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YEARS OF DAF YOMI

A borrower and a lender agreed that the lender would receive one of the 
borrower’s fields and eat from its fruits for a fixed period and, thus, the debt 
would be repaid. The arrangement was recorded in a written contract. 

After three years, the borrower said to the lender: “Return the field to me. The time 
we agreed for you to retain the field has passed.” The lender replied: “What are you 
talking about? We agreed that the field would belong to me for five years. No less.” 
When they appeared before dayanim (judges), the lender was told to produce the loan 
document, and if what he said was true, those 
words would be written there. The lender said he 
had lost the note. Now it was up to the dayanim 
to decide under whose stewardship the field will 
remain for the upcoming two years. What should 
be done? 

Rabbi Yehudah ruled that in such a case 
the lender is believed, because if the lender 
were a liar, he could simply say: “The field is mine. Everyone knows I have been 
farming it for several years.” Even if the borrower brings proof that the field had 
previously belonged to him/her, it would not help. Why? Because in Masechet Bava 
Batra we learn that someone who farms land for at least three years, without anyone 
objecting that the field was stolen, has a chazaka (right of possession) over that field.  
(In American law, this legal concept is known as “adverse possession.”)

יְקְַַבֵּלֵ  שֶֶׁהַמַַּלוְֶהֶ  בֵּיֵנֵיֵהֶםֶ  שֶֶׁסִּיִכְּמְוּ  וּמַלְוְֶהֶֶ  בֵּלְְוֹוֶהֶֶ  מַעֲשֲֶֶׂהֶ 
אתֶֶ אחַַתֶַ הַקַַּרְקַָעוֹתֶ שֶֶׁל הַלּוֹוֶהֶ וֶיְְֹאכַלַ מִָפֵּיְֵרוֹתֶֶיְהָ זְמְָָן 
מְָסוּיָּםָ וּכַךְָ יְפִֵּרַָע הַחַוֹב, וֶכְַךְָ הֵם כָּתְֶָבוּ בִֵּשְֶׁטַַר הַהַלוְֶאָהָ

לְיִ  "הֶַחֲֲזֵרֵ  לְמַַַּלְוְֶהֶֶ:  הֶַלּוֹוֶהֶֶ  אָמַָר  שֶָׁנִיְִם  שֶָׁלוֹשֶׁ  אַחֲַרֵיְ 
יהְִֶיהֶֶ  שֶֶׁהֶַשָָּׂדֶֶהֶ  שֶֶׁסִּיִכְּמְַנֵוּ  הֶַזְּמְָן  נֵגְִמְַר  כְּבְָרָ  הֶַשָָּׂדֶֶהֶ,  אָתֶ 
אָצְֶלְְךְָ". וֶאְָיִלּוּ הֶַמַַּלְוְֶהֶֶ טָָעֲןַ: "סִיִכְּמְַנֵוּ שֶֶׁהֶַשָָּׂדֶֶהֶ יהְִֶיהֶֶ אָצְֶלְְיִ 
חֲָמֵשֶׁ שֶָׁנֵיִם, לְאָֹ פָּחֲָוֹת". כְּשְֶֶׁבֵּאָָוּ לְפְִנְֵיֵ הֶַדַַּיָּנֵָיִם הֵֶם אָמְָרוּ 
לְמַַַּלְוְֶהֶֶ: "הֶוֹצְאֵָ אָתֶ הֶַשְְּׁטָָר, וֶאְָםִ אָמֱֶת כְּדְִֶבָרֶָיךָ יהְִֶיהֶֶ כְּתָוּבָ 
בֵּוֹ שֶֶׁאָתַָָּהֶ זֵכְַּאַָי לְהְֶַחֲֲזֵיִק אָתֶ הֶַשָָּׂדֶֶהֶ חֲָמֵשֶׁ שֶָׁנֵיִם". אָבֲָלְָ 
הֶַמַַּלְוְֶהֶֶ אָמַָר שֶֶׁהֶַשְְּׁטָָר אָבָָדֶַ לְוֹ. עֲתַָָּהֶ עֲלְַ הֶַדַַּיָּנֵָיִם לְהְֶַחְֲלְיִטָ 

אָצְֵלְֶ מִי יהְִֶיהֶֶ הֶַשָָּׂדֶֶהֶ בֵּשְְַּׁנֵתַָיםִ הֶַבֵּאָָוֹת. מָהֶ עוֹשִֶׂים?

מִָפֵּנְִיְֵ  נִאֱֶמָָן  הַמַַּלוְֶהֶ  כָּזְָהֶ  שֶֶׁבְֵּמִָקְַרֶה  פֵּסַָקַ  יְהְוּדָָה  רַב 
שֶֶׁאםִ הַמַַּלוְֶהֶ הָיְהָ שֶַׁקְַרָן הוּא הָיְהָ יְכַָוֹל לוֹמַָר: "הַשָָּׂדֶָה 
כְּבְָרָ  אָוֹתוֹ  מְעֲבֵַּדֵֶ  שֶֶׁאָנֲֵיִ  רוֹאָיִם  הֶַכְּלְֹ  שֶֶׁהֲֶרֵי  שֶֶׁלּיְִ,  הַזֶּהֶ 
שֶָׁנֵיִם אָחֲֲָדֶוֹת". וֶאַָפְֲיִלּוּ אָםִ הֶַלּוֹוֶהֶֶ יבָָיִאָ רְאָיָהֶָ שֶֶׁלּפְִנְֵיֵ כֵןֵ 
בֵּבָָאָָ  שֶֶׁבֵּמְַסִּכֵֶתֶ  מִפָּנְֵיֵ  לְוֹ,  יעֲַזֲֵוֹר  לְאָֹ  זֵהֶֶ  שֶֶׁלּוֹ,  הֶָיהֶָ  הֶוּאָ 
שֶָׁלְוֹשֶׁ  לְפְְחֲָוֹת  שֶָׂדֶֶהֶ  שֶֶׁמְַּעֲבֵַּדֵֶ  שֶֶׁאָדֶָָם  לְוֹמְדִֶים  בֵּתְַרָאָ 
שֶֶׁהֶוּאָ  כְּנְֵגְֶדְַּוֹ  מָחֲָהֶ  לְאָֹ  הֶַקּוֹדֵֶם  הֶַבֵּעְֲלְָיִם  וּמֵעוֹלְםָ  שֶָׁנֵיִם 

גּוֹזֵלְֵ אָוֹתוֹ – ישֵֶׁ לְוֹ חֲֲזֵקָָהֶ בֵּשַָָּׂדֶֶהֶ הֶַזְּהֶֶ.
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A sharecropper is a person who works the land of an owner, but is different from 
a renter or lessee. While the tenant-farmer pays a fixed amount, the sharecropper 
and the owner agree to divide the crop yield by a prearranged percentage. Rabbi 
Yosef once had a sharecropper who was contracted to plant grapes in a vineyard. 
After some time, the sharecropper died and left behind five sons-in-law. The five men 
appeared before Rabbi Yosef and asked to continue as his share-croppers in place of 
their late father-in-law. But Rabbi Yosef did not agree and said to them: “Your father-
in-law was an individual sharecropper. 
He knew the responsibility was his 
alone and he certainly made sure 
to check that everything was done 
properly. But there are five of you. With 
every task, you will expect someone 
else to take care of what needs to be 
done. In the end, the vineyard would not 
be cultivated properly.” However, Rabbi 
Yosef did agree to compensate them for 
the enhancements their late father-in-law 
had made to the vineyard.

מַעֲשֲֶֶׂהֶ שֶֶׁהֶָיהֶָ בֵּרְַבָ יוֹסִֵף שֶֶׁהֶָיהֶָ לְוֹ אָרִָיסִ וֶהְֶוּאָ סִִיכְּםֵ 
אָיִתָּוֹ שֶֶׁהֶוּאָ ישְִֶׁתָּוֹלְ גּפְְנֵָיִם בֵַּכְּרֶֶם וֶיִקַבֵּלְֵ חֲֵלְקֶ מִן הֶַיָּבְָוּלְ. 
חֲֲמִישְָּׁהֶ  אָחֲֲַרָיוֶ  וֶהְֶוֹתִיר  הֶָאָרִָיסִ  מֵת  מָהֶ  זֵמְַן  אָחֲֲַרֵי 
חֲֲתָנֵיִם. חֲֲמֵשֶֶׁת הֶַחֲֲתָנֵיִם בֵָּאָוּ לְפְִנְֵיֵ רַבָ יוֹסִֵף וּבָיִקְשֶׁוּ 
מִמֶַּנּוּ לְהְֶַמְשִֶׁיךְ לְהְִֶיוֹת אֲָרִיסִִים בִֵּמְקוֹם חֲוֹתְנֵםָ הֶַמַָּנֵוֹחֲַ, 
אֲָבָָלְ רַבָ יוֹסִֵף לְאָֹ הִֶסְִכְּיִם, הֶוּאָ אָמַָר לְהֶֶָם: "חַוֹתֶֶנִכְַםֶ 
הָיְהָ אָרִיְס יְחְִַיְדִָיְ וֶיְְדַָָע שֶֶׁהָאַחֲַרָיְוּתֶ עָלָָיְוֶ וֶהְוּא בְֵּוֶדַַַּאיְ 

הָיְהָ בֵּוֹדֵָקַ כָּלָ דַָּבָר שֶֶׁעָשָׂוּיְ 
כָּרָָאוּיְ, אֲבָל אַתֶֶּם חֲַמִָיְשָָּׁה, 
אֶחַָדָ  תִֶּסְמְָכַוּ  דַָּבָר  בְֵּכַלָ 
אֶתֶ  שֶֶׁיָּסְַדֵַּר  הַשֵָּׁנִיְִ  עָלַ 
הָעָנִִיְְנִָיְִם, וּבְסוֹפוֹ שֶֶׁל דַָּבָר 
כָּרָָאוּיְ.  יְטְַוּפֵּלַ  לאֹ  הַכָּרֶֶם 
אֲָרִיסִִים  שֶֶׁתִָּהְֶיוּ  מוּכֵןָ  אָיֵנֵנֶּיִ 
יוֹסִֵף,  רַבָ  קָבַָע  שֶֶׁלּיִ", 
לְשְֶַׁלּםֵ  מַסְִכְּיִם  אֲָנֵיִ  "אֲָבָָלְ 
הֶַהֶַשְֶׁבֵָּחֲָהֶ  תְָּמוּרַת  לְכֵָםֶ 
בֵַּכְּרֶֶם  הִֶשְֶׁבִֵּיחֲַ  שֶֶׁחֲוֹתֶנֵכְֵםֶ 

בֵַּעֲבֲָוֹדֶָתוֹ".

Daf 109: A SHARECROPPER AND HIS FIVE SONS-IN-LAW

Daf 110: THE LOYAL LENDER אֱמְָן לְֹוֶּהַ הַַנִֶּ ף ק׳׳י: הַַמְַּ דַּ

ת חֲֲתָנִָיוּ ף ק׳׳ט: הַָאָרִָיס וַּחֲֲמְֵש�ֶ דַּ
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Many times, two people – even friends – argue about money. Reuven claims that 
Shimon owes him money and Shimon says he owes Reuven nothing. If the two 
cannot come to an agreement amongst themselves, they then approach a beit 
din to determine who will receive the money.
 
On this daf, we learn about an argument between a craftsman and a customer. 
The customer hired the craftsman to do a job. The craftsman claimed the 
customer promised to pay two silver coins for the work, while the customer 
claimed to have only promised one silver coin.

How do the dayanim (judges) determine whose claim to accept? In such 
a case, we apply the fundamental rule that says: “HaMotzi Me’chavero Alav 
ha’Re’ayah,” the person who seeks to take from his fellow bears the 
burden of proof. That is, someone who claims another person owes 
him/her money is obligated to bring proof of the legitimacy of their 
claim. If the claimant does not provide proof that the other person 
owes them money, the person making the claim is paid nothing. Now, 
the craftsman who wants to get money from the customer needs to bring 
evidence that s/ he is right and that the customer indeed promised to pay two 
silver coins. If the craftsman is unable to provide evidence, the customer will 
only have to pay one silver coin.

A person is forbidden “to seize the wages of a hired 
laborer.” The wage of a hired laborer is the compensation 
received by a worker employed by another person. An 
employee must be paid his salary by the employer on the 
same day that the worker completes a job, if the employer 
has the means with which to pay. 

The worker exerted himself, sweated and worked diligently on the 
job. He thinks: At the end of the day, I will receive my salary, and will 
have money to buy food for my family. If at day’s end, the employer 
approaches the worker and says: “Come back tomorrow, because I 
can’t pay you now,” the worker suffers a huge disappointment. 

Therefore, the Torah forcefully warns against this situation. On this daf, 
we learn that this issur, prohibition, exists only if the worker requests 
their wages upon completion of the job. However, if the employee did 
not ask, then the employer has not committed any transgression in the 
event the employer does not pay immediately.

שָׂכַיְִר".  שְׂכַרַ  "לכִַבְֵּוֹשֶׁ  לאְָדָָם  אָסוּר 
שְׂכַרַ שָׂכַיְִר הוּא הַמַַּשְׂכָּוֹרֶתֶ שֶֶׁל פֵּוֹעָלֵ 
הָעוֹבֵדָ אצְֵלֶ אָדָָם. בֵּאְָוֹתוֹ הֶַיָּוֹם שֶֶׁהֶוּאָ 
סִיִָּםֵ אָתֶ עֲבֲָוֹדֶָתוֹ, אָוֹ אָחֲַַת לְחְֲוֹדֶֶשֶׁ, אָוֹ 
בֵּכְֵלְָ מוֹעֲדֵֶ שֶֶׁנּקְִבֵּעַ בֵּיֵן הֶַמַַּעֲבֲָיִדֶ לְפַָּוֹעֲלְֵ 
- חֲַיָּבָָיִם לְתֵָת לְוֹ אָתֶ הֶַמַַּשְֶׂכְּוֹרֶת, אָםִ 

ישֵֶׁ לְמַַַּעֲבֲָיִדֶ מִמַַּהֶ לּשְֶַׁלּםֵ.

יוֹם שֶָׁלְםֵ אָוֹ תְָּקוּפְהֶָ מְסִוּיָּמֶֶת  אָדֶָָם עֲבָָדֶַ 
עֲבֲָוֹדֶָהֶ קָשֶָׁהֶ. בֵּסְִוֹף הֶַיָּוֹם אָוֹ הֶַתְָּקוּפְהֶָ הֶוּאָ 

אָיֵנֵיִ  מָחֲָר,  "תָָּבָוֹאָ  לְוֹ:  שֶֶׁאָוֹמֵר  לְמַַַּעֲבֲָיִדֶ  בֵּאָָ 
מְשֶַׁלּםֵ עֲכֵַשְֶָׁיוֶ", אָיֵזֵוֹ אָכֵַזְֵבָָהֶָ תִָּהְֶיהֶֶ לְוֹ.

מִָכָֹּל  מִָכָּךְָ  להְִיְמַָּנִעַ  מַָזְהְִיְרָה  הַתֶּוֹרָה  כָּךְָ  מִָשָּׁוּם 
אִם  רַקַ  קַַיָּםָ  זְהֶ  שֶֶׁאִיְסּוּר  לְוֹמְדִֶים  זֵהֶֶ  בֵּדְֶַף  וֶכַָֹל. 
אתֶֶ  לוֹ  שֶֶׁיָּשְֶַׁלּםֵ  הַבֵַּיְתִֶ  מִָבֵַּעָלַ  מְָבַקֵַּשֶׁ  הַפֵּוֹעָלֵ 
שְׂכַרָוֹ, אָבֲָלְָ אָםִ הֶוּאָ לְאָֹ בֵּיִקֵּשֶׁ מִמֶַּנּוּ, בֵּעֲַלְַ הֶַבֵּיַתִ 

אָיֵנֵוֹ עוֹבָרֵ אָיִסִּוּר אָםִ אָיֵנֵוֹ מְשֶַׁלּםֵ לְוֹ מִיָּדֶָ.

Daf 111: WAGE OF A HIRED LABORER כִֶירָ כֶַרָ ש�ָ ף קי׳׳א: ש�ְ דַּ

Daf 112: ONE WHO SEEKS TO TAKE FROM HIS FELLOW—
                 BEARS THE BURDEN OF PROOF 

ף קי׳׳ב: "הַַמְּוֹּצִִיא מְֵחֲֲבֵרָוֹּ— דַּ
           עֲָלָֹיוּ הַָרְָאָיָהַ"

בֵּדְֶַף זֵהֶֶ לְוֹמְדִֶים עֲלְַ וֶיִכְּוּחֲַ בֵּיֵן אָוּמָן לְבְָעֲַלְַ הֶַבֵּיַתִ. בֵּעֲַלְַ הֶַבֵּיַתִ 
בֵּעְֲדֶַ  לְוֹ  הִֶבָטְִָיחֲַ  הֶַבֵּיַתִ  שֶֶׁבֵּעֲַלְַ  טָוֹעֲןֵ  וֶהְֶוּאָ  עֲבֲָוֹדֶָהֶ  לְוֹ  מָסִרַ 
הֶָעֲבֲָוֹדֶָהֶ שְֶׁנֵיֵ סִלְְעֲָיִם כְּסִֶףֶ, וֶאְָיִלּוּ בֵּעֲַלְַ הֶַבֵּיַתִ טָוֹעֲןֵ: "לְאָֹ נֵכֵָוֹן, 

הִֶבָטְַָחְֲתִָּי לְךְָ סִלְֶעַ אָחֲֶָדֶ בֵּלְִבְָדֶַ". 

בְֵּמִקְרֶהֶ  לְקַַבֵֵּל?  טַַעָנֲִהָ  אֵיְזְוֹ  הַדַַּיָּנִָיְִם  קַוֹבְעָיְִם  מָָה  לפְִיְ 
כְּזֵָהֶֶ קַיָּםָ כְּלְְלְָ יסְִוֹדִֶי הֶָאָוֹמֵר כְּךְָ: "הַמַּוֹצְיְִא מֵָחֲַבֵרוֹ - עָלָָיְוֶ 
הָרְאָיְהָ". כְּלְְוֹמַר: מִָיְ שֶֶׁטַּוֹעָןֵ שֶֶׁהַשֵָּׁנִיְִ חַַיָּבָ לוֹ כָּסֶֶף, חַַיָּבָ 
.לְהָבִיְא הוֹכַחַָָה שֶֶׁהוּא צְוֹדֵָקַ אִָם אָיֵנֵוֹ מֵבִָיאָ הֶוֹכֵחֲָָהֶ שֶֶׁהֶַַ

שְֵּׁנֵיִ חֲַיָּבָָ לְוֹ כְּסִֶֶף, אָיֵן מְשֶַׁלּמְִים לְוֹ כְּלְְוּם. מֵעֲתַָָּהֶ הֶָאָוּמָן 
שֶֶׁרוֹצְהֶֶ לְהְֶוֹצְיִאָ כְּסִֶֶף מִבֵַּעֲלְַ הֶַבֵַּיתִ זֵקָוּק לְהְֶָבִָיאָ רְאָָיהֶָ 

ַשֶֶׁהֶוּאָ צְוֹדֵֶק, שֶֶׁאָָכֵןֵ בֵַּעֲלְַ הֶַבֵַּיתִ הִֶבְָטִָיחֲַ לְוֹ שְֶׁנֵיֵ סְִלְָ
עֲיִם, אִָם אָיֵנֵוֹ יכֵָוֹלְ לְהְֶָבִָיאָ רְאָָיהֶָ, הֶוּאָ מְקַבֵֵּלְ 

סִֶלְעַ אָחֲֶָדֶ בִֵּלְבְַָדֶ.
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Eliyahu HaNavi appeared to the Amora Rabbah Bar Avuha in a 
non-Jewish cemetery. Rabbah asked Eliyahu several questions of 
halacha and Eliyahu HaNavi answered them all. In the end, Rabbah 
asked Eliyahu: Since you are a kohen, how are you permitted to 
be in a cemetery? It is forbidden for a kohen to become impure 
through contact with the dead!

Eliyahu HaNavi answered: Haven’t you learned the Talmud’s Seder 
Tahahrot, Order on Purity? There, Rabbi Shimon Bar Yochai states 
that the graves of non-Jews do not render impure those who stand 
over them. (Only someone who touches the corpse of a non-Jew 
becomes tamei, impure as a result.) 

Rabbah [who was incredibly poor and desperate to earn a livelihood 
and as such, lacked the time to study as much as he would have liked] 
replied: “There are six sedarim, orders of Mishnah. Two of the sedarim 
are no longer applicable. Seder Zeraim, which deals with mitzvot 
customarily observed only in Eretz Yisrael, while I, Rabbah, live in 
Babylonia; and Seder Taharot, which deals with the halachot of purity 
that were primarily observed during the time of the Beit HaMikdash.”

A person who lends money wishes to guarantee the return of that debt. 
If the lender suspects the borrower will be unable to repay the debt, 
the lender can demand a pledge of collateral. There are different types 
of mashkonot, pledges. In this segment we will learn about a mashkon 
known as “Mashkon She’lo Be’sha’at hal’va’ah.” 

If the time for repayment of a debt arrives and the borrower does not have 
the money available to return, the lender is permitted to sue the borrower. 
The Beit Din stipulates that until the borrower is able to repay the 
debt, the borrower must give the lender an item of value as collateral. 
This is a “Mashkon Shelo Be’Sha’at Hal’va’ah,” collateral that was 
given not at the time of the loan, but afterwards.
 
On this daf, we learn a set of laws regarding the taking of collateral.
1) The lender is prohibited from forcibly taking the collateral directly 

from the lender. Instead, the lender must approach the Beit Din, and 
an agent of the Beit Din takes the collateral from the borrower. (If the 
borrower willingly agrees to remit an item as collateral, there is no problem 
in accepting it, even without involving the court.)

2) The shaliach Beit Din is prohibited from entering the house of the 
borrower to take the collateral. Rather, the shaliach must stand 
outside the house and the borrower must bring out the item of 
his/her choice to serve as collateral.

בֵּיֵן  הֶַחֲוֹבָ.  הֶַחְֲזֵרַָת  אָתֶ  לְהְֶַבָטְִָיחֲַ  חֲָפְץֵ  כְּסִֶףֶ  שֶֶׁמַַּלְוְֶהֶֶ  אָדֶָָם  לְעְֲיִתִָּים 
יְהְִיְהֶ איְֵךְ להְַחֲַזְיְִר, הוּא  אםִ הוּא חַוֹשֵֶׁשֶׁ שֶֶׁמַָּא ללַּוֹוֶהֶ לאֹ  הֶַיָּתֶֶר, 
יְכַָוֹל לדְִָרוֹשֶׁ מִָמֶַּנּוּ מַָשְֶׁכָּוֹן. קַיָּמִָים סִוּגְיֵ מַשְֶׁכְּוֹנֵוֹת שֶׁוֹנֵיִם, וּבָמְַאָמֲָר זֵהֶֶ 

נֵלְִמְַדֶ עֲלְַ מַשְֶׁכְּוֹן הֶַמְכֵוּנּהֶֶ "מַָשְֶׁכָּוֹן שֶֶׁלּאֹ בִֵּשְֶׁעָתֶַ הַלוְֶאָָה".

אָםִ הִֶגּיִעֲַ מוֹעֲדֵֶ פָּיִרְעוֹן הֶַחֲוֹבָ וֶלְְלַּוֹוֶהֶֶ אָיֵן כְּסִֶףֶ לְהְֶַחֲֲזֵיִר, רַשְַּׁאָי הֶַמַַּלְוְֶהֶֶ 
לְתְוֹבָעְוֹ בֵּבְָיֵת דִַּין, וּבֵיְתֶ דִַּיְן קַוֹבֵעַָ כָּיְִ עָדַָ שֶֶׁיָּהְִיְהֶ ללַּוֹוֶהֶ כָּסֶֶף להְַחֲַזְיְִר 
אתֶֶ הַחַוֹב - עָלָיְָוֶ לתֵֶָתֶ למַַַּלוְֶהֶ חֵַפץֶ כָּלָ שֶֶׁהוּא בֵַּעָלַ עָרֵֶךְ, כָּמְַָשְֶׁכָּוֹן 
בִֵּמְָקַוֹם הַחַוֹב. זְהֶוּ "מַָשְֶׁכָּוֹן שֶֶׁלּאֹ בִֵּשְֶׁעָתֶַ הַלוְֶאָָה" - מַָשְֶׁכָּוֹן שֶֶׁנּיְִתֶָּן 

שֶֶׁלּאֹ בִֵּשְֶׁעָתֶַ הַהַלוְֶאָהָ, אלֶּאָ אַחֲַרֶיְהָ.

בֵּדְֶַף זֵהֶֶ לְוֹמְדִֶים הֲֶלְכֵָוֹת אָחֲֲָדֶוֹת לְגְְבֵַּיֵ נֵטְִָילְתַ מַשְֶׁכְּוֹן. 
אָלֶּאָָ  הַלּוֹוֶהֶ,  מִָיָּדַָ  מַָשְֶׁכָּוֹן  בְֵּכַוֹחַַ  בְֵּעָצְַמְָוֹ  לקַַָחַַתֶ  למַַַּלוְֶהֶ  אָסוּר  א. 

וּשְֶׁלְיִחֲַ  הֶַדִַּין  לְבְָיֵת  לְפְִנְֵוֹת  עֲלְָיָוֶ 
בֵּיֵת הֶַדִַּין יקִַּחֲ אָתֶ הֶַמַַּשְֶׁכְּוֹן מִיָּדֶָוֹ 
)כְּמַַּוּבָןָ אָםִ הֶַלּוֹוֶהֶֶ מַסִכְְּיִם מֵעֲצְַמְוֹ 

לְתֵָת מַשְֶׁכְּוֹן, אָיֵן כְּלְָ בֵּעְֲיָהֶָ לְקַָחֲַת 
מִמֶַּנּוּ, גּםַ בֵּלְְאָֹ בֵּיֵת דִַּין(.

ב. לְשְִֶׁלְיִחֲַ בֵּיֵת הֶַדִַּין אָסִָוּר לְהְִֶיכְּנֵָסִֵ לְבְָיֵת 
הֶַלּוֹוֶהֶֶ כְּדְֵֶי לְיִטָּוֹלְ מִמֶַּנּוּ מַשְֶׁכְּוֹן, אלֶּאָ עָלָיְָוֶ לעַָמֲָוֹדָ מִָחַוּץ 

איְֵזְהֶ  לוֹ  יְוֹצְיְִא  וֶהְַלּוֹוֶהֶ  לבְֵיְתֶוֹ 
חֵַפץֶ שֶֶׁיָּבְִחַַר למְַָשְֶׁכָּןֵ.

Daf 113: COLLATERAL GIVEN NOT AT THE TIME OF THE LOAN עֲַת הַַלְֹוָּאָהַ" ש�ְ לֹּאֹ בִּ ֶ כֶּוֹּן ש� ף קי׳׳ג: "מְַש�ְ דַּ

Daf 114: MEETING ELIYAHU HANAVI IN A CEMETARY בָרָוֹּת בֵית הַַקְּ בִיא בְּ ש� עֲִם אֵלִֹיָּהַוּּ הַַנִָּ ף קי׳׳ד: מְִפְגָּ דַּ

פָּעֲַםַ אָחֲַַת הִֶתְגּלַּהֶָ אָלְֵיִָּהֶָוּ הֶַנּבָָיִאָ לְאָָמֲוֹרָאָ רַבֵּהֶָ בֵּרַ אָבֲָוּהֶָ בֵּבְָיֵת קְבָרָוֹת 
ָ ַשֶֶׁלְ נֵוֹכֵרְִים. רַבֵּהֶָ שֶָׁאָלְַ אָתֶ אָלְֵיִָּהֶָוּ שְֶׁאָלְֵוֹת אָחֲֲדֶָוֹת בֵּהֲֶַלְכֵָהֶָ וֶאְָלְֵיִָּהֶָוּ הֶַנּ

בָיִאָ הֶשִֵֶׁיבָ לְוֹ עֲלְֲיֵהֶןֶ. לְבְָסִַּוֹף שְֶׁאָלְֵוֹ רַבֵּהֶָ: "אתֶַָּה הֲרֵיְ כָּוֹהֵן, וֶאְיְֵךְ מָוּתֶָּר 
לךְָ להְִיְוֹתֶ בֵּבְיְֵתֶ הַקְַּבָרוֹתֶ? הֲרֵיְ לכְַוֹהֵן אסָוּר להְִיְטַָּמֵָא למְֵָתִֶיְם!".

הֵֶשִֶׁיבָ לְוֹ אָלְֵיִָּהֶָוּ הֶַנּבָָיִאָ: "וֶכְֵיִ לְאָֹ שֶָׁנֵיִתָ סִדֵֶֶר טָָהֳֶרוֹת, שֶָׁם נֵאֶָמֱַר שֶֶׁרַבֵּיִ 
שִֶׁמְעוֹן בֵּרַ יוֹחֲָאָי אָוֹמֵר שֶֶׁקִּבָרְֵי נֵוֹכֵרְִים אָיֵנֵםָ מְטַָמְַּאָיִם אָתֶ מִי שֶֶׁעוֹמֵדֶ 

עֲלְֲיֵהֶֶם אָלֶּאָָ רַק מִי שֶֶׁנּוֹגְעֲֵַ בֵּמְֵת נֵוֹכֵרְִי נֵטְִָמָאָ?".

נִוֹהֲגיְִם  איְֵנִםָ  סְדָָרִיְם  שְֶׁנִיְֵ  מִשְֶׁנֵהֶָ.  סִדְִֶרֵי  שִֶׁישְָּׁהֶ  "ישֵֶׁ  רַבֵּהֶָ:  לְוֹ  עֲנֵָהֶָ 
הֶַנּוֹהֲֶגְוֹת רקַ  סֵדֶָר זְרְָעָיְִם, הֶָעוֹסִקֵ בֵּמִַַּצְוְֶוֹת   - הֲלכַָהָ למְַָעָשֲֶׂה כָּעָָתֵֶ 
בֵּאְָרֶֶץ ישְִֶׂרָאָלְֵ וֶאַָנֲֵיִ, רַבֵּהֶָ גּרָ בֵּבְָבָָלְֶ, וֶסְֵדֶָר טַָהֳרוֹתֶ, הֶָעוֹסִקֵ בֵּהְִֶלְכְֵוֹת 

טָָהֳֶרָהֶ שֶֶׁבֵּעְֲיִקָּר נֵוֹהֲֶגְוֹת בֵּזִֵמְַן שֶֶׁבֵּיֵת הֶַמִַּקְדַָּשֶׁ הֶָיהֶָ קַיָּםָ". 
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In the seventh year, the Shemittah year, along with the prohibition against working 
the land, there is an additional mitzvah, which is the mitzvah of Shmitat Kesafim, 
cancellation of debts. For every individual who lends money to his or her fellow, once 
the Shemittah year ends the debt may be never be collected.
 
Three mitzvot are stated in the Torah regarding the mitzvah of Shmitat Kesafim, and 
from these we learn the details for observing this mitzvah.
 
MITZVAH 1 – Renunciation of the Debt: If the borrower wants to return the money after the 
Shemittah year, the lender is commanded to say: “I erase it,” that is, the debt is waived. 

MITZVAH 2 – Prohibition of Debt Claim: The lender is 
not permitted to pressure the borrower for repayment 
after the end of the Shemittah year.

MITZVAH 3 – Do Not Avoid Providing a Loan: It is 
forbidden to abstain from or refuse to lend money, 
out of fear the Shemittah year will come and the 
borrower will lose the money that had been lent.

While the prohibition on working the land is observed in Eretz Yisrael alone, debt 
cancellation is binding law all over the world. On this daf, we learn that if the lender 
received a mashkon, collateral pledge, from the borrower, then the lender is not 
obligated to cancel the debt.

עֲבֲָוֹדֶַת  אָיִסִּוּר  מִלּבְָדֶַ  הֶַשְְּׁמִיטָָּהֶ,  שְֶׁנֵתַ  הֶַשְְּׁבָיִעֲיִת,  בֵּשְַָּׁנֵהֶָ 
שְֶׁמִָיְטַַּתֶ  מִָצְוְֶתֶַ  וֶהְִֶיאָ:  נֵוֹסִפְֶתֶ,  מִצְוְֶהֶָ  קַיָּמֶֶת  הֶָאָדֲֶָמָהֶ 
שְֶׁנֵתַ  וֶעְֲבָָרְהֶָ  לְחֲֲַבָרֵוֹ  כְּסִֶףֶ  שֶֶׁהִֶלְוְֶהֶָ  אָדֶָםָ  שֶֶׁכְּלְָ  כָּסְָפיְִם, 

הֶַשְְּׁמִיטָָּהֶ - אָיֵנֵוֹ יכֵָוֹלְ לְגְִבְֵּוֹת אָתֶ הֶַחֲוֹבָ לְעְוֹלְםָ.

שֶָׁלְוֹשֶׁ מִצְוְֶוֹת נֵאֶָמְֶרוּ בֵּתַָּוֹרָהֶ לְגְְבֵַּיֵ מִצְוְֶתַ שְֶׁמִיטַָּת כְּסְִפְָיִם 
וּמֵהֶֶן נֵלְִמְַדֶ עֲלְַ פָּרְָטֶָיהֶָ שֶֶׁלְ מִצְוְֶהֶָ זֵוֹ.

מִָצְוְֶהָ א' - וֶיְִתֶּוּר עָלַ הַחַוֹב: אָםִ הֶַלּוֹוֶהֶֶ רוֹצְהֶֶ לְהְֶַחֲֲזֵיִר אָתֶ 
הֶַכְּסִֶףֶ לְאְָחֲַַר שְֶׁנֵתַ הֶַשְְּׁמִיטָָּהֶ, מִצְוְֶהֶָ עֲלְַ הֶַמַַּלְוְֶהֶֶ לְוֹמַר לְוֹ: 

"מְשֶַׁמֵַּטָ אָנֵָיִ" - מְוֶתֵַָּר אָנֲֵיִ עֲלְַ הֶַחֲוֹבָ.

מִָצְוְֶהָ ב' - אִיְסּוּר תְֶּבִיְעָתֶַ הַחַוֹב: הֶַמַַּלְוְֶהֶֶ אָיֵנֵוֹ רַשְַּׁאָי 
לְתְִבֵּוֹעֲַ אָתֶ הֶַחֲוֹבָ, לְאְָחֲַַר שֶֶׁעֲבָָרְָהֶ שְֶׁנֵתַ הֶַשְְּׁמִיטָָּהֶ.

מִָצְוְֶהָ ג' - לאֹ להְִיְמַָּנִעַ מֵָהַלוְֶאָהָ: אָסִָוּר לְהְֶיִמַָּנֵעַ וֶלְְאָֹ 
לְהְֶלְַוְֶוֹת כְּסִֶףֶ מִתָּוֹךְ חֲֲשֶָׁשֶׁ פָּןֶ תַָּעֲבֲָוֹר שְֶׁנֵתַ הֶשְְַּׁמִיטָּהֶָ 

וֶהְֶמַַַּלְוְֶהֶֶ יפְַסְִיִדֶ אָתֶ הֶחֲַוֹבָ.

בֵּעְוֹדֶ אָיִסִּוּרֵי עֲבֲָוֹדֶַת הֶָאָדֲֶָמָהֶ נֵוֹהֲֶגְיִם בֵּאְָרֶֶץ ישְִֶׂרָאָלְֵ בֵּלְִבְָדֶַ, 
שְֶׁמִיטַָּת כְּסְִפְָיִם נֵוֹהֶֶגְתֶ גּםַ בֵּחְֲוּץ לְאָָרֶָץ. בֵּדְֶַף זֵהֶֶ לְוֹמְדִֶים 
חֲַיָּבָָ  אָיֵנֵוֹ  הֶוּאָ   - הֶַלּוֹוֶהֶֶ  מִן  מַשְֶׁכְּוֹן  קִיבֵּלְֵ  הֶַמַַּלְוְֶהֶֶ  שֶֶׁאָםִ 

לְשְִֶׁמוֹטָ אָתֶ הֶַחֲוֹבָ.
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בֵּוֹ  הֶַמַּוּסִָרִי  הֶַמַָּקוֹם  מַהֶוּ  לְדֶַָעֲתַ  הֶַדְַּרָכֵיִם  אָחֲַַת 
ידְֵֶי בֵּדְִֶיקָהֶ  הִֶיאָ עֲלְַ  הֶָאֲָנֵשִֶָׁים,  נֵמְִצְאָָיִם  עוֹמֶדֶֶת חֲֶבָרְָהֶ, בֵּוֹ 
- מָהֶ מְזֵעֲַזְֵעֲֵַ אָתֶ הֶַחֲֶבָרְָהֶ, מָהֶ עוֹצְרֵ אָתֶ הֶָאֲָנֵשִֶָׁים מִלּכֵֶתֶ 
אָהֲֶַרֹן  מְדֶַבֵּרְִים  בֵּפְְרָָשֶָׁתֵנֵוּ  הֶָרָגְיִלְ.  חֲַיָּיֵהֶֶם  מַהֲֶלְךְַ  בֵּאְָמְֶצְעַ 
וֶהְֶָעֲםָ  מִצְטְָָרַעֲתַ  מִרְיםָ  רַבֵּנֵֵוּ,  מֹשֶֶׁהֶ  עֲלְַ  הֶָרַע  לְשֶָׁוֹן  וּמִרְיםָ 
מְרוּצְתַ  בֵָּאָמְֶצְעַ  ימִָים.  שֶָׁבָוּעֲַ  לְמְֶשֶֶׁךְ  תְָּנֵוּעֲתָוֹ  אָתֶ  עוֹצְרֵ 
הֶַחֲַיָּיִם, תָּוֹךְ כְּדְֵֶי הֶַתְָּנֵוּעֲהֶָ בֵַּמִַּדְֶבֵּרָ לְכְֵוִּוּן אָרֶֶץ ישְִֶׂרָאָלְֵ הֶַכְֹּלְ 
נֵעֲֶצְֱרָ, וֶלְְאָֹ נֵתִָָּן לְהְֶַמְשִֶׁיךְ אָתֶ סִֵדֶֶר הֶַיָּוֹם. אָרֵוּעֲַ שֶֶׁכְּזְֵהֶֶ מְחֲַיָּבֵָ 
מַצִּיִבָָהֶ  בֵּכְֵךְָ  לְעֲַצְֲֹר.  חֲַיָּבָָיִם  וֶלְְכֵָןֵ  מְחֲֻדֶַּשֶֶׁת,  וּבָחְֲִינֵהֶָ  תַָּחְֲקֹר 
הֶַתָּוֹרָהֶ רַף מוּסִָרִי גּבָָוֹהַַּ עֲבֲָוּר בֵּנְֵיֵ ישְִֶׂרָאָלְֵ וּמְלְמֶַַּדֶֶת אָוֹתָם 
דְַּבָרִיְם  הֵם  הָרַע  לָשֶׁוֹן  אֲמִָיְרַתֶ  אוֹ  אָדָָם  בִֵּבְנִיְֵ  שֶֶׁזֶּלִזְְוּל 
אֶתֶ  לַעָצְֲֹר  יְשֵֶׁ  וֶלְָכַןֵ  לקְַַבֵֵּל,  יְכְַוֹלָה  לאֹ  מְָתֶֻקֶַּנִתֶֶ  שֶֶׁחֶַבְרָה 

הַכָֹּל וֶלְַעָשֲׂוֹתֶ חֶַשְֶׁבֵּוֹן נִפֶשֶֶׁ בְֵּטֶַרֶם מַָמְָשִֶׁיְכַיְִם.

One way to understand the moral standing of a society is 
by examining what shocks that society, what halts people in their 
tracks amid their daily routines. In our story, Aaron and Miriam speak 
ill of Moshe, and Miriam is struck with tzara'at (skin affliction). The 
entire community halts for a week. In the midst of life's journey, as 
they traversed the desert towards the Promised Land, everything 
came to a stop, and the daily routine could not continue. Such an 
event demanded investigation and reassessment, necessitating a 
pause. In this way, the Torah sets a high moral standard for B'nei 
Yisrael, teaching them that disrespect toward others, or speaking 
slander are actions that a just society cannot tolerate. Therefore, 
everything must come to a halt to engage in soul-searching before 
moving forward.
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