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Seder Nezikin | Masechet Sanhedrin 54-60 | Shabbat Parashat Yitro | 11-17 Shvat (February 9-15)

This learning is dedicated to the success of IDF soldiers, the healing of the injured, and the safe return of all our brothers and sisters to their homes.
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whether they be on the sea or dry land,
May God have mercy on them,

and bring them from distress to comfort,
and from darkness to light,
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now, swiftly, and soon.
And let us say: Amen.

KB Daf 54: ABAYE AND RAVA

Amoraim Abaye and Rava lived toward the end of the Amoraic period. Their
students, Ravina and Rav Ashi, completed the TalImud Bavli (Babylonian
Talmud). They were the last generation of Amoraim.

Abaye and Rava were early childhood friends who learned Torah together.
Masechet Brachot tells of an episode that occurred when Abaye and Rava were still
young. They gave a particularly clever answer to one of their teachers, the Amora
Rabbah — an answer that provided clear evidence of their deep understanding.
From that interaction, Rabbah declared that the two young people standing
before him were destined to be great Torah scholars. Abaye and Rava did indeed
grow up to be talmidei chachamim, and were recognized as Gedolei Hador, the
greatest Torah scholars of their generation. However, Abaye and Rava did not
always concur regarding halahhah. Throughout the Talmud, many disputes are
recorded between them. Generally, halakhic rulings in these disagreements
follow the opinion of Rava, with the exception of six cases in which the Talmud
explicitly states the halakhah is in accordance with Abaye.

K Daf 55: ABAYE
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The Amora Abaye was orphaned as an infant. His father, named Kaylil
the Kohen, died before Abaye was born and his mother passed away
shortly after his birth. Rabbah (bar Nachmani), Kaylil’s brother (Abaye’s
uncle) took the infant under his wing and called him “Nachmani”, after the
baby’s grandfather, father of Rabbah and Kaylil. Abaye was raised by a
nanny and he was accustomed to calling the nanny “mother.” Several of
Abaye’s teachings in the Talmud begin by saying: “My mother told me,” and
this refers to the nanny who raised him.

Although his given name was Nachmani, people generally called
him “Abaye.” Rav Sherira Gaon wrote that Rabbah did not want

his nephew to be known by the name “Nachmani”, and so Rabbah

renamed him Abaye, from the word “Abba” (father). In this way,

Rabbah honored his father. Some say the nickname was an acronym
of the phrase — “Asher Be’cha Yerucham Yatom” (through you an
orphan will be comforted).
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Seder Nezikin | Sanhedrin 56-57

K3 Daf 56: THE SEVEN NOAHIDE LAWS

Sheva Mitzvot B’nai Noach, seven commandments were given to the
children of Noah — i.e., humanity — in contrast to the Jewish people who
were commanded to observe 613 mitzvot.

A mnemonic device was devised to remember these seven mitzvot, using the
aleph-bet:

N Ayvar min ha’Chai: Ban on eating a limb of a live animal.
J. Birkat HaShem: Ban on cursing God. (The term literally means “bless
God.” Tradition teaches that we use euphemistic language out of respect

for God.) A Gezel: Ban on theft. T Dinim: There is a positive obligation
to establish and maintain courts and a legal system.

The next three Noahide laws are considered so severe that B’nai Yisrael were
commanded not to violate these rules under any circumstance — “ye’ha’reg u’val
ya’a’vor” (one should submit to being killed rather than transgress): Avodah Zarah:
Ban on idolatry; Gilui Arayot: Ban on illicit relations; Shefichut Damim: Ban on murder.

According to Rambam, the mitzvah of dinim (laws), to establish courts — which is
the only positive action mitzvah of the Sheva Mitzvot B’nai Noach, in contrast to the
other six mitzvot, which are all prohibitions — was meant to judge those who violate
the Sheva Mitzvot B’nai Noach. Six of these mitzvot were transmitted in a prophecy to
Adam, the first man. The issur ayver min ha’chai was revealed to Noach. Before that
time, humans were not permitted to eat any meat whatsoever, even animals that had
been properly slaughtered. On this daf, the Taimud identifies Biblical passages where
it is implied that B’nai Noach thus were commanded.
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K3 Daf 57: PUNISHMENT OF THE PEOPLE OF THE CITY OF SHECHEM DDIU "(UJN HID DITU'JW 239708

Halakhah (Jewish law) stipulates that B’nai Noach who violate any of the
seven Noahide Laws are to be punished by death. In this manner, the law is
more stringent for B’nai Noach than for Jews, in that a Jew is not executed for
violating most of these seven mitzvot. For example, a Jew who stole an item is
obligated to return that item, but is not put to death. On this daf, we learn that
there were Amoraim who maintained that B’nai Noach are to receive the death
penalty over violation of some, but not all, of their seven mitzvot.

In Hilchot Melachim, Rambam offers his opinion on the rectitude of
what Shimon and Levi, sons of Yaakov Avinu, did when they killed
the residents of the city of Shechem. The brothers contended
that residents of Shechem were deserving of death according

to the law. For kidnapping Dinah, Yaakov’s daughter,
Shechem himself violated the issur of gezel (theft) and
was deserving of death. All those who dwelled in Shechem
who saw the kidnapping and did not bring the kidnapper
before a Beit Din (court), violated the mitzvah of “Dinim”
(establishing and maintaining courts), and therefore they, too,
were all deserving of, and justly put to, death.
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Seder Nezikin | Sanhedrin 58-59

K Daf 58: THE HONOR OF AN ISRAELITE PERSON I8 08 Tw 193 171 971
The hitting of an Israelite person is a serious act. Rabbi Hanina said: A XD A0 MK R NN ngn_gr_a N '7),,(12}!)'; DTX NXIN
gentile who strikes a Jew earns punishment of mitah b’yedai shamayim NINT N7 X310 21 .0MY T2 DDA WIY' THN N2Rn 100
(death at God’s hands). Rabbi Hanina learned this lesson from the NIY¥NXA 200 120 NYRY N¥AD NiTik 2V Nina 19100 0

story in the Torah about the Egyptian whom Moshe Rabbeinu killed
by his calling out the Tetragrammaton, the sacred name of God, upon
seeing the Egyptian hitting one of his Jewish brethren.
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Rabbi Hanina also said that whoever slaps the cheek of an Israelite, it in'?:_q 1N '7),{]2)! 'gguj on ,ng'JV:J"? Vio
is as though he slapped the Shekhinah (Divine Spirit), because people N7AEN7 oY 17'8d Ml N"agn
were created in the image of God. Therefore, such an act is regarded NN
as though one had, Heaven forbid, assaulted God Himself. T
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In the Talmud, we also learn a famous Amoraic teaching fror™ X ] ]
- :WU'77 UM XY NNoion

Reish Lakish: Any individual who raises a hand to hit his/héF
fellow, even if s/he does not follow through and actually hit him/
her, is considered rasha (evil).
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K2 Daf 59: TORAH STUDY AND KEEPING SHABBAT  Naw n7awi i17iR Ty S0 073 9188

Gentiles are forbidden to observe the Sabbath in the meticulous NINN X'N NAYAY 1910 NXT NAY N7 'R iR "0l
manner mandated by halakhah, because the Sabbath is a Divine gift I'NI N7AEN DY WEDNR TTHN A1, T2 TKw Dy nanay
given exclusively to Israel. By means of the Sabbath, a Jew connects NN YN 7 NNyl M NN 2 Ly .0y |7'7” aa

to his/her God, as is written in the Torah: “And the Israelites shall
observe the Sabbath, it is an eternal sign between Me [God] and the
Children of Israel.”
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For similar reasons, gentiles are forbidden to study Torah in its broader VY7 Dwiian 0'p7nn NX 7 Ting? on'Y nin 17 e
sense, as Torah was given exclusively to Israel. However, gentiles are .ni1 72 nixn
permitted and are encouraged to study those sections of Torah that
are applicable to them, notably the seven Noahide Laws.
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K2 Daf 60: THE SWORD OF EHUD BEN GERA
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Prior to the period of the kings, the leaders of
Israel were known as shoftim (judges). The Book
of Shoftim tells the story of Ehud ben Gera. Ehud
wanted to kill Eglon, King of Moav, after Eglon
had ruled over Am Yisrael for 18 difficult years and
caused them great hardship.

Ehud Ben Gera used a ruse in order to kill the
Moabite king. People customarily tied their swords
to their thigh on the left side of the body, making
it easier to draw with the right hand — and while
drawing, to move directly to attack. Otherwise, it
would be impossible to surprise your opponent.
However, Ehud was left-handed. Therefore, he tied
his sword to his right leg. When Ehud went to visit
the King Eglon, the king’s guards checked his left
leg, as that was where swords were generally worn
— and they discovered nothing.

When he was alone with the king, Ehud said:

“l have a message for you from God.” The king

stood up and Ehud pulled out his sword and thrust it into the evil king’s corpulent
belly. The Talmud records this incident to teach an important lesson: As soon as
Ehud mentioned the name of God, the King of Moav stood to honor Him. How
much more so, then, must we stand when Hashem’s name is mentioned. [This
halakhah relates to hearing God’s sacred name — the Tetragrammaton —uttered as
it is written, and not as we are accustomed to saying it].

D’VAR TORAH: PARASHAT YITRO

Often, when two parties make an agreement or contract, they record
“conditional clauses” at the beginning, which are conditions that must
be met for the agreement to be legally effective. The deal between
God and Am Yisrael found in Parashat Yitro is manifested in the Ten
Commandments, which God delivered at Mount Sinai. However,
there is one condition that must be fulfilled before this agreement can
take effect: “And Israel camped there opposite the mountain.” The
sages explained that the word “camped” in the singular teaches that
B'nei Yisrael were like one person with one heart.
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