SPONSORED BY:

MEDIS%N INIY? TININ
I f’?"} ES

(2022 73MVSD 17-11) I7AWR TR K7D | RN 3 NWIS NI | XYD Mi3N3 NJon | oWl T

Seder Nashim | Masechet Ketubot 67-73 | Shabbat Parashat Ki Tavo | 15-21 Elul (Sept. 11-17)

103

&R Daf 67: TZEDAKAH SAFEGUARDS MONETARY FORTUNE 1377 73 nniw a1 :7o 971 @

In the previous article, we began to relay the sad story of the daughter
of Nakdimon ben-Guryon. The Talmud continues to relate that Rabban
Yochanan ben Zakkai asked her: “What happened to your father’s
tremendous wealth?” She replied: “Although father gave tzedakah, he
did not properly fulfill the mitzvah, and therefore all his property was
lost.” What was inappropriate about the charitable habits of Nakdimon
ben-Guryon? The Talmud presents two possibilities: (A) He did not give
enough tzedakah. (B) When he gave tzedakah, he
did so, in part, so he would receive honor for his
actions. He did not act purely “I’shem Shamayim” (for
the sake of Heaven).

On the same daf, the Talmud shares a marvelous
incident involving Hillel the Elder, who fulfilled the
mitzvah of tzedakah in a distinguished and most grand
manner. Hillel the Elder, one of Israel’s greatest tannaim,
took care of a needy man who had been a member of a
noble family; a person who was used to having a horse
to ride on every day, as well as a slave to run in front of
him, as was the custom of the wealthy in those days. Once, Hillel the Elder
was unable to find a slave to run before that needy man who was once rich,
and so Hillel the Elder himself served as the runner.
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The Talmud explains that the acts of tzedakah performed by various
tannaim and amoraim are models of exemplary behavior. The Talmud
recounts how Rabbi Abba customarily distributed tzedakah with caution
and grace, so as not to embarrass the needy. Rabbi Abba would wrap
coins into a garment and toss the garment down behind
him like a sack. Then, he would walk down the street,
amidst the needy, who marched after him. They would
open the garment and each one would take coins of
tzedakah, according to their need.

Why did Rabbi Abba do this? He did this so that the
needy people would not be embarrassed by him, and
that is why he kept the coins behind him, that way they
did not need to stand facing him when they took the
money. Nevertheless, Rabbi Abba did not walk through
the street with money, keeping his eyes closed, because, after all,
dishonest people could steal from him. Instead, he would turn his gaze
downward, and to the sides, to verify and supervise that those who are
not poor would refrain from approaching to take money.
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The Talmud tells us that Rabbi Yochanan had a friend named lifa, who DY2 1N N NIt 1YY 2 W 1900 HRYAD
studied with him in chevrutah. Rabbi Yochanan and his friend llfa were '] DTN DYY .XNNQNA D'TRI7 110 DI L,R9'T'K
extremely poor and, therefore, one day they decided to leave the beit NRY710'700 DD TNX DI' 271 X97'X INANI INi* 120
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themselves. On their way to engage in trade,
the two stopped to eat at the base of a rickety
wall. Suddenly, Rabbi Yochanan heard one
angel say to another angel: “Let’s bring down
the wall on them because they are neglecting
the study of Torah.” The other angel replied,
“We will not do that because one of them is
destined to be a great leader in Israel. No, we
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Rabbi Yochanan asked llIfa: “Did you hear

anything?”. lifa said: “No!” Rabbi Yochanan INO'T'N NN NI' 1 INY

understood that the angels were referring to him. So, he immediately IJD" 20 120 N RPN MN ANYD DYNYR”

returned to the beit midrash and diligently studied until he was TRYI UNTAD N7 TN TR IR 01210 DOXANY

privileged to be appointed head of the yeshiva. 'Y wmt? nimnny NTY Ty imn7n 7y
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The seventh perek (chapter) of Masechet Ketubot begins on this daf. The name inY .Nians n2en 7y 'vavn 7190 7'nnn N1 912
of this perek is “HaMadir” (one who vows). This perek deals with various types D1iY D102 70IV 7190 .1 TAA” RIN DT 9 7Y
of nedarim (vows). DT 7Y
What is a neder? The Torah says that a person can prohibit him/herself inyy v 70X7 7id! DTRY NNIK MiND 27T 100
to benefit from certain items or actions, even those that are permitted by ,7UN7 .0NIN NIYY? "NAY 271X D2 ,0'M0N DT
law. For example, a person who asserts: “| forsake oranges from myself, iN ,IT)2 D'TI9NN NN 2V 10IN X7 NKY DTN
by means of a vow,” or “I forsake all produce grown in Netanya, by means 2N ,"NINIA 0'7TAY NIN9D NN 7Y 1IN IR INKRY
of a vow,” is obligated to fulfill that promise and it is prohibited for that N7 XIN DX 07K NiNON YoXY7 i7 MONI AT ThyY
person to eat the produce. If such a person did not keep their word and MM 2NN KN D TN W 12w AT Ty
violated their vow, then they would be liable for the punishment of malkot '3 - N7 I X9 - MiRD Yox 7y 1wy 9n
(flogging), because they violated the Torah prohibition — “A person shall 2™l nyy! 1'on Ryt

not violate their word; according to whatever came out of their mouth,
they shall do.” [Bamidbar 30:3]
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On the other hand, it is also possible to secure release from the
strictures of the vow. How? If three people gather and hear from the
person who made the vow, and they collectively determine that there
is an “opening” (i.e., loophole) to the vow, for example, if a person
says: “l did not know that my doctor would tell me that | should eat
oranges in the winter. Had | known, | would not have made this vow to

refrain from eating oranges,” then, in this case, the three people release NX DY'AN D'WIND NYIY TR-IR
that person from his vow, and the vow becomes annulled. 702 NNNm
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We have seen that if a person declares a vow, it is possible to
release that person from the force of their words, if an “opening”
is found. There is another possible instance, in which a person’s
vow can be negated. The Torah states that if a woman makes
a vow, her husband can declare: “I am nullifying this vow.”
However, a husband is not able to undo the binding
character of every type of vow, nor does he have
unlimited time to do so.

The husband can only nullify a certain type of vow, namely
those that if kept by the wife would cause her to suffer. For
instance, if a woman vowed that she would not drink more
wine, she would regret that declaration. This kind of vow
can be annulled by the husband.

How long does the husband have to annul his wife’s
vow? The husband is only able to annul his wife’s vow
on the same day he heard it. For example, if his wife vowed on
Sunday that she would not drink wine, and on Tuesday she told
him about the vow, he only has that Tuesday to annul the vow.

K3 Daf 72: CHAZAKAH, STANDING PRESUMPTION
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A fundamental rule in Torah law states: “Let the matter stand
on [its initial] presumption.” That is to say, if doubt arises, where
we are uncertain how to act, and the status had been clear
before the doubt entered — we do not change anything.

From what source is this halakhah derived? From dinei
negaim (laws regarding tzara’at afflictions). The Torah
states that if a kohen enters a house and sees that there is
a blemish on the wall of the house, he exits the home and
declares the house is tameh (ritually impure). The question
arises: Why does the kohen declare the house to be tameh?
It is true that when the kohen was inside the house he saw
the blemish. But it is possible that after he left the house,
the blemish already disappeared, ceased to exist, and now
there is no longer a blemish.

The answer is: “chazakah”. Since when the kohen was
inside the house he saw the blemish, until we receive word
that the blemish no longer exists, we presume that the
blemish still exists. This is the law of “chazakah.” As long
as we have no clear knowledge that something has changed, we
maintain the presumption that it has indeed remained the same.
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the blemish remains
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K2 Daf 73: THE WEDDING THAT RAISED QUESTIONS
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According to halachah, every man who marries commits himself to his wife
in a ketubah. So that, if God forbid, the man dies before the woman, or if
he divorces her, she receives 200 zuz from his estate. Let's examine the
following case: Zevulun married Bilhah in the presence of a large crowd.
There was a ceremony of chuppah and kiddushin. Then, behold, just a few
days later, a question arose as to whether the kiddushin (sanctification of a
marriage) was halachically valid. Some Rabbis said that for a certain reason
there was doubt as to whether the kiddushin was valid, so now there is a
doubt as to whether Bilhah was in fact the wife of Zevulun.
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Now, a decision must be made regarding two matters: (1) In this
case, is Bilhah permitted to marry a different man? (2) If Zevulun
was to give her a get (divorce writ) now, would she be entitled
to the money designated for her in the ketubah? Indeed, Bilhah

is prohibited from marrying another man. Why? Because “safek
d’Oraita I'’chumra,” meaning, we rule strictly in cases of doubt where the
issue is a matter of Torah law. Therefore, here too it is necessary to rule
strictly and legally establish that Bilhah is Zevulun’s wife, and as such,
it is obviously prohibited for her to marry another man. But if Zevulun
gave her a get (divorce document), she would not receive the money of
her ketubah (marriage contract), because in financial matters there is no
obligation to grant money in a case where there is doubt — and indeed
there is doubt regarding whether Bilhah is his wife.

D’VAR TORAH: PARASHAT Ki TAVO

One of the great challenges facing the world is the need to constantly
innovate. What was relevant a year ago seems to be old today. A device
made just several years ago can be considered ancient and almost
unusable. Our Torah, given thousands of years ago, also contends with
this challenge, and says in Parashat Ki Tavo it says: “Your God HaShem
commands you this day.” Rashi focused on the uniqueness of the phrase
“this day” and says “that every day should be new in your eyes, as if on
that very day they received the commandments upon themselves anew”,
i.e., that they merit a renewal and find joy in the Torah and performance
of mitzvot. Similarly, King David said in the psalm of praise recited during
the month of Elul — “to live in the house of HaShem all the days of my life
... to visit His sanctuary.” On one hand, service to HaShem is fixed and a
daily obligation — “all the days of my life;” but the personal experience is
that of a visit to a new locale — “and to visit in His sanctuary.”
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