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בס"ד
SPONSORED BY:

The Amora Abaye was orphaned as an infant. His father, named Kaylil 
the Kohen, died before Abaye was born and his mother passed away 
shortly after his birth. Rabbah (bar Nachmani), Kaylil’s brother (Abaye’s 
uncle) took the infant under his wing and called him “Nachmani”, after the 
baby’s grandfather, father of Rabbah and Kaylil. Abaye was raised by a 
nanny and he was accustomed to calling the nanny “mother.” Several of 
Abaye’s teachings in the Talmud begin by saying: “My mother told me,” and 
this refers to the nanny who raised him. 

Although his given name was Nachmani, people generally called 
him “Abaye.” Rav Sherira Gaon wrote that Rabbah did not want 
his nephew to be known by the name “Nachmani”, and so Rabbah 
renamed him Abaye, from the word “Abba” (father). In this way, 
Rabbah honored his father. Some say the nickname was an acronym 
of the phrase — “Asher Be’cha Yerucham Yatom”  (through you an 
orphan will be comforted). 

הָאָמֲוֹרָָאָ אָבַַּיַַּיֵ היָהָ יתָוֹם מיִַּלְַדְוּת מאֵָבִָ וּמאֵָםֵ. אָבִָיִו, שֶֶׁשְְּׁמוֹ 
נִפְִטְְרְָָה  ואְָמִּוֹ  לְיֵדָתוֹ,  נִפְִטְְרַָ עוֹד בַּטְְרֶֶָם  כּיַיְלְיִלְ הכַּוֹהןֵ,  היָהָ 
זְמְַן-מהָ אָחַַרַָ לְיֵדָתוֹ. רַַבָּהָ, אָחִָיִָו שֶֶׁל כַּיַָיְָליִָל, שֶֶׁהיָָהָ דּוֹדוֹ שֶֶׁל 
אָבַָּיֵַּיֵָ, נִטְָלָוֹ תִַּחִתַ חִסֲוּתוֹ והְוּאָ קָרַָאָ אָתֶ שֵֶׁם התִִַּיָנִוֹק "נִחִַמְָָנִיִָ" 
ושְֶֶׁל כַּיַָיְָליִָל. אָבַָּיֵַּיֵָ נִמִָסְרַַ לאְָוֹמָנִֶתֶ  עַלַ שֵֶׁם סבִָוֹ, אָבִָיִָו שֶֶׁל רַַבָּהָ 
שֶֶׁתְִּגַדְַּלנֶּוּ, ואְָבַָּיֵַּיֵָ היֵַּתָוֹם הוּרְַגַּלַ לכְַנַּוֹתָהּ "אָיִָמָּאָָ", וּבִאֶָמֱָתֶ פְּעְַמִָָיָם 
והְוּאָ  אָבַָּיֵַּיֵָ,  שֶֶׁאָמַָָרַ  חִוֹכַמְָהָ  דִּבִרְֵַיָ  בָּגַַּמְָָרַָאָ  מָוּבִאָָיִָם  מִָספְְּרַָ 

מִָתְבָּטֵַּאֵָ: "אָמָָרְַָה ליִָ אָםֵ" וכְַוַּנִָתָוֹ לאְָוֹתָהּ אָוֹמָנִֶתֶ שֶֶׁגַּיִָדְּלתִַּוֹ

רְַגַיִָליִָם  כַּלְלָ  בָּדְֶרֶַךְ  אָבֲִלָ  נִחְִַמָָנִיִָ,  הָיָהָ  שְֶׁמָוֹ  אָוֹמְָנִםָ 
שֶֶׁמֵָּאָחִַַרַ  כַּוֹתֵבִ,  גַּאָָוֹן  שְֶׁרִַיָרַָאָ  רַַבִ  "אָבַָּיֵַּיֵָ".  לכְַנַּוֹתוֹ 
בָּשֵֵַּׁם  לכְַנַּוֹתוֹ  רַָצָהָ  לאָֹ  הוּאָ  אָבַָּיֵַּיֵָ,  אָתֶ  גַּיִָדֵּל  שֶֶׁרַַבָּהָ 

כַּךְָ  אָבַָּאָָ,  מִָלְּשְֶׁוֹן  אָבַָּיֵַּיֵָ  כַּיִָנּהָוּ  והְוּאָ  אָבִָיִָו,  כַּשְֵֶׁם  נִחְִַמָָנִיִָ, 
נִהַָגַ רַַבָּהָ כַּבִָוֹד בָּאְָבִָיִָו. יָשֵֶׁ אָוֹמְָרִַיָם כַּיִָ כַּיִָנּוּיָ זֶהֶ מַָשְֶׁמָָעוֹ רַָאָשֵֶׁיָ 

הַתִֵּיָבִוֹת שֶֶׁל הַפְּסָוּק "אֲָשֶֶׁרַ בְַּךָ ירְַוּחִַם יתָוֹם".
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Amoraim Abaye and Rava lived toward the end of the Amoraic period. Their 
students, Ravina and Rav Ashi, completed the Talmud Bavli (Babylonian 
Talmud). They were the last generation of Amoraim. 

Abaye and Rava were early childhood friends who learned Torah together. 
Masechet Brachot tells of an episode that occurred when Abaye and Rava were still 
young. They gave a particularly clever answer to one of their teachers, the Amora 
Rabbah — an answer that provided clear evidence of their deep understanding. 
From that interaction, Rabbah declared that the two young people standing 
before him were destined to be great Torah scholars. Abaye and Rava did indeed 
grow up to be talmidei chachamim, and were recognized as Gedolei Hador, the 
greatest Torah scholars of their generation. However, Abaye and Rava did not 
always concur regarding halahhah. Throughout the Talmud, many disputes are 
recorded between them. Generally, halakhic rulings in these disagreements 
follow the opinion of Rava, with the exception of six cases in which the Talmud 
explicitly states the halakhah is in accordance with Abaye.

תְְּקוּפְתַ  סוֹף  לְקְִרַָאָת  חַָיוּ  ורְָָבִָאָ  אַָבַַּיַּיֵ  הָאֲָמוֹרָָאִָים 
חַוֹתְמֵי  הָיוּ  אַָשִֶׁי,  ורְַָבִ  רָָבִִינִאָָ  תְַּלְמְִידֵיהֶם,  הָאֲָמוֹרָָאִָים. 

הַתְַּלְמְוּד הַבַַּבְִלְיִ, והֵם הָיוּ דּוֹרָ הָאֲָמוֹרָָאִָים הָאַָחֲַרָוֹן.

ולְמְָָדוּ  חֲִבִרִֵַיָם  ורְַָבִאָָ  אָבַָּיֵַּיֵָ  הָיָוּ  קְטַָנּיִָם,  יָלְדִָיָם  הֱיָוֹתָם  מֵָאָזֶָ 
תִּוֹרַָה יָחִַַד. בָּמְַָסֶּכֶַתֶ בָּרְַָכַוֹת מְָסוּפְּרַָ, שֶֶׁעוֹד בָּהְִיָוֹתָם קְטַָנּיִָם, 
רַַבָּהָ,  הָאָמֲָוֹרַָאָ  מֵָרַַבָּוֹתֵיָהֶם,  לאְָחִֶָד  חֲִרִַיָפָהָ  תְִּשֶׁוּבִהָ  עַנִָוּ 
וּתְשֶׁוּבִהָ זֶוֹ הֵעַיִָדָה עַלַ הֲבִנִָהָ עַמֲָוּקָָּה. מִָתִּוֹךְ כַּךְָ הִכַרְִַיָזֶ רַַבָּהָ 
כַּיִָ הַנּעְַרִַָיָם הָעוֹמְָדִיָם לפְָנִָיָָו עַתֲִיָדִיָם להְִיָוֹת גַּדְוֹליִָם בָּתִַּוֹרַָה. 
וזְֶכַָוּ להְִיָוֹת מִָגַּדְוֹליֵָ  ורְַָבִאָָ לתְַלמְִָיָדֵיָ חֲִכַמִָָיָם  אָכַָןֵ גַּדְָלוּ אָבַָּיֵַּיֵָ 
וּבִרְַַחֲִבִיֵָ  בָּהֲַלכַָהָ,  ורְַָבִאָָ  אָבַָּיֵַּיֵָ  הִסכְַּיִָמָוּ  תִָּמִָיָד  לאָֹ  הַדּוֹרַ. 
כַּלְלָ  בָּדְֶרֶַךְ  בָּיֵָנִיֵָהֶם.  רַַבָּוֹת  מַָחֲִלוֹֹקוֹת  מָוֹפָיִָעוֹת  הַתִַּלמְָוּד 
נִפִָסְקְָה הֲלכַָהָ בָּמְַָחֲִלוֹקוֹת אָלְֵּהֶ כַּדְַעַתַ רַָבִאָָ, מִָלְּבְִדַ שִֶׁיָשֵָּׁה 

מִָקְרִַיָם שֶֶׁהַגַּמְָָרַָאָ אָוֹמֶָרֶַת בָּמְִָפָוֹרַָשֶׁ שֶֶׁבָּהֶָם הֲלכַָהָ כַּאְָבַָּיֵַּיֵָ.

Daf 54: ABAYE AND RAVA

Daf 55: ABAYE יֵּי ף נ׳׳ה: אָׁבּׁ דּׁ

יֵּי וּּרָבָאָ ף נ׳׳ד: אָׁבּׁ דּׁ

הלימוד להצלחת חיילי צה׳׳ל, רפואת הפצועים והשבת כל אחינו לביתם בביטחון This learning is dedicated to the success of IDF soldiers, the healing of the injured, and the safe return of all our brothers and sisters to their homes.

”אֲֲשֶׁׁר בְְּךָ יְָרוּחַַם יָָתוֹם“  
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Halakhah (Jewish law) stipulates that B’nai Noach who violate any of the 
seven Noahide Laws are to be punished by death. In this manner, the law is 
more stringent for B’nai Noach than for Jews, in that a Jew is not executed for 
violating most of these seven mitzvot. For example, a Jew who stole an item is 
obligated to return that item, but is not put to death. On this daf, we learn that 
there were Amoraim who maintained that B’nai Noach are to receive the death 
penalty over violation of some, but not all, of their seven mitzvot.

In Hilchot Melachim, Rambam offers his opinion on the rectitude of 
what Shimon and Levi, sons of Yaakov Avinu, did when they killed 
the residents of the city of Shechem. The brothers contended 
that residents of Shechem were deserving of death according 
to the law. For kidnapping Dinah, Yaakov’s daughter, 
Shechem himself violated the issur of gezel (theft) and 
was deserving of death. All those who dwelled in Shechem 
who saw the kidnapping and did not bring the kidnapper 
before a Beit Din (court), violated the mitzvah of “Dinim” 
(establishing and maintaining courts), and therefore they, too, 
were all deserving of, and justly put to, death.

Sheva Mitzvot B’nai Noach, seven commandments were given to the 
children of Noah — i.e., humanity — in contrast to the Jewish people who 
were commanded to observe 613 mitzvot. 

A mnemonic device was devised to remember these seven mitzvot, using the 
aleph-bet:

   Birkat HaShem: Ban on cursing God. (The term literally means “bless ב.Ayvar min ha’Chai: Ban on eating a limb of a live animal א
       God.” Tradition teaches that we use euphemistic language out of respect    
       for God.) ג  Gezel: Ban on theft.ד Dinim: There is a positive obligation 
       to establish and maintain courts and a legal system.

The next three Noahide laws are considered so severe that B’nai Yisrael were 
commanded not to violate these rules under any circumstance — “ye’ha’reg u’val 
ya’a’vor” (one should submit to being killed rather than transgress): Avodah Zarah: 
Ban on idolatry; Gilui Arayot: Ban on illicit relations; Shefichut Damim: Ban on murder.

According to Rambam, the mitzvah of dinim (laws), to establish courts — which is 
the only positive action mitzvah of the Sheva Mitzvot B’nai Noach, in contrast to the 
other six mitzvot, which are all prohibitions — was meant to judge those who violate 
the Sheva Mitzvot B’nai Noach. Six of these mitzvot were transmitted in a prophecy to 
Adam, the first man. The issur ayver min ha’chai was revealed to Noach. Before that 
time, humans were not permitted to eat any meat whatsoever, even animals that had 
been properly slaughtered. On this daf, the Talmud identifies Biblical passages where 
it is implied that B’nai Noach thus were commanded.

הֵן  נִוֹחַַ  בְַּנִיֵ  מִצְוְוֹת  שֶֶׁבִַע 
שֶֶׁנֶּאֶָמְֶרָוּ  הַמִּצְוְוֹת  שֶֶׁבִַע 
נִוֹחַַ",  "בְַּנִיֵ  לְנִַוֹכְרְִָים, 
לְעְוּמַּת הַיַּהְוּדִים שֶֶׁנֶּצְִטְְַוּוּ 

בְַּתרָי"גֶ מִצְוְוֹת.

שֶֶׁבִעַ  לזִֶכְַיִָרַַת  סיִָמָָן  קַיֵּםָ 
סדֵֶרַ  לפְָיִָ  הַלְּלָוּ,  הַמִָּצָוְוֹת 
אָיֵבִָרָ  אָ.  בָּיֵָ"ת:  אָלֶָ"ף 
מִָן הַחִַיָ - אָיִָסֶּוּרַ אָכֲַיִָלתַ אָיֵָבִרַָ שֶֶׁנּתְִלשֶַׁ מִָבָּעַַלַ חִַיֵּיִָם בָּעְוֹדוֹ 
בָּחִַַיֵּיִָם. בִ. בִַּרְָכּתַ הַשֵֵּׁם - אָיִָסֶּוּרַ לקְַלְּלֵ אָתֶ ה' )כַּךְָ רְַגַיִָליִָם 
לכְַנַּוֹת אָתֶ הָאָיִָסֶּוּרַ בָּלִשְֶׁוֹן סגַַּיִָ נִהְוֹרַ, מִָפְּנְִיֵָ כַּבְִוֹד הַשֵֵּׁם(. גֶ. 

גַּזְֶלְֶ. ד. דִּינִיִם, ועְוֹד.  

בְָּ"יָהֵָרֵַגַ  עַלֲיֵָהֶן  נִצִָטְַָוּוּ  שֶֶׁיֵּשְִִׂרַָאָלֵ  הַחֲִמָוּרַוֹת,  הַמִָּצָוְוֹת  שְֶׁלוֹשֶׁ 
וּבִלַ יָעַַבֲִוֹרַ" הֵן: עַבֲִוֹדָה זֶרַָָה, גַּיִָלְּוּיָ עַרֲַָיָוֹת וּשְֶׁפָיִָכַוּת דָּמִָיָם.

מִָצָוְתַ דִּיָנִיִָם לדְַעַתַ הָרַַמְָבַָּ"ם הִיָאָ שֶֶׁהֵם חִַיֵּבִָיִָם להְָקִיָם בָּתִֵָּיָ 
מִָן  נִוֹחִַ. שֵֶׁשֶׁ  בָּנְִיֵָ  מִָצָוְוֹת  עַלַ  הָעוֹבִרֵַ  ולְשְִֶׁפְּוֹטָ בָּהֶָם אָתֶ  דִּיָן 
ואְָיִָלְּוּ  בָּנִִבְִוּאָהָ,  הָרִַאָשֶׁוֹן  לאְָדָָם  כַּבְִרַָ  נִמְִָסרְַוּ  הַלְּלָוּ  הַמִָּצָוְוֹת 
אָיִָסֶּוּרַ אָיֵָבִרַָ מִָן הַחִַיָ נִמְִָסרַַ לנְִוֹחִַ, כַּיִָ לפִָנְִיֵָ כַןֵ לאָֹ הוּתִַּרַ לבִִנְִיֵָ 

אָדָָם כַּלְלָ לאֶָכֱַוֹל בָּשִָָׂרַ מִָן הַחִַיָ, אָפֲָיִָלְּוּ מִָבָּהְֵמָָה שְֶׁחִוּטָָה.

Daf 56: THE SEVEN NOAHIDE LAWS נֵי נוֹּחַׁ בׁע מִַצְּוּוֹּת בּּ ֶ ף נ׳׳וּ: ש� דּׁ

Daf 57: PUNISHMENT OF THE PEOPLE OF THE CITY OF SHECHEM כֶֶם י ש�ּ ֵ ל אָׁנּש� ֶ ם ש� ף נ׳׳ז: עוֹּנּש�ָ דּׁ

הַהֲלְכְָהָ הִיאָ שֶֶׁבֶַּן נִוֹחַַ שֶֶׁעִבִַָרָ עִלְַ אַָחַַת מִשְֶּׁבִַע מִצְוְוֹת בְַּנִיֵ 
נִוֹחַַ, חַַיַּבִָ מִיתָה. בָּכְַךְָ חִָמָוּרַ דִּיָנִםָ שֶֶׁל בָּנְִיֵָ נִוֹחִַ כַּיִָ יָהְוּדִיָ אָיֵָנִוֹ 
להְָשִֶׁיָבִ  מִָתְחִַיֵּבִֵ  שֶֶׁגַּזֶָלַ  יָהְוּדִיָ  למְָָשֶָׁל,  כַּוּלְּןָ,  עַלַ  מִָיָתָה  חִַיֵּבִָ 
שֶֶׁיֵּשֵֶׁ  לוֹמְָדִיָם  זֶהֶ  בָּדְַף  מִָיָתָה.   חִַיֵּבִָ  אָיֵָנִוֹ  אָךְַ  הַגַּזְֶלֵהָ  אָתֶ 
אָמֲָוֹרַָאָיִָם שֶֶׁסֶּבִָרְַוּ, שֶֶׁגַּםַ בָּנְִיֵָ נִוֹחִַ אָיֵָנִםָ מִָתְחִַיֵּבְִיִָם מִָיָתָה עַלַ 

שֶֶׁבִעַ הַמִָּצָוְוֹת, אָלְֶּאָָ עַלַ חִֶלקְָן בָּלִבְִדַ.

הָרַַמְָבַָּ"ם בָּהְִלכְַוֹת מְָלכַָיִָם כַּוֹתֵבִ, שֶֶׁשִֵּׁמְָעוֹן ולְוֵיִָ, 
בָּנִָיָָו שֶֶׁל יָעַַקֲֹבִ אָבִָיִָנִוּ, הָרְַגַוּ אָתֶ כַּלָ תִּוֹשֶָׁבִיֵָ 

שְֶׁכַםֶ, מִָפְּנְִיֵָ שֶֶׁהֵם הָיָוּ חִַיֵּבִָיִָם מִָיָתָה לפְָיִָ 
הַדִּיָן, זְֹאָת מִפִּנְִיֵ שֶֶׁשְֶׁכְםֶ חַָטְַף אָתֶ דִּינִהָ 
בַַּת יעִַקֲֹבִ, וּבְִכְךְָ הוּאָ עִבִַָרָ עִלְַ אִָיסּוּרָ 
גַּזְֶלְֶ והְִתְחַַיַּבִֵ מִיתָה. כּלְָ תְּוֹשֶָׁבִֵי שְֶׁכְםֶ, 
אָוֹתוֹ  הֵבִִיאָוּ  ולְְאָֹ  מַעִשְֲֵׂהוּ  אָתֶ  שֶֶׁרָָאָוּ 

לְמְִשְֶׁפִּטְָ בִַּפְנְִיֵ בֵַּית דִּין, עִבְִָרָוּ עִלְַ מִצְוְתַ 
"דִּינִיִם", וּלְפְְיִכְךְָ גַּםַ הֵם הִתְחַַיַּבְִוּ מִיתָה.
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Gentiles are forbidden to observe the Sabbath in the meticulous 
manner mandated by halakhah, because the Sabbath is a Divine gift 
given exclusively to Israel. By means of the Sabbath, a Jew connects 
to his/her God, as is written in the Torah: “And the Israelites shall 
observe the Sabbath, it is an eternal sign between Me [God] and the 
Children of Israel.” 

For similar reasons, gentiles are forbidden to study Torah in its broader 
sense, as Torah was given exclusively to Israel. However, gentiles are 
permitted and are encouraged to study those sections of Torah that 
are applicable to them, notably the seven Noahide Laws. 

The hitting of an Israelite person is a serious act. Rabbi Hanina said: A 
gentile who strikes a Jew earns punishment of mitah b’yedai shamayim 
(death at God’s hands). Rabbi Hanina learned this lesson from the 
story in the Torah about the Egyptian whom Moshe Rabbeinu killed 
by his calling out the Tetragrammaton, the sacred name of God, upon 
seeing the Egyptian hitting one of his Jewish brethren.

Rabbi Hanina also said that whoever slaps the cheek of an Israelite, it 
is as though he slapped the Shekhinah (Divine Spirit), because people 
were created in the image of God. Therefore, such an act is regarded 
as though one had, Heaven forbid, assaulted God Himself. 

In the Talmud, we also learn a famous Amoraic teaching from 
Reish Lakish: Any individual who raises a hand to hit his/her 
fellow, even if s/he does not follow through and actually hit him/
her, is considered rasha (evil).

חֲִנִיִָנִאָָ:  רַַבָּיִָ  אָמַָָרַ  כַּךְָ  חִָמָוּרַ.  מַָעַשֲִֶׂה  הִיָנּהָּ  מִָיֵּשְִִׂרַָאָלֵ  אָדָָם  הַכַּאָָתַ 
נִוֹכַרְִַיָ הַמַָּכַּהֶ יָהְוּדִיָ יָעֵַנִָשֵֶׁ בָּמְִָיָתָה בָּיִָדֵיָ שֶָׁמַָיָםִ. רַַבָּיִָ חֲִנִיִָנִאָָ למַָָד זֶֹאָת 
מִָן הַמְָסוּפְּרַָ בָּתִַּוֹרַָה עַלַ אָוֹדוֹת הַמִָּצָרְִַיָ שֶֶׁמָֹּשֶֶׁה רַַבָּנִֵוּ הָרַַגַ בָּאְָמְֶָצָעָוּת 

הַזֶכְַּרַַָת הַשֵֵּׁם הַמְָפָוֹרַָשֶׁ, מִָפְּנְִיֵָ שֶֶׁרַָאָהָוּ מַָכַּהֶ אָיִָשֶׁ עַבִִרְִַיָ מֵָאָחִֶָיָו.

עוֹד אָמַָָרַ רַַבָּיִָ חֲִנִיִָנִאָָ כַּיִָ הַסֶּוֹטֵָרַ עַלַ לחְִֶיָוֹ שֶֶׁל אָדָָם מִָיֵּשְִִׂרַָאָלֵ כַּאְָיִָלְּוּ 
בָּצְָלַמְָוֹ  נִבִִרְְַאָוּ  יָשְִִׂרַָאָלֵ  שֶֶׁבָּנְִיֵָ  מִָפְּנְִיֵָ  לשְֵַּׁכַיִָנִהָ,  סוֹטֵָרַ 

להְַקָָּבָָּ”ה  שֶֶׁסֶּטַָָרַ  כַּאְָיִָלְּוּ  והֲַרֵַיָ  הַקָָּבָָּ”ה  שֶֶׁל 
חִָליִָלהָ.

מֵימְרָָה  לְוֹמְדִים  גַּםַ  בַַּתְַַּלְמְוּד 
לְקִָישֶׁ:  רֵָישֶׁ  שֶֶׁאָָמַרָ  מְפְוּרְָסֶמֶת 
חֲַבִֵרָוֹ  עִלְַ  ידָ  הַמַּגֶבְִַּיהַַּ  כּלְָ 

שֶֶׁלֹּאָֹ  פִּיִ  עִלְַ  אַָף   - לְהְַכּוֹתוֹ 
נִקְִרָָאָ  לְבְִַסּוֹף,  הִיכּהָוּ 

רָָשֶָׁע.

Daf 58: THE HONOR OF AN ISRAELITE PERSON רָאֵָל ש�ּ ל אָָדָם מִַיִּ ֶ בוֹּד וֹּ ש� ף נ׳׳חַ: כֶּּ דּׁ

Daf 59: TORAH STUDY AND KEEPING SHABBAT ת בָּ מִַירׁת ש�ׁ ף נ׳׳ט: נוֹּכֶּרִי, לִימַּוּּד תּ וֹּרָה וּּש�ּ דּׁ

מַָתִָּנִהָ  הִיָאָ  שֶֶׁהַשֵַּׁבָּתָ  מִָפְּנְִיֵָ  זֶֹאָת  שֶַׁבָּתָ,  לשְִֶׁמָוֹרַ  רַַשֵַּׁאָיָ  אָיֵָנִוֹ  נִוֹכַרְִַיָ 
ואְָיֵָן  עַםִ  הַקָָּבָָּ"ה  מִָתְקַשֵֶׁרַ  יָהְוּדִיָ  וּבִהָּ  בָּלִבְִדַ,  יָשְִִׂרַָאָלֵ  לעְַםַ  שֶֶׁנּיִָתְִּנִהָ 
אָתֶ  יָשְִִׂרַָאָלֵ  בִנְִיֵָ  "ושְֶָׁמְָרַוּ  בָּתִַּוֹרַָה:  נִאֶָמֱַָרַ  כַּךְָ  עַלַ  לנִַוֹכַרְִַיָם.  חִֵלקֶ  בָּהָּ 

הַשֵַּׁבָּתָ… בֵַּינִיִ וּבִֵין בְַּנִיֵ ישְְִׂרָָאָלְֵ אָוֹת הִואָ לעְוֹלםָ".

לעְַםַ  נִיִָתְִּנִהָ  שֶֶׁהַתִּוֹרַָה  לפְָיִָ  ללִמְָוֹד תִּוֹרַָה,  לנְִוֹכַרְִַיָ  גַּםַ אָיֵָן  כַּךְָ,  מִָשֵּׁוּם 
יָשְִִׂרַָאָלֵ בָּלִבְִדַ. הוּתִַּרַ להֶָם ללִמְָוֹד רַַק אָתֶ הַחֲִלקִָיָם הַנּוֹגַעְַיִָם לשְֶֶׁבִעַ 

מִָצָוְוֹת בָּנְִיֵָ נִוֹחִַ.
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Prior to the period of the kings, the leaders of 
Israel were known as shoftim (judges). The Book 
of Shoftim tells the story of Ehud ben Gera. Ehud 
wanted to kill Eglon, King of Moav, after Eglon 
had ruled over Am Yisrael for 18 difficult years and 
caused them great hardship. 

Ehud Ben Gera used a ruse in order to kill the 
Moabite king. People customarily tied their swords 
to their thigh on the left side of the body, making 
it easier to draw with the right hand — and while 
drawing, to move directly to attack. Otherwise, it 
would be impossible to surprise your opponent. 
However, Ehud was left-handed. Therefore, he tied 
his sword to his right leg. When Ehud went to visit 
the King Eglon, the king’s guards checked his left 
leg, as that was where swords were generally worn 
— and they discovered nothing.

When he was alone with the king, Ehud said: 
“I have a message for you from God.” The king 
stood up and Ehud pulled out his sword and thrust it into the evil king’s corpulent 
belly. The Talmud records this incident to teach an important lesson: As soon as 
Ehud mentioned the name of God, the King of Moav stood to honor Him. How 
much more so, then, must we stand when Hashem’s name is mentioned. [This 
halakhah relates to hearing God’s sacred name — the Tetragrammaton —uttered as 
it is written, and not as we are accustomed to saying it].

Daf 60: THE SWORD OF EHUD BEN GERA רָאָ ן גֵּ ל אֵָהוּּד בֶּ ף ס׳: חַׁרּבּוֹּ ש�ֶ  דּׁ

אָוֹ  הֶסְכַּםֵ  בָּיֵָנִיֵָהֶם  עוֹשִִׂיָם  צָדְָדִיָם  כַּשְֶֶׁשְֵּׁנִיֵָ  רַַבָּוֹת  פְּעְַמִָָיָם 
שֶֶׁהֵם  מִָתְליִָם"  "תְִּנִאָָיִָם  בִָּתְחִִלְּתָוֹ  רַוֹשְֶׁמִָיָם  הֵם  חִוֹזֶהֶ, 
תְִּנִאָָיִָם שֶֶׁחִַיֵּבִִָיָם להְִתְקַיֵּםֵ כַּדְֵיָ שֶֶׁלְּהְֶסְכַּםֵ יָהְִיָהֶ תִֹּקֶף מְָחִַיֵּבִֵ. 
הַהֶסְכַּםֵ הַגַּדָוֹל שֶֶׁבָּיֵָן הקבִ"ה לעְַםַ יָשְִִׂרַָאָלֵ נִמְִָצָאָָ בָּפְָרַָָשֶָׁת 
יֵּתְִרַוֹ בִָּדְמָוּת עַשֲִֶׂרֶַת הַדִּבָּרְַוֹת, אָוֹתָם צָוִּהָ ה' בָּמְַָעַמֲַָד הַרַ 
סִיָנִיַָ. אָוּלםָ קֹדֶם לכְַךְָ יָשֵֶׁ תְִּנִאַָיָ אָחִֶָד שֶֶׁחִַיֵּבִָ להְִתְקַיֵּםֵ כַּדְֵיָ 
"ויַַּחִַַן שֶָׁם  הַזֶּהֶ הוּאָ:  הַתְִּנִאַָיָ  תִֹּקֶף.  יָהְִיָהֶ  הַזֶּהֶ  שֶֶׁלְּהֶַסְכַּםֵ 
בִָּלשְֶׁוֹן  "ויֵַּחִִַן"  שֶֶׁהַמִָּלְּהָ  חִָזֶָ"ל  ואְָמְָָרַוּ  הָהָרָ"  נִגֶֶדֶ  ישְְִׂרָָאֵָלְ 

יָחִִָיָד מְָלמֶַָּדֶת שֶֶׁהָיָוּ בָּנְִיֵָ יָשְִִׂרַָאָלֵ כַּאְָיִָשֶׁ אָחִֶָד בָּלְבִֵ אָחִֶָד.

Often, when two parties make an agreement or contract, they record 
“conditional clauses” at the beginning, which are conditions that must 
be met for the agreement to be legally effective. The deal between 
God and Am Yisrael found in Parashat Yitro is manifested in the Ten 
Commandments, which God delivered at Mount Sinai. However, 
there is one condition that must be fulfilled before this agreement can 
take effect: “And Israel camped there opposite the mountain.” The 
sages explained that the word “camped” in the singular teaches that 
B'nei Yisrael were like one person with one heart.

D’VAR TORAH: PARASHAT YITRO תּרוֹּ ת יִּ רָש�ׁ בׁר תּוֹּרָה: פֶָּ דּּ
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גַּרֵַָאָ  בֶָּן  אָהֵוּד  עַלַ  מְָסוּפְּרַָ  שֶׁוֹפָטְִָיָם  בְָּסֵפָרֶַ 
וּבִִיָקֵָּשֶׁ  יָשְִִׂרַָאָלֵ,  שֶׁ וֹפָטֵָ  יָמִָָיָם  בְָּאָוֹתָם  שֶֶׁהָיָהָ 
שֶֶׁבְָּמֶָשֶֶׁךְ  להֲַרַוֹגַ אָתֶ עַגֶַלְוֹן מֶָלךְֶ מָוֹאָָבִ, לאְַָחִַרַ 
שְֶׁמָוֹנִהֶ עַשְִֶׂרֵַה שֶָׁנִהָ, עַגֶַלְוֹן מָָשֶַׁל בְָּעַםַ יָשְִִׂרַָאָלֵ 

וגְַרַַָם לוֹ צָרַָוֹת קָשֶׁוֹת.

להֲַרַוֹגַ  כַּדְֵיָ  בָּתְַחְִבָּוּלהָ  הִשְֶׁתִַּמֵָּשֶׁ  גַּרֵַָאָ  בָּןֶ  אָהֵוּד 
אָתֶ  לחֲִַגַוֹרַ  נִהֲָגַוּ  כַּלְלָ  בָּדְֶרֶַךְ  מָוֹאָבִָ.  מֶָלךְֶ  אָתֶ 
הַחִֶרֶַבִ עַלַ הַיֵּרֵַָךְ בָּצְָדַ שְִׂמָֹאָל שֶֶׁל הַגַּוּף, כַּךְָ נִקֵָל 
לשְֶׁוֹלפְָהָּ בָּיְָדָ יָמִָָיָן, ותְוֹךְ כַּדְֵיָ שְֶׁליִָפָהָ לעַַבֲִוֹרַ למְַָצָּבִָ 
להְַפָתְִִּיָעַַ  אָפֶָשְֶָׁרַ  אָיִָ  כַןֵ  לאָֹ  שֶֶׁאָםִ  הַתְקָפָהָ,  שֶֶׁל 
אָתֶ הַיֵּרִַָיָבִ. אָבֲִלָ אָהֵוּד הָיָהָ שְִׂמָָאָליִָ וּלפְָיִָכַךְָ הוּאָ 
חִָגַרַַ אָתֶ חִַרְַבָּוֹ עַלַ רֶַגַלֶ יָמִָָיָן. כַּשְֶֶׁהוּאָ בָּאָָ לבְִקֵַָּרַ 
רַַגַלְוֹ  אָתֶ  בָּדְָקוּ  הָרַֹאָשֶׁ  מֶָלךְֶ מָוֹאָבִָ, שֶׁוֹמְָרֵַיָ  אָתֶ 
הַשְְּׂמָָאָליִָת, בָּהָּ בָּדְֶרֶַךְ כַּלְלָ חִוֹגַרְִַיָם אָתֶ הַחִֶרֶַבִ, 

והְֵם לאָֹ גַּיִָלְּוּ דָּבִרַָ.

לְוֹ:  אָָמַרָ  הוּאָ  לְבְִַד,  הַמֶּלְךְֶ  עִםִ  אָהֵוּד  כּשְֶֶׁהָיהָ 
חִַרְַבָּוֹ  שֶָׁלףַ אָתֶ  ואְָהֵוּד  קָם  הַמֶָּלךְֶ  לְיִ אָלְֵיֶךָ".  "דְּבִַרָ ה' 
הָרַָשֶָׁע. הַתִַּלמְָוּד מֵָבִיִָאָ מַָעַשֲִֶׂה  הַמֶָּלךְֶ  וּנִעְַצָָהָּ בָּגְַוּפָוֹ שֶֶׁל 
זֶהֶ, מִָפְּנְִיֵָ שֶֶׁיֵּשֵֶׁ ללִמְָוֹד מִָמֶָּנּוּ דָּבִרַָ חִָשֶׁוּבִ: בְַּרֶָגֶעַ שֶֶׁאָהֵוּד 
הִזְכְּיִרָ אָתֶ שְֶׁמוֹ שֶֶׁלְ הַקָָּבַָּ”ה קָם מֶלְךְֶ מוֹאָָבִ לְכְִבְִוֹדוֹ, וקְַלְ 

וחַָוֹמֶרָ לְנִָוּ, שֶֶׁיַּשֵֶׁ לְעִַמֲוֹד בְַּעִתֵ הַזְכְּרַָָת הַשְֵּׁם.


