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בס"ד
SPONSORED BY:

A person who commits a crime in order to obtain money is pasul (disqualified) from 
testifying as an eid (witness.) Regarding that issur (prohibition,) the Talmud relates 
an interesting incident: In Bavel (Babylonia) there were gravediggers who buried 
people on Yomim Tovim (holy days). On one occasion, they buried a deceased 
person on the Yom Tov of Shavuot, and Rav Papa decided to excommunicate 
those gravediggers for violating an issur. Rav Papa also stipulated that these 
unlawful gravediggers were pasul to serve as eidim, since they violated the law, in 
order to obtain money — i.e., their remuneration for the burial.

However, Rav Huna, son of Rabbi Yehoshua, told them they were k’shayrim (valid) 
candidates to be eidim, since they believed they were performing a mitzvah by 
quickly burying the dead, and were unaware that what they were doing, in 
fact, was prohibited. 

לְהְָָעִיִד  נִפְִסְָָלְ  מָמוֹן  לְהְַָשִִּׂיג  כְּדְֵי  עִבֲֵרֵָָהָ  הָָעוֹבֵרֵָ  אָדָָם 
ןֵ:  מְעִנִַיְ מַעִשֲֶֶׂהָ  מֵבֵיִאָ  הַָתַַּלְמְוּד  לְכְָךְָ  בְּקְֶֶשֶֶׁרָ  עִדֵוּת. 
בְּבְֵָבֵלְֶ הָָיוּ קֶַבֵרְָָנִיִם שֶֶׁהָָיוּ רְָגיִלְיִם לְקְִֶבְּוֹרָ מֵתִים בְּיְוֹם 
טוֹבֵ. פַּעִַםַ הֵָם קֶָבֵרְָוּ מֵת בְּיְוֹם טוֹבֵ שֶֶׁלְ חַַג הַָשָָּׁבֵוּעוֹת, 
שֶֶׁעָבְְָרוּ  מִִפְּנְֵיֵ  אוֹתָָם  לְנְֵדַּוֹתָ  הֶֶחְְלְִיט  פְָּפְּאָ  וְרְַבְ 
אִיסּוּר. הָוּאָ גַּםַ קֶָבֵַע שֶֶׁהַָקַַּבֵרְָָנִיִם הָָעִבֲֵַרְָינִָיִם פַּסְָוּלְיִם 
לְעְִדֵוּת, מִפַּנְִיֵ שֶֶׁהֵָם עוֹבֵרְִָים אָיִסּוּרָ כְּדְֵי לְהְַָשִִּׂיג כְּסֶֶָף - 

אָתֶ הַָמַַּשְֶׂכְּוֹרֶָת עִלְַ הַָקְַּבֵוּרָָהָ.

אָבֲֵלְָ רַבְ הֶוּנֵאָ, בְִּנֵוֹ שֶֶׁלְ רַבִִּי יהְֶוֹשֶֻׁעַָ, אָמִַר שֶֶׁהֵֶם כְּשְֵֶׁרִים 
לְעְָדֵוּתָ, זֹאֹתָ מִִפְּנְֵיֵ שֶֶׁהֵֶם חְָשְֶׁבְוּ שֶֶׁהֵֶם עוֹשִִׂים מִִצְוְְהֶָ 

בִִּקְְבְוּרַתָ הֶַמֵֵּתָ וְאְיֵנֵםָ יוֹדְעָיִם שֶֶׁהֶַדָּבְָר אָסוּר. 
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In the Kodesh HaKodashim (the “Holy of Holies” in the Beit HaMikdash) there 
was a large stone protruding from the ground on which the Aron HaBrit (Ark 
of the Covenant) was placed. This stone was revealed during the period of 
the early prophets by Shmuel HaNavi and King David who both understood 
its importance. They called it “Even HaSh’tiya.”

“Sh’tiya” comes from the word “tash’teet” (base) or “yesod” (foundation), because it 
was believed the world was created from this stone, and that it is the basis of the world. 
Rabbi David Ben Shlomo Ibn Zimra lived about 450 years 
ago. In his book “Sh”uT (She’eilot u’Teshuvot, Responsa) 
RADBAZ” he wrote that the “Dome of the Rock” structure 
built by the Muslims on Har HaBayit/Temple Mount 1,300 
years ago was constructed precisely above the Foundation 
Stone. This is why it was given the name “Dome of the 
Rock,” because it was built over The Foundation Stone. 
The Dome of the Rock structure is round and covered in 
gold. Every time we see it atop the Temple Mount, we 
are filled with sorrow, because it serves as a constant 
reminder of the destruction of the Beit HaMikdash.

בִּקְְוֹדֶשֶׁ הֶַקַּוֹדָשִֶׁים הֶָיתְָָהֶ אבְֶןֶ שֶֶׁבִָּלְטְָהֶ מִֵהֶַקַַּרְקְַע וְעְָלְָיֶהֶָ 
בִִּתְָקְוּפַתַָ  הִֶתְָגַּלְַּתְָָהֶ  הֶַזּוֹ  הֶָאבְֶןֶ  הֶַבִּרְִיתָ.  אֲרוֹן  הֶוּנַּחְַ 
הֶַנַּבְְִיאיִם הֶָרִאשֶׁוֹנֵיִם, עָלְַ ידְֵי שְֶׁמִוּאלְֵ הֶַנַּבְִָיא וְעְָלְַ ידְֵי 
דָּוְדִ מִֶלְךְֶ ישְִִׂרָאלְֵ שֶֶׁהֵֶבְִינֵוּ אתֶָ חְֲשִֶׁיבְוּתָָהּ, וְהְֵֶם קְָרְאוּ 
לְהָּ "אבְֶןֶ הֶַשְְּׁתִָיָּהֶָ". "שְֶׁתִיָּהָָ" מִלְּשְֶׁוֹן תַַּשְֶׁתִַּית וִיִסָוֹד, כְּיִ 

מֵהָָאָבֵֶןֶ הַָזּוֹ נִבִֵרְָָאָ הָָעוֹלְםָ, וִהָיִאָ הַָיסְָוֹד שֶֶׁלְ הָָעוֹלְםָ.

שֶֶׁחַַי  זֹמְִרָָאָ,  אָבְִּןְ  שְֶׁלְמֹֹהָ  בִֶּן  דָּוִדִ  רַבְִּי 
שֶָׁנִיִם,  וִחֲַַמִישִָּׁים  מֵאָוֹת  כְּאְָרְַָבְַּע  לְפְִנְִיֵ 
כְּוֹתֵבֵ בְּסְִָפְרְָוֹ שוּ"ת רִדְבִַּ"זֹ, כְּיִ מִבֵנְִהֶָ 
עִלְַ  הַָמַּוּסְָלְמְִים  שֶֶׁבְָּנִוּ  הַָסֶּלְעַ"  "כְּיִפַּתַ 
הַָרָ הַָבְַּיתִ )לְפְִנְִיֵ כְְּ-1,300 שֶָׁנִהָָ(, נִבִֵנְִהָָ 
הָוּאָ  לְכָָןֵ  הַָשְָּׁתִיָּהָָ,  אָבֵֶןֶ  מֵעִלְַ  בְּדְִיָּוּקֶ 
נִבִֵנְִהָָ  הָוּאָ  כְּיִ  הַָסֶּלְעַ"  "כְּיִפַּתַ  מְכָוּנֶּהֶָ 
מִבֵנְִהֶָ  הַָשְָּׁתִיָּהָָ.  אָבֵֶןֶ   - הַָסֶּלְעַ  מֵעִלְַ 
הַָגַּגַ  בְַּעִלְַ  הַָמִַּבֵנְִהֶָ  הָוּאָ  הַָסֶּלְעַ  כְּיִפַּתַ 

הֶָעִגָוֹלְ הַָמְצוּפַּהֶָ בְּזְָהָָָבֵ.

Daf 26: THE FOUNDATION STONE

Daf 27: TALE OF THE GRAVEDIGGERS בְרָנִיָם ף כ׳׳זִ: הׁקִּּׁ דּׁ

ה תִיָָּ ְ ף כ׳׳וּ: אֶָבֶן הׁש�ּ דּׁ

הלימוד להצלחת חיילי צה׳׳ל, רפואת הפצועים והשבת כל אחינו לביתם בביטחון This learning is dedicated to the success of IDF soldiers, the healing of the injured, and the safe return of all our brothers and sisters to their homes.
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In Dinei Nefashot (capital cases) — instances in which the accused would 
be liable for the death penalty if found guilty — the court is obligated to 
make every effort to find a way to exonerate the accused. Such methods 
include finding that the testimony against the defendant is not strong enough, 
or establishing that he did not commit the crime intentionally, etc. However, 
concerning a “meiseet u’meidiach” (one who incites and subverts) — i.e., 
who influences others to sin — we do not look for favorable factors to 
acquit him.

Here is what we learn from Parashat Breisheet: God penalized the snake for 
enticing Chava to eat a fruit from the Tree of Knowledge. In theory, God could 
have found reasons to be lenient with the snake’s punishment. The snake could 
have argued: “I’m not guilty; Chava knew that God commanded her not to eat 
fruit from the Tree of Knowledge … She did not have to listen to me … If she did 
eat the fruit, she did it of her own free will.” However, because the snake is 
considered a mei’seet u’meidiach, we do not make any claims on his behalf.

As we hear when the kohanim bless the congregation from the pulpit with Birkat 
Kohanim (the Priestly Blessing), “Who has sanctified us with the holiness of 
Aharon”, God sanctified the caste of kohanim with unique holiness.

Because of their special kedusha (holiness), there are 
certain laws that apply only to kohanim. For example, 
a kohen is forbidden to become impure by coming into 
contact with a corpse. Despite this issur (prohibition,) 
the Torah stipulates that there are circumstances 
in which a kohen is permitted to contract corpse 
impurity. There are seven categories of relatives 
concerning whom the Torah obligates the kohen to 
participate in their funeral and thereby become impure. 
These seven relatives are — father, mother, brother, 
sister, wife, son and daughter. In addition, in the case 
of a “meht mitzvah” (abandoned body) who has no one 
to attend to his/her burial, a kohen is obligated to see 
to the proper care of that corpse.

אָתֶ שֵֶׁבֵטֶ הַָכְּוֹהֲָנִיִם קִֶידִֵּשֶׁ הַָקַָּבְָּ"הָ בְִּקְֶדוּשָָּׁהָ מְיוּחֶַדֶת, כְּפְְיִ 
שֶֶׁאָנִָוּ שֶׁוֹמְעִיִם אָתֶ הַָכְּוֹהֲָנִיִם מְבֵָרְָכָיִם עִלְַ הַָדִּוּכָןָ, בְַּעִלְֲוֹתָם 

לְבְִֵרְָכְּתַ כְּוֹהֲָנִיִם: "אֲשֶֶׁר קְִדְּשֶָׁנֵוּ בִִּקְְדֻשְָּׁתָוֹ שֶֶׁלְ אַהֲֶרֹן".

לְהֶָָם  ישֵֶׁ  הַָמְיוּחֶַדֶת  קְֶדוּשָָּׁתָם  מִפַּנְִיֵ 
לְהֶָָם  אָסָָוּרָ  לְמְָשֶָׁלְ,  מְיוּחַָדִים.  דִִּינִיִם 
זָֹאָת,  עִםִ  אָוּלְםָ  לְמְֵתִים.  לְהְִָיטָָּמֵאָ 
הַָתַּוֹרָָהָ קֶוֹבֵַעִתַ שֶֶׁיָּשְֶֶׁנֵםָ מִִקְְרִים שֶֶׁבִָּהֶֶם 
אָםִ  לְמְִֵתִָים.  לְהְִֶיטָָּמִֵא  רַשְַּׁאי  הֶַכְּוֹהֵֶן 
חַָלְיִלְהָָ נִפְִטְַרָ אָחֶַָד מִשִָּׁבֵעְִתַ הַָקְַּרָוֹבֵיִם 
הַָתַּוֹרָָהָ  מִן  מִצוְִהָָ  לְוֹ  ישֵֶׁ  הַָכְּוֹהֵָן  שֶֶׁלְ 
מֵהֶָם.  וּלְהְִָיטָָּמֵאָ  אֲָלְיֵהֶָם  לְהְִָתְקֶָרֵָבֵ 
אִימֵָּא,  אַבִָּא,  הֵֶם:  הֶַקְַּרוֹבְִים  שִֶׁבְְעָתַָ 
אָחְ, אָחְוֹתָ, אִישְָּׁהֶ, בִֵּן וּבְַתָ. גַּםַ לְְ"מֵת 
מִצוְִהָָ" שֶֶׁאָיֵן מִי שֶֶׁיָּטְַפַּלְֵ בְִּקְֶבֵוּרָָתוֹ, חַַיָּבֵָ 

הַָכְּוֹהֵָן לְהְִָטָָּמֵאָ.

Daf 28: SANCTITY OF THE KOHANIM ל הׁכּוֹּהֲנִיָם ֶ תָם ש� ָ ף כ׳׳ח: קְִּדוּּש�ּ דּׁ

Daf 29: THE PRIMORDIAL/ORIGINAL SNAKE דְמוֹּנִיָ חָש� הׁקִּּׁ ף כ׳׳טֵ: הׁנָּ דּׁ

בְִּדִינֵיֵ נֵפְַשֶָׁוֹתָ - דִּינֵיִם שֶֶׁהֶַנַּשְִֶׁפְּטָ בִָּהֶֶם מִִתְָחְַיָּבְֵ מִִיתָָהֶ 
לְחְְַפְּשִֵׂ  כְּדְֵי  בְִּיוֹתֵָר  לְהְִֶתְָאַמֵֵּץ  מְִחְוּיָּבְָ  הֶַדִּין  בִֵּיתָ   -
אפֶַשְֶָׁרוּתָ לְזְֹכְַּוֹתָ אתֶָ הֶַנַּאֱֶשֶָׁם; אָוּלְיַ הָָעִדֵוּת נִגֶדְִּוֹ אָיֵנִהָּ 
חֲַזָקֶָָהָ מַסָפְַּיִקֶ, אָוּלְיַ הָוּאָ אָיֵנִוֹ נִחְֶַשֶָׁבֵ עוֹבֵרֵָ עִבֲֵרֵָָהָ בְּמְֵזָיִד, 
וִעְוֹד כְּהֵָָנֶּהָָ וִכְָהֵָָנֶּהָָ. אָבֲֵלְָ לְאְָדָם מִַסִּיתָ וּמִַדִּיחְַ - שֶֶׁמְֵּנֵסֶַּהֶ 

לְהְֶַחְְטִיא אֲחְֵרִים - איֵן מְִחְַפְּשְִִׂים אפֶַשְֶָׁרוּתָ שֶֶׁלְ זֹכְָוּתָ. 

כְּךְָ לְוֹמְדִים מִפַּרָָָשֶַׁת בְּרְֵָאָשִֶׁית: הַָקַָּבְָּ”הָ הֶָעִנֱִיִשֶׁ אָתֶ הַָנֶּחַָָשֶׁ 
עִלְַ כְּךְָ שֶֶׁהָוּאָ פַּיִתַָּהָ אָתֶ חַַוּהָָ לְאֶָכֱָוֹלְ מֵעִץֵ הַָדִַּעִתַ, לְמְַרָוֹת 
שֶֶׁלְּכִָאְָוֹרָָהָ הָָיהָָ אָפְֶשְֶָׁרָ לְמְִצוֹאָ לְוֹ טְעִנִָוֹת לְהְָָקֵֶלְ בְּעְוֹנִשְֶׁוֹ. 
לְַעָבְֲוֹר  וּמִַדִּיחְַ  מִַסִּיתָ  נֵחְְֶשֶַׁבְ  שֶֶׁהֶַנַּחְַַשֶׁ  מִֵאַחְַר  אֲבְָלְ 

אִיסּוּר, לְאֹ טָעָנֲֵוּ כְּךְָ בִִּשְֶׁבְִילְוֹ.
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One who claims s/he is owed money by someone else must provide 
proof that it is so, otherwise, the court responds — “We are sorry, but 
we cannot obligate your fellow to pay you based on your word alone.” 
Presenting eidim (witnesses) is one of the most common methods of 
furnishing proof. For instance, if Reuven sues Shimon for $100 that he 
lent to him — and Shimon says: “No such thing ever happened” — it is 
sufficient for Reuven to bring forth eidim who saw the loan take place. 
In order to extract money, a minimum of two eidim is required to 
verify the claim.

What is the ruling in the following case? An individual appears before 
a family and says to them, “Before your father’s death, he hid a sum 
of money in the closet (or in some other hiding place). However, this 
money did not belong to your father. Rather, it belongs to Reuven 
who entrusted this money to him.” The children went and found the 
money exactly where the individual said it would be. Are they obligated 
to give that money to Reuven? On this 
daf of Talmud, we learn that the children 
are not compelled to do so. They are 
not required to believe the person who 
claims the money did not belong to their 
father.

However, if the money was hidden in a 
place in which the man who informed 
them had access — meaning, he could 
have taken the money to Reuven on 
his own — then, he is believed. Why? 
Because we understand that if he had 
been lying, he would not have said a 
word. He would have just gone to the 
hiding place, taken the money and given 
it to Reuven.

לְהֶָָם:  וִאְָוֹמֵרָ  שֶֶׁהִָיאָ  כְּלְָ  מִשְֶׁפַּחַָָהָ  בְּפְִנְִיֵ  מוֹפְיִעִַ  אָדָָם  אָםִ  הַָדִִּין  מָהָ 
דְִּעוּ לְכָָםֶ, אֲָבִֵיכָםֶ לְפְִנְִיֵ מוֹתוֹ הֶָחְַבְּיִאָ סְָכָוּם כְּסֶֶָף בְָּאָרָָוֹן אָוֹ בְִּמְקֶוֹם 
מַחְַבְּוֹאָ אָחֵַַרָ, אֲבְָלְ הֶַכְּסֶֶף הֶַזּהֶֶ אֵינֵוֹ שֶֶׁלְ אֲבְִיכָםֶ, אֶלְָּא שֶֶׁלְ רְאוּבְֵן 
שֶֶׁהִֶפַקְְִיד אֶצְלְְוֹ אֶתָ הֶַכְּסֶֶף. הָָלְכְָוּ הַָבְָּנִיִם וּמָצאְָוּ אָתֶ הַָכְּסֶֶָף, הֶַאִם 

הֵֶם צְרְִיכָיִם לְהְֶַחְְזֹיִרוֹ לְִרְאוּבְֵן?

לְוֹמְדִים  בְַּתַַּלְמְוּד  זָהֶָ  בְּדְַף 
צרְִָיכָיִם  אָיֵנִםָ  הַָבְָּנִיִם  שֶֶׁלְּאָֹ. 
שֶֶׁהַָכְּסֶֶָף  אָדָָם  לְאְָוֹתוֹ  לְהְַָאֲָמִין 
אִם  אֲבְָלְ  אֲָבִֵיהֶָם.  שֶֶׁלְ  אָיֵנִוֹ 
בְִּמִָקְוֹם  מִוּחְְבִָּא  הֶָיהֶָ  הֶַכְּסֶֶף 
לְָאִישֶׁ  גַּיִשֶָׁהֶ  אֵלְָיוְ  שֶֶׁיָּשֵֶׁ 
שַַיָּךְָ  שֶֶׁהֶַכְּסֶֶף  לְהֶֶָם  שֶֶׁסִּיפְּרֵ 
יכָָוֹלְ  הֶָיהֶָ  וְהְֶוּא  לְִרְאוּבְֵן, 
נֵאֱֶמִָן  הֶוּא   - אוֹתָוֹ  לְָקְַחְַתָ 
שֶֶׁאָםִ  מְבִֵינִיִם  אָנִָוּ  כְּיִ  מַדִּוּעִַ? 
הָוּאָ הָָיהָָ מְשֶַׁקֵַּרָ הָוּאָ לְאָֹ הָָיהָָ 
נִיִגַּשֶָׁ  אָלְֶּאָָ  כְּלְְוּם,  לְהֶָָם  אָוֹמֵרָ 
אָלְֶ הַָמַַּחְַבְּוֹאָ, לְוֹקֵֶחַַ אָתֶ הַָכְּסֶֶָף 

וִנְִוֹתְנִוֹ לְרְִָאָוּבֵןֵ.

Daf 30: THE HIDDEN MONEY ר סֶף הׁמּוּּסְתָּ ף ל׳: הׁכֶּ  דּׁ

Daf 31: ONE WHO CLAIMS MONEY FROM HIS FELLOW ף ל׳׳אָ: התּוֹּבֵעַׁ מָמוֹּן מֵחֲבֵרוֹּ דּׁ

אָדָָם שֶֶׁתַּוֹבֵעִֵַ מָמוֹן מֵחֲַבֵרֵָוֹ צרִָָיךְ לְהְָָבֵיִאָ רְָאָיָהָָ שֶֶׁהָוּאָ צוֹדֵקֶ, אָחֶַַרֶָת 
דִַּיָּנִָיֵ בְּיֵת הַָדִִּין אָוֹמְרִָים לְוֹ: "אָיֵנִנֶֶּוּ יכְָוֹלְיִם לְחְַַיָּבֵֵ אָתֶ חֲַבֵרְֵָךָ עִלְַ סְָמַךְ 
דְִּבֵָרֶָיךָ בְּלְִבְֵַד". אָחַַַת הָָרְָאָיָוֹת הַָנֶּפְְוֹצוֹת הִָיאָ עִדִֵים הַָמְַּעִיִדִים כְּדְִבֵרְֵָי 
הַָתַּוֹבֵעִֵַ, כְּגְוֹן: אָםִ רְָאָוּבֵןֵ תַּוֹבֵעִֵַ מִשִָּׁמְעוֹן מֵאָהָָ ₪ שֶֶׁהִָלְוְִהָָ לְוֹ, וִשְִֶׁמְעוֹן 
אָוֹמֵרָ: "לְאָֹ הָָיוּ דְִּבֵָרִָים מֵעוֹלְםָ", דִַּי לְתַַּוֹבֵעִֵַ לְהְָָבֵיִאָ עִדִֵים שֶֶׁרָָאָוּ אָתֶ 

הַָהַָלְוְִאָָהָָ. כְּדְֵי לְהְֶוֹצְיִא מִָמִוֹן זֹקְְוּקְִים לְכְָלְָ הֶַפְּחְָוֹתָ לְִשְֶׁנֵיֵ עָדִֵים.
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This daf begins the fourth chapter of Masechet Sanhedrin — “Echad dinei 
mamonot” (financial matters [and capital matters] are equal.) The first Mishnah 
in the chapter teaches that there are certain halachot in financial law that are 
identical to the halachot in capital law, while there are other matters concerning 
which the two broad categories of jurisprudence differ. Dinei Mamonot are lawsuits 
pertaining to financial liability. Dinei Nefashot are cases in which the defendant is 
accused of a severe violation for which the punishment is death 
(e.g., idol worship).

The Mishnah states that according to the Torah, both in Dinei 
Mamonot and Dinei Nefashot, the Beit Din (court) is obligated 
to thoroughly examine the witnesses. In this regard, both 
types of law are equivalent. However, in other respects the two 
categories differ. For example: Dinei Mamonot can be decided 
by a minimum of three judges, while Dinei Nefashot are debated 
and determined by a minimum of 23 judges.

זָהֵָוֹת  הֲָלְכָָוֹת  שֶֶׁיָּשֵֶׁ  מְלְמֶַַּדֶת  בְַּפַּרֶֶָקֶ  הָָרִָאָשֶׁוֹנִהָָ  הַָמִַּשְֶׁנִהָָ 
דִּינֵיֵ  וִיְשֵֶׁ הֲָלְכָָוֹת חֲַלְוּקֶוֹת.  לְדְִינִיֵ מָמוֹנִוֹת וּלְדְִינִיֵ נִפְְשֶָׁוֹת, 
מִָמִוֹנֵוֹתָ הֵֶם דִּינֵיִם שֶֶׁלְ חְִיָּוּבְ מִָמִוֹן הֶַמֵּוּבְָאִים בִִּפַנְֵיֵ בִֵּיתָ 
שֶֶׁעָבְַָר  מִִי  שֶֶׁלְ  דִּינֵיִם  הֵֶם  נֵפְַָשֶׁוֹתָ  דִּינֵיֵ  לְִפַסְִיקְָהֶ.  דִּין 
הָָעוֹבֵדֵ  לְמְָשֶָׁלְ  מִִיתָָהֶ,  עָלְָָיוְ  שֶֶׁמִֵּתְָחְַיָּבְְִים  חְָמִוּר  אִיסּוּר 

עִבֲֵוֹדָהָ זָרָָָהָ.

גַּםַ  הַָתַּוֹרָָהָ  שֶֶׁמִַּן  אָוֹמֶרֶָת  הַָמִַּשְֶׁנִהָָ 
נִפְְשֶָׁוֹת  בְְּדִינִיֵ  וִגְםַ  מָמוֹנִוֹת  בְּדְִינִיֵ 
הָָעִדִֵים  אָתֶ  לְחְַַקֶוֹרָ  דִִּין  בְֵּית  עִלְַ 
הֵָיטֵבֵ - בְְּכָךְָ דִִּינִםָ שֶָׁוִהֶָ. אֲָבֵָלְ ישֵֶׁ 
גַּםַ כְּמַַָּהָ הֲָלְכָָוֹת חֲַלְוּקֶוֹת בְֵּינִיֵהֶָם, 
דַּי  מִָמִוֹנֵוֹתָ  לְְדִינֵיֵ  מֵהֶָן:  אַָחַַת 

דִּינֵיֵ  וְאְִילְּוּ  דַּיָּנֵָיִם,  בִִּשְֶׁלְוֹֹשֶָׁהֶ 
עָשְִֶׂרִים  בִִּפְַנֵיֵ  נֵיִדּוֹנֵיִם  נֵפְַָשֶׁוֹתָ 

וּשְֶׁלְוֹֹשֶָׁהֶ דַּיָּנֵָיִם, לְְכָלְָ הֶַפְָּחְוֹתָ.

Daf 32: FINANCIAL LAW AND CAPITAL LAW וֹּת יָנֵיָ מָמוֹּנוֹּת וְּדִיָנֵיָ נְפָש� ף ל׳׳ב: דִּ  דּׁ

לְקְִֶרַָאָת סָוֹף פַּרָָָשֶָׁת שְֶׁמוֹת מַכָבְְִּיד פַּרְַָעֹהָ אָתֶ הָָעִבֲֵוֹדָהָ 
הַָקְֶצבֵַָת  אָתֶ  אֲָפְלְִּוּ  וּמוֹרִָיד  יוֹתֵרָ  עוֹד  ישְִֶׂרָָאָלְֵ  בְְּנִיֵ  עִלְַ 
בְְּשֶָׁלְבֵָ  הַָלְּבְֵֵנִיִם.  אָתֶ  הֵָכָיִנִוּ  הֵָם  מִמֶַּנֶּהָָ  הַָיָּוֹמִית  הַָתֶַּבֵֶן 
שֶֶׁהָוּאָ  שֶֶׁמֵַּאָָזָ  לְוֹ  וִאְָוֹמֵרָ  הָ'  אָלְֶ  בְְּכָעִַסַָ  מֹשֶֶׁהָ  פַּוֹנִהֶָ  זָהֶָ 
הִָגַּיִעִַ אָלְֶ פַּרְַָעֹהָ הָָעִבֲֵוֹדָהָ שֶֶׁלְ בְְּנִיֵ ישְִֶׂרָָאָלְֵ נִעִֶשְֶֶׂתָהָ רַָקֶ 
תִַּרְָאָהֶָ  וִאְָוֹמֵרָ: "עִתַַָּהָ  מֵשִֶׁיבֵ לְוֹ הָ'  יוֹתֵרָ. עִלְַ כְּךְָ  קֶָשֶָׁהָ 
רָָשִֶׁ"י  ישְֶַׁלְְּחְֵם".  חְֲזֹקְָָהֶ  בְְידָ  כְּיִ  לְְפַַרְעֹהֶ  אֶעָשֱִֶׂהֶ  מָהָ 
מְבֵָאָרֵָ שֶֶׁהַָמִַּלְּיִם "עִתַַָּהָ תִַּרְָאָהֶָ" מְלְמְַַּדוֹת שֶֶׁמַֹּשֶֶׁהָ נִעִֶנֱִשֶַׁ 
נִגִזְָרַָ  זָהֶָ  וּבִֵגלְְלְַ  הָקֶבֵ"הָ,  שֶֶׁלְ  בְִּדְרָָכָיָוִ  שֶֶׁפַּקְִֶפַּקֵֶ  כְּךְָ  עִלְַ 
עִלְָיָוִ שֶֶׁיָּרְִָאָהֶָ רַָקֶ אָתֶ הַָנֶּצִָּחַָוֹן עִלְַ פַּרְַָעֹהָ וִלְְאָֹ אָתֶ הַָנֶּצִָּחַָוֹן 
זָהֶָ  דִָּבֵָרָ  לְאָָָרֶָץ.  בְַּכְּנְִיִסָָהָ  הָָעִמִַַּים  שִֶׁבְֵעִתַ  עִלְַ  שֶֶׁיָּהְִָיהֶָ 
גַּםַ  הָקֶבֵ"הָ,  שֶֶׁלְ  בְִּדְרָָכָיָוִ  לְהְַָאֲָמִין  ישֵֶׁ  כְּמַַָּהָ  עִדַ  מְלְמֵַַּד 
ישְֶֶׁנִהָּ  הַָגַּאְָֻלְּהָָ  שֶֶׁבְְּמַהֲָלְךְַ  חַוּץ  כְּלְְפַַּיֵ  נִרְִָאָהֶָ  לְעְִתִִַּים  אִָם 

נִסְִָיגהָָ לְאְָָחַוֹרָ.

Toward the end of Parashat Shemot, Pharaoh further intensified 
the burden on B'nei Yisrael, and even eliminated the daily supply 
of straw needed for making bricks. At this point, Moshe angrily 
turns to God and says that ever since he approached Pharaoh, 
the workload of B'nei Yisrael has only become consistently more 
harsh. To this, God replies: “Now you will see what I will do to 
Pharaoh, for with a strong hand he will send them out.” Rashi 
explains that the words “Now you will see” teach us that Moshe 
was punished for doubting the ways of God, and because of this, 
it was decreed that he would only see the victory over Pharaoh but 
not the victory over the Seven Nations upon entering Eretz Yisrael. 
This teaches us how important it is to trust in the ways of the Holy 
One, Blessed be He, even if at times it outwardly appears that in 
the process of redemption there is a setback.

D’VAR TORAH: PARASHAT SHEMOT מוֹּת ת ש�ְ רָש�ׁ בׁר תּוֹּרָה: פָּ דְּ
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