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At times, there are arguments between two parties. One says: “you owe me money” 
and the other says: “I don’t owe you anything”. For example, Reuven confronted 
Shimon: “You borrowed $50 from me. Please return it”. Shimon responded: “I owe 
you nothing”. Shimon could clarify his denial by saying: “I don’t owe you anything 
because you never lent me any money”. Alternatively, he could assert: “Yes, you 
did lend me money. But I already returned it to you”. How are the dayanim (the 
judges) supposed to arrive at a decision regarding such disputes? 

The dayanim say to the plaintiff: “Provide evidence that your claim is valid and you will 
receive the money”. If the defendant claims that the matter never transpired, but the 
complainant provides witnesses who say, “we saw the loan take place,” then the Beit 
Din (court) decides in favor of the complainant and obligates the defendant to pay.
 
What if, after the complainant brings witnesses to verify that the 
loan took place, the respondent claims: “It’s true that I lied and 
initially said I had not taken a loan. I did, in fact, borrow money, 
but I already repaid the debt”. Will the respondent be 
trusted? The Talmud says, no. Since the respondent 
said in the beginning that he did not borrow, it is as if 
he admitted he had not paid off the loan. This halakhah 
is called “Kol haOmer Lo Liviti — k’Omer Lo Parati,” 
that is, anyone who says he did not borrow is 
deemed to be saying he did not repay.

בְּבְַקַָָּשָָׁה  זוּז,   100 מִִמֶֶּנִּיִ  "לָוִָיִתָָ  לָשְִָׁמְִעוֹן:  טוֹעֵןֵ  רְְאוּבַןֵ 
הַחֲַזרְֵ לָיִ", וִאְיִלּוּ שִָׁמְִעוֹן טוֹעֵןֵ: "אנֲִיִ לָאֹ חַַיָּבַָ לָךְָ". יכָוֹלָ 
מֵֵעוֹלָםָ  כִּיִ  לָךְָ  חַַיָּבָ  לָאֹ  "אֲנִיִ  יטְִעֵןַ  שֶָׁשִִּׁמְִעוֹן  לָהְִיוֹתָ 
לָאֹ הִִלָוְֵיֵתָָ לָיִ כִּסֶֶֶף", וִיְכָוֹלָ לָהְִיוֹתָ שֶָׁהוּא טוֹעֵןֵ: "נִכָוֹן 

שהִִלָוְֵיֵתָָ לָיִ, אֲבָלָ כִּבְָרְ הִֶחֱַזַרְְַתִִּי לָךְָ".
כִּיֵצַדַ עַלַָ הִַדַַּיָּנִָיִם לָפְִסְֶוֹק בְְּוֵיִכִּוּחִַים מִֵסּוּג זַהִֶ?

צוֹדֵֵק  שֶָׁאתַָָּה  רְְאיָהָ  "הָבַאֵ  לָתַָּוֹבַעֵֵַ:  אוֹמְִרְִים  הַדַַּיָּנִָיִם 
וּתְָקַבְּלֵָ אתֶָ הַכֶּסֶֶףֶ". 

הֵבַיִא עֵדִֵֵים שֶָׁנִּעֵֶרְְֶכהָ  וּמִָה יהְִיהֶ אםִ אחֲַַרְֵי שֶָׁהַתָּוֹבַעֵֵַ 
הַלָוְִאָהָ, קָם הַנִּתְִָבְּעָ וִאְוֹמִֵרְ: "נִכָוֹן, שִָׁיקַָּרְְתִָּי שֶָׁאמִַָרְְתִָּי 
אלֶּאָ  לָוִָיִתִָי  כֶּןֵ  בְּאֶמֱִֶתָ  אבֲַלָָ  לָוִָיִתִָי,  שֶָׁלּאֹ  בְּהַַתְָחַָלָהָ 

שֶָׁכֶּבְַרְָ פָּרְַָעֵתְִָּי אתֶָ הַחַוֹבַ", הַאםִ הוּא יהְִיהֶ נִאֶמֱִָן?
אמִַָרְ  שֶָׁהוּא  זהֶ  בְּעְֵצֶםֶ  כֶּיִ  שֶָׁלּאֹ,  אוֹמִֵרְ  הַתַָּלָמְִוּדֵ 
בְּהַַתְָחַָלָהָ שֶָׁהוּא לָאֹ לָוִָהָ הֲרְֵי הוּא כֶּאְיִלּוּ הוֹדֵָה שֶָׁהוּא 
 - לָוֵָיִתִָי  לָאֹ  הִָאוֹמֵֵרְ  "כִּלָָ  מְִכוּנִּהָ  זוֹ  הֲלָכָהָ  פָּרְַָע.  לָאֹ 

כִּאְוֹמֵֵרְ לָאֹ פָּרְַָעַתְִִּי".
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Shimon lent money to his friend Reuven. The two agreed that the loan would be 
repaid in three months. As soon as three months had passed, Shimon, the lender, 
sued Reuven in a Beit Din, a court of Jewish law. Shimon brought witnesses who 
testified that the loan indeed had been made and that Shimon had requested 
repayment. Reuven responded that he had already repaid the money a month 
and a half earlier. 

Is Reuven trusted in his testimony and his 
claim? The Amora Reish Lakish said Reuven’s 
testimony is not to be trusted, since it is 
illogical that a person who borrowed money for 
a fixed term would repay the money before the 
specified time. Abaye and Rava disagreed and 
said Reuven is to be trusted. Why? Sometimes 
it does happen that a person receives a sum of 
money unexpectedly and uses that cash to make an early 
repayment of existing debts.

בְּיֵנִיֵהֶם  קָבַעְוּ  וִהְֵם  שִָׁמְִעוֹן  מִֵחֲַבַרְֵוֹ  כֶּסֶֶףֶ  לָוִָהָ  רְְאוּבַןֵ 
בְּדְִֵיָּוּק  חַוֹדֵָשִָׁים.  לָשְִָׁלָוֹשָָׁה  תִָּהְיהֶ  שֶָׁהַהַלָוְִאָהָ 
שִָׁמְִעוֹן  תָָּבַעַ  הַהַלָוְִאָהָ,  חַוֹדְֵשֵָׁי  שְָׁלָוֹשֶָׁתָ  כֶּשְֶָׁהִסֶתְַָּיָּמְִוּ 
הַמֶַּלָוְִהֶ אתֶָ רְְאוּבַןֵ לָדְִֵין תָּוֹרְָה. הוּא הֵבַיִא עֵדִֵֵים שֶָׁאכָןֵ 
אתֶָ  לָוֹ  יחֲַַזיִרְ  שֶָׁרְְאוּבַןֵ  מְִבַקֵַָּשָׁ  וִהְוּא  הַהַלָוְִאָהָ  נִעֵֶרְְֶכהָ 
הִָיתְָָהִ שֶֶׁהִוּא כִּבְָרְ לָפְִנְִיֵ  תְִּגוּבָתָוֹ שֶֶׁלָ רְְאוּבֵן  הַכֶּסֶֶףֶ. 

חַוֹדֶשֶׁ וֵחֵַָצַיִ הִֶחְַזַיִרְ אתֶָ הִַכִּסֶֶֶף.
הִַאםִ רְְאוּבֵן נִאֱֶמֵָן בְִּדְבָרְָיוֵ וּבְטַַעַנֲִתָָוֹ?

הִָאֲמֵוֹרְָא רְֵישֶׁ לָקִָישֶׁ אוֹמֵֵרְ שֶֶׁהִוּא איֵנִוֹ נִאֱֶמֵָן, 
כִּיִ לָאֹ מִֵסְֶתִַּבְֵּרְ שֶֶׁאָדָם שֶֶׁלָּוֵָהִָ כִּסֶֶֶף לָזִַמְֵָן 

קָצַוּב יחֲַַזַיִרְ אתֶָ הִַכִּסֶֶֶף לָפְִנְִיֵ הִַזְּמְֵָן. 
שֶֶׁהִוּא  וֵאְוֹמְֵרְִים  חַוֹלָקְִים  וֵרְְָבָא  אַבְַּיָּיֵ 
נִאֱֶמֵָן. כֶּיִ לָפְִעְֵמִִָים קוֹרְֶה שֶָׁאדֵָָם מְִקַבְּלֵָ 
סֶכְוּם כֶּסֶֶףֶ וִהְוּא מִַעֵדְִַּיף לָהְַחֲַזיִרְ אוֹתָוֹ 

לָמֶַַּלָוְִהֶ עוֹדֵ לָפְִנְִיֵ מִוֹעֵדֵֵ הַפָּיֵרְָעוֹן.

Daf 5: REPAYING A LOAN BEFORE ITS DUE DATE

Daf 6: LOAN AND REPAYMENT ף וּ׳: הַלְִוָּאָה וּּפֵירַָעוֹּן דַּ

מַָן ף ה׳: הַחְזִָרַַת הַלְִוָּאָה לִִפְנִֵי הַזְִּ דַּ
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This daf refers to a letter sent by the Persian King Darius to the governor of 
the province beyond the Euphrates River, warning against collecting taxes 
under any circumstances from the Jewish scholars of Anshe Knesset 
HaGedolah, (“The Great Assembly”). The Anshe Knesset HaGedolah was the 
group of scholars that led Am Yisrael after the Babylonian exile. These scholars 
lived in an area controlled by King Darius.
 
According to halakhah, there are several types of taxes that are not imposed 
upon talmidei chachamim (Torah scholars), such as taxes designated to finance 
municipal security. If the city’s wall required renovation and a decision was made 
to collect a special tax from all city 
residents, talmidei chachamim 
would be exempt from paying, 
and as a result, the remaining 
residents were required to pay a 
little more.

This daf tells the story of a man who built a very tall wall in his yard, 
extremely close to his neighbor’s house. The wall was so high that it 
blocked the neighbor’s sunlight. The neighbor approached the man and 
demanded he tear down the wall. The man who built the wall said: “I will 
pay to seal off your current windows, and open 
up new windows that are high enough so that 
the wall I built will not block your access to 
sunlight.” But the neighbor with the obstructed 
windows refused, claiming: “When you open up 
new windows, you will repeatedly hit the wall with 
a hammer and that beating of the hammer could 
weaken the entire wall from the portion above 
the new windows up to the roof.” The neighbor 
who built the wall said: “Then, we’ll break down 
the wall, from the height of the new windows 
up to the ceiling, and replace it with a new 
wall.” However, the neighbor with the obstructed 
windows did not agree, claiming that the old 
and new portions of wall would not connect well 
together. The neighbor who built the wall then said: “We’ll break down your 
entire wall and build a new one!” The window owner replied: “But one new 
wall will not fit in well with the remaining old walls.” So the neighbor who built the 
backyard wall said: “I am prepared to tear down your entire house and build 
a new house for you— and I will rent an apartment for you to live in now, in 
the meantime.” But the neighbor with the obstructed windows refused again, 
claiming he did not want the trouble of moving homes. Who is in the right? 
The Talmud states that all the claims of the neighbor with the obstructed 
windows are justified.

מֵַעַשֲִֶׂהִ בְְּאָדָם שֶֶׁבְָּנִהִָ בְַּחֲַצַרְֵוֹ קִירְ גָּבָוֹהַּ, קָרְוֹב מְֵאוֹד לָבְַַּיתִָ 
הִגְּיִעֵַ  הִַשֶּׁמֵֶשֶׁ.  הִִסְֶתִִּירְ לָוֹ אתֶָ אוֹרְ  שֶֶׁהִַקִָּירְ  הִַשָּׁכןֵ עַדַ  שֶֶׁלָ 
בְּוֹנִהֵ  לָוֹ  אמִַָרְ  הַקִָּירְ.  אתֶָ  לָשְִָׁבְּוֹרְ  מִִמֶֶּנִּוּ  וִתְָָבַעַ  הַשִָּׁכןֵ  אלֵָיָוִ 

הַקִָּירְ: "אֲנִיִ אסְֶֶתִּוֹם לָךְָ אתֶָ הִַחַַלָּוֹנִוֹתָ 
חֲַדָשִֶׁים  חַַלָּוֹנִוֹתָ  אפְֶרְְוֹץ  וּבִמְֵקוֹמֵָם 
יוֹתֵָרְ,  גָּבָוֹהַּ  בְְּמֵָקוֹם  חֶַשְֶׁבְּוֹנִיִ,  עַלַָ 
שֶָׁם הִַקִָּירְ שֶֶׁבְָּנִיִתִָי איֵנִוֹ מֵַסְֶתִִּירְ אתֶָ 
סֶיֵרְֵבַ  הַחַַלּוֹנִוֹתָ  בְּעֵַלַָ  אוּלָםָ  הִָאוֹרְ". 
חַַלּוֹנִוֹתָ  לָיִ  תִָּפְתְַָּחַ  "כֶּשְֶָׁאתַָָּה  וִטְָעֵןַ: 
חֲַדֵָשִָׁים אתַָָּה תַָּכֶּהֶ בְּפְְטִִַּישָׁ עֵלַָ הַקִָּירְ, 
לָהְֵיחַָלָשֵָׁ  עֵלָָוּלָ  הַפָּטִִַּישָׁ  וּמִִמֶַּהֲלָוּמֶּוֹתָ 
כֶּלָָ הַקִָּירְ מִֵהַקֶָּטַע שֶָׁמֵֶּעֵלַָ הַחַַלּוֹנִוֹתָ עֵדֵַ 
הַגְּגַ". אמִַָרְ לָוֹ בְּעֵַלַָ הַקִָּירְ: "אָזַ נִשְִֶׁבְּוֹרְ 
הִַחַַלָּוֹנִוֹתָ  מִֵגָּוֹבַהּ  הִַקִָּירְ  כִּלָָ  אתֶָ 
קִירְ  וֵנְִעַַשֲִֶׂהִ  הִַתִִּקְרְָהִ  עַדַ  הִַחֲַדָשִֶׁים 
חַָדָשֶׁ". אוּלָםָ גְּםַ לָזְהֶ בְּעֵַלַָ הַחַַלּוֹנִוֹתָ 

הַיָּשָָָׁן לָחֶַָדֵָשָׁ איֵנִוֹ  הַחֵַלָקֶ  בְּיֵן  שֶָׁהַחִַיבְּוּרְ  הִסֶכְֶּיִם בְּטְַעֵנֲִהָ  לָאֹ 
מִִתְָקַיָּםֵ הֵיטֵבַ. אמִַָרְ לָוֹ בְּעֵַלַָ הַקִָּירְ: "נִשְִֶׁבְּוֹרְ אתֶָ כִּלָָ הִַקִָּירְ 
וֵנְִבְִנִהִֶ חַָדָשֶׁ!" הֵשִָׁיבַ בְּעֵַלַָ הַחַַלּוֹנִוֹתָ: "קִירְ חַָדֵָשָׁ איֵנִוֹ מִִתְָחַַבְּרְֵ 
כֶּלָָ כֶּךְָ טוֹבַ לָקְִירְוֹתָ ישְָָׁנִיִם". אמִַָרְ לָוֹ בְּעֵַלַָ הַקִָּירְ: "אָזַ אֲנִיִ מֵוּכןָ 
לָשְִֶׁבְּוֹרְ אתֶָ כִּלָָ הִַבְַּיתִָ וֵאְבְֶנִהִֶ לָךְָ בְַּיתִָ חַָדָשֶׁ, וּבֵינִתְִַּיםִ אשְִֶׂכִּוֹרְ 
לָךְָ דִַּירְָהִ לָגָוּרְ בְָּהּ". אבֲַלָָ בְּעֵַלַָ הַחַַלּוֹנִוֹתָ סֶיֵרְֵבַ בְּטְַעֵנֲִהָ שֶָׁאיֵנִוֹ 
רְוֹצהֶ לָטְִרְוֹחַַ לָעֵַבֲַוֹרְ דִַּירְָה. מִֵי צַוֹדֵק? הִַתִַּלָמְֵוּד אוֹמֵֵרְ שֶֶׁבְַּעַלַָ 

הִַחַַלָּוֹנִוֹתָ צַוֹדֵק בְְּכלָָ טַַעַנֲִוֹתָָיוֵ!

Daf 7: THE NEIGHBORS AND THE NEW WALL ירַ הֶחָדָש� כֵנִִים וְּהַקִּ ְ ף זִ׳: הַש�ּ דַּ

Daf 8: TAX EXEMPTION ים לִוּּם מִַיסִּ ש�ְ טוּּרַ מִַתַּ ף ח׳: פָּ דַּ

מִֶלָךְֶ  דַָּרְְיוִָשֶָׁ  שֶָׁשִָּׁלָחַַ  מִִכתְָָּבַ  עֵלַָ  הַתַָּלָמְִוּדֵ  מְִסֶפַָּרְֵ  זהֶ  בְּדְֵַף 
הַנִּהָָרְ  "עֵבֵַרְֶ  מִוֹשֵָׁלָ  שֶָׁלּוֹ,  הַמְֶּחַוֹזוֹתָ  מִִמֶּוֹשְָׁלָיֵ  לָאְחֶַָדֵ  פָּרְַָסֶ 
מִֵיסִּים  יגִבְְֶּהִ  לָאֹ  אוֹפְןֶ  שֶֶׁבְְּשֶׁוּם  הִִזַהְִִירְוֹ  הוּא  וּבַוֹ  פָּרְְָתָ" 
 - הִַגָּדְוֹלָהִָ"  כִּנְִסֶֶֶתָ  "אַנִשְֵֶׁי  הִַיָּהְִוּדִים  הִַחֲַכמִֵָים  מִֵן  שֶׁוֹנִיִם 
אסֲֶפְֵתַָ חֲַכמִִָים שֶָׁהִנִהְִיגהָ אתֶָ עֵםַ ישְִׂרְָאלֵָ בְּיִמִֵי גְּלָָוּתָ בְּבַָלֶָ, 

שֶָׁהִתְָגְּוֹרְְרְוּ בְּאְזֵוֹרְ שְָׁלָיִטָתָוֹ.

שֶָׁאיֵן  מִִיסָּיִם  סֶוּגיֵ  וִכְמֶַָּה  כֶּמֶַָּה  וִיְשְֶָׁנִםָ  הַהֲלָכָהָ  גְּםַ  כֶּךְָ  אכָןֵ 
שֶָׁנִּוֹעֵדֲֵוּ  מִִיסָּיִם  חֲַכמִִָים, לָמְִָשָָׁלָ  תַָּלָמְִִידִֵי  מִַטִִּילָיִם אוֹתָָם עֵלַָ 

לָמְִַמֵֶּן אתֶָ שְָׁמִִירְַתָ הָעֵיִרְ. אםִ זַּקְוּקִים 
לָשְַָׁפָּץֵ אתֶָ הַחַוֹמִָה וִהְֶחְַלָיִטוּ לָגִבְְּוֹתָ 
מִִכֶּלָָ הַתָּוֹשָָׁבַיִם מִַסֶ מְִיוּחַָדֵ - תַָּלָמְִִידֵֵי 
הַחֲַכמִִָים פָּטְוּרְִים מִִן הַמֶַּסֶ וּבַשְֶָׁלָ כֶּךְָ 
יתֶֶָרְ הַתָּוֹשָָׁבַיִם מְִשַָׁלּמְִִים מְִעֵטַ יוֹתֵָרְ
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Chazal referred to one of the Roman leaders by the unflattering 
name “The Evil Quintus Tineius Rufus”. After serving for several 
years in a senior position in the Roman Empire, Tineius Rufus 
was appointed “Governor of Judea,” which meant he was the 
ruler of the Judean region of Eretz Yisrael. After the destruction 
of the Beit HaMikdash, remnants of the sanctuary building still stood 
on the mound of the Temple Mount. Tineius Rufus ordered the entire 
area of Har HaBayit to be plowed over, so that not even a memory of 
the Beit HaMikdash would remain. Following Rabbi Akiva’s violation 
of the Roman decree by gathering together large groups for Torah 
study, the Romans decided to put Rabbi Akiva to death in a most 
cruel manner. The evil Tineius Rufus was the one who carried 
out the horrible murder. 

This daf shares the dialogue the evil Tineius Rufus 
conducted with Rabbi Akiva about the mitzvah of 
tzedakah, during which Rabbi Akiva explained 
that giving tzedakah is a great privilege and that 
God dearly wants us to be good to the poor and 
to assist them.

Halakhah mandates that even a pauper, who generally is exempt 
from giving tzedakah*, must try to give at least one-third of a shekel 
per year. (This refers to the 1/3 shekel which was the customary 
donation requrired during the time of the sages). The Talmud 
adds that an individual who motivates others to donate 
tzedakah merits a large reward, even greater than that of 
those who give the tzedakah. 

On this daf we learn an important detail about giving tzedakah: 
During the time of the Beit HaMikdash, a person could bring 
an offering in order to atone for his transgressions. Since 
the destruction of the Beit HaMikdash, a person can donate 
tzedakah and that act is considered to be equivalent to that 
person’s having sacrificed an offering.

*The mitzvah of tzedakah is the commandment or obligation to 
give righteously, and is associated with doing justice, tzedek 
(the quality of being fair, moral, or correct). This is in contrast to 
giving charity, a voluntary act or donation to help those in need.

מֵָרְוּד  עַנִָיִ  שֶֶׁאֲפְיִלָּוּ  הָאוֹמִֶרְֶתָ  צדְֵָקָה  נִתְִָינִתַָ  בְּנְִוֹשֵׂא  הֲלָכָהָ  ישְֶָׁנִהָּ 
לָתֵָָתָ  הִַפָּחַָוֹתָ  לָכְלָָ  ישְִֶׁתִַּדֵַּלָ  צַדְָקָהִ,  מִֵלָּתֵָָתָ  פָּטַָוּרְ  כִּלְָלָָ  שֶֶׁבְְּדֶרְֶךְ 

שְֶׁלָיִשֶׁ שֶֶׁקֶלָ לָצִַדְָקָהִ בְְּכלָָ שֶָׁנִהִָ.
הָיהָ  שֶָׁנִּהָוּג  שֶָׁקֶלָ  בְּשְִָׁלָיִשָׁ  )מְִדֵוּבְּרְָ 
וִאְוֹמִֵרְ  מִוֹסֶיִף  הַתַָּלָמְִוּדֵ  חֲַזַ"לָ(.  בְּזִמְִַן 
שֶֶׁמְִּי שֶֶׁמְְּעוֹרְֵרְ אתֶָ הִָאֲנִשִֶָׁים לָתְִָרְוֹם 
צַדְָקָהִ, זַוֹכהִֶ לָשְִָׂכרְָ גָּדָוֹלָ, אֲפְיִלָּוּ עוֹד 

יוֹתֵָרְ מֵֵאלֵָּהִֶ הִַנָּוֹתְָנִיִם אתֶָ הִַצְּדְָקָהִ.

בְּדְֵַף  לָוֹמְִדִֵים  צדְֵָקָה  מִִצוְִתַָ  זכְוּתָ  עֵלַָ 
זהֶ פָּרְְָט חַָשָׁוּבַ: בְּזִמְִַן שֶָׁבְּיֵתָ הַמִֶּקְדַָּשָׁ 
לָהְָבַיִא  יכָוֹלָ  הָיהָ  אדֵָָם  קַיָּםָ,  הָיהָ 
מִִתְָכֶּפַָּרְְִים  חֲַטָאיָוִ  הָיוּ  וּבַכְךְָ  קוֹרְְבְּןָ, 
לָוֹ. בְּיְמִֵָינִוּ, לָאְחַַַרְ הַחַוּרְְבְּןָ, אדֵָָם יכָוֹלָ 
כֶּאְיִלּוּ  לָוֹ  נִחְֶַשָָׁבַ  וִהְַדַָּבַרְָ  צדְֵָקָה  לָתֵָָתָ 

הִקְרְִיבַ קוֹרְְבְּןָ.

Daf 9: THE VALUE OF TZEDAKAH דָקָה ף ט׳: מַַעֲלִַת הַצְֵּ דַּ

Daf 10: THE EVIL QUINTUS TINEUS RUFUS ע ף י׳: טוֹּרְַנִוּּסְרַוֹּפוּּס הָרַָש�ָ דַּ

הִָיהִָ אָדָם מִֵגָּדְוֹלָיֵ רְוֹמֵָא שֶֶׁכִּוּנָּהִָ בְְּפְיִ חֲַזַַ"לָ טַוֹרְְנִוּסְֶרְוֹפְוּסֶ הִָרְָשֶָׁע. 
בְְּרְוֹמֵָא,  הִַבְְּכיִרְוֹתָ  הִַמְִּשְִׂרְוֹתָ  בְְּאַחַַתָ  שֶָׁנִיִם  כִּמְַָּהִ  שֶֶׁשִּׁימְֵּשֶׁ  לָאְַחַַרְ 

הִוּא מֵוּנָּהִָ לִָ"נִצְַיִב יהְִוּדָהִ" - שֶַׁלָּיִטַ אזֵַוֹרְ יהְִוּדָהִ שֶֶׁבְְּארְֶֶץ ישְִִׂרְָאלֵָ.
לָאְחַַַרְ הַחַוּרְְבְּןָ עוֹדֵ נִיִצּבְַוּ עֵלַָ תִָּילָםָ שְׂרְִידִֵים מִֵהַהֵיכלָָ שֶָׁלָ בְּיֵתָ הַמִֶּקְדַָּשָׁ 
וִטְוֹרְְנִוּסֶרְְוֹפְוּסֶ הוֹרְָה לָחֲַַרְוֹשָׁ אתֶָ כֶּלָָ אזֵוֹרְ הַרְ הַבְּיַתִָ כֶּדְֵֵי שֶָׁלּאֹ ישִִָּׁארְֵ 
זכֵרְֶ מִִבְּיֵתָ הַמִֶּקְדַָּשָׁ. לָאְחַַַרְ שֶָׁרְַבְּיִ עֵקֲִיבַאָ עֵבַָרְַ עֵלַָ גְּזְרְֵַתָ הָרְוֹמִָאיִם 
לָהְוֹציִא  הָרְוֹמִָאיִם  הֶחְַלָיִטוּ  תָּוֹרְָה,  לָלְָמְֶַּדֵָם  בְּרְַָבְּיִם  קְהִילּוֹתָ  וִהְִקְהִילָ 
אוֹתָוֹ לָהְוֹרְֵג בְּצְוּרְָה אכַזְרְִָיתָ וֵטְַוֹרְְנִוּסְֶרְוֹפְוּסֶ הִָרְָשֶָׁע הִָיהִָ זַהִֶ שֶֶׁבְִּיצְּעַ 

אתֶָ הִָרְֶצַחַַ הִַנָּוֹרְָא.

בְּדְֵַף זהֶ מִוּבַאָ דַּוּ-שִׂיחַַ שֶָׁהָרְָשָָׁע נִיִהֵלָ עֵםִ רְַבְּיִ עֵקֲִיבַאָ עֵלַָ אוֹדֵוֹתָ 
שֶָׁנִּתְִָינִתַָ  עֵקֲִיבַאָ  רְַבְּיִ  לָוֹ  הִסֶבְְּיִרְ  בְּמְִַהֲלָכָוֹ  הַצּדְֵָקָה,  מִִצוְִתַָ 

בְּיְוֹתֵָרְ  רְוֹצהֶ  וִהְַקָבְָּ"ה  מְִאוֹדֵ  גְּדְֵוֹלָהָ  זכְוּתָ  הִיא  הַצּדְֵָקָה 
שֶָׁאנִָוּ נִיֵטִיבַ עֵםִ הָעֵנֲִיִָּיִם וּנִסְֶיַָּעֵֵַ לָהֶָם.
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Two partners jointly owned a courtyard. 
The pair decided to end their partnership 
and divide the property. They measured 
the area and each owner received half. But 
what should be done if one partner wants 
to end the partnership and his associate 
refuses to do so? In most cases, each owner 
is entitled to force his partner to divide the 
property evenly. 

However, if they share joint ownership of a 
very small courtyard, the second partner could 
contend that if they split the property, each 
owner would be left with such a tiny portion 
of land that it would be almost worthless, 
because it would be practically impossible to 
use. In such a case, the partner is correct 
and has the right to refuse to sell. This type 
of courtyard is called a “chatzer she’ayn 
bah din chalukah”— a courtyard not 
subject to the law of division. 

שֶָׁבְּבְַעֵַלֲָוּתָָם  שָׁוּתָָּפְיִם,  אנֲִשִָָׁים  שְָׁנִיֵ  ישֵָׁ 
אתֶָ  לָהְַפְסְֶיִק  רְוֹציִם  וִהְֵם  מְִשָׁוּתֶָּפְתֶָ,  חַָצרְֵ 
מִוֹדְֵדִֵים  הֵם  בְּחֶַָצרְֵ.  וִלְָחֲַַלָוֹק  הַשִּׁוּתָָּפְוּתָ 
אֲבָלָ  חֵַציִ.  מְִקַבְּלֵָ  אחֶַָדֵ  וִכְלָָ  הַשִֶּׁטַחַ  אתֶָ 
שֶֶׁרְוֹצַהִֶ  אחֶַָד  שֶׁוּתִָּף  ישֵֶׁ  אםִ  עוֹשִִׂים  מֵָהִ 
מְֵסֶָרְֵב?  וֵחֲַַבֵרְוֹ  הִַשּׁוּתִָּפְוּתָ  אתֶָ  לָהְִַפְסְִֶיק 
בְּדְֵֶרְֶךְ כֶּלְָלָָ כֶּלָָ שָׁוּתָָּף זכֶַּאַי לָאְלַּץֵ אתֶָ שָׁוּתָָּפְוֹ 

לָחֲַַלָוֹק עֵמִֶּוֹ בְּנִַּכֶסֶֶ.

אבֲַלָָ הוֹאיִלָ וִהְֵם שָׁוּתָָּפְיִם בְּחְַָצרְֵ קְטַנִּהָ מְִאוֹדֵ, 
יכָוֹלָ הַשִּׁוּתָָּף הַשִֵּׁנִיִ לָטְִעוֹן: אםִ אנֲִחְַַנִוּ נִחֲַַלָוֹק 
בְּחֶַָצרְֵ הַקְָּטַנִּהָ ישִִָּׁארְֵ כֶּלָָ אחֶַָדֵ מִֵאיִתָָּנִוּ עֵםִ 
שֶָׁטַחַ כֶּהֹ קָטָן שֶָׁכֶּמְִִעֵטַ איֵנִוֹ שָָׁוִהֶ, כֶּיִ כֶּמְִִעֵטַ 
כִּזַָהִֶ  בְְּמִֵקְרְֶהִ  בְּוֹ.  לָהְִשְָׁתַָּמֵֶּשָׁ  אפְֶשְָָׁרְ  איִ 
הִַשּׁוּתִָּף צַוֹדֵק וֵהְִוּא רְַשַּׁאי לָסְֶָרְֵב לָחֲַַלָוּקָָּהִ. 
סֶוּג חַָצַרְֵ כִּזְַוּ מְֵכוּנָּהִָ חַָצַרְֵ שֶֶׁ"איֵן בְָּהּ דִַּין 
חֲַלָוּקָהִ" - אִי אפְֶשְֶָׁרְ לָהְִַכרְְִיחַַ אתֶָ הִַשּׁוּתִָּף 

לָחֲַַלָוֹק בְָּהּ.

Daf 11:  A COURTYARD THAT CANNOT BE DIVIDED ק רַ לְִחַלִֵּ אִי אֶפְש�ָ ֶ ף י׳׳א: חָצֵֵרַ ש� דַּ

עֵלַָ  רְַבְּוֹתָ  אוֹתָָנִוּ  מְִלָמֶֶַּדֵֶתָ  בְּפַָּרְָָשָָׁה  הָרְִאשָׁוֹנִהָ  הַמִֶּלּהָ 
טְעֵנִָוֹתָ  טָעֵןַ  קֹרְַחַ  וּמִֹשֶָׁה.  קֹרְַחַ  שֶָׁלָ  הַגְּדְֵוֹלָהָ  הַמֶַּחֲַלָקֶֹתָ 
בְּפְְֹעֵלַָ  אבֲַָלָ  הַכֶּלְָלָָ,  עֵנִִיְנְִיֵ  יצִּוּג  שֶָׁלָ  בְּמְִַסְֶוִהֶ  איִדֵֵאלָָיִסְֶטִיָּוֹתָ 
הוּא חִַפָּשֵׂ וּבִַקֵָּשָׁ לָסְֶַפָּקֵ אתֶָ הָאיִנִטְֵרְֵסִֶים הָאיִשִָׁיָּיִם שֶָׁלּוֹ וִלְָכָןֵ 
לָקַָחַַתָ,  מְִחַַפָּשֵׂ  כֶּשְֶָׁאדֵָָם  "וִיַָּקִַָּחַ".  בְַּמִֶּלּהָ  פָּוֹתַָחַַתָ  הַפָּרְָָשָָׁה 
לָהְַרְְוִיִחַַ, לָהְוֹסִֶיף לָעְֵצַמְִוֹ, מִִיָּדֵָ צרְְִיכהָ לָהְִדַָּלָקֵ נִוּרְַתָ אזַהְָרְָה, 
מִִלּיִם  עֵלַָ  מְִבַֻסָָּסִֶים  שֶָׁלּוֹ  וִהְַשִִּׁכנְִוּעֵיִם  הַטִִּעוּנִיִם  אםִ  גְּםַ 
אמְִָרְוּ  כֶּזָוֹ  מִַחְַלָקֶֹתָ  עֵלַָ  חֲַשָׁוּבַיִם.  איִדֵֵאלָָיִם  וִעְֵלַָ  גְּבְַוֹהוֹתָ 
חַָזָ"לָ שֶָׁהִיא איֵנִהָּ לָשְֵָׁם שָָׁמִַיםִ, כֶּיִ בְַּסָּוֹף מִָה שֶָׁהֵנִיִעֵַ אוֹתָָהּ 
וִתְַָפְקְִידֵ.  כֶּבַָוֹדֵ  מִַעֵמֲִָדֵ,  אחַַַרְ  קֹרְַחַ  שֶָׁלָ  עֵצַמְִִי  חִַפָּוּשׂ  הָיהָ 
מִַחְַלָקֶֹתָ אמֲִִתִָּיתָ הִיא כֶּזָֹאתָ בְָּהּ הָאדֵָָם שָׂם אתֶָ רְְצוֹנִוֹתָָיוִ 
בְַּצּדֵַ וּמְִחַַפָּשֵׂ לָהְַגְּיִעֵַ לָאָמֱִֶתָ הַזַּכֶַּהָ מִִבְּלְָיִ לָדְִֵרְֹשָׁ דַָּבַָרְ לָעְֵצַמְִוֹ, 

וּמִַחֲַלָקֶֹתָ כֶּזָוֹ - סֶוֹפְהָ לָהְִתְָקַיָּםֵ.

The first word of the parashah teaches us much about the great 
dispute between Korah and Moses. Korah presented idealistic 
claims under the guise of representing the common good, but in 
reality, he was seeking to satisfy his own personal interests, which 
is why the section begins with the word “and he took.” When a 
person seeks to take, to gain, to add for themselves, an alarm 
should immediately go off even if their arguments and persuasions 
are couched in noble words and important ideals. Such a conflict, 
the sages say, is not for the sake of Heaven, because ultimately, 
what drove it was Korah’s personal quest for status, honor, and 
position. A dispute that genuinely seeks the truth is one in which 
a person puts aside their own desires and strives to uncover the 
unadulterated truth, without any personal gain. Such a dispute is 
destined to endure.

D’VAR TORAH: PARASHAT KORACH ת קוֹּרַַח רַָש�ַ בַרַ תּוֹּרַָה: פָּ דְּ
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