָ 
הָעֲדִִֵים  כָּלֵָ   — לֵהְַעֲנֲֵיִשָָׁם 

יכְָוֹלֵ  הָיהָ  שֶָׁהַשְַּׁלֵיִשִָׁי  פְּיִ  עֲלֵַ  אֶַף  נֵעֲֶנֱֵשִָָׁים, 
הָעֲדִֵ  אֲֶנֵיִ  הֲרֵָי  תַַּעֲנֲֵיִשָׁוּנֵיִ?  מְַדִּוּעֲַ  לֵטְִעוֹן: 
הַשְַּׁלֵיִשִָׁי וְלְֵאֶֹ הָיוּ צֵרְִָיכְיִם אֶוֹתִי. זְֹאת מְחַַדֶּשֶָׁת 

הַתּוֹרִָה, שֶָׁאַף עֲלַַ פַּיִ כָןֵ הוּא נִעֲֶנֱִשָָׁ.

נֵעֲֶנֱֵשָָׁ  הָרְָשָָׁעֲיִם  לֵעֲָדִִֵים  שֶָׁמִּצֵטְָרֵָף  מְִי  אֶםִ  עֲקֲִֶיבֵָאֶ:  רַָבִַּי  אֶמְַָרָ  עוֹדִ 
עֲמִָּם יחַַַדִ, קֶַלֵ וְחַָוֹמְֶרָ שֶָׁנֵּלִֵמְְַדִ מְִכָּאֶָן, כְּיִ מִי שֶָׁמִִּצְטְָָרִֵף לַעְוֹשִֵׂי מִצְוְְהָ 

זְוֹכָהֶ לַשְִָׂכָרִָ.

Daf 9: THE THIRD WITNESS י לֵּיש�ּ ְ ף ט׳: הָעֵד הׁש�� ד�ׁ

Daf 10: SANCTIFICATION OF THE NEW MOON ו�ש� הׁחוֹדּש� ף י׳: קּיד� ד�ׁ

הִיאֶ  סֶנֵַהְֶדְִרִָין,  כָּשְֶָׁהָיתְָה  בַּעֲֶבֵָרָָ, 
הַחַוֹדִֶשָׁ  רָֹאֶשָׁ  אֶתֶ  קֶוֹבֵעֲַתַ  הָיתְָה 
הַחַוֹדִֶשָׁ  בַּתְִחִַילֵּתַ  חַוֹדִֶשָׁ.  בַּכְְלֵָ 
הוּאֶ  יוֹם  וּמְִדִֵּי  מְְאֶוֹדִ,  קֶָטָן  הַיָּרֵָָחַַ 
גִדִֵָלֵ וְהְוֹלֵךְֵ, עֲדִַ שֶָׁבַּאְֶמְְֶצֵעַ הַחַוֹדִֶשָׁ 
כָּךְָ  אֶחַַַרָ  כָּדִַּוּרָ.  כָּמְְוֹ  נֵרְִָאֶהֶ  הוּאֶ 
שֶָׁהוּאֶ  עֲדִַ  וְהְוֹלֵךְֵ,  קֶָטֵן  שָׁוּבֵ  הוּאֶ 

נֵעֲֶלֱֵםָ לֵחֲַַלֵוּטִין.

נִוֹסֶֶפְתֶ,  פַּעֲַםַ  מוֹפְיִעֲַ  כְּשְֶָׁהַיֵּרִֵָחַַ 
סִֶימָן  זְהֶ  שָׁוּב,  אוֹתוֹ  וְרְִוֹאִים 
עֲדִֵים  חַָדָשָׁ.  חַוֹדֶשָׁ  שֶָׁהִתְחִַילַ 
וּמְעֲיִדִים  לַסַַַּנִהְֶדְרִִין,  בֵָּאִים  הָיוּ 
הַדִּין  וּבֵית  הַיֵּרִֵָחַַ,  אתֶ  שֶָׁרִָאוּ 
הָיהָ מַכָרְִִיזְ שֶָׁהַיֵּוֹם רִֹאשָׁ חַוֹדֶשָׁ. 
וְאְֶחֶַָדִ  שִָׁבֵעְֲיִם  מְוֹנֵהָ  הַסּנֵַהְֶדְִרִָין 
צֵרְִָיכְיִם  כָּוּלֵּםָ  לֵאֶֹ  אֶבֲֵלֵָ  דִַּיָּנֵָיִם, 
לֵהְִשְָׁתַַּתֵַּף בַּקְִֶידִּוּשָׁ הַחַוֹדִֶשָׁ, אֶלֵֶּאֶָ 

דִַּי בַּשְִָׁלֵוֹֹשָָׁה מְֵהֶם.
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Every few years, the Beit Din readjusts the calendrical cycle by adding a full month to 
that year. One of the halakhot pertaining to ibbur ha-shanah (intercalating the year) is 
that the members of the Beit Din (court) gathering to fix the calendar must be invited 
to do so. Meaning, the Nasi (head of the Beit Din) says to the dayanim (judges): Gather 
tomorrow and we will discuss whether it is necessary to adjust the calendar. However, 
an uninvited dayan is forbidden to take part in the proceedings.

Once, the Nasi Rabban Gamliel invited seven dayanim to meet to 
adjust the calendar. To his great amazement, eight dayanim arrived 
the following day. Rabban Gamliel said: Whoever came here 
without having been invited — please leave. After which, 
one of the Chachamim, known as “Shmuel HaKatan” 
got up and left. The Talmud relates that Shmuel HaKatan 
had in fact been among those invited. However, he felt 
that the Chacham who had not been invited would be 
embarrassed by having to get up and leave. It would be 
clear that that person had arrived without an invitation. To spare that 
person embarrassment, Shmuel himself got up and left.

A similar incident happened involving Rabbi Hiyya, one of Rabbi’s (Rabbi Yehudah 
HaNasi) greatest students. Rabbi was extremely sensitive to the smell of garlic. His 
students were generally very careful not to eat garlic right before entering Rabbi’s shiur 
(lesson). One time, Rabbi sensed the smell of garlic in his classroom. Rabbi requested, 
“Whoever ate garlic, please leave the room.” Rabbi Hiyya got up and left. Afterward, 
Rabbi’s son met Rabbi Hiyya and reprimanded him, saying — “Why did you eat 
garlic and upset my father?” Rabbi Hiyya replied: “The truth is, I did not eat any garlic 
whatsoever. I left, so as not to embarrass the person who had eaten the garlic.”

בַּכְְךְָ  הַשַָּׁנֵהָ  אֶתֶ  מְְעֲבַַּרֵָ  הַדִִּין  בַּיֵת  שָָׁנֵיִם  לֵכְְמַָּה  אֶחַַַת 
עֲיִבַּוּרָ  מְֵהִלֵכְְוֹת  אֶחַַַת  לֵשַַָּׁנֵהָ.  שָָׁלֵםֵ  חַוֹדִֶשָׁ  שֶָׁמְוֹסֶיִפְיִם 
הַשַָּׁנֵהָ קֶוֹבֵעֲַתַ, שֶָׁבַּיֵת דִִּין הַמִּתְכָּנֵַּסֵֶ לֵעְֲבַַּרֵָ אֶתֶ הַשַָּׁנֵהָ צֵרִָָיךְ 
לֵדִַַּיָּנֵָיִם:  אֶוֹמְֵרָ  הַדִִּין,  בַּיֵת  רָֹאֶשָׁ  הַנֵּשִָׂיאֶ,  כָּלְֵוֹמְַרָ:  הַזֶמְְָנֵהָ. 
הִתְאֶסַּפְְוּ מְָחַָרָ וְנְֵדִָוּן אֶםִ צֵרִָָיךְ לֵעְֲבַַּרֵָ אֶתֶ הַשַָּׁנֵהָ. אֶבֲֵלֵָ דִַּיָּןָ 

שֶָׁלֵּאֶֹ זֶוּמַּן אֶיֵנֵוֹ יכְָוֹלֵ לֵהְִשְָׁתַַּתֵַּף.

פְּעֲַםַ אֶחַַַת זֶיִמֵּן רַָבַּןָ גַּמְְַלֵיִאֶלֵֵ הַנֵּשִָׂיאֶ שִָׁבֵעְֲהָ דִַּיָּנֵָיִם לֵעְֲיִבַּוּרָ 
דִַּיָּנֵָיִם.  שְָׁמְוֹנֵהָ  הוֹפְיִעוּ  לֵמְְָחֳַרָָת  הַפְּלֵֶאֶֶ,  וּלֵמְְַרְָבַּהֵ  הַשַָּׁנֵהָ, 
יצֵֵאֵֶ. עֲמְַָדִ  אֶמְַָרָ רַָבַּןָ גַּמְְַלֵיִאֶלֵֵ מְִי שֶָׁהוֹפְיִעֲַ בַּלְֵאֶֹ הַזֶמְְָנֵהָ - 
הַתַַּלֵמְְוּדִ  וְיְצֵָאֶָ.  הַקָּטָן"  "שְָׁמְוּאֶלֵֵ  שֶָׁכָּוּנֵּהָ  הַחֲַכְמְִָים  אֶחַַַדִ 
הַמִּוּזְמְָנִיִם,  בֵֵּין  הָיהָ  הַקָָּטָָן  שְָׁמוּאלֵַ  שֶָׁבֵֶּאֱמֶת  מְְסֶפְַּרֵָ 
אֲבָלַ הוּא חַָשַָׁשָׁ שֶָׁהֶחַָכָםָ שֶָׁלֹּאֹ הוּזְמְַן יתְִבֵַּיֵּשֵָׁ כְּשְֶָׁיֵּצְִטְָָרִֵךְ 
הֶעֲדְִּיף  לַפְְיִכָךְָ  הַזְמְָנִהָ,  בְֵּלַאֹ  שֶָׁהוֹפְיִעֲַ  וְיְתְִבֵָּרִֵרִ  לַצְָאֵת, 

לַצְָאֵת בְֵּעֲצְַמְוֹ.

מְַעֲשֲֶׂה דִּוֹמְֶה אֶיֵרַָע עֲםִ רַָבַּיִ חַיִָּאֶָ, מְִגַּדְִוֹלֵיֵ תַַּלֵמְְִידִָיוְ שֶָׁלֵ רַָבַּיִ 
- רַָבַּיִ יהְוּדִָה הנֵַּשִָׂיאֶ. רַָבַּיִ היָהָ רָָגִיִשָׁ מְְאֶוֹדִ לֵרְֵָיחַַ שֶָׁלֵ שָׁוּם, 
וְתְַלֵמְְִידִָיוְ נֵזִֶהְֲרָוּ בַּדְִֶרֶָךְ כָּלְֵלֵָ לֵאֶֹ לֵאֶֶכְֱוֹלֵ שָׁוּם לֵפְִנְֵיֵ השִַַּׁיעוּרָ. 
פְּעֲַםַ אֶחַַתַ הרְִָגַּיִשָׁ רַָבַּיִ בַּשִַַּׁיעוּרָ רֵָיחַַ שֶָׁלֵ שָׁוּם, וְהְוּאֶ בַּיִקֵּשָׁ: 
"מְִי שֶָׁאֶכְָלֵַ שָׁוּם יצֵֵאֵֶ נֵאֶָ מְִן השִַַּׁיעוּרָ". קֶָם רַָבַּיִ חַיִָּאֶָ וְיְצֵָאֶָ. אֶחַַרַָ 
כָּךְָ פְּגִָשַָׁ אֶתֶ רַָבַּיִ חַיִָּאֶָ, בַּנְֵוֹ שֶָׁלֵ רַָבַּיִ וְהְתְִלֵוֹנֵןֵ בַּפְְנֵָיָוְ: "מְַדִּוּעֲַ 
היִאֶ,  "האֶָמְֱֶת  לֵוֹ:  עֲנֵָהָ  אֶבַַּאֶָ?".  אֶתֶ  וְצְֵיִעֲרְַָתַָּ  שָׁוּם  אֶכְָלֵַתְַָּ 
שֶָׁבַּכְִלְֵלֵָ לֵאֶֹ אֶכְָלֵַתְִַּי שָׁוּם, וְיְצֵָאֶָתִי כָּדְִֵי שֶָׁלֵּאֶֹ יתְִבַּיַָּשֵָׁ מְִי שֶָׁאֶכְָלֵַ". 
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לֵפְִעְֲמְִָים מְִלֵּהָ אֶחַַַת עוֹשָׂה אֶתֶ כָּלֵָ הַהֶבֵדְִֵּלֵ. וְזְֶהֶ כָּכְְלֵָ הַנֵּרְִָאֶהֶ 
זֶהֶ  הוּאֶ  שֶָׁיָּוֹסֶףֵ  לֵהְַאֶמְֲִין  פְּרְַָעֹה  אֶתֶ  שֶָׁהוֹבֵיִלֵ  הַדִָּבֵרָָ  גַּםַ 
שֶָׁפְּתַָרָ אֶתֶ חֲַלֵוֹמְוֹ בַּצִַּוּרָָה הַנֵּכְְוֹנֵהָ בַּיְוֹתֵרָ. לַפְִנְִיֵ פַּרְִַעֹה עֲמְָדוּ 
חַַרְִטָֻמִִּים וְחְַוֹזְיִם בְֵּכָוֹכָבִָים רִַבִֵּים, וְכְָיֵצְדַ הוּא ידַָע כְּיִ אָכָןֵ 
בִֵּמְיחַָֻד כְּשְֶָׁמְִּדֻבֵָּרִ בְֵּפְתְִרִוֹן  הַנָּכָָוֹן,  יוֹסֵֶף הוּא  פַּתְִרִוֹנִוֹ שֶָׁלַ 
הִיאֶ  אֶחַַַת  מְִלֵּהָ  רַָקֶ  הַבֵָּאוֹת?  בֵַּשָָּׁנִיִם  רִַקְ  וְיְתְִבֵָּרִֵרִ  שֶָׁיֵּלֵַךְֵ 
יוֹסֶףֵ צֵוֹדִֵקֶ. כָּשְֶָׁפְּרְַָעֹה חַָלֵםַ  כָּיִ  שֶָׁהֵבֵיִאֶהָ אֶתֶ פְּרְַָעֹה לֵדִַָעֲתַ 
אֶתֶ חֲַלֵוֹמְוֹ הוּאֶ רָָאֶהָ אֶתֶ עֲצֵַמְְוֹ עוֹמְֵדִ עֲלַַ הַיֵּאְוֹרִ, אֶךְַ כָּשְֶָׁהוּאֶ 
עֲלַַ  עֹמְֵדִ  שֶָׁהוּאֶ  וְאְֶמְַָרָ  מְִלֵּהָ אֶחַַַת  לֵיְוֹסֶףֵ הוּאֶ הוֹסֶיִף  סֶפְִּרֵָ 
שְִׂפְתַ הַיאְֹרִ. הַהֶבֵדְִֵּלֵ בַּיֵן הַשַָּׁנֵיִם גַּדִָוֹלֵ וּמְַשְָׁמְָעוּתִי, וּמְְלֵמֵַּדִ 
הַרְָבַּהֵ עֲלֵַ גַּאֶַוְֲתָוֹ שֶָׁלֵ פְּרְַָעֹה, וְזְֶוֹהִי גַּםַ הַמִּלֵּהָ הַמְּיתֶַֻּרֶָת עֲלֵָיֶהָ 
וְהְִיאֶ שֶָׁגַּרְָָמְָה לֵפְְרְַָעֹה לֵקְֶַבַּלֵֵ  יוֹסֶףֵ בַּפְְתְִרָוֹן הַחֲַלֵוֹם,  הִצֵבְַּיִעֲַ 

אֶתֶ פְּתְִרָוֹנֵוֹ שֶָׁלֵ יוֹסֶףֵ.
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Sometimes a single word makes all the difference. And this is likely 
what led Pharaoh to believe that Yosef was the one who correctly 
interpreted his dream. Many magicians and astrologers stood at 
Pharaoh’s disposal, so how did he know that Yosef’s interpretation 
was indeed correct, especially since the solution would only 
become clear in the coming years? It was one word that led 
Pharaoh to realize that Yosef was right. When Pharaoh dreamed his 
dream, he saw himself standing on the river, but when he recounted 
it to Yosef, Pharaoh added one word and said he was standing by 
[the bank of] the river. The difference between the two is significant 
and meaningful, teaching much about Pharaoh’s pride, and it was 
this additional word that Joseph pointed out in the interpretation of 
the dream, which caused Pharaoh to accept Yosef’s interpretation.


