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בס"ד
SPONSORED BY:

YEARS OF DAF YOMI

Rav Yehudah lived in Babylonia and was a member of the second 
generation of Babylonian Amoraim. He was the student of two of the 
great Amoraic scholars: Rav and Shmuel.
 
Rav Yehudah’s father, Rav Yechezkel, was a talmid chacham, who 
was also well known for his good deeds. Rav Yechezkel merited 
to have two sons who were also talmidei chachamim: Rami bar 
Yechezkel and Rav Yehudah bar Yechezkel (who is generally 
referred to in the Talmud  as “Rav Yehudah”).
 
Initially, Rav Yehudah learned Torah with Rav at the yeshivah in 
Sura. After Rav died, Rav Yehudah spent a short period at the 
yeshivah in the Babylonian city of Hutzal. Afterward, he went 
to study at Shmuel’s yeshivah in Nehardea. Shmuel greatly 
admired his student Rav Yehudah, and was accustomed to 
referring to him by the nickname “Shenina” (sharp one), from 
the terms shanun (witty) and cha’rif (sharp), since Rav Yehudah’s 
mind was the sharpest. 

רַב יהְוּדָה חַי בְּבָבֶל והְוּא בֶּן הַדּוֹר הַשֵּׁניִ שֶׁל אֲמוֹרָאֵי 
בָּבֶל. הוּא הָיהָ תַּלמְִידָם שֶׁל שְׁניַםִ מִגּדְוֹליֵ הָאֲמוֹרָאִים, 

רַב וּשְׁמוּאֵל.

הָיהָ  והְוּא  הָיהָ  חָכםָ  תַּלמְִיד  יחְֶזקְֵאל,  רַב  אבִָיו, 
זכָהָ  יחְֶזקְֵאל  רַב  הַנּאָיִם.  בּמְַעשֲָׂיו  גּםַ  מְפוּרְסָם 
יחְֶזקְֵאל  בַּר  רָמִי  חֲכמִָים:  תַּלמְִידֵי  בָּניִם  לשְִׁניֵ 
מְכוּנּהֶ  כּלְלָ  שֶׁבּדְֶרֶךְ  יחְֶזקְֵאל  בַּר  יהְוּדָה  ורְַב 

בַּתַּלמְוּד, "רַב יהְוּדָה", סְתָם.

בִּתְחִילּהָ למַָד רַב יהְוּדָה תּוֹרָה בּיִשִׁיבַת סוּרָא, 
אצֵלֶ רַב. אחַַר כּךְָ, כּשְֶׁנּפִטְַר רַב, הוּא שָׁהָה תְּקוּפהָ 

קְצרָָה בַּישְִׁיבהָ שֶׁהָיתְָה בּעָיִר הוֹצלֶ בּבְבָלֶ ואְחַַר כּךְָ 
בִּנהְַרְדְעּאָ.  שְׁמוּאלֵ,  שֶׁל  בַּישְִׁיבהָ  ללִמְוֹד  עבַָר 
יהְוּדָה,  רַב  תַּלמְִידוֹ  אֶת  מְאוֹד  שְׁמוּאֵל הוֹקִיר 
"שְׁניִנאָ"  בַּכּיִנּוּי  לוֹ  לקְִרוֹא  רָגיִל  הָיהָ  והְוּא 

מִלּשְׁוֹן שָׁנוּן וחְָרִיף, לפְִי שֶׁמוֹחוֹ הָיהָ חָרִיף בְּיוֹתֵר.
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In the past, there were very wealthy people who owned entire cities, including 
houses, public bathhouses, gardens, courtyards and even pigeon coops. 
Within their city, everything belonged to them and they would rent residential 
homes to anyone who wanted to live in the city. In another part of the city 
they would house their slaves, their cattle and their workers.
 
On this daf we learn about a person who sold an entire city to a friend. 
Here is the text to which they agreed: “Sell me your city”. The Mishnah 
stipulates that the following items are included in 
the sale: Houses, ditches, caves, courtyards, etc. 
However, items in the city that are movable, 
(such as cattle or slaves that remain in the owner’s 
possession), are not included.
 
In the past, the lords of the town would keep a 
slave referred to as the “santar” (land registrar). 
The santar would know the property boundaries of 
all the fields in the area and was responsible for 
remembering the owners of each field, and which fields were rented 
and to whom. This position was so important that the city could not run well 
without the santar. For that reason, Rabbi Shimon ben Gamliel said that the 
santar was considered an inseparable part of the city and if someone sells a 
city where there is a santar, the sale would include the santar as well.

בּעֶבָָר הָיוּ אֲנשִָׁים עשֲִׁירִים מְאוֹד, עדַ כּדְֵי כּךְָ שֶׁהָיוּ כּאָלֵּוּ 
שֶׁבּבְַעלֲוּתָם הָיתְָה עיִר שְׁלמֵָה: בָּתִּים, בָּתֵּי מֶרְחָץ, גיִּנוֹת, 
חֲצרֵוֹת ואֲַפיִלּוּ שוֹבכָיִם שֶׁל יוֹניִם - הַכֹּל הָיהָ שַיּךְָ להֶָם. 
לגָוּר  רוֹצהֶ  שֶׁהָיהָ  למְִי  מְגוּרִים  בָּתֵּי  מַשְׂכּיִרִים  הָיוּ  הֵם 
אתֶ  הָעבֲדִָים,  אתֶ  מְשַׁכּנְיִם  הָיוּ  מֵהָעיִר  וּבחְֵלקֶ  בָּעיִר, 

הַבּהְֵמוֹת ואְתֶ הַפּוֹעלֲיִם שֶׁלּהֶָם.

בּדְַף זהֶ לוֹמְדִים עלַ אָדָם שֶׁמָּכרַ לחֲַבֵרוֹ עיִר שְׁלמֵָה, וכְךְָ 
הַמִּשְׁנהָ  שֶׁלּךְָ".  הָעיִר  אתֶ  ליִ  "מְכוֹר  סִיכּמְוּ:  הֵם 

בָּתִּים,  בַּמְּכיִרָה:  נכִלְלָיִם  פּרְִיטִים  איֵלוּ  קוֹבַעתַ 
בּוֹרוֹת, מְערָוֹת, חֲצרֵוֹת וכְדַּוֹמֶה, אבֲָל לאֹ דְּבָרִים 
מִיטַּלטְְלִים שֶׁיּשֵׁ בָּעיִר, כּמְוֹ למְָשָׁל בּהְֵמוֹת אוֹ 

עבֲָדִים שֶׁאוֹתָם הַמּוֹכרֵ מַשְׁאיִר אצֶלְוֹ.

שֶׁכּוּנּהָ  עבֶֶד  מַחְזיִקִים  הָיוּ  הָעיִר  אדֲוֹניֵ  פּעַםַ 
כּלָ  אתֶ  פּהֶ  בּעְלַ  יוֹדֵעַ  הָיהָ  הוּא  "סַנטְֵר". 
תְּחוּמֵי הַשָּׂדוֹת בּאָזֵוֹר, ועְלָיָו גּםַ הָיהָ לזִכְּוֹר 
ואְיֵזהֶ שָׂדֶה  מִי הֵם הַבּעְלָיִם שֶׁל כּלָ שָׂדֶה 
עדַ  תַּפקְִידוֹ,  הָיהָ  חָשׁוּב  כֹּה  וּלמְִי.  מוּשְׂכּרָ 

הֵיטֵב ללְאֹ  יכְוֹלָה להְִתְנהֵַל  הָיתְָה  כּדְֵי כּךְָ שֶׁהָעיִר לאֹ 
שֶׁהַסַּנטְֵר  גּמְַליִאלֵ  בּןֶ  שִׁמְעוֹן  רַבּיִ  אמַָר  לפְיִכךְָ  הַסַּנטְֵר. 
הוּא כּמְוֹ חֵלקֶ בּלִתְִּי נפִרְָד מֵהָעיִר, ואְםִ מִישֶׁהוּ מוֹכרֵ אתֶ 

הָעיִר ויְשֵׁ לוֹ שָׁם עבֶדֶ-סַנטְֵר, הַמְּכיִרָה חָלהָ גּםַ עלָיָו.

Daf 68: THE LAND REGISTRAR

Daf 69: RAV YEHUDAH, “THE SHARP ONE” נִינָא" ף ס׳׳ט: רַב יְהוּדָה – "שְׁ דַּ
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Reuven was the richest person in the village. Over time, his business steadily 
deteriorated and he needed to obtain a substantial sum of money in order to 
save his business interests. He decided to sell one of his fields to Meshulam. 
However, Reuven stipulated to Meshulam that he needed the bird coops in 
the center of the field and that these were not 
to be included in the sale. Meshulam agreed 
to the terms and they concluded the kinyan 
(acquisition) properly, as required by law.
 
A few days later, Reuven’s workers came to 
remove several birds from the coops. To their 
surprise, Meshulam told them: “The bird coops 
do indeed belong to Reuven. However, the 
field belongs to me and I do not allow anyone 
to cross through my field. Tell Reuven that if 
he wants access to the bird coops, I require 
100 Shekels for each crossing”. Disturbed after 
hearing what Meshulam had demanded, Reuven 
immediately approached the rabbi. But the rabbi 
calmed Reuven down and said: “Don’t worry! In Masechet Bava Batra, daf 71, it says 
that, in a case like this, the previous owner retains the right to walk across the field; 
it is as if you stipulated this requirement at the time of sale. You can tell Meshulam, 
in my name, that he must allow you to enter the property without receiving any 
compensation in return”.

A person who deposits money or an item with someone else can draft a shtar 
(document) with the details of the pikadon (deposit) and have it signed by 
witnesses. In the future, the shtar can be used as proof that the deposit had indeed 
taken place. This document is called a “Shtar Pikadon” (depository note).
 
A custodian can make three possible claims in order to be exempt from liability:
a. “No such thing ever happened. You never deposited anything with me”.
b. “Correct, you did deposit something with me, but I already returned 

that item to you”.
c.  “Indeed, you did deposit something with me, but armed thieves 

came and forced me into giving the deposited item to them. 
I was coerced”. Indeed, most types of shomrim (guardians), 
except for the “shoel” (borrower), are patur (exempt) from 
repaying the value of an item under their watch if it was 
taken from them by force.

 
Against which claims does a Shtar Pikadon provide protection? 
Regarding the first claim, the shtar certainly helps, since it proves 
there had been a pikadon. In relation to the third claim, the shtar provides no 
benefit. As for the second claim, there is a principled debate in the Talmud 
discussing the extent to which possessing a depositary note would help.

אדָָם שֶׁמַּפקְִיד אצֵלֶ חֲברֵוֹ כּסֶֶף אוֹ חֵפץֶ, יכָוֹל לכִתְּוֹב שְׁטָר 
הוּא  וּבעֶתִָיד  עדִֵים,  עלָיָו  וּלהְַחְתִּים  הַהַפקְָדָה  פּרְָטֵי  עםִ 
הִתְקַיּמְָה.  הַהַפקְָדָה  שֶׁאכָןֵ  לרְִאיָהָ  בּוֹ  להְִשְׁתַּמֵּשׁ  יוּכלַ 

הַשְּׁטָר הַזּהֶ נקְִרָא "שְׁטַר פִּיקָּדוֹן".

בּעְתֵ שֶׁאדָָם טוֹעןֵ שֶׁהוּא הִפקְִיד אצֵלֶ חֲברֵוֹ דְּברַ-מָה, יכָוֹל 
הַנּתְִבָּע לטְִעוֹן שְׁלוֹשָׁה דְּבָרִים כּדְֵי לפִטְוֹר אתֶ עצַמְוֹ:

א. לאֹ הָיוּ דְּבָרִים מֵעוֹלםָ. אַף פַּעםַ לאֹ הִפקְַדְתָּ אֶצלְִי.
ב. נכָוֹן, הִפקְַדְתָּ אֶצלְִי, אֲבָל כּבְָר הֶחְזרְַתִּי לךְָ 

    אֶת הַפִּיקָּדוֹן.
ג. אָכןֵ הִפקְַדְתָּ אֶצלְיִ, אֲבָל בָּאוּ שׁוֹדְדִים עםִ 

     נשֶֶׁק והְִכרְִיחוּ אוֹתִי לתֵָת לָהֶם אֶת 
     הַפִּיקָּדוֹן ואֲַניִ אָנוּס. אכָןֵ רוֹב הַשּׁוֹמְרִים 

     )למְַעטֵ שׁוֹאלֵ( פּטְוּרִים אםִ אבָדַ מֵהֶם 
     הַפּיִקָּדוֹן בּאְוֹנסֶ.

"שְׁטַר  לַמַּפקְִיד  יעַזֲוֹר  טַענֲהָ  אֵיזוֹ  כּנְגֶדֶ 
הַפִּיקָּדוֹן"? עלַ טַענֲהָ א' בָּרוּר שֶׁהַשְּׁטָר יעַזֲוֹר, 

שֶׁהֲרֵי בַּשְּׁטָר כּתָוּב שֶׁהָיתְָה הַפקְָדָה. עלַ טַענֲהָ ג' איֵן כּלָ 
תּוֹעלֶתֶ בַּשְּׁטָר. בּקְֶשֶׁר לטְַענֲהָ ב' קַיּםָ דִּיּוּן עקְֶרוֹניִ בַּתַּלמְוּד 

עדַ כּמַָּה הַשְּׁטָר יכָוֹל לעַזֲוֹר. 

Daf 70: A DEPOSITORY NOTE דוֹן יקָּ טַר פִּ ף ע׳: שְׁ דַּ

Daf 71: SALE OF THE FIELDS AND BIRD COOPS דוֹת והַשּוֹבָכִים ף ע׳׳א: מְכִירַת הַשָּׂ דַּ
כּדְֵי להְַצּיִל אתֶ עסֲָקָיו רְאוּבןֵ הָיהָ זקָוּק להְַשִּׂיג סְכוּם כּסֶֶף 
הַשָּׂדוֹת  אחַַד  אתֶ  למְִשׁוּלםָ  למְִכּוֹר  הֶחְליִט  והְוּא  גּדָוֹל, 
שֶׁבּבְַעלֲוּתוֹ, אבֲלָ הוּא הִתְנהָ עםִ מְשׁוּלםָ: "אֶת הַשּוֹבָכיִם 

שֶׁבְּאֶמְצעַ הַשָּׂדֶה אֲניִ צרִָיךְ, הֵם מִחוּץ 
לַמְּכיִרָה". מְשׁוּלָם הִסְכּיִם והְֵם עשָׂוּ 

ןָ כדַָּת וכְדִַּין. קִניְ

הַפּוֹעלֲיִם  הִגּיִעוּ  אֲחָדִים  ימִָים  אחֲַרֵי 
מִן הַשּוֹבכָיִם,  יוֹניִם  שֶׁל רְאוּבןֵ להְָבִיא 
מְשׁוּלםָ:  להֶָם  אמַָר  וּלהְַפתְָּעתָָם 
אֲבָל  רְאוּבֵן,  שֶׁל  אוֹמְנםָ  "הַשּוֹבָכיִם 
מַרְשֶׁה  לאֹ  אֲניִ  וּבְכןֵ,  שֶׁלִּי,  הַשָּׂדֶה 
תֹּאמְרוּ  שֶׁלִּי.  בַּשָּׂדֶה  לעַבֲוֹר  לאְִישׁ 
לַעבֲוֹר  רוֹצהֶ  הוּא  שֶׁאִם  לרְִאוּבֵן 
אֲניִ  פַּעםַ  כּלָ  שֶׁעלַ  הֲרֵי  לשַּׁוֹבָכיִם, 
כּשְֶׁרְאוּבןֵ  שְׁקָליִם". מִיּדָ  מֵאָה  דּוֹרֵשׁ 
הָרַב  אלֶ  רָץ  הוּא  הַדְּבָרִים  אתֶ  שָׁמַע 
לוֹ:  ואְמַָר  הִרְגּיִעוֹ  הָרַב  אֲבלָ  בִּדְאגָהָ, 

"אלַ דְּאגָהָ - בּמְַסֶּכתֶ בּבָאָ בּתְַרָא, דַּף ע"א, כּתָוּב שֶׁבּמְִקְרֶה 
כּזָהֶ נוֹתְרָה לךְָ זכְוּת מַעבֲָר בּשַָּׂדֶה, וּכאְיִלּוּ שֶּׁהִתְניֵתָ כּךְָ 
שֶׁהוּא  בּשְִׁמִי  למְִשׁוּלםָ  להְַגּיִד  יכָוֹל  אתַָּה  הַמְּכיִרָה.  בּזִמְַן 

חַיּבָ לתֵָת לךְָ לעַבֲוֹר בּשַָּׂדֶה ללְאֹ כּלָ תְּמוּרָה".



 

Seder Nezikin | Bava Batra 72-73

3

The first Mishnah in this perek deals with a person who agreed to 
sell his ship to another individual. The Mishnah specifies which 
items are included in the sale. The Mishnayot that follow deal with 
the sale of animals and passenger wagons, and so on, specifying 
which items are to be included in those sales. The following items 
are included in the sale of a ship, even if they were not specified 
in the sales agreement: the ship’s mast, the sails, the anchor, and 
the oars. However, large sacks storing merchandise aboard the 
ship, and belonging to the seller, are not included in the sale, 
since they are not a part of the ship. Only in a case where it was 
agreed in advance that the sale of the ship will include all its 
contents are the sacks to be included.

Hekdesh is an item or sum of money that has been consecrated to 
the Beit HaMikdash. When the Beit HaMikdash stood, a person was 
able to give a gift directly to the Beit HaMikdash. An individual could take 
money, or an item, or even a field that belonged to him, and say: “Behold, 
this is Hekdesh,” and from that moment the item was the dedicated 
property of the Beit HaMikdash and it was forbidden for anyone to use it.
 
What did the administrators of the Beit HaMikdash do with the 
item? If the consecrated item is needed that exact item must be 
used — e.g., if someone consecrated stones, and there was a need at 
that time for stones to build a wall for the Beit HaMikdash, then those 
consecrated stones were used. However, if there is no timely need for 
the specific consecrated item, then  the value of that item is assessed, 
and whoever wants to redeem it can do so for that amount of cash. 
The redemption money becomes sanctified in place of the consecrated 
item; the formerly consecrated item becomes a non-holy object, 
acquired by the buyer.

On this daf we learn about an object that is not redeemed according 
to its market value, but instead according to a sum fixed by the Torah. 
This is the case of a person who consecrated an “ancestral field” (a 
field inherited from a person’s ancestors). The Torah stipulates that the 
entire area of a particular field may be redeemed for 50 shekels in silver, 
regardless of whether its market value is higher or lower. (We will learn that 
the 50-shekel sum only refers to fields redeemed immediately after the 
Yovel, Jubilee year. However, if there only are a few years until the Yovel, 
the field may be redeemed at a lower price.) 

הֶקְדֵּשׁ זהֶ חֵפץֶ אוֹ כּסֶֶף שֶׁהוּקְדַּשׁ לבְֵית הַמִּקְדָּשׁ. בּעְתֵ שֶּׁבּיֵת 
הַמִּקְדָּשׁ הָיהָ קַיּםָ, אדָָם הָיהָ יכָוֹל לתֵָת מַתָּנהָ לבְיֵת הַמִּקְדָּשׁ - הוּא 
נטַָל כּסֶֶף, אוֹ חֵפץֶ, אוֹ אמַָר עלַ שָׂדֶה הַשַּׁיּךְָ לוֹ: "הֲרֵי זהֶ הֶקְדֵּשׁ", 

מֵאוֹתוֹ רֶגעַ הַחֵפץֶ שַיּךְָ להֶַקְדֵּשׁ ואְסָוּר לאְיִשׁ להְִשְׁתַּמֵּשׁ בּוֹ.

הַהֶקְדֵּשׁ צרִָיךְ אֶת אוֹתוֹ  אִם  וּבכְןֵ,  בַּחֵפץֶ?  הַהֶקְדֵּשׁ  וּמֶה עשָָׂה 
חֵפץֶ, למְָשָׁל, אםִ מִישֶׁהוּ הִקְדִּישׁ אבֶןֶ וּבדְִיּוּק צרְִיכיִם אבֲָניִם לבִנְוֹת 
אִם  שֶׁהוּקְדְּשָׁה.  הָאבֶןֶ  אתֶ  נוֹטְליִם   - הַמִּקְדָּשׁ  בּיֵת  חוֹמַת  אתֶ 
הַהֶקְדֵּשׁ אֵינוֹ זקָוּק לחֵַפץֶ, מַערֲִיכיִם כּמַָּה הוּא שָׁוהֶ וּמִי שֶׁרוֹצהֶ 
מֵהַהֶקְדֵּשׁ בַּסְּכוּם הַזּהֶ. הוּא נוֹתֵן כּסֶֶף,  יכָוֹל לִפדְּוֹת אֶת הַחֵפץֶ 
הַכּסֶֶף נהְִיהֶ קָדוֹשׁ בִּמְקוֹם הַחֵפץֶ שֶׁנּהְִיהָ חוּלּיִן, והְוּא זוֹכהֶ בַּחֵפץֶ.

בּדְַף זהֶ לוֹמְדִים עלַ דָּברָ שֶׁלּאֹ נפִדְָּה לפְיִ הַשּׁוֹויִ שֶׁלּוֹ בּשַּׁוּק, אלֶּאָ 
לפְיִ סְכוּם קָבוּעַ הַמְפוֹרָשׁ בַּתּוֹרָה. מְדוּבָּר בּאְדָָם שֶּׁהִקְדִּישׁ "שְׂדֵה 
אֲחוּזהָ" - שָׂדֶה שֶׁהוּא ירַָשׁ מֵאבֲוֹתָיו. הַתּוֹרָה קוֹבעַתַ שֶׁכּלָ שֶׁטַח 
מְסוּיּםָ בַּשָּׂדֶה פּוֹדִים בַּחֲמִישִּׁים שִׁקְליֵ כּסֶֶף, בּיֵן אםִ בּפְוֹעלַ מְחִיר 

הַשּׁוּק שֶׁלּוֹ גּבָוֹהַּ יוֹתֵר אוֹ נמָוּךְ יוֹתֵר.

Daf 72: CONSECRATING AN ANCESTRAL FIELD דֵה אֲחוּזָה ישׁ שְׂ ף ע׳׳ב: מַקְדִּ דַּ

Daf 73: “ONE WHO SELLS A SHIP” פִינָה ף ע׳׳ג: "הַמּוֹכֵר אֶת הַסְּ "דַּ

הַמּוֹכרֵ אתֶ הַסְּפיִנהָ בּלְיִ לפְרֵָט מַה נּכִלְלָ בַּמְּכיִרָה, אלֵּהֶ הַדְּבָרִים 
והְַמְּשׁוֹטִים.  הָעוֹגןֶ  הַמִּפרְָשִׂים,  הַסְּפיִנהָ,  תּוֹרֶן  בּמְַּכיִרָה:  הַכּלְוּליִם 
בָּהֶם  שֶׁמְּאַחְסְניִם  גּדְוֹלִים  שַׂקִּים  בַּסְּפִינהָ  הָיוּ  לַמּוֹכרֵ  אִם  אוּלםָ 
מִן  חֵלקֶ  אֵינםָ  שֶׁהֵם  מִפּנְיֵ  בַּמְּכיִרָה,  כּלְוּלִים  אֵינםָ  הֵם  סְחוֹרָה, 
הַסְּפִינהָ. רַק אִם הֵם סִיכּמְוּ מֵרֹאשׁ שֶׁהַמְּכיִרָה תָּחוּל עלַ הַסְּפִינהָ 

ועְלַ כּלָ מַה שֶּׁבְּתוֹכהָּ - גּםַ הַשַּׂקִּים בִּכלְַל הַמְּכיִרָה.
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After the death of Shmuel, Rav Yehudah’s teacher who headed the yeshivah in 
Nehardea, Rav Yehudah moved to Pumbedita and founded a yeshivah there. 
It  became one of the central yeshivot in Babylonia. Rav Yehudah, together 
with several other Amoraim, earned the nickname “Charifei Pumbedita” 
(the sharp ones of Pumbedita), owing to the sharpness of their minds. Rav 
Yehudah merited his greatness in Torah learning due, in part, to his diligent study 
routines. He dedicated  a block of time each month to the repetition and review of 
what he had previously learned.
 
In Babylonia, shoes were taken off when a fast was 
ordained to combat a drought. Chazal related that in 
a time of drought it was sufficient for Rav Yehudah 
to remove one shoe from one of his feet for  rain 
to begin to fall, even before he began to pray. It 
is interesting to know that the version of Birkat 
Kiddush haLevana, (the blessing over the new 
moon) that we recite today, as well as Birkat 
ha-Ilanot (blessing recited over budding trees), 
was recorded in the name of Rav Yehudah. He 
was blessed with a long life – he lived to be over 
100 years old! In his old age, Rav Yehudah’s 
eyes grew dim and he had difficulty reading. 
Nevertheless, the Talmud teaches that when Rav 
Yehudah needed to sign a shtar (document), he 
would make the extra effort necessary to read 
what was written before signing. 

שֶׁכּיִהֵן  יהְוּדָה,  רַב  שֶׁל  רַבּוֹ  שְׁמוּאלֵ,  שֶׁנּפִטְַר  אחֲַרֵי 
בּרְָאשׁוּת ישְִׁיבַת נהְַרְדְעּאָ, עבַָר רַב יהְוּדָה לפְוּמְבּדְִיתָא 
והְֵקִים בָּהּ ישְִׁיבָה שֶׁהָפכְהָ לאְחַַת הַישְִׁיבוֹת הַמֶּרְכּזָיִּוֹת 
בּבְָבלֶ. רַב יהְוּדָה ואֲַמוֹרָאִים נוֹסָפִים זכָוּ לַכּיִנּוּי "חֲרִיפיֵ 
דְּפוּמְבְּדִתֵיא" עלַ שֵׁם חֲרִיפוּת שִׂכלְםָ. רַב יהְוּדָה זכָהָ 
בַּתּוֹרָה  שְׁקִידָתוֹ  מִפּנְיֵ  הַיּתֶֶר,  בּיֵן  בַּתּוֹרָה,  לגִדְוּלּתָוֹ 
והְַקְפּדָָתוֹ לחְַזוֹר שׁוּב ושָׁוּב עלַ ליִמּוּדוֹ. הוּא קָבַע לעְצַמְוֹ 

בּכְלָ חוֹדֶשׁ לפְנַּוֹת זמְַן מְסוּיּםָ לחְַזוֹר וּלשְַׁנּןֵ אתֶ ליִמּוּדוֹ.

חֲזַ"ל מְעיִדִים שֶׁבּעְתֵ עצֲיִרַת 
שֶׁרַב  בּכְךְָ  הָיהָ  דַּי  גּשְָׁמִים 
מֵרֶגלֶ  נעַלֲוֹ  אתֶ  יוֹרִיד  יהְוּדָה 
אחַַת )הֵם הָיוּ נוֹהֲגיִם לחְַלוֹץ 
תַּענֲיִת  שֶׁקָּבעְוּ  בּעְתֵ  נעַלֲיַםִ 
וּכבְָר  גּשְָׁמִים(  עצֲיִרַת  עלַ 
ירְָדוּ גּשְָׁמִים. עוֹד לפִנְיֵ שֶׁהוּא 
וּלהְִתְענַּוֹת  להְִתְפּלַּלֵ  הִתְחִיל 
מְבוּקָּשׁוֹ.  אתֶ  מִילּאְוּ  כּבְָר   -
בִּרְכּתַ  שֶׁנּוֹסַח  לָדַעתַ  ןֵ  מְענַיְ
קִידּוּשׁ הַלּבְָנהָ שֶׁבְּידֵָינוּ, כּךְָ 
הָאִילנָוֹת,  בִּרְכּתַ  נוֹסַח  גּםַ 
נמְִסְרוּ מִפִּיו שֶׁל רַב יהְוּדָה. 
רַב יהְוּדָה הֶארֱִיךְ ימִָים והְוּא 

חַי יוֹתֵר מִמֵּאהָ שָׁניִם. 

Daf 74: RAV YEHUDAH ף ע׳׳ד: רַב יְהוּדָה  דַּ

בּפְרָָשָׁתֵנוּ  הַתּוֹרָה  מְצוַּהָ  והְַשּׁוֹטְרִים  הַשּׁוֹפטְִים  אתֶ 
הִיא  הַכּוַּנָהָ  פּשָׁוּט  וּבאְֹפןֶ  שְׁערַָיךְִ”,  “בְּכלָ  לשִָׂים 
לשְַׁערַ הָעיִר, הַמָּקוֹם הַמֶּרְכּזָיִ בּוֹ הִתְקַיּמְוּ חַיּיֵ הַמִּסְחָר 
מֵהַמִּלּיִם  לדְַיּקֵ  גּםַ  נתִָּן  אוּלםָ  הַמְּדִינהָ.  שֶׁל  והְַחֶברְָה 
”תִּתֵּן לךְָ“ שֶׁהַתּוֹרָה רוֹמֶזתֶ גּםַ עלַ הָעוֹלםָ הָאיִשִׁי שֶׁל 
כּלָ אחֶָד ואְחֶָד - שֶׁיּתִֵּן לוֹ שׁוֹפטְִים ושְׁוֹטְרִים “בִּשְׁערָָיו” 
הָאדָָם  דַּרְכּםָ  כּפַּתְָחִים  הַמְּשַׁמְּשִׁים  הָאיֵבָרִים  אלֵּוּ   -
הָאיִשִׁי,  בּעְוֹלמָוֹ  שָׁם,  גּםַ  וּפוֹעלֵ.  מְדַבּרֵ  רוֹאהֶ,  שׁוֹמֵעַ, 
ויְבִדְְּקוּ  שֶׁיּבְַחֲנוּ  שׁוֹפטְִים”  “לָשִׂים  הָאדָָם  נדְִרָשׁ 
וּמִתּוֹךְ  וטְוֹבוֹת.  נכְוֹנוֹת  שָׁם  שֶׁמִּתְרַחֲשׁוֹת  שֶׁהַפּעְלֻּוֹת 
הַשּׁוֹפטְִים שֶׁיּתִֵּן כּלָ אדָָם בִּשְׁערָָיו, איֵן סָפקֵ כּיִ עבֲוֹדָתָם 
שֶׁל הַשּׁוֹפטְִים שֶׁבִּשְׂערִָי הָעיִר כּלֻּהָּ תִּהְיהֶ קַלּהָ יוֹתֵר, 

מִשּׁוּם שֶׁהַחֶברְָה בִּכלְלָהָּ תִּהְיהֶ ישְָׁרָה וּמְתֻקֶּנתֶ יוֹתֵר.

In our portion, the Torah commands the appointment of judges and law 
enforcement officers “in all your gates”, which literally means at the city 
gate.  This was the central place where the commercial and social life of 
the state took place. However, we can also infer from the words “you shall 
appoint for yourself” that the Torah hints at the personal world of each 
individual — to have judges and law enforcement at their own “gates” — 
meaning, the instruments that serve as openings through which a person 
hears, sees, speaks, and acts. Even there, in one’s individual world, a 
person is required to “appoint judges” who will examine and check that 
the actions occurring in the private realm are correct and good. From the 
judges that each person appoints at their gates, it is undoubtedly easier 
for the work of the judges at the city gates, because the society as a 
whole will be more righteous and well-regulated.

D’VAR TORAH: PARASHAT SHOFTIM ת ֹשוֹפְטִים רָשַׁ בַר תּוֹרָה: פָּ דְּ
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