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“Amoraim” are the Sages of Israel who lived in the 300-year period from the writing 
of the Mishnah until the days of Ravina and Rav Ashi, who edited the Babylonian 
Talmud, approximately 1500 years ago. They are referred to as “Amoraim” because 
they would recite and learn the words of the Tannaim and explain them. Shmuel was 
one of the first Amoraim. Shmuel’s father was one of the great Torah scholars of his 
generation. One of the Tanaaim blessed him, saying he would be privileged to have a 
loyal son like Shmuel the Prophet. So when his son was born, he named him Shmuel.

The Amora Shmuel was born in the city of Nehardea. Later on, he traveled to 
Eretz Yisrael and had the privilege of meeting Rabbi Yehudah HaNasi, editor 
of the Mishnah. After learning Torah in Eretz Yisrael, Shmuel returned to Nehardea, 
and was eventually appointed Rosh Yeshivah in Nehardea, which at that time, was 
the most important yeshivah in Babylonia. As Rosh Yeshivah he served as 
a judge and legal authority for all the Jews of the surrounding region.

Shmuel and his friend Rav became known as the greatest scholars 
of their generation. Shmuel was also famous for knowing the 
movements of celestial bodies, the sun, the moon, and the stars. 
For this reason, they called him “Yarchi’na’a” (literally, ‘moving 
moon’), one who is expert in the movement of the moon.

מֵֵהַתְְּקוּפָהָ  שֶֶׁחָָיוּ  ישְְִׂרָָאֵלֵ  חַָכְמְֵֵי  הֵם  הָ"אֲֵמֵוֹרָָאִֵים" 
"אֲֵמֵוֹרָָאִֵים"  כּוּנּוּ  הֵֵם  הַמִִּשְֶׁנָיָוֹת,  כְּתְִיבַַת  שֶֶׁלְּאְֵַחַָרָ 
הֵַתַַּנּאִָיִם  דִִּבְרְֵֵי  אִתֶ  וְלְוֹמְְדִִים  אֵוֹמְֵרִָים  שֶֶׁהֵָיוּ  מְִפְּנְֵיֵ 

וּמְַסְבְִּיִרִֵים אִוֹתָם.

שְֶׁמֵוּאֵֵל  הָיהָ  הָרִָאֵשֶׁוֹנָיִם  הָאֲֵמֵוֹרָָאִֵים  אֵַחַָד 
כְּךְָ  אֵַחַָרָ  נָהְַרְָדְְּעָאֵָ,  בָָּעָיִרָ  נָוֹלַד  שְֶׁמֵוּאֵֵל  הָאֲֵמֵוֹרָָאֵ 
רַָבִָּי  אֵֶת  לִרְָאֵוֹת  זָכְָהָ  וְעְוֹד  ישְְִׂרָָאֵֵל  לְאֵֶרֶָץ  עָלָָה 
שֶֶׁלָּמְַָדִ  לאְִַחַַרֵ  הַמִִּשְֶׁנָיָוֹת.  מְֵסַַדְֵּרָ  הַנָּשְִָׂיאֵ  יהְוּדָה 
וּליְמְִָים  לנִֵהְֵַרְֵדְִּעָאִָ  חַָזַרֵַ  הֵוּאִ  ישְְִׂרֵָאִלֵ,  בְִּאִרֵֶֶץ  תַּוֹרֵָהֵ 

הִֵתְמְַנּהֵָ לרְֵֹאִשֶׁ ישְִֶׁיבְַת נֵהְֵַרְֵדְִּעָאִָ. 

שֶֶׁיָּדִַָע אִתֶ  גַּםַ בִּכְָךְָ  הִֵתְפְּרְֵַסְםֵ  שְֶׁמְוּאִלֵ 
הֵַשֶֶּׁמְֶשֶׁ  הֵַשֶָּׁמְַיםִ,  גַּרְֵַמְֵי  מְַהֵַלכְָיֵ 
הָיוּ  וּלפְִיִכָךְָ  וְהְֵַכּוֹכָבְָיִם,  הֵַיָּרֵֵָחַַ 
שֶֶׁכְּיִנָוּהוּ "ירְַָחִָינָאֵָָה" מְִלָּשְֶׁוֹן ירֵֵָחַַ, 

כּלְוֹמְַרֵ בִּקִִָי בִּמְְַהֲֵלךְַ הֵַיָּרֵֵָחַַ. 
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When B’nai Yisrael entered Eretz Yisrael, Yehoshua Bin 
Nun divided the land into portions and everyone received 
an inheritance in the land. 

Among whom was the land divided? This daf records a 
dispute regarding the matter: Some say that everyone 
who entered Eretz Yisrael received one portion of 
land. Other say that the land was divided based upon 
those who left Egypt -- i.e., all who were over 20 years 
old at the time of the Exodus from Egypt. Since those 
who left Egypt were no longer alive, their heirs received 
the allotments.

בִּןִ  יהְֵוֹשֶֻׁעַָ  חִַילָּקִֵ  לאִָרֵֶָץ  נֵכִָנְֵסְְוּ  ישְְִׂרֵָאִלֵ  כּשְֶֶׁבִּנְֵיֵ 
נֵוּן אִתֶ הֵָאִרֵֶָץ לחֲַַלקִִָים חֲַלקִִָים וְכְָלָ אִחֶַָדִ קִִיבִּלֵ 

נֵחֲַַלהֵָ בִּאִָרֵֶָץ.

מְוֹפִיִעָהֵָ  זַהֵֶ  בִּדְִַף  הָאֵָרֶָץ?  חָוּלְּקְָה  למְִֵי 
מִֵי  כְּלָ  כְּיִ  אֵוֹמְֵרִָים  ישֵֶׁ  ןָ:  בִָּעָנִֵיְ מְַחֲַלוֹקִֶת 
שֶֶׁנָּכְִנְָסַַ לָאֵָרֶָץ זָכְָהָ בְָּחֵָלקֶ אֵֶחָָד, וְיְשֵֶׁ אֵוֹמְֵרִָים 
שֶֶׁהֵָיוּ  )אִלֵָּהֵֶ  מִֵצְרְַָיםִ  ליְוֹצְאְֵֵי  חָוּלְּקְָה  שֶֶׁהָאֵָרֶָץ 
בִּגְִיִל עָשְְֶׂרִֵים שֶָׁנֵהֵָ בִִּזַמְְַן יצְְיִאִתַ מְִצְרְֵַיםִ(. מְֵאִחַַַרֵ 
שֶֶׁיָּוֹצְאְִיֵ מְִצְרְֵַיםִ כּבְְרֵָ לאִֹ הֵָיוּ בִַּחַַיָּיִם, יוֹרְֵשֵֶׁיהֵֶם 

זַכָָוּ בִַּחֲַלקִִָים שֶֶׁלָּהֵֶָם.

Daf 117: HOW WAS ERETZ YISRAEL DIVIDED?

Daf 118: THE AMORA SHMUEL (“YARCHI’NA’A”) מַוֹ�אֵל )יׁרְחֹינְּאּה ף קְי׳׳ח: הּאֲמַוֹֹרּא ש�ְ ד�ׁ

רּאֵל? קְּה אֶרֶץ יֹש�ְ יצַׁד חוֹ�ל�ְ ֵ ף קְי׳׳ז: כ� ד�ׁ
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After the Mishkan was built, Moshe Rabbeinu was commanded to tell B’nai 
Yisrael that from that point forward it was forbidden to offer a sacrifice 
outside the Mishkan.
 
There were two specific prohibitions: 1) It is forbidden to slaughter an animal 
that has been sanctified as an offering anywhere other than at the Mishkan. 
2) It is forbidden to burn a sacrificial portion of meat anywhere other than 
at the Mishkan.
 
The reason behind the prohibition is explained in Sefer 
HaChinuch (Mitzvah 186): “Hashem designated a 
permanent place for Israel to bring their offerings, 
where they could direct their hearts toward Him 
and develop reverence for Him. At that location, 
their hearts soften and surrender to accept 
the complete kingdom of Heaven. Therefore, 
Hashem restricted the performance of acts of 
sacrifice to that place only, so that it would allow 
complete atonement for us.”

In the Brit Bein HaBetarim, God told Avraham Avinu: “Your descendants 
will certainly be strangers in a foreign land, where they will be enslaved and 
mistreated for four hundred years.” This statement alludes to the enslavement 
in Egypt.
 
Rashbam explains that B’nai Yisrael actually spent only 210 years in Egypt, and 
that when Avraham was told [his descendants would be enslaved for] “400 
years,” the intension was to mark the time from the birth of Yitzchak to the 
exodus from Egypt. Yocheved bat Levi was born immediately after B’nai Yisrael 
went down to Egypt. When Yocheved was 130 
years old, she miraculously gave birth to Moshe 
Rabbeinu. When Moshe Rabbeinu was 80 years 
old, B’nai Yisrael left Egypt. That is how we know 
that B’nai Yisrael were in Egypt  for 210 years. 
 
Who is Rashbam? Rashbam is an acronym 
for Rabbi Shmuel bar Meir. His mother’s name 
was Yocheved and she was Rashi’s daughter. 
We do not have access to Rashi’s commentary 
for most of Masechet Bava Batra. Rashbam’s 
commentary is printed in its place on the inside 
of the page of Gemara.

אִבְָיִנֵוּ  לאְִבְַרְֵָהֵָם  הֵַקֵָּבִָּ"הֵ  אִמְַָרֵ  הֵַבִּתְָרִֵים  בִּיֵן  בִּבְִרְִֵית 
להֵֶָם  לאִֹ  בִּאְִרֵֶֶץ  זַרְֵַעָךֲָ  יהְִֵיהֵֶ  גִרֵֵ  כּיִ  תֵַּדִַע  "ידִָֹעַָ  )בִּרְֵֵאִשִֶׁית(: 
הִֵיאִ  כּשְֶֶׁהֵַכּוַּנֵָהֵָ  שֶָׁנֵהֵָ",  מֵֵאֵוֹת  אֵַרְָבַָּע  אִֹתָם  וְעְָנִּוּ  וְעַָבְֲדִָוּם 

שֶֶׁהֵֵם ישְִֶׁתַַּעָבְִּדְִוּ בִּאְִרֵֶֶץ מְִצְרְֵַיםִ.

הָרַָשְֶׁבַָּ"ם מֵַסְַבִָּירָ שֶֶׁבֶָּאֱֵמֵֶת בְָּנָיֵ ישְְִׂרָָאֵלֵ הָיוּ בְָּמִֵצְרְַָיםִ רַָק 
210 שֶָׁנָיִם, וּמֵַה שֶָּׁנָּאֱֵֶמֵַרָ לאְֵַבְַרָָהָם אֵָבִַינָוּ "אֵַרְָבַָּע מֵֵאֵוֹת" 
 400 יעַָבְַַרָוּ  אֵַבְַרָָהָם,  שֶֶׁל  זָרְַָעוֹ  יצְִחְָָק,  שֶֶׁמִִּלְּיֵדַת  הַכְּוַּנָָהָ 

כְּשְֶֶׁבְָּנָיֵ  מִֵיֵּדָ  מִֵצְרְַָיםִ.  יצְְיִאֵתַ  עָדַ  שֶָׁנָיִם 
ישְְִׂרָָאֵלֵ ירְָָדוּ למְִֵצְרְַָיםִ נָוֹלדְָה יוֹכְבֶֶַד בַָּת 
לוְֵיִ. כּשְֶֶׁהֵָיתְָהֵ יוֹכָבְֶדִֶ בִּתַ מְֵאִהֵָ וּשְֶׁלוֹשִֶׁים 
נֵעַָשְֲָׂהֵ להָּ נֵסְֵ וְהְִֵיאִ ילָדְִָהֵ אִתֶ מְֹשֶֶׁהֵ רֵַבִּנֵֵוּ, 
שֶָׁנָהָ  שְֶׁמֵוֹנָיִם  בֶָּן  הָיהָ  רַָבֵָּנָוּ  וּכְשְֶֶׁמִֹּשֶֶׁה 
לנָָוּ  הֲרֵָי   - מִֵמִִּצְרְַָיםִ  ישְְִׂרָָאֵלֵ  בְָּנָיֵ  יצְָאְֵוּ 
שֶֶׁבְָּנָיֵ ישְְִׂרָָאֵלֵ שָָּׁהוּ בְָּמִֵצְרְַָיםִ 210 שֶָׁנָיִם

רֵַבִּיִ  בַָּרֵ  שְֶׁמְוּאִלֵ  רַָבִּיִ  הֵוּאִ  הֵָרֵַשְֶׁבִַּ"ם 
וְהְִֵיאִ הֵָיתְָהֵ  מֵֵאִיִרֵ. שֵֶׁם אִמִִּוֹ הֵָיהֵָ יוֹכָבְֶדִֶ 

בִּתִַּוֹ שֶֶׁל רֵַשִֶׁ"י. 

DAF 119: RASHBAM’S COMMENTARY AND THE EGYPTIAN EXILE "ם וְֹגּלוֹ�ת מַֹצְַרׁיֹם ב�ׁ רוֹ�ש� הּרׁש�ְ ֵ ף קְי׳׳ט: פ� ד�ׁ

Daf 120: SACRIFICES OFFERED OUTSIDE THE BEIT HAMIKDASH חוֹ�טֵי חוֹ�ץ ף קְ׳׳כ: ש�ְ ד�ׁ

אִחֲַַרֵֵי שֶֶׁהֵוּקִַם הֵַמִִּשְֶׁכּןָ נֵצְִטְַוּהֵָ מְֹשֶֶׁהֵ רֵַבִּנֵֵוּ לוֹמְַרֵ לעְָםַ ישְְִׂרֵָאִלֵ 
כּיִ מֵֵעָתְַָּה אֵָסַוּרָ להְַקְרִָיבַ קוֹרְָבָָּן מִֵחָוּץ למִִַּשְֶׁכְּןָ. 

למִִַּשְֶׁכְּןָ  מִֵחָוּץ  לשְִֶׁחָוֹטְ  אֵסַָוּרָ  אֵ.  אִיִסּוּרִֵים:  שְֶׁנֵיֵ  קִַיָּמְִָים 
מִֵחָוּץ  להְַקְטְִירָ  אֵסַָוּרָ  בַ.  לקְוֹרְָבָָּן.  שֶֶׁהוּקְדְְּשֶָׁה  בְָּהֵמֵָה 

למִִַּשְֶׁכְּןָ אֵיֵבַָרִָים שֶֶׁל בְָּהֵמֵָה שֶֶׁהוּקְדְְּשֶָׁה לקְוֹרְָבָָּן

עָלַ טְַעָםַ הָאִֵיסּוּרָ נֵאִֶמְֱַרֵ בִּסְְפִֵרֵֶ הֵַחִַינּוּךְ )מְִצְוְְהֵָ 
קִָבְעַ  הֵוּאִ  בִּרֵָוּךְ  שֶֶׁהֵַשֵֶּׁם  "לפְִיִ  קִפִ"וְ(: 

מְָקִוֹם ליְשְְִׂרֵָאִלֵ להְֵָבְיִאִ שֶָׁם קִוֹרְֵבִּנְֵוֹתָם 
וּמְִתַּוֹךְ  אִלֵיָוְ,  לבְְבְָםָ  שֶָׁם  וּלהְֵָכָיִן 
קְִבְיִעוּת הֵַמִָּקִוֹם וְהְֵַגִדְִָּלתָוֹ וְיְרְִֵאִתָוֹ אִלֶ 
שֶָׁם  מְִתְפְּעַָלֶתֶ  נֵפִַשְֶָׁם  בִּנְֵיֵ אִדִָָם  לבְֵ 
וְנְֵכִָנְֵעָָיִם  מְִתְרֵַכּכְָיִם  וְהְֵַלָּבְְבְָוֹת  לטַּוֹבְ, 

עָלַ  שְֶׁלמְֵָהֵ,  שֶָׁמְַיםִ  מְַלכְָוּת  שֶָׁם  לקְִַבִּלֵ 
כְּןֵ מְֵנָעָָנָָוּ הַשֵָּׁם מֵֵעָשְֲׂוֹת מֵַעָשְֲֵׂה הַקִּוֹרְָבָָּנָוֹת רַָק 

בַָּמִָּקוֹם הַהוּאֵ כְּדְֵי שֶֶׁתְְּהֵאֵ כְּפְַּרָָָה שְֶׁלמֵֵָה לנָָוּ".
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The Torah explains in Bamidbar 26:55-56: “However, the land 
shall be divided by lot; according to the names of the tribes of 
their fathers they shall inherit. According to the lot shall their 
inheritance be divided between the many and the few.”
 
This was how the division of Eretz Yisrael according to shvatim 
(tribal allotments) was conducted: “They took a ballot box and 
placed scraps of paper inside, on which they wrote down the 
various regional portions of Eretz Yisrael. Then they took 
another ballot box, and placed scraps of paper, each with the 
name of a tribe on it. Each time they took out two paper 
scraps — one from each ballot box — the tribe whose name 
was pulled from the ballot box won the portion of land that 
was written on the second paper scrap.”

The Jews revolted against the Romans six decades after the destruction 
of the Beit HaMikdash. The revolt was popularly known as the “Bar 
Kochba Revolt” because Shimon Bar Kochba led the rebellion.
 
Shimon Bar Kochba thought that an additional fortress city beyond 
Jerusalem would strengthen the country’s defenses. Therefore, 
he decided to transform the city of Beitar, situated close to 
Jerusalem, in the area of Beit Lechem, into a fortress city. When 
the revolt failed, thousands of Beitar residents were killed. 
The Romans, in their wickedness, refused to allow the Jews 
to bury the dead; their corpses remained in the fields for 
many years. After much time had passed, Chazal succeeded in 
bribing the Roman authorities to allow burial of the dead. Chazal 
maintained that a miracle was performed for those killed in 
that, despite the passage of time, the bodies did not decay. 

After it was made possible to bury the dead of Beitar, Chazal 
composed the fourth beracha in Birkat HaMazon — “HaTov 
v’haMeitiv” (the One Who is good and does good). “HaTov,” 
in appreciation for the bodies that did not even smell after 
all that time in the field, and “HaMeitiv,” in gratitude that 
those killed ultimately were given a proper burial.

עָשְְַׂרֵוֹת שֶָׁנֵיִם לאְִחַַַרֵ תְַּקִוּפִתַ הֵַחַוּרְֵבִּןָ מְָרְֵדִוּ הֵַיָּהְֵוּדִִים בִּרֵָוֹמְָאִיִם. מְֶרֵֶדִ 
זַהֵֶ מְְפִוּרְֵסְםָ כְְּ"מֵֶרֶָד בַָּרָ כְּוֹכְבְַָאֵ", עָלַ שֵֶׁם שִֶׁמְְעוֹן בִּרֵַ כּוֹכָבְְאִָ שֶֶׁהִֵנֵהְִֵיגִ 

אִתֶ הֵַמִֶּרֵֶדִ. 

שִֶׁמְְעוֹן בִּרֵַ כּוֹכָבְְאִָ חַָשֶַׁבְ שֶֶׁאִםִ תַּוּקִַם עָיִרֵ מְִבְצְְרֵָ נֵוֹסְפִֶתֶ ליִרֵוּשֶָׁליַםִ 
הֵֶחְַליִט  וּלפְִיִכָךְָ  הֵָאִרֵֶֶץ  מְָגִיִנּיֵ  אִתֶ  יחְַַזְּקִֵ  הֵַדִָּבְרֵָ 
סְמְָוּךְ  שֶֶׁשֶָּׁכָנְֵהֵָ  בִּיֵתָרֵ,  הֵָעָיִרֵ  אִתֶ  להֲֵַפִוֹךְ 
ליִרֵוּשֶָׁליַםִ בִּאְִזֵַוֹרֵ בִּיֵת לחֶֶַם, לעְָיִרֵ מְִבְצְְרֵָ. לאְֵַחַָרָ 
בֵָּיתָרָ,  רִָבְַבַוֹת תְּוֹשֶָׁבֵַי  נָהֶֶרְָגֶוּ  הַמִֶּרֶָד  כְּיִשְֶׁלוֹן 
וְהְָרָוֹמֵָאִֵים בְָּרִָשְֶׁעוּתָם סֵַירְָבַוּ לאְֵַפָשְֵֶׁרָ לקְִבָּוֹרָ 
אֵתֶ הַהֲרָוּגֶיִם וְהְֵם הָיוּ מֵוּטָּליִם בַָּשִָּׂדוֹת שֶָׁנָיִם 
רַָבָּוֹת. חֲָזַָ"ל מְֵסַַפְּרְִָים כְּיִ נָעַָשְֲָׂה נָסֵַ להֲַרָוּגֶיִם 
וּבְַכְלָ הַתְְּקוּפָהָ גִּוּפָוֹתֵיהֶם אֲֵפָיִלְּוּ לאֵֹ הִסְַרִָיחָוּ

בִּיֵתָרֵ  הֲֵרֵוּגִיֵ  קְִבְוּרֵַת  שֶֶׁהִֵתְאִפִַשְְֶׁרֵָהֵ  לאְִחַַַרֵ 
תְִּיקְִּנָוּ חֲָזַָ"ל אֵתֶ הַבְָּרָָכְהָ הָרְָבִַיעָיִת בְָּבִַרְָכְּתַ 
הַמִָּזָוֹן: "הַטּוֹבַ וְהְַמִֵּיטְִיבַ", "הַטּוֹבַ" עָלַ כְּךְָ עָלַ 
כְּךְָ שֶֶׁלְּאֵֹ הִסְַרִָיחָוּ הַגִּוּפָוֹת, "וְהְַמִֵּיטְִיבַ" עָלַ כְּךְָ 

שֶֶׁנָּיִתְְּנָוּ הַהֲרָוּגֶיִם לקְִבַוּרָָה.

Daf 121: THE ONE WHO IS GOOD AND DOES GOOD יטֹיב" ֵ וֹֹב וְֹהׁמַ� ף קְכ׳׳א: "הׁט� ד�ׁ

Daf 122: DIVISION OF THE LAND ת הּאֶרֶץ ף קְכ׳׳ב: חֲלוֹ�קְ�ׁ ד�ׁ

בִּתַַּוֹרֵָהֵ נֵאִֶמְֱַרֵ )בִּמִִַּדְִבִּרֵָ כָ"וְ(: "אֵַךְ בְָּגֶוֹרָָל יחֵָָלקֵ אֵתֶ הָאֵָרֶָץ לשְִֶׁמֵוֹת 
מֵַטּוֹת אֲֵבַֹתָם ינִָחְָָלוּ. עָלַ פְּיִ הַגִּוֹרָָל תְֵּחָָלקֵ נָחֲַָלתָוֹ בֵָּין רַָבַ למְִֵעָטְָ". 

לשְַָּׁבַָטְִים:  הָאֵָרֶָץ  חֲָלוּקִַּת  הִתְנָהֲַלהָ  כְּךְָ 
נָטְְָלוּ קַלפְְּיִ וּבְהָּ הִֵנּיִחַוּ פְּתְָקִִים וְרְֵָשְֶׁמְוּ 

ישְְִׂרָָאֵלֵ,  אֵרֶֶָץ  חֶָלקְֵי  אִתֶ  עָלֲיֵהֵֶם 
הִֵנּיִחַוּ  וּבְהָּ  נָוֹסֶַפָתֶ  קַלפְְּיִ  נָטְְָלוּ 
הַשְָּׁבַָטְִים,  שְֶׁמֵוֹת  עָםִ  פְּתְָקִִים 
וּבְכְָלָ פְּעַָםַ הוֹצְיִאֵוּ שְֶׁנָיֵ פְּתְָקִים - 
אֵחֶָָד מִֵכְּלָ קַלפְְּיִ, וְהְַשֵָּׁבֶַטְ שֶֶׁשְָּׁמֵוֹ 
שֶֶׁהָיהָ  בַָּחֵָלקֶ  זָכְָהָ  בַָּגִּוֹרָָל  עָלָהָ 

רָָשֶׁוּם בַָּפְּתֶֶק הַשֵָּׁנָיִ.
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One of the gifts of the kehuna (priesthood) is zroa, l’chayayim, and keiva (foreleg, 
cheeks and a portion of the stomach).  The Torah commands anyone who ritually 
butchers a kosher animal to give those portions of the animal to the kohen.
 
Some gifts to the kehuna are sanctified — for example, 
terumah is holy and only kohanim are permitted to 
eat it. However, the zroa, lechayayim, and keiva 
are not sanctified. They are merely the property 
of kohanim. If the kohen chooses, he can sell 
these unsanctified portions to a Yisrael to eat. 
This mitzvah only applies to domesticated 
kosher animals [like, like bulls and 
sheep.] 

וְקְֵיבַָה"  לחְָָייַםִ  "זָרְָוֹעַָ,  הִיאֵ  כְּהְוּנָּהָ  מִֵמִַּתְְּנָוֹת  אֵַחַָת 
אִתֶ  לכַּוֹהֲֵנֵיִם  לתֵָת  בִּהְֵֵמְָהֵ  שֶׁוֹחֵַט  לכְָלָ  מְְצְוַּהֵָ  הֵַתַּוֹרֵָהֵ 
הֵַזְּרְֵוֹעַָ - חֵַלקִֶ מְֵהֵָרֵֶגִלֶ הֵַימְְָנֵיִת שֶֶׁל הֵַבִּהְֵֵמְָהֵ, אִתֶ הֵַלָּחְַָייַםִ 

שֶֶׁל הֵַבִּהְֵֵמְָהֵ וְאְִתֶ הֵַקֵֵּיבְהֵָ.

ישֵֶׁ מֵַתְְּנָוֹת כְּהְוּנָּהָ שֶֶׁיֵּשֵֶׁ בָָּהֶן קְדוּשָָּׁה, למְֵָשֶָׁל תְְּרָוּמֵָה 
לאֱֵֶכְוֹל אֵוֹתָהּ,  לכְַּוֹהֲנָיִם מֵוּתְָּרָ  וְרְַָק  קְדוֹשֶָׁה  הִיאֵ 

אִבְֲלָ בִּזִַרְֵוֹעַָ, לחְַָייַםִ וְקְִֵיבְהֵָ אִיֵן קְִדִוּשֶָּׁהֵ, אִלֶָּאִָ 
הֵוּאִ  רֵוֹצְהֵֶ,  הֵַכּוֹהֵֵן  וְאְִםִ  כּוֹהֵֵן,  מְָמְוֹן  הֵֵם 

שֶֶׁיָֹּאִכָלַ  ליְשְְִׂרֵָאִלֵ  אִוֹתָם  למְְִכּוֹרֵ  יכָָוֹל 
בִָּבְַהֵמֵוֹת  נָוֹהֶגֶתֶ  זָוֹ  מִֵצְוְְהָ  אִוֹתָם. 

טְְהוֹרָוֹת בִָּלבְַַד.

Daf 123: PRIESTLY EMOLUMENTS הוֹ�נְ�ּה נְוֹֹת כ�ְ ת�ְ ׁ ף קְכ׳׳ג: מַ� ד�ׁ

כּלָ  וּלמְְַעָשְֲֶׂהֵ  בִָּעוֹלםָ,  יחְִַידִִים  אִַחִַים  שְֶׁנֵיֵ  הֵָיוּ  וְהְֵֶבְֶל  ןִ  קִַי
אִחֶַָדִ מְֵהֵֶם הֵָיהֵָ בְִּעָלָיִם עָלַ חֲַצְיִ מְֵהֵָעוֹלםָ. למְְַרֵוֹת זַֹאִת, 
שֶֶׁהִגִּיִעַָ  עָדַ  בְָּאֵֶחָָיוְ  אִֵישֶׁ  הָרָָעָהָ  ןִ  וְהְָעָיַ הַקִִּנָאְֵָה  גִּבְַָרָָה 
הַדְָּבַָרָ לִרְָצְיִחָָתוֹ שֶֶׁל הֶבֶַל עָלַ ידְֵי קַיןִ. הֵָאִַדִמְְוֹ"רֵ מְִגַּוּרֵ 
רֵַבִִּי יצְִחְַָקִ מְֵאִִירֵ זַצְ"ל )חִַדִּוּשֵֶׁי הֵָרִֵי"ם( לוֹמְֵדִ מְִמִִּקְִרֵֶהֵ זַהֵֶ 
שֶֶׁיֵּשֵֶׁ  מֵָה  לְפִָי  לאֵֹ  אֵֵלֵינָוּ  מֵַגִּיִעָיִם  וְהְַשִִּׂמְֵחָָה  הַטּוֹבַ  כּיִ 
מֵוֹדִים  אֵָנָוּ  שֶֶׁבָָּהּ  הַדְֶּרֶָךְ  לְפִָי  אֵֶלְָּאֵ  הַיֵּדָ,  תְַּחַָת  לָנָוּ 
מִֵן  חֵָצְיִ  לְאֵָדָם  וְיְהְִיהֶ  יכְָוֹל  שֶֶׁיֵּשֵֶׁ.  מֵָה  עָלַ  וּמִֵסְַתְַּכְּלְִים 
לְהוֹבִַילוֹ  עָשְָׂוּי  הָאֵַחֵָרָ  עָלַ  מֵַבָָּטְוֹ  אֵַךְ  בְָּידָוֹ,  הָעוֹלָם 
לְעָצֵַּבֵַ, קִנָאְֵָה, וְלְִפְָגִֹּעַָ בְָּכְלָ הִתְנָהֲַלוּתוֹ. יוֹצְאִֵ אִִם כּןֵ, כּיִ 
דִִּבְְרֵֵי חַָזַָ"ל: "אֵֵיזָהֶוּ עָשִֶָׁירָ הַשִָּׂמֵֵחַָ בְָּחֶָלקְוֹ", הִֵנּםָ אִַחַַדִ 
הֵַתַּוֹרֵָהֵ  בִּוֹחֶַרֵֶת  אִוֹתָם  וְהְֵַיָּסְְוֹדִִיָּיִם  הֵָרִֵאִשֶׁוֹנֵיִם  הֵַלָּמִִּוּדִִים 

ללְמִֵַּדִ אִתֶ כֻּלָּנֵָוּ, עָםִ רֵֵאִשִֶׁית הֵוֹפִעָָתָָהּ.

Cain and Abel were the only two brothers in existence, and 
each effectively owned equal halves of the vast world. Despite 
this, jealousy and the evil inclination prevailed, leading 
Cain to murder Abel. The Admo"r of Gur, Rabbi Yitzchak Meir 
Alter (Chiddushei Hari"m), interprets this incident to teach that 
happiness and goodness come to us not from what we hold in 
our hands, but by how we appreciate and view what we have. 
A person might possess half the world, yet his obsession with 
the other half might lead him to sorrow and envy, adversely 
affecting his behavior and general attitude. Hence, the dictum of 
Chazal, "Who is wealthy? He who is satisfied with his portion," 
is among the first and fundamental lessons that the Torah chooses 
to teach us, right at the very outset.

D’VAR TORAH: PARASHAT BREISHEET ית רֵאש�ֹ ת ב�ְ רּש�ׁ ּ וֹֹרּה: פ� בׁר ת� ד�ְ
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