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On this daf, we find a few statements Abaye made in
his mother's name. Several of Abaye’s teachings in Q'C )CX %) )’)j\ !'C
the Talmud begin: “My mother told me”, or “So | was == s 257
told by my mother.” The truth is that Abaye’s biological leJ W E;Hf 'wm W
mother died during childbirth, and he never knew her. His ¢

paternal uncle Rabbah (bar Nachmani) took Abaye under
his wing, adopted him, and raised him as a son. His
uncle’s wife was Abaye’s adoptive mother and Abaye was accustomed
to calling her “mother.”
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Abaye was not only orphaned by his mother but by his father as well, who died
even before Abaye was born. That is why he was called “Abaye”, from the
word “Abba” (father). The name “Abaye” is an acronym of the phrase “Asher
Be’cha Yerucham Yatom.” (Meaning, “through you, orphan, compassion
[was shown]”) — a verse from the book of Hosea. There are places in the Talmud
where Abaye is called “Nachmani,” since the uncle who raised him deeply loved
Abaye and referred to him by the nickname “Nachmani” just as Rabbah’s
father had been called.
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compensation. Among them is a payment for “boshet,” for humiliating that individual. JANix ¥y 73 7, nyar DNl ,0TNX 0'NIYn
How is the degree of embarrassment assessed? And in turn, how much should be paid? 707N N\ ?NYAAN 7TA NN NN DT N
[In a case of assessing boshet], the mishnah on this daf says there is an examination Y'RD N D DPTIAY NNIK DT T2 Nwnn

into the person who caused the humiliation and the person who was humiliated. For
example, if a simple person embarrassed a very distinguished individual, the person who
caused the embarrassment needs to pay a large sum of money. If a very distinguished
individual humiliated another very distinguished individual, the person who caused that
embarrassment would need to pay less money. Why? Because greater embarrassment
can arise from being humiliated by a simple person than by a distinguished individual.
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It is also necessary to clarify the status of the person who was humiliated. If the
person who was shamed is highly respected, then that person deserves a significant
sum of money, because the more respected a person is, the greater the disgrace
that person endures. However, if the humiliated individual is a simple person

who is not particularly distinguished, the embarrassment experienced is

less, and the compensation received is less as well. This principle is
illustrated by the following phrase: “Everything is based on the one
who humiliated and the one who was humiliated.” Meaning, the
beit din determines the sum of the compensation payment based on
the status of the disgraced person and the status of the person who
caused the humiliation.
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C) Daf 41: EXCOMMUNICATION
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The Torah gave the batei din (courts) the function, as well as the authority, to
safeguard and judge Am Yisrael, and even granted them the power to dictate
punishment. In rare cases, one of the penalties that a beit din could impose
was “nidui” (ex-communication.)

What is nidui? A beit din declares that the person
who violated a prohibition is henceforth an outcast.
Once the beit din declared the violator a menudeh
(outcast), it was forbidden to sit within four amot
(cubits) of that person. He may not be counted in
a minyan, nor invited to bless the food, etc. The
menudeh should behave as if he is in mourning.
For example, the menudeh is not allowed to get a
haircut and is not allowed to wash his clothes.

On this daf, we learn, for example, that whoever
keeps any animals in their house that might harm a
human being and refuses to remove those animals from their home and distance
those animals from the public, such an individual is excommunicated by the beit
din until the dangerous animals are removed from his home. The Talmud takes
this opportunity to teach us a principle, i.e., a person is obligated to remove items
likely to be harmful from their home. It is not merely mischievous animals that
must be kept out of the house, but also other objects that are likely to cause
damage, such as a rickety ladder that people are liable to climb and possibly fall
from and break their bones, etc.

K2 Daf 42: THE PUMBEDITA YESHIVAH
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One of the most famous and largest yeshivot of the Talmudic period was the
yeshivah in the city of Pumbedita, in Bavel (Babylonia). The amoraim
Rabbah and Rav Yosef both headed the Pumbedita yeshivah. Rabbah
served as Rosh Yeshivah for 22 years, and after his death, Rav Yosef was
appointed as Rosh Yeshivah.
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On this daf, the Talmud relates that during the
22 years that Rabbah was Rosh Yeshivah, the
students consistently had one serious study
question for which they could never find an SYRIA
answer. According to tradition, on the day
Rav Yosef was appointed Rosh Yeshivah, he
received Divine assistance from Heaven to
answer the long-time perplexing question.
Why? Rashi explains that the Heavens wanted ~ [#=%#=A~ Yaron
to aid Rav Yosef and honor his name among VA, JERUSALEM
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would eagerly learn Torah from him.
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K Daf 43: A FOUND OBJECT AND AN ISRAELITE SLAVE

On this daf, we learn that a young girl who found a lost object needs
to bring that object to her father. This halachah was instituted by the
chachamim. Why? Because the father is responsible to support his
daughter, and if she finds a lost object and keeps it herself, he might
become angry with her and say: “I work so very hard to support her,
and she does not bring me what she finds.” Therefore, the chachamim
decreed that the daughter must bring the found item to her father.

This daf also deals with the matter of an eved Ivri (Israelite slave). If
a Jew stole [property from another] and had no money to pay back
the theft, then the beit din sells the thief to another Jew, and the thief
becomes the Jew’s slave. This is an “eved Ivri.” Not only is a thief sold
as an eved Ivri, rather, but also a Jew who so wishes can sell himself to
another Jew and serve as a slave.

The owner of an eved Ivri is obligated to take care of all the slave’s needs, and
provide food, drink, and a place to stay. The owner must provide the same kinds
of food that their own household eats. Sometimes the eved Ivri lives even more
comfortably than the owner. For example, if there was only one pillow in the
house, the owner must give it to his eved, even if, resultingly, the owner needs to
sleep without a pillow! That is the extent to which the Torah protected the dignity
and rights of the eved Ivri.

K2 Daf 44: “AND YOU SHALL DO THE STRAIGHT AND THE GOOD”
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Once, two men, Shimon and Yehudah, resided in a village where each owned
a field. These two fields were adjacent to one another,
with just a small fence separating them. One day,
Shimon saw a huge sign on Yehudah’s field: “This field
is available for sale for the sum of NIS 100,000.” Shimon
approached his neighbor and posed a request: “l would
like to purchase your field so that once | remove the
fence between the two fields, | can have one large,
contiguous property.” However, Yehudah told Shimon:
“] prefer to sell the field to someone else.”

Shimon turned to the city’s rabbi and related what had happened to him. The
rabbi called for Yehudah and told him: “You must sell the field to your neighbor
Shimon and not to any other person.” Why? Yehudah wondered, and the Rabbi
explained: “The Torah commands us: “And you shall do what is proper and
good” (Devarim 6:18). Chazal learned from this verse that a person is obliged
to do good deeds for their fellow. Therefore, the Talmud says, in a case such as
yours, you are obligated to sell the field to Shimon and no other because Shimon
profits from purchasing your field insofar as he would have a larger field, and you
would lose nothing at all because you wanted to sell the field anyway.
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K2 Daf 45: WHAT ARE “BRAITA'0T”?
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The Gemara often presents the halachic viewpoint of tannaim by citing
“baraita’ot.” What is a “baraita?” Before Rabbi Yehudah HaNasi
collected and arranged the Sheesha Sidrei Mishnah (six orders of
the Mishnah), there were many thousands of mishnayot being taught
orally by tannaim in various batei midrash. Rabbi Yehudah
HaNasi and his collaborators chose nearly 5,000 mishnayot
and arranged them into the six sedarim (orders).

Mishnayot that were not included by Rabbi Yehudah HaNasi
in his codification of Mishnah are called “baraita’ot,”
from the word “outside,” since those tannaitic teachings
were left outside the officially redacted Mishnah. A portion of
the mishnayot left outside of Rabbi Yehudah’s Mishnah was
edited and preserved by Rabbi Hiyya and Rabbi Oshaya. In
Masechet Chullin, the Gemara states that those are the only
baraita’ot that can be trusted as authoritative — since Rabbi
Hiyya and Rabbi Oshaya were meticulous; they examined each
baraita carefully and did not add anything of their own. They
recorded the texts exactly as they had been transmitted over
the generations.
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D’VAR TORAH: PARASHAT EIKEV

It is human nature to love and pursue new experiences. Humans
invest their time and energy in search of extraordinary things with
which they are unfamiliar, and people tend to treat regular, everyday
matters with less seriousness and appreciation. However, when a
person stops to think for a moment, one realizes that those “regular
and ordinary” things are the things that truly matter in life — home,
family, health, etc. Likewise, regarding the service of God, there is
greater emotion and joy from unique things. A person is enthusiastic
and emotional about the holidays and mitzvot that are only practiced
from time to time. It is precisely the ordinary, everyday mitzvot that
are pushed aside. In Parashat Eikev, the Torah teaches that the stable
and complete building is based precisely on ordinary, everyday things.
“And if you do heed these rules,” refers to the small and everyday
commandments that “a man treads on with his heels.” Although these
mitzvot are less exciting and unique, in the end, they are the way for all
of us to encounter the Creator every day, and every hour.
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