SPONSORED BY:

MEDISUN ={.

'IJ/N A TInyny O EECEETCYe)
9S8 Dat vomitorus | iy 100

=y -
(2024 °RD 4"PI2N 28) TALN 13 Y32 | MID MY MO NIW | YDUD NP¥H KIT NJoH | PR T

Seder Nezikin | Masechet Bava Metzia 60-66 | Shabbat Parashat Achrei Mot | 20-26 Nissan (April 28-May 4)

B Daf 60: WHY IS PAYING INTEREST CONSIDERED “NESHECH”? 2”03 X*1 137 9170 D 471 (@
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On this daf, we begin Chapter 5, “Eize’hu Neshech,” which primarily deals with the
issur (prohibition) of charging ribeet (interest). What is ribeet?
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Yitzchak wants to build a house. To accomplish that, he needs $300,000.
However, he only has $100,000. Yitzchak approaches a friend and asks for a loan
of $100,000. Until this point, everything appears fine. But the friend could

say to Yitzchak: Look, friend, while you have my capital, | could
have used it to make money in a business deal. Therefore, | want
you to pay me interest. Every month the money remains in your
possession, you must pay me $2,000. This is ribeet. The Torah
prohibits collecting interest from Jews. One who is able to lend
without any interest is obligated to do so.
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Why is our chapter called “Eize’hu Neshech”? The Torah
calls interest “neshech” (biting), since interest is like the bite
of a snake. At first the wound does not hurt very much. But,

N

little-by-little, the poison spreads and kills the wounded person.
Similarly, interest eats away at the money of the borrower, until
s/he is left without possessions.

K Daf 61: STRINGS OF T’KHELET IN TZITZIT
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The mitzvah of tzitzit requires putting tzitzit strings on an item
of clothing having four corners. On this daf, the Talmud tells an
interesting midrash on the topic of the t’khelet (indigo blue) string:
At the conclusion of the verses regarding tzitzit in the Shema it
says: “l am Hashem, your God, who took you out of the land of
Egypt to be for you a God. | am Hashem, your God.”

The Midrash explains that the chilazon (probably the Murex
snail), from whose blood the strings are dyed t’khelet, was
incredibly expensive. There were frugal people who did not
want to spend a lot of money on the mitzvah. They thought to
themselves: “Let’s dye the tzitziyot a shade of blue that closely
resembles the blood of the chilazon.” Concerning such people,
says the Midrash, Hashem says to us that just as He is the One
who took us out of Egypt, and just as He knew in the case of
makat bechorot (killing of the firstborn) who was and who
was not a bechor, He will also know who used the t’khelet
dye of the chilazon and who made use of t’khelet dye from
another source.
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Seder Nezikin | Bava Metzia 62-63

K Daf 62: “YOUR OWN LIFE TAKES PRECEDENCE” "arip 97 2270 41
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Elkana and Yoav joined a caravan of camels making its way through the desert.
On the second day of their desert journey, there was a
sudden, massive sand storm. After the sand settled,
Elkana and Yoav discovered that, to their horror, the
caravan had disappeared from sight. The pair was
left with just one canteen of water — the canteen
belonging to Elkana, filled with enough water for only
one person.
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the next day. However, if Elkana drinks all the water himself, half today and half
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so at the expense of his own life. The halakhah is: “Chayecha kodmim” (your own 129 1MN [IaYn 7V |3 NiYyY?
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K2 Daf 63: A LOAN AND GIFT FOR THE POOR vy manny AxT o 91
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When the father arrived home, he discovered
that in addition to the $5,000 in the envelope,
there was a separate envelope with another $500
inside. On this daf, we learn the father does not
need to return the extra money to the wealthy
man because according to Chazal, the wealthy
man’s gift was deliberate. That is, he intended
to give a matana (gift) to the ani (poor man) who
came to him for a halva’ah (loan.)
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Seder Nezikin | Bava Metzia 64-65

K Daf 64: A FAVOR WHOSE BENEFIT IS A FORM OF INTEREST  J737 NTW 837 naw :770 97

Matan is a businessman with expertise in identifying locations where
businesses could open in the future. Once, Matan heard that the
government intended to develop a new area. He very much wanted to
purchase land there, but he did not have enough available cash to do
so. He had sufficient assets, but he did not want to sell them to raise the
cash he needed. So, Matan took out a loan from Yigal.

After some time, Yigal’s son got engaged. Matan wanted to make Yigal
happy and offered him several rooms to use for his
son’s Shabbat Chatan, free of charge.

Yigal said: “No thank you. In Masechet Bava Metzia,
Daf 64, we learn that | am forbidden from accepting
this kind of beneficial favor, since you are giving
it to me in exchange for the loan | gave you. That
would be considered taking ribeet (interest), which
is prohibited.”

K2 Daf 65: DOUBT IN RENTAL LAWS

NON DN NN9N! TNYAY NNz MNX72 NN KIN AN
iTX NN9Y NM2NN N7YNANY VTN INTIN7 YR NNX DY
701 XIN )2'9'M NIV DY Wi TIRD DX KIN WT

R NI

5]

= 2

A7 Yyxnlinayh n¥ | i IR oK XA N AT iawd
D2'N NN N2Y WA DNAY DTN N\ 77 NNY 7id! X
102 I'X

n20NA .NTIA N7 782 "X
D'TNI? 770 9T ,XY'XN X212
NO THANK ORI S LD
,MNITAN NN ANIR Y

NN it Nl

People are able to rent items, houses, etc., by paying money to the
owner of the item. On this daf, the Talmud addresses a basic question
regarding payment of a rental: When is the debt of the renter to the
person renting the item created?

OPTION #1: “Yeshna s’cheerut m’techila ve’ad sof” (rental is
constituted from the beginning to the end). The renter is responsible
for payment every moment the item remains in his possession.
Obviously, the renter need not go to the owner of the object every
minute in order to pay for that moment. The renter pays at the time
agreed upon by the two of them.

OPTION #2: “Ayn I’s’cheerut ehla I’'va’sof” (rental only takes effect
at completion). The renter’s financial obligation comes into being only
after the term of the rental has expired.
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Seder Nezikin | Bava Metzia 66

K Daf 66: PROPERTY LIEN
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A person who borrows money from his fellow promises to repay the debt. This
debt is known as “shia’bud haguf” (a personal lien imposed on the borrower).
The lender also has rights regarding the borrower’s assets in order to secure his
collection of the debt. This is known as “shia’bud nechasim” (a property lien).

By means of a lien on the borrower’s property, the lender
is permitted to obtain the land on which a lien has been
placed from individuals who acquired that land from
the borrower after the loan was made. The lender says
to those buyers: “Itis true that you acquired the land
from the borrower. However, | have a prior claim.
That land secures an unpaid debt owed to me.”
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In such a case, the buyers are likely to lose, since
they paid the price of the land to the borrower
and now that land is being seized by the lender. To
prevent such situations, buyers generally request that
there be an “achrayut” (a guarantee) in the bill of sale. The
guarantee stipulates that if land is seized by an individual who

had previously lent money to the seller, the seller is obligated to
repay the buyers with an alternative plot of land.
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D’VAR TORAH: PARASHAT ACHREI MOT

Parashat Achrei Mot recounts the service of the Kohen Gadol
on Yom Kippur, a central part of which was the ritual involving
two goats. One was sent to the most sacred place - the Kodesh
HaKodashim (Holy of Holies), while the other was sent to Azazel
in the wilderness. Halakhah stipulates that care should be taken to
ensure that these two goats are similar and equal in the price paid
for them, in appearance, and in height. What is the significance of
this? As part of the process of seeking forgiveness and pardon on
Yom Kippur, we appear before God and express that the confusion in
this world between good and evil, and between darkness and light,
is immense. Our sins do not stem from a desire to violate God's will,
but from a lack of attention and clarity about what is right and what
is wrong. Therefore, we present the two goats, representing good
and evil, as similar and equal.
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