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R DAF 12: GEDALYAH BEN ACHIKAM ORI 13 77 22 91 @
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HaMikdash. Gedalyah was appointed by Nevuchad-
nezzar King of Babylon to rule over the Jews who
remained in Eretz Yisrael. Indeed, Gedalyah gath-
ered all the Jews, survivors of the destruction, and
led them. There was a group of Jews who believed
the Gedalya did not deserve the appointment he re-
ceived, and that the position should have been grant-
ed to Yishmael ben Netanya. Consequently, the Jews
perpetrated a dreadful deed. They assassinated
Gedalyah and some of his supporters. As a result,
the remaining Jews in Eretz Yisrael fled to Egypt.
Some say Gedalyah ben Achikam was not killed on 3
Tishrei, but rather on Rosh Hashanah. However, since
Rosh Hashanah is a yom tov, the fast was postponed
to the following day, which is 3 Tishrei.

K Daf 13: “OROT LEVUVIM,” HIDES OF ANIMAL "U’:HJ'?” niviy 2 910
OFFERINGS WHOSE HEARTS WERE REMOVED
The Talmud cites the concept of "orot levuvim". The word /levuvim comes D12 NiNiY” aynRn DX 1T TR0
from the word lev (heart). But how does a heart relate to orot (hides)? 2%0 ' D7IN 727 |ig' X' 7Dia7” Ao
In olden times, idol worshipers would remove the heart of an animal to 1'0Y DT NTIAY TRV 1) N2 Y7 WY
sacrifice it in service of their idolatry. It is prohibited to derive benefit from iniX 207 T2 MDA 7Y 270 NN D'RYIN
any object sacrificed in service of avodah zarah (idol worship). Therefore, it TMON - NT NTIAY7 1Y YOI ,NT NTiaYY?
is prohibited to derive benefit from any animal whose heart was sacrificed 1210 A%Y Q%0 NRY Nnnan 72,27 .aKna
in avodah zarah. XIN2 NOX - NNT NTIAYY

Now, let’s understand what constitutes "orot
levuvim." A person who purchases an animal hide
and sees a hole in the place over the heart is aware
they possess the hide of an animal whose heart
was sacrificed in avodah zarah. This is "or levuy,"
i.e., a hide with a hole where the heart would be.
It is prohibited to derive benefit from such a hide
because the hole is a part of the animal from which
the heart was sacrificed for idolatry.
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C) Daf 14: VOWS AND OATHS
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In Masechet Nedarim, we learn about various types of nedarim (vows).
Using a neder (vow), a person can prohibit themselves from engaging in
certain activities, e.g., from eating specific foods and the like.

The option of taking a shevuah (oath) also exists. A shevuah is more severe
than a neder because a shevuah invokes the name of the Almighty: “I
pledge, in the name of the Holy One Blessed be He, that | will do such and
such.” Know that even when a person swears without invoking God’s name —
that person’s oath takes effect. For example, a person who says: “l pledge ¢
to do such and such.” Conversely, the oath of a person whose statement
is not made in the formula of an oath but obligated themselves by invoking
the name of the Almighty has also made a valid oath. For example, a
person who said: “By God, | will do such and such” — meaning, that
person commits, in God’s name, that such and such will be done.

On this daf, we learn the ruling regarding a person who said: “Based on
what is written in the Torah, | pledge to do such and such,” i.e., on the Holy
Torah | commit to the following. That person’s oath takes effect, because the
names of God are written in the Torah, and we know that person intended
to render a pledge in the name of God.

K2 Daf 15: AN OATH OF EXPRESSION AND A VAIN OATH

.0"™T) 7¢ DY 0210 7V D'TNI7 IX DT NJONA

NNITII 0'NYON 02T 7OKY N7 iN , 00N

NIND YYD .AYIY 7Y NNYOX DA NRYR
N7AFD 7Y inYa D'Wwavaw 1on TN i
A A2 NYYRY NN N WiT7a vaw)
DY NX 12TN7 K72 V2WIY M DAY NUT7 7Y
ANIRD DTN (i1 ,07N inpY - nmagn
D2 Y T¥N .21 72 NiVY7 yawd -
2NN W NPAY [IY7 MR N7Y DR
N7 0N Inyny 1 ,nagn 7Y nya
NI - A1 72 DYYRY "2 NRY DT
YY1 Y D DY 2NN RID

2NIY NN NRY DX 7Y 1T NN 0 TRIY DT 9Ta
2'00N X ,NI72 - 72172 NiYY7 2:nNn X Min2
990 ,N7N INYAY D 72 DYYRY IYITED Min
iN)2Y D'WTI* AR VAR 7Y I'MiNY 01IN NNy

N"AFN DY2 2'NNN7 KD

A person who pledged to do a deed and did not, violates the issur
(prohibition): “You shall not swear falsely in My name.” This issur
is referred to as a shevu’at betui (an oath of expression), in which
the person who pledged an oath did not live up to what that person
expressed in their own words. There is also a shevuah called a shevu’at
shav (vain oath). A person who swears indiscriminately, without
need, violates the issur: “You shalt not take the name of Hashem,
your God, in vain.” For example, if Reuven were to stand next to a
stone and says: “I swear this is a stone,” this is a shevu’at shav because
everyone [already] knows that object is a stone.

There is an additional type of shevu’at shav: If on Sunday a person swears:
“Today is Monday,” they have knowingly sworn to an obvious falsehood.
On this daf, we learn that a person who pledges an oath that is impossible
to fulfill also violates the issur against taking a shevu’at shav. For example,
a person who pledged not to sleep for three consecutive days. Why is the
pledge to forfeit sleep a shevu’at shav? Because it is impossible for a person
to successfully remain awake for three consecutive days, as that person will
surely fall asleep.
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KX Daf 16: MITZVOT ARE NOT INTENDED FOR PERSONAL PLEASURE 7373 Nii17 1R7 e v 47

There is a well-known concept that states: “mitzvot lav NYyn N1 NN IKG NixN” Nk YT aynpn byt
lehanot nitnu” (mitzvot were not given to serve as a source nN20AN M K7Y T TAY NiDEN A0 1WAY TN
of enjoyment). Once, a Jew stood on erev Sukkot and vowed TMOXY N1V NI YNNI NIDOD AN VAN NN .i7¢ 1¥NAY
not to benefit from the sukkah located in their yard. Then, [PY AR TIY ATIN 7Y N2y NI DNDX D ,N207 01907 i7
when Sukkot arrived, that person was certain it was prohibited Y0 NINY i7 11200

for them to enter the sukkah in their yard, lest they violate the
vow they pledged. However, a neighbor explained that
the person was incorrect.
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Why? Because the fulfillment of a mitzvah is not
considered enjoyment. We do not perform mitzvot
to enjoy them, but rather to fulfill the will of our Father
in Heaven. Therefore, this Jew can sit in the sukkah,
eat in it, drink in it, and sleep in it without any fear,
as doing so is not breaking a prohibition, since no
enjoyment is derived from the sukkah. Of course,
immediately after the Sukkot holiday, that person
must leave the sukkah because then it is no longer a
mitzvah to be in the sukkah.

K3 Daf 17: VOW OF A RELIGIOUS ASCETIC

A person who takes it upon themselves to be a nazir T2 2'NNN XD D T NI inyy ' 712y oTX
(religious ascetic) must pledge a vow to become a nazir. A DT NG N NIRYY RYY X T AT DifY
nazir is not permitted to drink wine or eat grapes. Likewise, .0'NN7 NAVNY i7 MOXI 19MONY 'RY i1'X 012V
a nazir is neither allowed to cut their hair nor become tameh

(ritually impure) through contact with the dead. N7 MX N71 7T X7 NN DR 22T NN RT NRdY
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For what length of time is the ascetic required to remain a
nazir? If a person proclaimed: “I am a nazir” and does not
indicate how long they wish to remain a nazir, that person will
remain a nazir for thirty days.
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K2 Daf 18: THE ORANGES ARE LIKE TITHES
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A person who wants to prohibit himself or herself from eating a certain
food item is not required to employ the formula of a vow. Rather,
the vow can take effect even if a person declares: “The oranges are
prohibited to me like a korban (sacrifice).” That person’s vow is valid
because their intent is clear—just as a korban is forbidden to eat and
enjoy, likewise, oranges will be prohibited for me to eat and enjoy.

Take note of the following case: Yehudah said: “Oranges are prohibited
to me, like ma’aser (tithes).” Here, we no longer know what exactly
Yehudah meant. Why? Since there are several types of ma’asrot. There
is ma’aser rishon (first tithe), given to levi’im and is not sacred. There is
ma’aser behaymah (animal tithe), which must be offered as a korban
(sacrifice) in the Beit HaMikdash, and from which it is prohibited to
derive benefit, along with various other types of ma’aser.

If so, what did Yehudah intend? Did Yehudah intend to compare
oranges to a sacred ma’aser or to the ma’aser that is not sacred,
i.e., [did he mean] ma’aser rishon? Well, the Mishnah says we
reckon that Yehudah intended to make a vow to prohibit himself
from eating oranges, i.e., that he intended [to liken the oranges]
to a type of sacred ma’aser. However, if Yehudah explicitly stated: “I
intended [to liken the oranges] to ma’aser rishon, we trust him, and he
is permitted to enjoy the oranges.

D’VAR TORAH: PARASHAT VAYERA

Avraham Avinu is known as one of the greatest hosts in history. However,
when the angels come to him, he is seemingly stingy in offering them water
to wash their feet: “Please take a bit of water and wash your feet.”
Those words do not radiate the gracious hospitality of a genuine host.
The Netziv (Rabbi Naftali Zvi Yehuda Berlin of Volozhin) explained that,
on the contrary, it is precisely this case in which the peak of Abraham’s
hospitality is revealed. With his sophisticated senses, Avraham understood
that his guests were in a hurry, and they did not have much time to linger
at his home. He wanted to convey the message to them that he did not
expect them to stay long, rather, only according to their needs and desires.
Therefore, he offered them a swift wash-up, so they would feel comfortable
leaving as soon as they needed. It is the giving of “a bit of water” that puts
the guests at the center and affords them the sense of calm to remain at
Avraham’s house as long as they wished, without the agony of conscience
over their need to make a quick exit.
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