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“Amoraim” are the Sages of Israel who lived in the 300-year period from the writing 
of the Mishnah until the days of Ravina and Rav Ashi, who edited the Babylonian 
Talmud, approximately 1500 years ago. They are referred to as “Amoraim” because 
they would recite and learn the words of the Tannaim and explain them. Shmuel was 
one of the first Amoraim. Shmuel’s father was one of the great Torah scholars of his 
generation. One of the Tanaaim blessed him, saying he would be privileged to have a 
loyal son like Shmuel the Prophet. So when his son was born, he named him Shmuel.

The Amora Shmuel was born in the city of Nehardea. Later on, he traveled to 
Eretz Yisrael and had the privilege of meeting Rabbi Yehudah HaNasi, editor 
of the Mishnah. After learning Torah in Eretz Yisrael, Shmuel returned to Nehardea, 
and was eventually appointed Rosh Yeshivah in Nehardea, which at that time, was 
the most important yeshivah in Babylonia. As Rosh Yeshivah he served as 
a judge and legal authority for all the Jews of the surrounding region.

Shmuel and his friend Rav became known as the greatest scholars 
of their generation. Shmuel was also famous for knowing the 
movements of celestial bodies, the sun, the moon, and the stars. 
For this reason, they called him “Yarchi’na’a” (literally, ‘moving 
moon’), one who is expert in the movement of the moon.

מֵֵהַַתְְּקוּפָהָ  שֶֶׁחָָיוּ  יִשְְִׂרָָאֵלֵ  חַַכְמְֵֵי  הֵֵם  הָָ"אֲֲמוֹרָָאִִים" 
"אֲֲמוֹרָָאִִים"  כּוּנּוּ  הֵֵם  הַַמִִּשְְׁנָיָוֹת,  כְּתְִִיבַַת  שֶֶׁלְּאְַַחַַר 
הַַתַַּנָּאִָיִם  דִִּבְרְֵֵי  אֶתֶ  וְלְוֹמְְדִִים  אוֹמְְרִִים  שֶֶׁהָָיוּ  מִִפְּנְֵיֵ 

וּמַַסְבְִּיִרִִים אוֹתָָם.

שְְׁמוּאֵֵל  הָָיָהָ  הָָרִִשׁאוֹנִיִם  הָָאֲֲמוֹרָָאִִים  אַַחַַד 
כָּךְָ  אַַחַַר  נְהְַַרְְדְְּעָאָ,  בָָּעִיִר  נוֹלַַד  שְְׁמוּאֵֵל  הָָאֲֲמוֹרָָא 
רַַבִִּי  אֶֶת  לִִרְְאוֹת  זָכָָהָ  וְעְוֹד  יִשְְִׂרָָאֵֵל  לְְאֶֶרֶֶץ  עָלָָָה 
שֶֶׁלָּמַַָד  לְאְַַחַַר  הַַמִִּשְְׁנָיָוֹת.  מְְסַַדֵֵּר  הַַנָּשִִָׂיא  יְהְוּדָָה 
וּלְיְָמִִָים  לִנְִהְַַרְְדְְּעָאָ  חָָזַרַ  הוּא  יִשְְִׂרָָאֵלֵ,  בְְּאֶרֶֶֶץ  תּוֹרָָה 

הִִתְְמַַנָּהָ לְרְֹֹשׁא יְשְִִׁיבַַת נְהְַַרְְדְְּעָאָ. 

שֶֶׁיָּדַַָע אֶתֶ  גַּםַ בְּכְָךְָ  הִִתְְפַּרְְַסֵםֵ  שְְׁמוּאֵלֵ 
הַַשֶֶּׁמֶֶשׁ  הַַשָָּׁמַַיִםִ,  גַּרְְַמֵֵי  מַַהַַלְכְֵיֵ 
הָָיוּ  וּלְפְִיִכָךְָ  וְהְַַכּוֹכָבִָיִם,  הַַיָּרֵֵָחַַ 
שֶֶׁכִּיִנוּהוּ "יַרְְַחִִינָאָָָה" מִִלְּשְׁוֹן יָרֵֵָחַַ, 

כְּלְוֹמַַר בָּקִִָי בְּמְַַהֲֲלַךְַ הַַיָּרֵֵָחַַ. 
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When B’nai Yisrael entered Eretz Yisrael, Yehoshua Bin 
Nun divided the land into portions and everyone received 
an inheritance in the land. 

Among whom was the land divided? This daf records a 
dispute regarding the matter: Some say that everyone 
who entered Eretz Yisrael received one portion of 
land. Other say that the land was divided based upon 
those who left Egypt -- i.e., all who were over 20 years 
old at the time of the Exodus from Egypt. Since those 
who left Egypt were no longer alive, their heirs received 
the allotments.

בִּןִ  יְהְוֹשֻֻׁעַַ  חִִילֵּקֵ  לָאָָרֶֶָץ  נִכְִנְְסְוּ  יִשְְִׂרָָאֵלֵ  כְּשְֶֶׁבְּנְֵיֵ 
נוּן אֶתֶ הָָאָרֶֶָץ לַחֲֲַלָקִִָים חֲֲלָקִִָים וְכְָלָ אֶחֶָָד קִִיבֵּלֵ 

נַחֲֲַלָהָ בָּאָָרֶֶָץ.

מוֹפִיִעָהָ  זֶהֶ  בְּדְַַף  הָָאָָרֶֶץ?  חוּלְּקְָָה  לְמְִִי 
מִִי  כָּלָ  כִּיִ  אוֹמְְרִִים  יֵשֵׁ  ןָ:  בָָּעִנְִיְָ מַַחֲֲלוֹקֶֶת 
שֶֶׁנִּכְִנְַסַ לָָאָָרֶֶץ זָכָָהָ בְְּחֵֵלֶקֶ אֶֶחָָד, וְיְֵשֵׁ אוֹמְְרִִים 
שֶֶׁהָָיוּ  )אֵלֵֶּהֶ  מִִצְרְַַיִםִ  לְיְוֹצְאְֵֵי  חוּלְּקְָָה  שֶֶׁהָָאָָרֶֶץ 
בְּגְִיִל עֶשְְֶׂרִִים שָָׁנָהָ בִִּזְמְַַן יְצְִיִאַתַ מִִצְרְַַיִםִ(. מֵֵאַחַַַר 
שֶֶׁיּוֹצְאְֵיֵ מִִצְרְַַיִםִ כְּבְָרָ לֹאֹ הָָיוּ בַַּחַַיִּיִם, יוֹרְְשֵֵׁיהֶֶם 

זָכָוּ בַַּחֲֲלָקִִָים שֶֶׁלָּהֶֶָם.

Daf 117: HOW WAS ERETZ YISRAEL DIVIDED?

Daf 118: THE AMORA SHMUEL (“YARCHI’NA’A”) ה ָאָָנָ י רְְַיִַחִ אֵֵּוּמׁל ) א שְׁ� אֲֲָהָמוָֹֹרָ ף קי׳׳ח:  דַּ�ַ

אֵֵָרָׂל?  שְִׂיִ� ה אֶֶרֶֶץ  ָקָּ יצַַד חלְּּוּ� ּ ף קי׳׳ז: כֵּ� דַּ�ַ
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After the Mishkan was built, Moshe Rabbeinu was commanded to tell B’nai 
Yisrael that from that point forward it was forbidden to offer a sacrifice 
outside the Mishkan.
 
There were two specific prohibitions: 1) It is forbidden to slaughter an animal 
that has been sanctified as an offering anywhere other than at the Mishkan. 
2) It is forbidden to burn a sacrificial portion of meat anywhere other than 
at the Mishkan.
 
The reason behind the prohibition is explained in Sefer 
HaChinuch (Mitzvah 186): “Hashem designated a 
permanent place for Israel to bring their offerings, 
where they could direct their hearts toward Him 
and develop reverence for Him. At that location, 
their hearts soften and surrender to accept 
the complete kingdom of Heaven. Therefore, 
Hashem restricted the performance of acts of 
sacrifice to that place only, so that it would allow 
complete atonement for us.”

In the Brit Bein HaBetarim, God told Avraham Avinu: “Your descendants 
will certainly be strangers in a foreign land, where they will be enslaved and 
mistreated for four hundred years.” This statement alludes to the enslavement 
in Egypt.
 
Rashbam explains that B’nai Yisrael actually spent only 210 years in Egypt, and 
that when Avraham was told [his descendants would be enslaved for] “400 
years,” the intension was to mark the time from the birth of Yitzchak to the 
exodus from Egypt. Yocheved bat Levi was born immediately after B’nai Yisrael 
went down to Egypt. When Yocheved was 130 
years old, she miraculously gave birth to Moshe 
Rabbeinu. When Moshe Rabbeinu was 80 years 
old, B’nai Yisrael left Egypt. That is how we know 
that B’nai Yisrael were in Egypt  for 210 years. 
 
Who is Rashbam? Rashbam is an acronym 
for Rabbi Shmuel bar Meir. His mother’s name 
was Yocheved and she was Rashi’s daughter. 
We do not have access to Rashi’s commentary 
for most of Masechet Bava Batra. Rashbam’s 
commentary is printed in its place on the inside 
of the page of Gemara.

אָבִָיִנוּ  לְאְַבְַרְָָהָָם  הַַקָָּבָָּ"ה  אָמַַָר  הַַבְּתְָָרִִים  בֵּיֵן  בִּבְִרְִִית 
לָהֶֶָם  לֹאֹ  בְּאְֶרֶֶֶץ  זַרְְַעֲךֲָ  יִהְְִיֶהֶ  גֵרֵ  כִּיִ  תֵֵּדַַע  "יָדָֹֹעַַ  )בְּרְֵֵשִִׁאית(: 
הִִיא  כְּשְֶֶׁהַַכַּוַָּנָָהָ  שָָׁנָהָ",  מֵֵאוֹת  אַַרְְבַַּע  אֹֹתָָם  וְעְִנִּוּ  וַעֲַבֲָדָוּם 

שֶֶׁהֵֵם יִשְְִׁתַַּעְבְְּדְוּ בְּאְֶרֶֶֶץ מִִצְרְַַיִםִ.

הָָרַַשְְׁבַַּ"ם מַַסְְבִִּיר שֶֶׁבֶֶּאֱֱמֶֶת בְְּנֵיֵ יִשְְִׂרָָאֵלֵ הָָיוּ בְְּמִִצְרְַַיִםִ רַַק 
210 שָָׁנִיִם, וּמַַה שֶֶּׁנֶּאֱֱֶמַַר לְאְַַבְְרָָהָָם אָָבִִינוּ "אַַרְְבַַּע מֵֵאוֹת" 
 400 יַעַַבְְַרוּ  אַַבְְרָָהָָם,  שֶֶׁל  זַרְְַעוֹ  יִצְִחְָָק,  שֶֶׁמִִּלֵּיֵדַַת  הַַכַּוַָּנָָהָ 

כְּשְֶֶׁבְְּנֵיֵ  מִִיָּדָ  מִִצְרְַַיִםִ.  יְצְִיִאַתַ  עַדַ  שָָׁנִיִם 
יִשְְִׂרָָאֵלֵ יָרְְָדוּ לְמְִִצְרְַַיִםִ נוֹלְדְָָה יוֹכֶבֶֶֶד בַַּת 
לֵוִֵיִ. כְּשְֶֶׁהָָיְתְָָה יוֹכֶבֶֶדֶ בַּתַ מֵֵאָהָ וּשְְׁלוֹשִִׁים 
נַעֲַשֲָָׂה לָהָּ נֵסֵ וְהְִִיא יָלְָדְָָה אֶתֶ מֹֹשֶֶׁה רַַבֵּנֵוּ, 
שָָׁנָהָ  שְְׁמוֹנִיִם  בֶֶּן  הָָיָהָ  רַַבֵֵּנוּ  וּכְשְֶֶׁמֹֹּשֶֶׁה 
לָנָוּ  הֲֲרֵֵי   - מִִמִִּצְרְַַיִםִ  יִשְְִׂרָָאֵלֵ  בְְּנֵיֵ  יָצְָאְוּ 
שֶֶׁבְְּנֵיֵ יִשְְִׂרָָאֵלֵ שָָּׁהוּ בְְּמִִצְרְַַיִםִ 210 שָָׁנִיִם

רַַבִּיִ  בַַּר  שְְׁמוּאֵלֵ  רַַבִּיִ  הוּא  הָָרַַשְְׁבַַּ"ם 
וְהְִִיא הָָיְתְָָה  מֵֵאִיִר. שֵֵׁם אִמִּוֹ הָָיָהָ יוֹכֶבֶֶדֶ 

בִּתִּוֹ שֶֶׁל רַַשִִׁ"י. 

DAF 119: RASHBAM’S COMMENTARY AND THE EGYPTIAN EXILE ִיִַרַם צְְִמִ לּוּת  "ם וְְָגָ בַּ�ַ שְַׁרַָהָ�ְ  רׁשּׁוּ  ֵ ף קי׳׳ט: פֵּ� דַּ�ַ

Daf 120: SACRIFICES OFFERED OUTSIDE THE BEIT HAMIKDASH חטֵֵּוּי חּוּץ ף ק׳׳כ: שְׁ�ׁ דַּ�ַ

אַחֲֲַרֵֵי שֶֶׁהוּקַַם הַַמִִּשְְׁכָּןָ נִצְִטְַַוָּהָ מֹֹשֶֶׁה רַַבֵּנֵוּ לוֹמַַר לְעְַםַ יִשְְִׂרָָאֵלֵ 
כִּיִ מֵֵעַתַָָּה אָָסוּר לְהְַַקְְרִִיב קוֹרְְבָָּן מִִחוּץ לַמִִַּשְְׁכָּןָ. 

לַמִִַּשְְׁכָּןָ  מִִחוּץ  לִשְְִׁחוֹט  אָסָוּר  א.  אִיִסּוּרִִים:  שְְׁנֵיֵ  קַַיָּמִִָים 
מִִחוּץ  לְהְַַקְְטִִיר  אָסָוּר  ב.  לְקְוֹרְְבָָּן.  שֶֶׁהוּקְְדְְּשָָׁה  בְְּהֵֵמָָה 

לַמִִַּשְְׁכָּןָ אֵיֵבָָרִִים שֶֶׁל בְְּהֵֵמָָה שֶֶׁהוּקְְדְְּשָָׁה לְקְוֹרְְבָָּן

עַלַ טַַעַםַ הָָאִִיסּוּר נֶאֱֶמֱַַר בְּסְֵפֵֶרֶ הַַחִִינּוּךְ )מִִצְוְָהָ 
קָָבַעַ  הוּא  בָּרָוּךְ  שֶֶׁהַַשֵֵּׁם  "לְפְִיִ  פק"ו(: 

מָָקוֹם לְיְִשְְִׂרָָאֵלֵ לְהְָָבִיִא שָָׁם קוֹרְְבְּנְוֹתָָם 
וּמִִתּוֹךְ  אֵלֵָיָו,  לְבְָבָָםָ  שָָׁם  וּלְהְָָכִיִן 
קְְבִיִעוּת הַַמָָּקוֹם וְהְַַגְדְָָּלָתָוֹ וְיְִרְְִאָתָוֹ אֶלֶ 
שָָׁם  מִִתְְפַּעֶַלֶֶתֶ  נַפְַשְָָׁם  בְּנְֵיֵ אָדָָָם  לֵבֵ 
וְנְִכְִנְָעִָיִם  מִִתְְרַַכְּכְִיִם  וְהְַַלְּבְָבָוֹת  לַטַּוֹב, 

עַלַ  שְְׁלֵמֵָָה,  שָָׁמַַיִםִ  מַַלְכְוּת  שָָׁם  לְקְַַבֵּלֵ 
כֵּןֵ מְְנָעָָנָוּ הַַשֵֵּׁם מֵֵעֲשֲׂוֹת מַַעֲשֲֵֵׂה הַַקּוֹרְְבָָּנוֹת רַַק 

בַַּמָָּקוֹם הַַהוּא כְּדְֵֵי שֶֶׁתְְּהֵֵא כַּפַָּרָָָה שְְׁלֵמֵָָה לָנָוּ".
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The Torah explains in Bamidbar 26:55-56: “However, the land 
shall be divided by lot; according to the names of the tribes of 
their fathers they shall inherit. According to the lot shall their 
inheritance be divided between the many and the few.”
 
This was how the division of Eretz Yisrael according to shvatim 
(tribal allotments) was conducted: “They took a ballot box and 
placed scraps of paper inside, on which they wrote down the 
various regional portions of Eretz Yisrael. Then they took 
another ballot box, and placed scraps of paper, each with the 
name of a tribe on it. Each time they took out two paper 
scraps — one from each ballot box — the tribe whose name 
was pulled from the ballot box won the portion of land that 
was written on the second paper scrap.”

The Jews revolted against the Romans six decades after the destruction 
of the Beit HaMikdash. The revolt was popularly known as the “Bar 
Kochba Revolt” because Shimon Bar Kochba led the rebellion.
 
Shimon Bar Kochba thought that an additional fortress city beyond 
Jerusalem would strengthen the country’s defenses. Therefore, 
he decided to transform the city of Beitar, situated close to 
Jerusalem, in the area of Beit Lechem, into a fortress city. When 
the revolt failed, thousands of Beitar residents were killed. 
The Romans, in their wickedness, refused to allow the Jews 
to bury the dead; their corpses remained in the fields for 
many years. After much time had passed, Chazal succeeded in 
bribing the Roman authorities to allow burial of the dead. Chazal 
maintained that a miracle was performed for those killed in 
that, despite the passage of time, the bodies did not decay. 

After it was made possible to bury the dead of Beitar, Chazal 
composed the fourth beracha in Birkat HaMazon — “HaTov 
v’haMeitiv” (the One Who is good and does good). “HaTov,” 
in appreciation for the bodies that did not even smell after 
all that time in the field, and “HaMeitiv,” in gratitude that 
those killed ultimately were given a proper burial.

עַשְְַׂרוֹת שָָׁנִיִם לְאְַחַַַר תְְּקוּפַתַ הַַחוּרְְבָּןָ מָָרְְדוּ הַַיְּהְוּדִִים בָּרָוֹמָָאִיִם. מֶֶרֶֶד 
זֶהֶ מְְפוּרְְסָםָ כְְּ"מֶֶרֶֶד בַַּר כּוֹכְבְָָא", עַלַ שֵֵׁם שִִׁמְְעוֹן בַּרַ כּוֹכְבְָאָ שֶֶׁהִִנְהְִִיג 

אֶתֶ הַַמֶֶּרֶֶד. 

שִִׁמְְעוֹן בַּרַ כּוֹכְבְָאָ חָָשַַׁב שֶֶׁאִםִ תּוּקַַם עִיִר מִִבְצְָרָ נוֹסֶפֶֶתֶ לִיִרוּשָָׁלַיִַםִ 
הֶֶחְְלִיִט  וּלְפְִיִכָךְָ  הָָאֶרֶֶֶץ  מָָגִיִנֵּיֵ  אֶתֶ  יְחְַַזֵּקֵ  הַַדָָּבָרָ 
סָמָוּךְ  שֶֶׁשָָּׁכְנְָהָ  בֵּיֵתָָר,  הָָעִיִר  אֶתֶ  לַהֲֲַפוֹךְ 
לִיִרוּשָָׁלַיִַםִ בְּאְֵזֵוֹר בֵּיֵת לֶחֶֶֶם, לְעְִיִר מִִבְצְָרָ. לְאְַַחַַר 
בֵֵּיתָָר,  רִִבְְבוֹת תּוֹשָָׁבֵֵי  נֶהֶֶֶרְְגוּ  הַַמֶֶּרֶֶד  כִּיִשְְׁלוֹן 
וְהְָָרוֹמָָאִִים בְְּרִִשְְׁעוּתָָם סֵֵירְְבוּ לְאְַַפְשְֵֵׁר לִקְְִבּוֹר 
אֶתֶ הַַהֲֲרוּגִיִם וְהְֵֵם הָָיוּ מוּטָָּלִיִם בַַּשָָּׂדוֹת שָָׁנִיִם 
רַַבּוֹת. חֲֲזַַ"ל מְְסַַפְּרְִִים כִּיִ נַעֲַשֲָָׂה נֵסֵ לַהֲֲַרוּגִיִם 
וּבְְכָלָ הַַתְְּקוּפָהָ גּוּפוֹתֵֵיהֶֶם אֲֲפִיִלּוּ לֹאֹ הִִסְְרִִיחוּ

בֵּיֵתָָר  הֲֲרוּגֵיֵ  קְְבוּרַַת  שֶֶׁהִִתְְאַפְַשְְְׁרָָה  לְאְַחַַַר 
תִִּיקְְּנוּ חֲֲזַַ"ל אֶתֶ הַַבְְּרָָכָהָ הָָרְְבִִיעִיִת בְְּבִִרְְכַּתַ 
הַַמָָּזוֹן: "הַַטּוֹב וְהְַַמֵֵּיטִִיב", "הַַטּוֹב" עַלַ כָּךְָ עַלַ 
כָּךְָ שֶֶׁלֹּאֹ הִִסְְרִִיחוּ הַַגּוּפוֹת, "וְהְַַמֵֵּיטִִיב" עַלַ כָּךְָ 

שֶֶׁנִּיִתְְּנוּ הַַהֲֲרוּגִיִם לִקְְִבוּרָָה.

Daf 121: THE ONE WHO IS GOOD AND DOES GOOD יב" יִטִ ּ מֵַּהַ� וֹֹב וְְ ּטַּהַ ף קכ׳׳א: " דַּ�ּ

Daf 122: DIVISION OF THE LAND אֶֶָהָרֶֶץ ת  ף קכ׳׳ב: חֲֲלקַּּוּ�ַ דַּ�ּ

בַּתַּוֹרָָה נֶאֱֶמֱַַר )בַּמִִַּדְְבָּרָ כ"ו(: "אַַךְ בְְּגוֹרָָל יֵחֵָָלֵקֵ אֶתֶ הָָאָָרֶֶץ לִשְְִׁמוֹת 
מַַטּוֹת אֲֲבֹֹתָָם יִנְִחְָָלוּ. עַלַ פִּיִ הַַגּוֹרָָל תֵֵּחָָלֵקֵ נַחֲֲַלָתָוֹ בֵֵּין רַַב לִמְְִעָטָ". 

לַשְְַּׁבָָטִִים:  הָָאָָרֶֶץ  חֲֲלוּקַַּת  הִִתְְנַהֲֲַלָהָ  כָּךְָ 
נָטְְָלוּ קַַלְפְִּיִ וּבָהָּ הִִנִּיִחוּ פְּתְָָקִִים וְרְָָשְְׁמוּ 

יִשְְִׂרָָאֵלֵ,  אֶרֶֶֶץ  חֶֶלְקְֵֵי  אֶתֶ  עֲלֲֵיֵהֶֶם 
הִִנִּיִחוּ  וּבָהָּ  נוֹסֶֶפֶתֶ  קַַלְפְִּיִ  נָטְְָלוּ 
הַַשְְּׁבָָטִִים,  שְְׁמוֹת  עִםִ  פְּתְָָקִִים 
וּבְכְָלָ פַּעַַםַ הוֹצִיִאוּ שְְׁנֵיֵ פְּתְָָקִִים - 
אֶחֶָָד מִִכָּלָ קַַלְפְִּיִ, וְהְַַשֵֵּׁבֶֶט שֶֶׁשְְּׁמוֹ 
שֶֶׁהָָיָהָ  בַַּחֵֵלֶקֶ  זָכָָהָ  בַַּגּוֹרָָל  עָלָָהָ 

רָָשׁוּם בַַּפֶּתֶֶֶק הַַשֵֵּׁנִיִ.
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One of the gifts of the kehuna (priesthood) is zroa, l’chayayim, and keiva (foreleg, 
cheeks and a portion of the stomach).  The Torah commands anyone who ritually 
butchers a kosher animal to give those portions of the animal to the kohen.
 
Some gifts to the kehuna are sanctified — for example, 
terumah is holy and only kohanim are permitted to 
eat it. However, the zroa, lechayayim, and keiva 
are not sanctified. They are merely the property 
of kohanim. If the kohen chooses, he can sell 
these unsanctified portions to a Yisrael to eat. 
This mitzvah only applies to domesticated 
kosher animals [like, like bulls and 
sheep.] 

וְקְֵֵיבָָה"  לְחְָָיַיִַםִ  "זְרְוֹעַַ,  הִִיא  כְּהְוּנָּהָ  מִִמַַּתְְּנוֹת  אַַחַַת 
אֶתֶ  לַכַּוֹהֲֲנִיִם  לָתֵֵָת  בְּהְֵֵמָָה  שׁוֹחֵֵט  לְכְָלָ  מְְצַוַָּהָ  הַַתּוֹרָָה 
הַַזְּרְוֹעַַ - חֵֵלֶקֶ מֵֵהָָרֶֶגֶלֶ הַַיְמְָָנִיִת שֶֶׁל הַַבְּהְֵֵמָָה, אֶתֶ הַַלְּחְָָיַיִַםִ 

שֶֶׁל הַַבְּהְֵֵמָָה וְאְֶתֶ הַַקֵֵּיבָהָ.

יֵשֵׁ מַַתְְּנוֹת כְּהְוּנָּהָ שֶֶׁיֵּשֵׁ בָָּהֶֶן קְְדוּשָָּׁה, לְמְָָשָָׁל תְְּרוּמָָה 
לֶאֱֱֶכוֹל אוֹתָָהּ,  לַכַּוֹהֲֲנִיִם מוּתָָּר  וְרְַַק  קְְדוֹשָָׁה  הִִיא 

אֲבֲָלָ בִּזְִרְוֹעַַ, לְחְָָיַיִַםִ וְקְֵֵיבָהָ אֵיֵן קְְדוּשָָּׁה, אֶלֶָּאָ 
הוּא  רוֹצֶהֶ,  הַַכּוֹהֵֵן  וְאְִםִ  כּוֹהֵֵן,  מָָמוֹן  הֵֵם 

שֶֶׁיֹֹּכַאלַ  לְיְִשְְִׂרָָאֵלֵ  אוֹתָָם  לִמְְִכּוֹר  יָכָוֹל 
בִִּבְְהֵֵמוֹת  נוֹהֶֶגֶתֶ  זוֹ  מִִצְוְָהָ  אוֹתָָם. 

טְְהוֹרוֹת בִִּלְבְַַד.

Daf 123: PRIESTLY EMOLUMENTS הנָּּוּ�ָה נוֹֹת כְּ�ְ תְַּ�ְ  ף קכ׳׳ג: מַּ� דַּ�ּ

ּכָּל  וּלְמְַַעֲהׂשֶׂ  ּבָּעוֹלָםָ,  יְחְִִידִִים  אַַחִִים  נֵיֵ  ׁשְׁ הָָיוּ  וְהְֶֶבֶֶל  ןִ  קַַיִ
אֶחֶָָד מֵֵהֶֶם הָָיָהָ ּבְּעָלִָיִם עַלַ חֲֲצִיִ מֵֵהָָעוֹלָםָ. לַמְְַרוֹת זֹֹאת, 
הִִׁשֶׁגִּיּעַַ   עַדַ  אֶֶּבְּחָָיו  אִִישׁ  הָָרָָעָהָ  ןִ  וְהְָָעַיִַ נְּאְָָה  הַַקִּ בְְּגָּרָָה 
ל הֶֶבֶֶל עַלַ יְדְֵֵי קַַיִןִ. הָָאַַדְמְוֹ"ר מִִגּוּר  בָָּדָּר לִִרְְצִיִחָָתוֹ ׁשֶׁ הַַ
קְְּרֶֶה זֶהֶ  י הָָרִִי"ם( לוֹמֵֵד מִִמִּ רַַּבִּי יִצְִחְָָק מֵֵאִִיר צז"ל )חִִדּוּׁשֵׁ
שּׁיֵּׁשֶׁ   מָָה  לְְפִִי  לֹאֹ  אֵֵלֵֵינוּ  מַַגִּיּעִיִם  מְְׂחָָה  וְהְַַשִּׂ הַַטּוֹב  ּכִּי 
מוֹדִִים  אָָנוּ  ּבָּׁשֶׁהּ   רֶֶּדֶּךְ  הַַ לְְפִִי  אֶֶאּלָּ  ּיָּד,  הַַ חַַּתַּת   לָָנוּ 
מִִן  חֵֵצִיִ  לְְאָָדָָם  וְיְִהְְִיֶהֶ  יָכָוֹל  שּׁיֵּׁשֶׁ.   מָָה  עַלַ  לִִּכְּּתַּים  וּמִִסְְ
לְְהוֹבִִילוֹ  עָשָׂוּי  הָָאַַחֵֵר  עַלַ  מַַטּבָּוֹ  אַַךְ  יָּבְּדָוֹ,  הָָעוֹלָָם 
לְְעַצֵַּבּ, קִִנְאְָָה, וְלְִִפְְעַּגַֹּ כָּבְּלָ הִִתְְנַהֲֲַלוּתוֹ. יוֹצֵאֵ אִִם ּכֵּן, ּכִּי 
ּנָּם אַַחַַד  מֵֵחַַ חֶֶּבְּלְקְוֹ", הִִ יר הַַׂשָּׂ בְְרֵֵי חָָזָָ"ל: "אֵֵיזֶהֶוּ עָׁשִׁ ּדִּ
הַַתּוֹרָָה  בּוֹחֶֶרֶֶת  אוֹתָָם  ּיִּים  סּיְּוֹדִִ וְהְַַ הָָרִִשׁאוֹנִיִם  הַַמּּלִּוּדִִים 

ית הוֹפָעָָתָָָהּ. לְלְַדּמֵּ אֶתֶ נּלָּּכֻּוּ, עִםִ רֵֵׁשִׁא

Cain and Abel were the only two brothers in existence, and 
each effectively owned equal halves of the vast world. Despite 
this, jealousy and the evil inclination prevailed, leading 
Cain to murder Abel. The Admo"r of Gur, Rabbi Yitzchak Meir 
Alter (Chiddushei Hari"m), interprets this incident to teach that 
happiness and goodness come to us not from what we hold in 
our hands, but by how we appreciate and view what we have. 
A person might possess half the world, yet his obsession with 
the other half might lead him to sorrow and envy, adversely 
affecting his behavior and general attitude. Hence, the dictum of 
Chazal, "Who is wealthy? He who is satisfied with his portion," 
is among the first and fundamental lessons that the Torah chooses 
to teach us, right at the very outset.

D’VAR TORAH: PARASHAT BREISHEET ית רֵֵּאשִׁ�ׁ ת בְּ� שַָׁרָ�ׁ  ּ ה: פָּ� וָֹֹרָ ר ּתּ ַבַּ דְּ�
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