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בס"ד
SPONSORED BY:

One of 39 avot melachot (primary categories of labor) forbidden on Shabbat 
is the issur (prohibition) on transporting. On Shabbat it is prohibited to transport 
items from the Reshut haYachid (private domain) to the Reshut haRabim (public 
domain); transporting items in the reverse direction is similarly prohibited.
 
Reshut haRabim is a large thoroughfare or public plaza that many people 
walk through. One criterion for defining a street as Reshut haRabim is that it 
be a minimum of 16 amah wide (approximately 26 feet). Reshut haYachid 
is an area surrounded by four partitions (walls) each of which is at least 10 
tefachim high (approximately one meter).  A home or an enclosed yard is 
an example of such an area.

There is an additional element to the melacha of hotza’ah. It is forbidden to transfer 
an object in the Reshut haRabim a distance of more than 4 amot (about 6 feet). Thus, 
one is prohibited from taking an item, walking 4 amot with it, and putting it down.

הַַמְְּלָָאכוֹת  אֲבוֹת  )לָ"ט(  וְתְֵשַַׁע  מִִשְְּׁלָוֹֹשִַׁים  אַחַַת 
שֶַׁנֶּאֶֶסְְרוּ בְָּשְַּׁבָָּת, הִַיא מְִלָאֶכתֶ הַוֹצָאָָהַ. בָּשְַַּׁבָָּת אָסָוּר 
וְכְֵןֵ  הָָרַבָּיִם,  לִרְִשׁוּת  הַָיָּחִִָיד  מֵֵרְשׁוּת  חֲִפָצִָיִם  לִהְָוֹצִיִאָ 

לִהְֵָיפָךְֶ, מֵֵרְשׁוּת הָָרַבָּיִם לִרְִשׁוּת הַָיָּחִִָיד.

רְשַׁוּת הַרַָבָּיִם הָוּאָ שֶׁטַחִַ גָּדָוֹלִ שֶׁרַבָּיִם מֵהְָלְַּכְֵיִם בָּוֹ. 
הָוּאָ  הָרַָבָּיִם  כִּרְִשׁוּת  רְחִוֹב  לִהְָגְַדְִִּיר  הָתְְַּנָאָָיִם  אָחִַדַ 
)כִּשְִׁמֵוֹנָהָָ  אָמַָּהָָ  עֶשְְֶׂרֵהָ  שֵׁשׁ  שֶׁלִ  רוֹחִבַ  בָּוֹ  שֶׁיָּהִָיְהֶָ 
שֶׁטַחִַ  הָוּאָ  הַיַָּחַָיִד  רְשַׁוּת  הָפַָּחִָוֹת.  לִכְֵלִָ  מֵטֶַרְִים( 
עֶשְֲָׂרָהָ  הָגַָּבְוֹהָוֹת  )קִִירוֹת(  מֵחְִיִצּוֹת  בָּאְָרְַבָּעַ  מֵוּקָָּף 
טַפְָחִָיִם )בָּעְֶרֵֶךְ מֵטֶַרֶ( לִכְֵלִָ הָפַָּחִָוֹת )לִמְֵשָָׁלִ, בָּיַתִ וְחְִצִָרֵ(

אִָיסּוּר הָוֹצִאָָָהָ בְָּשַַּׁבָָּת קִוֹבֵעֶַ, כִּיִ אָָס וּר לִהְַָעֶבֲִיר חִֵפָץֶ 
מֵֵרְשׁוּת הָָרַבִָּים אָלִֶ רְשׁוּת הַָיָּחִִָיד, וְכְֵןֵ לִהְֵָפָךְֶ, מֵֵרְשׁוּת 

הַָיָּחִִָיד לִרְִשׁוּת הָָרַבִָּים.
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A few of the Sages of Israel were named Elazar. Among them were the Tannaim 
Rabbi Elazar ben Rabbi Shimon and Rabbi Elazar ben Shamua and others. On 
this daf we learn about the life and history of the Amora Rabbi Elazar ben Pedat. 

Statements made in the Talmud by an unspecified Rabbi Elazar are attributed 
to Rabbi Elazar Ben Pedat, whose father was known to be a friend 
of Rabbi Yehudah HaNasi. Rabbi Elazar was born and educated 
in Babylonia. He was privileged to learn Torah directly from the 
great Babylonian Torah sages, notably Rav and Shmuel. At age 25, 
he went to Eretz Yisrael, where he built his home and married.
 
Initially, he studied Torah at the yeshivah in the city of Tzippori, located 
in the Galil. His love of Torah and diligence in Torah learning were 
remarkable. Chazal tell us that Elazar ben Pedat was so immersed in 
his learning that he would leave his coat in the last place he studied. 
The Talmud teaches that Elazar’s Torah study protected him, as no one 
would dare to take his coat.  When the forgotten coat was examined, 
a dangerous snake was found to be inside, guarding it.

הַַירְוּשַַׁלְָמִִי  בַָּתַַּלְָמִוּדִים  הַַנֶּזְִכְָּרָ  אֶלְָעָזְָרָ  רַבִָּי 
אֶלְָעָזְָרָ  רַבִָּי  הַַאֲמִוֹרָא  הַוּא  וּבַמְִּדְרָשִַׁים  וְהְַַבַָּבְלִָי 
בֶָּן פְְּדָת. עֶלִַ אָָבִיוְ, ר' פְָּדָת, ידָוּעֶַ שֶׁהָָיהָָ חֲִבֵרוֹ שֶׁלִ 

רַבִָּי יהְָוּדָהָ הַָנָּשְִָׂיאָ.

בְָּבָבֶלָ  וְהְִַתְחַַנֶּךְֵ  נוֹלַָד  אֶלָעְָזְָרָ  רַבִָּי 
וְזְְכָהַָ לִָלָמְִוֹד תַּוֹרָהַ מִִפְִּי גְּדְוֹלָיֵ הַַדּוֹר 
שֶַׁבְָּבָבֶלָ, רַב וּשְַׁמִוּאֵלָ. בָּגְְיִלִ עֶשְְֶׂרִים 
בָָּנָהָָ  שָׁם  ישְְִׂרָאָלִֵ  לִאְָרֶֶץ  עֶלִָהָָ  וְחְִָמֵֵשׁ 

אָתֶ בָּיֵתוֹ וְנְָשְָָׂאָ אָיִשַָּׁהָ. 

לִמֵַָד  הָוּאָ  ישְְִׂרָאָלִֵ  לִאְָרֶֶץ  כִּשְֶׁעֶלִָהָָ 
בָָּעֶיִר  שֶׁהָָיתְָהָ  בַָּישְִׁיבהָָ  תְְּחִִילְּהָָ 
לִתְַּוֹרָהָ  אָהֲַָבָתוֹ  עֶלִַ  שֶׁבַָּגָּלִָיִלִ.  צִיִפָּוֹרִי 
שֶׁהָָיהָָ  חֲִזַַ"לִ,  אָמְֵָרוּ  בָָּהּ  וְהְַָתְמֵָדָתוֹ 
עוֹסֵקִ  שֶׁהָָיהָָ  עֶדַ  בַָּלְּיִמָּוּד,  שָׁקִוּעֶַ  כִֹּהָ 
לִבֵ  שְָׂם  וְלְִאָֹ  אָחִֶָד  בָּמְֵָקִוֹם  בַָּתְּוֹרָהָ 

שֶׁמְָּעֶיִלִוֹ נָוֹתַר בָּמְֵָקִוֹם אָחִֵַר.

Daf 152: RABBI ELAZAR BEN PEDAT

Daf 153: THE MELACHA OF TRANSPORTING/CARRYING ף קנ׳׳ג: מְְלְּאכּת הוֹֹצָָאָה ד�ׁ

דָת ְ ן פ� י אּלְְעָָזִָר ב�ּ ף קנ׳׳ב: רׁב�ּ ד�ׁ

הלימוד להצלחת חיילי צה׳׳ל, רפואת הפצועים והשבת כל אחינו לביתם בביטחון This learning is dedicated to the success of IDF soldiers, the healing of the injured, and the safe return of all our brothers and sisters to their homes.
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At what age is an individual able to carry out commercial transactions? 
Din Torah (Torah law) states that from Bar Mitzvah age one may be involved 
in business dealings. However, Chachamim stipulated that under certain 
circumstances, younger minors are allowed to purchase and sell movable items 
on the condition that they have reached a level of intellectual maturity. The 
grounds for this ruling are that if a minor who is an orphan requires money to 
support himself, he can sell various items in his possession. Not every minor 
is capable of making an acquisition; only those minors who comprehend the 
implications of their dealings may do so.
 
Regarding the sale of property, Chachamim enacted a takana (ordinance) in the 
opposite direction: A person may not sell property (in the opinion of some Rishonim 
this refers only to inherited land) before reaching the age of 20 (though there 
are those who say the relevant age is 18), unless he is proficient in matters 
of trade. Most people under the age of 20 do not understand business. 
They might sell off their inherited assets, giving in to the temptation of the 
payment offered, even if the deal is not beneficial. Therefore, Chachamim 
prohibited young adults from selling land before reaching an age at which 
they can be trusted to make responsible decisions.

Chaim came to the Beit Din with a document in which it was written: “Dov owes 
Chaim $500.” It was signed by two witnesses. Chaim turned to the Beit Din and 
said, “I have a document signed by two witnesses stating that Dov owes me 
$500. Please demand that he pay me.” Dov replied, “I didn’t borrow even one 
dollar from you. The signatures on your document are forged.”
 
In such a case, the Beit Din must verify that the signatures of the witnesses are 
genuine. This process is called “Kiyum Shtarot” (document authentication). 

How is “Kiyum Shtarot” performed?
a. The witnesses who signed are summoned 

to court and asked to verify whether the 
signatures are theirs. If they say yes, the 
document is considered authentic and money 
may be collected in accordance with it.

 
b. Two other people come in who know the 

signatures of the witnesses and they 
testify “We recognize these signatures. 
These are the signatures of the witnesses 
in question.”

חִַיָּיִם בָָּאָ לִבְיֵת הַָדִִּין עֶםִ שְׁטַָר שֶׁכִּתָוּב בָּוֹ: "דִֹּב חִַיָּבָ לִחְִַיָּיִם 
חֲִמֵֵשׁ מֵֵאָוֹת שֶׁקִֶלִ" וְעְֶלִַ הַָשְַּׁטַָר חֲִתוּמִֵים שְׁנָיֵ עֶדִֵים. חִַיָּיִם 
פָּוֹנָהֶָ לִבְיֵת הַָדִִּין וְאְָוֹמֵֵר לִהֶָָם: "ישֵׁ לִיִ שְׁטַָר עֶםִ שְׁנָיֵ עֶדִֵים 
לִיִ".  לִשְַׁלְּםֵ  אָוֹתוֹ  חִַיָּבְוּ  אָנָָּאָָ,  שֶׁקִֶלִ.   500 לִיִ  חִַיָּבָ  שֶׁדִֹּב 
אֲָפָיִלְּוּ  מִֵמְָּךָ  לִוְָיִתִי  הִָיאָ:" לִאָֹ  זַוֹ  דִֹּב לִטְַַעֶנֲָהָָ  תְְּגְוּבָתוֹ שֶׁלִ  

שֶׁקִֶלִ. חֲִתִימֵוֹת הָָעֶדִֵים כִּכְֵלִָ הַָנָּרְִאָהֶָ מְֵזַוּיָּפָָוֹת".

הַָעָדִֵים  שֶַׁחֲַתִימִוֹת  לָבְָרֵר  דִּין  בֵָּית  עָלַָ  כָּזְָהֶַ  בְָּמִִקְרֶהַ 
שְַׁטָרוֹת"  "קִיָּוּם  מְִכוּנֶּהֶַ  הַַזֶּהֶַ  הַַתַַּהֲַלִָיךְ  נכְוֹנוֹת.  אָכןֵ 

שֶׁמְָּקִַיָּמְִֵים, מְֵאָמְַָּתִים, אָתֶ הַָשְַּׁטַָר, לִוְְדִֵַּאָ שֶׁהָוּאָ נָכֵָוֹן.

אֵיךְ עוֹשִָׂים "קִיָּוּם שְַׁטָרוֹת"? 
הַָשְַּׁטַָר  עֶלִַ  הַָחֲִתוּמִֵים  הָָעֶדִֵים  אָתֶ  מְֵזַמְַָּנָיִם  א. 
וְשְׁוֹאָלֲִיִם אָוֹתָם הַָאָםִ זַוֹ אָכֵָןֵ הַָחֲִתִימֵָהָ שֶׁלְּהֶָָם. 
אָםִ הֵָם מְֵשִׁיבִים בָּחְִִיָּוּב - הַָשְַּׁטַָר מְֵקִוּיָּםָ וְאְָפֶָשְָׁר 

לִגְִבְָּוֹת מֵָמֵוֹן עֶלִַ פָּיִוְ.

אָתֶ  שֶׁמַָּכִּיִרִים  אֲָחִֵרִים,  אֲָנָשִָׁים  שְׁנָיֵ  בָָּאָיִם  ב. 
הַָחֲִתִימֵָהָ שֶׁלִ הָָעֶדִֵים, וְהְֵָם מְֵעֶיִדִים: אָנָָוּ מֵַכִּיִרִים 
אָתֶ הַָחֲִתִימֵוֹת, אָלְֵּוּ אָכֵָןֵ הַָחֲִתִימֵוֹת שֶׁלִ הָָעֶדִֵים.

Daf 154: DOCUMENT AUTHENTICATION טָרוֹֹת ף קנ׳׳ד: קּי�וֹ�ם ש�ְ ד�ׁ

Daf 155: WHO IS ALLOWED TO MAKE A BUSINESS DEAL? וֹֹת עָּסְקָאוֹֹת? ף קנ׳׳ה: מְּי יָכוֹֹלְ לְׁעֲָש� ד�ׁ

מִֵאֵיזְהֶַ גְּיִלָ אָדָם יכָוֹלָ לָבְַצֵּעֵַָ פְּעְוּלִּוֹת שֶַׁלָ מִֶקַחַ וּמִִמְִכָּרָ?
מִֵדִִּין הַָתְּוֹרָהָ - מִִגְּיִלָ בַָּר מִִצָוְְהַָ. אָבֲָלִ חֲִכֵמִֵָים תְִּיקְָּנָוּ שֶׁגָּםַ 
וְלְִמְִֵכִּוֹר  לִקְִִנָוֹת  מְֵסוּיָּמִֵָים  בִָּתְנָאָָיִם  יכְֵוֹלִיִם  יוֹתֵר  קְִטַַנָּיִם 
מִֵיטַַּלִטְְַלִיִן וּבִתְנָאַָי שֶׁהֵָם בַָּעֶלֲִיֵ דִֵּעֶהָָ. טַַעֶםַ הַָתְַּקָָּנָהָָ: שֶׁאָםִ 
יוּכֵלִַ  הָוּאָ  לִפְָרְַנָסָָתוֹ,  לִמְִֵזַוּמָָּנָיִם  הַָזְּקִָוּקִ  יתָוֹם  קִָטַָן  יהְִָיהֶָ 

לִמְִֵכִּוֹר חֲִפָצִָיִם שׁוֹנָיִם שֶׁבִָּרְשׁוּתוֹ.

אֵין  מְִכיִרַת קַרְקָעוֹת חֲִכֵמִֵָים תְִּיקְָּנָוּ תְַּקָָּנָהָָ הֲָפָוּכֵהָָ:  לִגְְבַָּיֵ 
אָוֹמְֵרִים  )וְיְשֵׁ  עָשְֶָׂרִים  גְיִלָ  עָדַ  קַרְקַע   לִָמְִכָּוֹר  יכָוֹלָ  אָדָם 
שְׁמֵוֹנָהֶָ עֶשְְֶׂרֵהָ(, אֶלִָּא אִם כָּןֵ הַוּא בָָּקִיא  בְָּעָנִיְנְיֵ מִִסְְחַָר 

גָּיִלִ  עֶדַ  כִּלְִלִָ  שבָּדְֶרֶךְ  הָוְאָ  הַָתְַּקָָּנָהָָ  טַַעֶםַ 
בָּעְֶסְִקִָאָוֹת  בָָּקִִיאָ  אָיֵנָוֹ  אָדָָם  עֶשְְֶׂרִים 

וְהְָוּאָ עֶלִָוּלִ לִמְִֵכִּוֹר אָתֶ כִּלִָ נָכִֵסְֵי אָבָיִוְ 
שֶׁמַָּצּיִעֶיִם  מֵֵהַָתְַּשְׁלִוּם  יתְִפָּתְֶַּהָ  כִּיִ 
אָיֵנָהָּ  הָָעֶסְִקִָהָ  כִּאֲַָשֶׁר  וְאֲַָפָיִלְּוּ  לִוֹ, 
מִֵשְׁתְַּלְּמֵֶֶת עֶבֲוּרוֹ, וְלְִכֵָןֵ אָסְָרוּ עֶלִָיָוְ 
חֲִכֵמִֵָים לִמְִֵכִּוֹר אָתֶ הַָקַָּרְקִַע לִפִָנְָיֵ 
הַָחְִלִטַָָתוֹ  בָּוֹ  הָָרָאָוּי  לִגַָּיִלִ  הִָגָּיִעוּ 

תְִּהְָיהֶָ אָחְִַרָאָיִת.
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The Mishnah on this page deals with a sensitive and complicated 
case of a house that collapsed onto its residents. The father and son 
who lived in the building were killed. A problem arises because we 
do not know who died first.
 
What difference does it make? Let’s say that the son owed money. 
Upon the son’s demise, the lender is entitled to collect payment 
for the debt from the estate the son left behind. In this case, the 
son had no assets while he was alive. However, it is possible 
that the moment before he died the son inherited assets. For 
example: if the house collapsed and the father died first, 
and only afterward the son died, the son inherits from the 
father. The lender retains the right to collect the debt from 
the inheritance possessed, even though only very briefly, 
by the son. However, if the son died before the father, that 
means that he never inherited from his father; accordingly, 
the son’s creditor has no source from which to collect.

On one occasion, a person sold a portion of land before he had 
reached age 20. Afterward, his relatives pressed him to appear before 
Rava and claimed “the sale is not valid, since Chazal determined that 
one may not sell property before age 20.” However, the buyers claimed 
that this young man was sensible and sharp and, therefore, there was 
no reason to void the sale. In an attempt to convince Rava that he was 
not sharp, the young man stood and ate dates in Rava’s presence, and 
tossed the pits on the floor. Rava saw this and ruled: The young man is 
neither smart nor responsible and therefore the sale is void.
 
To write the ruling, they brought in a sofer (scribe), who demanded 
a one zuz coin as payment for the writing. Here, the buyers saw 
an opportunity to show Rava that the young man was not foolish 
and understood finance well. They said to the young man, “Go 
tell Rava that the fee the sofer is asking is too high. Indeed, he 
collects one zuz for writing Megillat Esther, which is long. How 
can it be that the scribe charges the same fee for writing a 
short court ruling?” The young man thought that he stood to 
gain, so he shared this information with Rava.
 
When Rava heard the young man, Rava said, “Now I see you do 
understand business and you are responsible for your actions. This 
means that the sale is valid and binding.”

כִּךְָ  אָחִַַר  אָוּלִםָ  עָשְֶָׂרִים,  גְיִלָ  לִָפְנְיֵ  קַרְקַע  שֶַׁמְָּכרַ  בְָּאָדָם  מֵַעֶשְֲֶׂהָ 
תְְּקִֵפָהָָ,  לִאָֹ  הַָמְָּכֵיִרָהָ  וְלְִטְִַעוֹן:  רָבאָָ  לִפִָנְָיֵ  לִבָוֹאָ  קְִרוֹבָיוְ  הֱָסִיתוּהָוּ 
שֶׁהֲָרֵי חֲִזַַ"לִ קִָבעְוּ שֶׁעֶדַ גָּיִלִ עֶשְְֶׂרִים אָיִ אָפֶָשְָׁר לִמְִֵכִּוֹר קִַרְקִַע, כִּפְָיִ 
שֶׁלְּמֵַָדְנָוּ בַָּדִַּף הַָקָּוֹדֵם. מִֵצּדַ שֵׁנָיִ טַָעֶנֲָוּ הַָקָּוֹנָיִם: הַָבָָּחִוּר הַָזְּהֶָ כִּבְָר 
וְאְָיֵן סִיבָָּהָ שֶׁהַָמְָּכֵיִרָהָ לִאָֹ תְָּחִוּלִ. כִּדְֵי לִשְַׁכֵנְָעֵֶַ אָתֶ  בָּןֶ-דִַּעֶתַ וּפָיִקֵָּחִַ, 
רָבָאָ שֶׁהָוּאָ לִאָֹ פָּיִקֵָּחִַ, עֶמֵַָד הַָבָָּחִוּר וְאְָכֵָלִַ תְְּמֵָרִים לִפִָנְָיֵ רָבָאָ וְהְִָשְׁלִיִךְ 
אָתֶ הַָגָּרְַעֶיִנָיִם עֶלִַ הָָרִצִפְָּהָָ. רָאָהָָ זַֹאָת רָבאָָ וּפָסַָקִ: הַַבָָּחַוּר לָאֹ חַָכםָ 

וְלְָאֹ אַחְַרָאִי, וְלְָָכןֵ הַַמְְּכיִרָהַ בְָּטֵלָָהַ.

)מֵַטְַבֵָּעֶַ(  זַוּזַ  דִָּרַשׁ  וְהְָוּאָ  הַָדִִּין  לִכִֵתְְּוֹב אָתֶ פָּסְַקִ  הֵָבִיאָוּ סוֹפָרֵ 
בִָּשְְׂכֵרַ הַָכִּתְִיבָהָ. כִּאָָן מֵָצִאְָוּ הַָקָּוֹנָיִם הִָזַדְִַּמְָּנָוּת לִהְַָרְאָוֹת לִרְָבָאָ 

שֶׁהַָבָָּחִוּר בִָּכֵלְִלִָ לִאָֹ טִַיפָּשֵׁ וְהְָוּאָ מֵֵבִין הֵָיטֵַב בִָּכֵסְָפָיִם. 
הֵָם אָָמְֵרוּ לִבַָָּחִוּר: אֱָמֵוֹר לִרְָבָאָ שֶׁהַָסּוֹפָרֵ גָּוֹבֶהָ מְֵחִִיר 
אֲָרוּכִּהָָ,  שֶׁהִָיאָ  אָסְֶתְֵּר  מְֵגְיִלְּתַ  עֶלִַ  שֶׁהֲָרֵי   - מִֵדִַּי  גָּבָוֹהַּ 

הָוּאָ  דִִּין  פָּסְַקִ  שֶׁלִ  קִָצִרָ  שְׁטַָר  עֶלִַ  וְגְְםַ  זַוּזַ,  גָּוֹבֶהָ  הָוּאָ 
עוֹמֵֵד  חִָשַׁב  שֶׁהָוּאָ  הַָבָָּחִוּר  יתְִָּכֵןֵ?  זַהֶָ  אָיֵךְ   - זַוּזַ  גָּוֹבֶהָ 

לִהְַָרְוְיִחִַ, וְהְָוּאָ שָׁטַַחִ אָתֶ הַָדְִּבָרִים לִפִָנְָיֵ רָבָאָ. 

בָָּעֶסֲָקִִים  מֵֵביִן  כִּןֵ  שֶׁאָתְַָּהָ  רוֹאָיִם  כִּעֶָתֵ  אָמֵַָר:  רָבאָָ  כִּשְֶׁשְַּׁמֵָעוֹ 
וְאְָחְִַרַאָי לִמְֵַעֶשְֲֶׂיךָ, וְהְַָמַָּשְׁמֵָעוּת הִָיאָ שֶׁהַָמְָּכֵיִרָהָ תְְּקִֵפָהָָ וְקְִַיָּמֵֶֶת.

Daf 156: THE VALIDITY OF A SALE לְ מְְכּירָה ּ ה� ש� ָ וֹֹקְפ� ף קנ׳׳וֹ: ת� ד�ׁ

Daf 157: LAWS OF DEBT AND INHERITANCE ה ָ ינֵי חֶוֹֹב וֹּירוֹ�ש�� ף קנ׳׳זִ: ד�ּ ד�ׁ

הַָמִָּשְׁנָהָָ בָּדְַף זַהֶָ עוֹסֶקִֶת בָּמְִֵקְִרֶהָ רָגְיִשׁ וּמֵוּרְכִּבָ שֶׁלִ בַָּיתִ שֶׁקָָּרַס עֶלִַ 
יוֹשְׁבָיוְ, וְאְָבָ וּבנְָוֹ שֶׁשַָּׁהָוּ בַָּמִָּבנְָהֶָ נָהֶֶָרְגְוּ. הַָבָּעְֶיָהָָ הַָנָּיִצּבֶתֶ בָּפְָנָָיֵנָוּ הִָיאָ 

שֶׁאָיֵן יוֹדְעֶיִם מִֵי מֵֵהֶָם נָפִָטְַַר רִאָשׁוֹן. 

הַַבֵָּן  בְָּמִוֹת  כָּסְֶֶף.  חַַיָּבָ  הַָיהַָ  שֶַׁהַַבֵָּן  ננֶַּיִחַַ  מְֵשַׁנָּהֶָ?  זְּהֶָ  מֵַהָ  לִגְְבַָּיֵ 
זְכַָּאַי הַַמְַּלָוְְהֶַ לִָגְבְָּוֹת אֶת הַַחַוֹב מִֵהַַירְוּשְָּׁהַ שֶַׁהַוֹתִיר אַחֲַרָיוְ הַַבֵָּן. 

בִָּימִֵי  נכְסְִָים  כָּלָָ  הַָיוּ  לָאֹ  הַַזֶּהֶַ  לַָבֵָּן  שֶַׁלִָּנוּ  בַָּמְִּקְרֶהַ 
מִוֹתוֹ  לִָפְנְיֵ  אֶחַָד  שֶַׁרֶגְעַ  לִָהְַיוֹת  יכָוֹלָ  אֲבָלָ  חַַיָּיָוְ, 

הַוּא ירַָשַׁ נכְסְִָים, לָמְִָשַָׁלָ - אִם כָּשְֶַׁהַַבַָּיתִ קָרַסְ  
- הַָאָב נפְִטְַר רִאשַׁוֹן וְרְַק אַחַַר כָּךְָ נפְִטְַר 

הַַבֵָּן, נמְִִצָאָ שֶַׁהַַבֵָּן ירַָשַׁ אֶת אָבִיוְ. נכָוֹן 
אָמְִנםָ שֶַׁהַַבֵָּן גְּםַ נפְִטְַר אַחֲַרָיוְ, אֲבָלָ 
אֶת  לָגְִבְָּוֹת  זְכְוּת  כָּבְָר  ישֵַׁ  לַָמְַּלָוְְהֶַ 
אוּלָםָ,  הַַבֵָּן.  שֶַׁלָ  מִֵהַַירְוּשְָּׁהַ  הַַחַוֹב 
הַוּא  אָבִיוְ,  לִָפְנְיֵ  נפְִטְַר  הַַבֵָּן  אִם 

לַָמְַּלָוְְהֶַ  וְאְֵין  אוֹתוֹ  ירַָשַׁ  לָאֹ  מִֵעוֹלָָם 
מִֵהֵַיכןָ לִָגְבְָּוֹת.



 

FOUNDER & EDITOR-IN-CHIEF: MEIR JAKOBSOHN
EDUCATIONAL DIRECTOR & EDITOR: RABBI AVI RATH

BOARD CHAIRMAN: HAIM FREILICMAN, C.P.A.
תלמוד ישראלי

GAL NAOR: CHAIR, DAF YOMI FOR US
YAEL SCHULMAN: DIR., DAF YOMI FOR US
www.talmudisraeli.org • yael@talmudisraeli.co.il         
TEL. 914/413-3128 

TALMUD ISRAELI—DAF YOMI FOR US
112 W. 34TH ST., 18TH FL • NY, NY 10120 

SPONSORED BY:         

Rabbi Elazar Ben Pedat went to live in Eretz Yisrael and learned Torah in Tzippori. 
Afterward, he went to learn in another yeshivah, and after that, he moved to 
Tiberias, to learn with Rabbi Yochanan, who was thought to be the greatest Torah 
scholar in Eretz Yisrael during that time. Rabbi Elazar was so poor, that one time, 
he could not find anything in his house to eat except for a little bit of garlic.
 
Rabbi Elazar stuck to his Torah studies and was 
also involved in giving tzedakah and doing gemilut 
Chassadim. Once, Rabbi Elazar noticed that the person 
walking behind him was Rabbi Shimon bar Vava, who 
was exceptionally poor. Rabbi Elazar dropped a dinar 
coin from his pocket and kept walking. Shimon picked up 
the coin and tried to return it to Rabbi Elazar. But Rabbi 
Elazar said to him: “I’ve given up on that dinar coin. 
Now it’s yours; you have won it.” Rabbi Elazar did this 
deliberately so that Shimon would receive the money 
without feeling ashamed.

The Talmud relates that Rabbi Elazar was called “Mara 
d’Ara d’Eretz Yisrael” (Master of halachic instruction in Eretz Yisrael) because 
of his great expertise in Torah and his profound wisdom.

תְּוֹרָהָ  וְלְִמֵַָד  ישְְִׂרָאָלִֵ  לִאְָרֶֶץ  עֶלִָהָָ  פָּדְָת  בָּןֵ  אָלִֶעְֶזַָרָ  רַבִָּי 
גְּםַ  עָסְַָק  מֵָרוּד,  עֶנָָיִ  שֶׁהָָיהָָ  אֶלָעְָזְָרָ,  רַבִָּי  בָּצְִיִפָּוֹרִי. 
בִָּצָדְָקָהַ וּגְמְִִילָוּת חֲַסְָדִים, פָּעֶַםַ אָחִַַת הִָבחְִִין רַבָּיִ אָלִֶעְֶזַָרָ 
שֶׁמֵָּאֲָחִוֹרָיוְ הָוֹלִךְֵ אָדָָם שֶׁנָּקְִִרָאָ שִׁמְֵעוֹן בַָּר וְוְָהָָ, שֶׁהָָיהָָ עֶנָָיִ 
לִלִָכֵֶתֶ.  וְהְִָמְֵשִׁיךְ  מִֵכִּיִסוֹ  דִִּינָרָ  אָלִֶעְֶזַָרָ  רַבִָּי  הִָפָּיִלִ  וּמִֵסְכִּןֵ. 

הַָדִִּינָרָ  אָתֶ  בָּיְדָוֹ  נָטַַָלִ  שִׁמְֵעוֹן 
וּפָנָָהָָ לִרְַבִָּי אָלִֶעְֶזַָרָ לִהְַָחֲִזַיִרוֹ, 

לָוֹ:  אָמִַר  אֶלְָעָזְָרָ  רַבִָּי  אֲבָלָ 
מִִן  הִַתְיאַָשְַׁתִַּי  כָּבְָר  אֲניִ 
אֶצָלְְָךָ  הַוּא  עָכַשְַָׁיוְ  הַַדִּינרָ, 
עָשָָָׂהַ  כָּךְָ  בָּוֹ.  זְכָיִתָ  וְאְַתַָּהַ 
כָּדְֵי  בְָּכוַּנָהַָ,  אֶלְָעָזְָרָ  רַבִָּי 
הַַדִּינרָ  אֶת  יקְַבֵָּלָ  שֶַׁשְִּׁמְִעוֹן 

בְָּלָאֹ שֶַׁיָּתְִבַָּיָּשֵַׁ.

שֶַׁרַבִָּי  בַָּתְַּלִמְֵוּד  מְֵסוּפָּרָ 
"מִָרָא  מְִכוּנֶּהֶַ  הַָיהַָ  אֶלָעְָזְָרָ 
 - ישְִָׂרָאֵלָ"  דְּאֶרֶץ  דְאַרְעָאָ 

הַַשְַּׁלִִּיט בְָּעָנִיְנְיֵ הַוֹרָאָהַ בְָּאֶרֶץ ישְִָׂרָאֵלָ, מִִפְּנְיֵ בְָּקִיאוּתוֹ 
הַָרַבָָּהַ וְחְַוֹכמְִָתוֹ. 

Daf 158: TORAH AUTHORITY IN THE LAND OF ISRAEL רָאֵלְ" אּרּץ יּש�ְ ף קנ׳׳חֶ: "מְָרָא דְאׁרְעָָא ד�ְ  ד�ׁ

הָָאָדָָם הָָרָגְיִלִ רוֹצִהֶָ לִהְִָיוֹת תְָּמִֵיד בָּשְִׁלִיִטַָהָ, לִדַָעֶתַ 
מֵָהָ קִוֹרֶהָ וְשְֶׁהַָכִֹּלִ ילִֵךְֵ עֶלִַ פָּיִ הַָתְָּכֵנְָיִת. אָוּלִםָ פָּרָָשַׁת 
קְִצִתָ  כִּשְֶׁאֲָנָחְִַנָוּ  גָּםַ  שֶׁלְּעְֶתְִִּים  מְֵלִמֶַָּדֶת  תוֹלִדְוֹת 
עֶדֲַיןִ   - קִוֹרֶהָ  מֵָהָ  יוֹדְעֶיִם  תְָּמִֵיד  וְלְִאָֹ  מְֵבֻלִבְָָּלִיִם 
וְאְָוּלִיַ דִַּוְקְִָאָ בָּשְֶׁלִ כִּךְָ יכְֵוֹלִיִם לִקְִִרוֹת דְִּבָרִים גָּדְוֹלִיִם. 
כִּשְֶׁיָּצִִחְִָקִ אָבִָינָוּ מֵַגָּיִעֶַ לִבְָרֵךְ אָתֶ בָּנְָוֹ, הָוּאָ לִכִֵאְָוֹרָהָ  
מְֵבֻלִבְָּלִָ וְלְִאָֹ מֵַמָָּשׁ יוֹדֵעֶַ מִֵי עוֹמֵֵד מֵוּלִוֹ. לִכִֵאְָוֹרָהָ לִאָֹ 
בָָּרוּר מֵַדִּוּעֶַ דִַּוְקְִָאָ בָּרְֶגְעַ חִָשׁוּב שֶׁכִּזְַהֶָ מֵַכֵוְְיִן הָקִב"הָ 
נָרְִאָהֶָ  אָךְַ  מְֵלִאֵָהָָ,  בָּמְֵוֹדָעוֹת  יהְִָיהֶָ  לִאָֹ  שֶׁיָּצִִחְִָקִ 
שֶׁהַָדְִּבָרִים מְֵתֻכֵנְָנָָיִם וּמְֵדֻיָּקִִָים הֵָיטֵַב. הַָבִָּלִבְָּוּלִ וְחְִֹסֶר 
הַָמָּוּדָעוּת הֵָם הַָדִֶּרֶךְ לִהְַָגָּיִעֶַ לִמַָָּקִוֹם שֶׁמֵָּעֶלִַ הַָשֵֵּׂכֵלִֶ 
דִַּוְקְִָאָ  גָּבְוּלִ.  וּבלְִיִ  שָׁלִםֵ  הַָרְבָּהֵָ  לִמְֵָקִוֹם  וְהְָָרַצִיְוֹנָלִָ, 
מִֵמְָּקִוֹמֵוֹת  בָּרְָכֵהָָ  לִהְָוֹרִיד  מְֵאָפַָשְֵׁר  הַָדִַּעֶתַ  הֶָסַּחִ 
מְֵבַקֵָּשׁ  יצִִחְִָקִ  בָּוֹ  בַָּזְּמְֵַן  דִַּוְקְִָאָ  וְלְִכֵָןֵ  בָּיְוֹתֵר,  גָּבְוֹהִָים 

לִבְָרֵךְ - מֵַכֵוְְיִן הָ' שֶׁדִַּעֶתְְּוֹ תְִּהְָיהֶָ מֵֻסַּחִַת וּמְֵבֻלִבְָּלִֶתֶ.

The average person strives to maintain control, to know what’s 
happening, and to ensure everything goes according to plan. However, 
Parashat Toldot teaches us that sometimes, even when we feel a 
bit disoriented or uncertain — and perhaps precisely because of 
that uncertainty— remarkable things can happen. When Yitzchak, 
our forefather, prepared to bless his son, he appears confused, not 
entirely sure of who was standing before him. It’s curious why, at such 
an important moment, God would allow Yitzchak to be less than fully 
aware. But this situation seems meticulously planned. It suggests that 
confusion and a lapse of awareness can be pathways to a realm beyond 
intellect and reason, leading to a place of profound completeness and 
limitless potential. In fact, it is this very shift in consciousness that can 
draw down blessings from the highest levels. Thus, at the moment 
Yitzchak sought to bestow his blessing, God directed Yitzchak's mind 
to be somewhat distracted and confused.

D’VAR TORAH: PARASHAT TOLDOT ת תוֹֹלְְדוֹֹת רָש�ׁ ָ וֹֹרָה: פ� בׁר ת� ד�ְ
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